'^i^'? 


■wmm^ 


^~7 


V/ELL.   bZ 


»«>DCC,xcvr«. 


THEOLOGICAL    SEMINARY, 
Princeton,  N.  J. 


^O 


Law,  William,  1686-1761. 
The  works  of  the  Reverend 
William  Law 


3CC 


/rj 


^- 


14- 


\ 


•\\ 


-^\ 


"■)J-Mi 


/.'♦ 


/4 


THE 


WORKS 


Of  the  Reverend 


WILLIAM^AW,  A.M. 


VOL.     IV. 


CONTAINING 


A  ferious  Call  to  a  Devout  and  Holy 

Life,  adapted  to  the  State  and 

Condition  of  all  Orders 

of  Chriftians. 


LONDON: 

Printed  for  J.  Richardson,  in  Pater  Nojler- Row. 
MDCCLXII. 


A 

SERIOUS   CALL 


T  O    A 


Devout  and  Holy  Life^ 

ADAPTED    TO 

The  State  and  Condition  of  all  Orders 
of  Christ  ians. 

By     WILLIAM     LAW,     A.  M. 
THE     TENTH     EDITION. 

He  that  hath  ears  to  hear,  let  him  hear,       St.  Luke  viii.  8. 

And  behojd,  I  come  quickly,  and  my  reward  Is  with  me. 

Rev.  xxii.  iz« 


LONDON, 

Printed  for  G.  Robinson,  In  Pater-nofler-Row. 
MDCCLXXII. 


T    S. 


f^Oncermiig  the  Nature  and  Extent  ofChrtf- 


tian  Devotion. 

CHAP. 


IL 


An  'Enquiry  into  the  reafon,  why  the  generality 
c/'Chriftians  fall  fo  far  Jhort  of  the  Holinefs 
and  Devotion  of  Chrijiianity,  1 6 

CHAP.     III. 

Of  the  great  danger  and  folly  of  not  intending 
to  be  as  eminent  and  exemplary  as  we  can,  in 
the  praBice  of  all  Chriftian  virtues,  28 

C  H  A  P.     IV. 

We  can  pleafe  God  in  no  fate  or  condition  of 
life,  but  by  intending  and  devoting  //  all  to 
his  honour  and  glory,  46 

CHAP.     V. 

Perfons  that  are  free  from  the  necejjity  of  la* 
hour  and  employments,  are  to  conjider  them* 
felves  as  devoted  to  God  in  a  higher  degree. 

68 
A  2  CHAP. 


ij  CONTENTS. 


CHAP.    VI. 

Containing  the  great  obligations,  and  the  great 
advantages  of  making  a  wife  and  religious  ufe 
of  our  ejlates  and  fortunes.  Page  79 

CHAP.     VIT. 

How  the  imprudent  ufe  of  an  eft  ate  corrupts  all 
the  tempers  of  the  mind,  and  fills  the  heart 
with  poor  and  ridiculous  pajjions  through  the 
whole  courfe  of  life  -,  reprefented  in  the  cha* 
ra5ier  o/'Flavia.  92 

CHAP.    VIII. 

How  the  wife  and  pious  ufe  of  an  efiate,  na^ 
tur ally  car rieth  us  to  great  p  erf  e5i ion  in  all  the 
^virtues  of  the  Chriftian  Life  ;  reprefented  in 
thecharadierofMAxz.nd.2i,  103 

C  H  A  P.    IX. 

Containing  fome  refleciions  upon  the  life  of  Mi- 
randa ;  andjhewing  how  it  may,  and  ought 
to  be  imitated  by  all  herfex,  1 1 9 

CHAP.     X. 

Shewing  how  all  orders  and  ranks  of  men  and 
women  of  all  ageSy  are  obliged  to  devote  them- 
Jelves  unto  God,  i39 

CHAP. 


CONTENTS.         iii 


CHAP.    XI. 

Ehe-wlng  how  great  devotion  Jills  our  lives  with 
the  greatefi  peace  and  happinefs  that  can  be 
mjoyed  in  this  life^  Page  1 63 

CHAP.    XII. 

l^he  happinefs  of  a  life  niohoUy  devdted  unto  God^ 
farther  proved,  from  the  vanity,  the  fenfua- 
Hty,  and  the  ridiculous  poor  enjoyments^ 
which  they  are  forced  to  take  up  with^  wJm 
live  according  to  their  own  humours.  This 
reprefented  in  various  charaBers.  187 

CHAP.    XIII. 

^hat  not  only  a  life  of  vanity,  or  fenfuallty, 
but  even  the  moft  regular  kind  of  life,  that 
is  not  governed  by  great  devotion,  fufficiently 
/hews  its  miferies,  its  wants,  and  emptinefs, 
to  the  eyes  of  all  the  world,  ^his  reprefented 
in  various  charadlers,  207 

CHAP.    XIV. 

Concerning  that  part  of  Devotion  which  relates 
to  times  and  hours  of  Prayer,  Of  daily 
early  prayer  in  the  morning.  How  we  are  to 
improve  our  forms  of  Prayer,  and  how  to  in- 
creafe  the  ipirit  of  devotion,  228 

CHAP. 


iv        CONTENTS. 


CHAP.    XV. 

Of  chanting i  or  fmging  of  Ffalms  in  our  private 
devotions.  Of  the  excellency  and  benefit  of 
this  kind  of  devotion.  Of  the  great  effeSls  it 
hath  upon  our  hearts.  Of  the  means  of  per- 
forming  it  in  the  heft  ma?2ner»         Page  262 

CHAP.    XVI. 

Recommending  devotion  at  nine  0  clock  in  the 
morning,  called  in  Scripture  the  third  hour 
of  the  day.  The  fuhje6l  of  thefe  prayers  is 
humility.  288 

CHAP.    XVII. 

Shewing  how  difficult  the  praBice  of  humility  is 
made,  by  the  general  fpir it  and  temper  of  the 
world.  How  Chriftianity  requireth  us  to  live 
contrary  to  the  world,  306 

CHAP.     XVIII. 

Shewing  how  the  education  which  men  generally 
receive  in  their  youth,  makes  the  dodrines  of 
humility  difficidt  to  he  praSiifed.  The  fpirit 
of  a  better  education,  reprefented  in  the  clia- 
ra&er  of  Paternus.  325 

CHAP. 


CONTENTS.  V 

CHAP.     XIX. 

Shewing  how  the  method  of  educating  daughters 
makes  it  difficult  for  them  to  enter  into  the 

fpirit  of  Chrijiian  humility.  How  miferably 
they  are  injured  and  abufed  by  fuch  an  educa- 
tion.    ^ he  fpirit  of  a  better  education,  repre-^ 

fented  in  the  charaSier  o/'Eufebia.  Page  347 

CHAP.    XX. 

Recommending  Devotion  at  twelve  o^chcky  called 
in  Scripture  the  fixth  hour  of  the  day.  This 
frequency  of  Devotion  equally  defirable  by  all 
orders  of  people.  Univerfal  love  is  here 
recommended  to  be  the  fubjeB  of  prayer  at 
this  hour.  Of  inter cefjion,  as  an  aSi  of  uni- 
verfal love,  -^3 

CHAP.     XXI. 

Of  the  necefitf  and  benefit  ^Interceflion,  con- 
fdered  as  an  exercife  of  univerfal  love.  How 
all^  orders  of  men  are  to  pray  and  intercede 
^  with  God  for  one  another.  How  naturally 
fuch  intercejfion  amends  and  reforms  the 
hearts  of  thofe  that  ufe  it,  411 

CHAP.     XXII. 

Recommending  Devotion  at  three  d clock,  called 
m  Scripture  the  ninth  hour  of  the  day,     The 

fub-^ 


vi  CONTENTS. 

fubje5f  of  prayer  at  this  hour,  is  refignation 
to  the  divine  pleafure,  The  nature  and  duty 
of  conformity  to  the  will  of  God,  in  all  our 
aBions  and  defigns.  Page  459 

CHAP.     XXIII. 

OfEijening  prayer.  Of  the  nature  and  necefftty 
qf^  examination.  How  we  are  to  be  particular 
in  the  confe[jion  of  all  oicrfns.  How  we  are 
tofll  our  minds  with  ajujl  horror  and  dread 
ofallfin.  459 

CHAP.      XXIV. 

^he  Conclufon.  Of  the  Excellency  and  Great- 
nefs  of  a  devout  Spirit,.  481 


A    S  E. 


SERIOUS  CA^LL 

T  O     A 

Devout  and  Holy  Life. 


CHAP.     I. 

Concerning  the  Nature  and  Extent  of  Chrijiian 
Devotion. 

)5^!JC^^«^X  E  V  o  T  I  o  N  is  neither  pri'vate  nor 
'S">'^'ri''^??J  /j^^Mr^  Prayer;  but  Prayers,  whe- 
|jfe'X  /*CM  ^^^^  private  or  publick,  are  par- 
$==5<!>6=6w  ticular  parts  or  inftances  of  De- 
votion.  Devotion  iignines  a  lite 
given,  or  devoted  to  God. 

He  therefore  is  the  devout  man,   who  lives 

no  longer  to  his  ow^n   'willy  or  the  way  and 

fpirit  of  the  world,  but  to   the   fole  will  of 

God,  who  coniiders  God  in  every  thing,  who 

ferves  God  in  every  thing,  who  makes  all  the 
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pkrts ;'cif  his  common  life,  parts  of  piety,  by 
dofh<^  every  tiling  in  the  name  of  God,  and 
under  fuch   rules   as  are   conformable  to  his 

Gl6ry. 

We  readily  acknowledge,  that  God  alone 
is  to  be  the  rule  and  meafure  of  our  Prayers  ; 
that  in  them  we  are  to  look  wholly  unto  himj 
and.  a'6l  wholly  for  him  ;  that  we  are  only  to 
pray  in  Jucli  a  tnarifier,  for  fuch  things^  and 
fuch  endsy  as  are  fuitable  to  his  Glory. 

Now  let  any  one  but  find  out  the  reafon,  why 
he  is  to  be  thus  ftridly  pious  in  his  prayers, 
and  he  will  find  the  fame  as  Throng  a  reafon,  t6 
be  as  ftridly  pious  in  all  the  other  parts  of  his 
life.  For  there  is  not  the  leaft  (liadow  of  a 
r^aibn,  why  we -fhtruH  mak^  God  the  rule 
and  meafure  of  our  prayers  ;  why  we  fhould 
then  look  whoHy  unto  him,  and  pray  accord- 
ing to  his  will;  hut  what  equally  proves  it 
^is-cefiary  for  us  to  look  'wholly  unto  God,  and 
make  him  the  r?//(?  and  meafure  of  all  the 
other  adtions  of  our  life.  For  any  ways  of 
life,  ^hy  employment  of  our  talents,  whether 
of  oux^'parts^  onx'time,  or  money,  that  is  not 
ftricfly  according  to  the  will  of  God,  that  is 
not  for  fuch  ends  as  are  fuitable  to  his  Glory^ 
are  as  great  aifufdifies  ^iud  failings,  as  prayers 
that  are  not  according  to  the  \vill  of  God. 
'For  there  is  no  other  reafon,  why  bur  prayers 
Ihould  be  according  to  the  will  of  God,  why 
they  (hould  have  nbthing  in  them,  but  vi^hat 
"is  'wf%  and  lioly,  and  heavenly,  there  is  no  D- 
ther  reafon  for  this,-fe'at  that  tmr  lives  may  be 

of 
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: of  the  fame  nature^  full  of  the  fame  ^^J^o;*?, 
Jioiinefs,  and  heavenly  tempers,  that  we  may 
■live  unto  God  in  th&  fame  fp irk  that  we  pray 
unto  him.  Were  it  not  our  ftridl  duty  to  lis^e 
by  reafon,  to  devote  all  the  anions  of  our  lives 
to  God,  were  it  not  abfolutely  neceffary  to 
Walk  before  him  in  wifdom  and  holinefs  and 
all  heavenly  converfation,  doing  every  thing 
in  his  name,  and  for  his  glory,  there  would  be 
no  excellency_or  wifdom  in  the  moil:  heavenly 
prayers.  Nay,  fuch  prayers  would  be  abfur- 
dities,  they  would  be  like  Prayers  for  W^^^j, 
when  it  was  no  part  of  our  duty  to^. 

As  fare,  therefore,  as  there  is  any  wifdoai 
in  praying  for  the  fpirit  of  God,  fo  fure  is  i^, 
that  we  are  to  make  that  Spirit  the  rule  of  all 
our  adiions ;  as  fure  as  it  is  our  duty  to  look 
■  "Wholly  unto  God  in  our  Prayers,  fo  fure  is  it* 
that  it  is  our  duty  to  live  wholly  unto 
God  in  our  lives.  But  we  can  no  more 
be  faid  to  live  unto  God,  unlefs  we  live  unto 
him  in  all  the  ordiiiary  sections  of  our  life, 
unkfs  he  be  the  rule  and  meafure  of  all  cur 
ways,  than  we  can  be  faid  to  pray  unto  God, 
unlefs  Gur  Prayers  look  isdholly  unto  him.  So 
that  unreafonabSc  and  abfurd  ways  of  life, 
whether  in  labour  or  diver/ion^  whether  they 
confume  our  time^  or  our  moneys  are  alike  un- 
reafonable  and  abfnrd  Prayers,  and  are  as  truly 
an  offence  unto  God. 

It  is  for  want  of  knowing,  or  at  lead  con- 

fidering   this,  that  we  fee   fuch  a  mixture  of 
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Ridicule  in  the  lives  of  many  People.  You 
fee  them  ftrid:  as  to  feme  times  and  places  of 
Devotion,  but  when  the  fervice  of  the  Church 
is  over,  they  are  but  like  thofe  that  feldom 
or  never  come  there.  In  their  way  of  life, 
their  manner  of  fpending  their  time  and  mo- 
neyy  in  their  cares  ^nd  fears ^  in  \\\^u  pleafures 
^nd,  indulgences y  in  their  labour  and  diverfions, 
they  are  like  .the  reft  of  the  world.  This 
makes  the  loofe  part  of  the  world  generaMy 
make  a  jeft  of  thofe  that  are  devout^  becaufe 
they  fee  their  Devotion  goes  no  farther  than 
their  Prayers,  and  that  when  they  are  over, 
they  live  no  mere  unto  God,  till  the  time  of 
Prayer  returns  again  ;  but  live  by  the  fame 
humour  andfancjt  and  in  as  fjill  an  enjoyment 

.  of  iall  the  follies  of  life  as  other  People.     This 

,  is  the  reafon  why  they  are  the  jeft  and  fcorn 
of  carelefs  and  worldly  people  j  not  becaufe 
they  are  really  devoted  to   God,   but   becaufe 

V  they  appear  to  have  no  other  Devotion  but 
that  of  occafional  Prayers, 

Julius  is  very  fearful  of  midlng  Prayers  ;  all 
the  Paridi  fuppofes  Julius  to  be  fick,  if  he  is 
not  at  Church.  But  it  you  was  to  afk  him 
why  he  fpends  the  reft  of  his  time  by  humour 
and  chance  f  why  he  is  a  companion  o^  the 
fillieft  People  in  their  moft  filly  pleafures  ? 
why  he  is  ready  for  every  impertinent  enter- 
tainment and  diver fion  ?  If  you  was  to  afk 
him  why  there  is  no  amuftment  too  trifling 
to  pleafe  him  ?   why  he  is  bufy  at  all  balls  and 

ajjemblies  ^  why  he  gives  himfclf  up  to  an  idle 

gojip' 
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g^_JJipt?2g  convcrfation  ?  why  he  lives  in  fool- 
ifh  fVi'^^ndfhips  and  fondncia  for  particular  per- 
foDF,  that  neither  want  nor  deferve  any  par- 
ticular kindnefs  ?  why  he  allows  himfelf  in 
foolKh  hatreds  and  refentments  againft  parti- 
cular perfons,  without  confidering  that  he  is 
to  lo^e  every  body  as  himfelf  ?  if  you  afk 
him  why  he  never  puts  his  converjatioriy  his 
time^  ■a.nds  fortune^  under  the  rules  of  Religi- 
on, Julius  has  no  more  to  fay  for  himfelf 
than  the  mofl  diforderly  Perfon.  .  For  the 
whole  tenor  of  Scripture  lies  as  diredly 
againll  fuch  a  life,  as  againO;  debauchery  and 
intemperance  :  He  that  lives  in  fuch  a  courfe 
of  id/en ejs  and  fo/fy ,  Vivcs  no  more  according 
to  the  Religion  of  Jefus  Chrift,  thin  he  that 
lives  in  gluttony  and  intemperance. 

If  a  man  was  to  tell  Julius  that  there  was 
no  occafion  for  fo  much  conftancy  at  Prayers, 
and  that  he  might,  without  any  harm  to  him- 
felf, negled;  the  fervice  of  the  Church,  as  the 
generality  o'i  People  do,  Julius  would  think 
Ibch  a  one  to  he  no  Chrillian,  and  that  he 
ought  to  avoid  his  company.  But  if  a  perfon 
only  tells  him,  that  he  may  live  as  the  gene- 
rality of  the  world  does,  that  he  may  enjoy 
himfelf  as  others  do,  that  he  may  fpend  his 
time  and  money  as  People  of  fafliion  do,  that 
he  may  conform  to  the  follies  and  frailties  of 
the  generality,  and  gratify  his  tempers  and 
paffions  as  moft  People  do,  Julius  never  ful- 
peds  that  man  to  want  a  chriflian  fpirit,  or 
ti^ai  he  is  doing  the  devil's  work. 
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And  if  'Julius  was  to  read  all  the  New 
Teftament  from  the  beginning  to  the  end,  he 
would  find  his  courfe  of  life  condemned  in  eve-r 
ry  page  of  it. 

And  indeed  there  cannot  any  thing  be  ima- 
gined more  abfurd  in  itfelf,  than  i*:-^  and 
Jubllme,  and  heavenly  Prayers,  added  to  a  life 
of  vanity  and  folly,  where  neither  labour  nor 
diver/ions,  neither  time  nor  money,  are  under 
the  dire(ftion  of  the  wifdom  and  heavenly 
tempers  of  our  Prayers.  If  we  were  to  fee  a 
man  pretending  to  a6t  wholly  with  regard  to 
God  in  every  thing  that  he  did,  that  would 
jieither  fpend  time  or  money,  or  take  any  la- 
bour or  diverfion,  but  fo  far  as  he  could  aft 
according  to  firid:  principles  of  reafon  and 
piety,  and  yet  at  the  fame  time  negled  all 
Prayer^  whether  publick  or  private,  fhould 
we  not  be  amazed  at  fuch  a  man,  and  wonder 
how  he  could  have  fo  much  folly  along  with 
fo  much  religion  ? 

Yet  this  is  as  reafonable  as  for  any  perfon 
to  pretend  to  ftridnefs  in  Devotion,  to  be  ear- 
ful of  obferving  times  and  places  of  Prayer, 
and  yet  letting  the  reft  of  his  life,  his  time 
^nd  labour,  his  talents-  and  money,  be  difpofed 
pf  without  any  regard  to  ftricfl  rules  of  Piety 
and  Devotion.  For  it  Is  as  great  an  abfurdity 
to  fuppofe  holy  Prayers,  and  divine  Petitions, 
without  an  holinefs  of  life  fuitablc  to  them, 
as  to  fuppofe  an  holy  and  divine  life  without 
prayers. 

Let 
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Let  any  one  therefore  think  how  eafily  he 
could  confu.t6  a  man  that  pretended  to  great 
flridnefs  of  Life  without  Prayer,  and  "the 
lame  Arguments  will  as  plainly  confute  aii- 
other,  that  pretends  to  JlriBnefs  of  Frayer, 
without  carrying  the  fame  fl:rid:nefs  into  every 
other  part  of  life.  For  to  be  weak  and  fool- 
ifh  in  fpending  our  time  and  fortune ,  is  no. 
greater  a  mil^ake,  than  to  be  weak  and  fool- 
i(h  in  relation  to  our  'Prayers.  And  to  allow 
ourfelyes  in  any  ways  of  life  that  neither  are, 
nor  can  be  offered  to  God,  is  the  fame  irreli- 
gion,  as  to  negled:  our  Prayers,  or  ufe  them  in 
fuch  a  manner,  as  makes  them  an  offering  un- 
worthy of  God. 

The  (hort  of  the  matter  is  this,  either  Rea- 
fon  and  Religion  prefcribe  rules  and  ends  to  all 
the  ordinary  a<!l:ions  of  our  life,  or  they  do 
not :  If  they  do,  then  it  is  as  neceffary  to  go- 
vern all  our  ad:ions  by  thofe  rules,  as  it  is  ne- 
ceiTary  to  worfhip  God.  For  if  Religion 
teaches  us  any  thing  concerning  eating  and 
drinkingy  or  Ipending  our  time  and  moneys  if 
it  teaches  us  how  we  are  to  ufe  and  contemn 
the  world  ;  if  it  tells  us  what  tempers  we  are 
to  have  in  common  life,  how  we  are  to  be  dif- 
pofed  towards  all  people;  how  we  are  to  be- 
have towards  the  Jick^  the  poor,  the  old  and 
dejiitute ;  if  it  tells  us  whom  we  are  to  treat 
with  2.  particular  love,  whom  we  are  to  re- 
gard wiih  a  particular  efteem  ;  if  it  tells  us 
how  we  are  to  treat  our  enemies,  and  how  we 
are  to  mortify  and  deny  ourfelves,  he  muft 
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be  very  weak,  that  can  think  thefe  parts  of 
Religion  are  not  to  be  obferved  with  as  much 
exaSlnefst  as  any  doctrines  that  relate  to 
Prayers. 

It  is  very  obfervable,  that  there  is  not  one 
command  in  all  the  Gofpel  for  Pubiick  Wor- 
JJnp  i  and  perhaps  it  is  a  duty  that  is  Jeaft  in^ 
lifted  upon  in  Scripture  of  any  other.  The 
frequent  attendance  at  it  is  never  fo  much  as 
mentioned  in  all  the  New  Teflament,  Where  - 
as  that  Religion  or  Devotion  which  is  to  govern 
the  ordinary  aBions  of  our  life,  is  to  be  found 
in  almoft  every  vcrfe  of  Scripture.  Our  bleiT- 
ed  Saviour  and  his  Apollles  are  wholly  taken 
up  in  Dodrines  that  relate  to  common  life. 
They  call  us  to  renounce  the  world,  and  diff- 
er in  every  temper  and  ijoay  of  life,  from  the 
fpirit  and  the  way  of  the  world  :  to  renounce 
ail  its  goods,  to  fear  none  of  its  evils,  to  re- 
jedl  its  joys,  and  have  no  value  for  its  happi- 
nefs  :  to  be  as  new  horn  babes,  that  are  born 
into  a  new  ftate  of  things  ;  to  live  as  Pilgrims 
in  fpiritual  watching,  in  holy  fear,  and  hea- 
venly afpiring  after  another  life:  to  take  up 
our  daily  crofs,  to  deny  ourfelves,  to  profefs 
the  bielTednefs  of  mourning,  to  feek  the  blelT- 
ednefs  of  poverty  of  fpirit  ;  to  forfake  the 
pride  and  vanity  of  Pviches,  to  make  no  thought 
for  the  morrow,  to  live  in  the  profoundeft 
State  of  Humility,  to  rejoice  in  worldy  fuf- 
ferings  :  to  rejed:  the  luft  of  the  flefh,  the 
luit  of  the  eyes,  and  the  pride  of  life  ;  to 
tear  injuries,  to  forgive  and  blefs  our  ene- 
mies. 
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mies,  and  to  love  mankind  as  God  lovetli 
them:  to  give  up  our  v^^hole  hearts  and  af- 
fe<Slions  to  God,  and  drive  to  enter  through 
the  rtrait  gate  into  a  life  of  eternal  Glory. 

This  is  the  common  Devotion  which  our  ^it^- 
fed  Saviour  taught,  in  order  to  make  it  the 
common  life  of  all  Chriftians.  Is  it  not  there- 
fore exceeding  ftrsnge,  that  People  Oiould 
place  fo  much  piety  in  the  attendance  upon 
publick  worfliip,  ooncerning  which  there  is  not 
one  precept  of  our  Lord's  to  be  found,  and 
yet  negled;  thefe  common  duties  of  our  ordi- 
nary life,  which  are  commanded  in  every  Page 
of  the  Gofpel  ?  I  call  thefe  duties  the  devo- 
tion of  our  common  life,  becaufe  if  they  are  to 
be  prad:ifed,  they  mufl  be  made  parts  of  our 
common  life,  they  can  Ijave  no  place  any 
where  elfe. 

If  contempt  of  the  world  and  heavenly  af- 
fe(ftion,  is  a  neceflary  temper  of  Chriftians,  it 
is  neceflary  that  this  temper  appear  in  the 
whole  courfe  of  their  lives,  in  their  manner  of 
ufmg  the  world,  becaufe  it  can  have  no  place 
any  where  elfe. 

li  f elf -denial  be  a  condition  of  falvatlon, 
all  that  would  be  faved,  mu(^  make  it  a  part 
of  their  ordinary  life.  If  humility  be  a  chrif- 
tian  duty,  then  the  common  life  of  a  Chrif- 
tian  is  to  be  a  conftant  courfe  of  humility 
in  all  its  kinds.  \^ poverty  offpirit  be  necef- 
fary,  it  muft  be  the  fpirit  and  temper  of  eve- 
ry  day  of  our  lives.  If  we  are  to  relieve  the 
iiaktd,  the  fick,  and  the  prifoner,  it  muft  be 

the 
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the  common  charity  of  our  lives,  as  far  as  wc 
can  render'  ourfelves  able  to  perform  it.  If 
wc  are  to  hnje  our  enemlesy  we  muit  make  our 
common  life  a  vilible  exercife  and  demonftra-^ 
tion  of  that  love.  If  content  and  thankfiiU 
nefs,  if  the  patient  bearing  of  evil  be  duties 
to  God,  they  arc  the  Duties  of  every  Day, 
and  in  every  circumftance  of  our  life.  If  wt 
are  to  be  wife  and  holy  as  the  nevv-bcrn  fons 
of  God,  we  can  no  otherwife  be  fo,  but  by 
renouncing  every  thing  that  is  foolifli  and  vain 
in  every  part  of  our  common  life.  If  we  are 
to  be  in  Chrift  new  creatures^  we  muft  fhew 
that  we  are  fo,  by  having  new  ways  of  living 
in  the  world.  If  we  are  io- follow  Chrift,  it 
mufl  be  in  our  common  way  of  fpending  every 
day. 

Thus  It  is  in  all  the  virtues  and  holy  tem- 
pers of  Chriftianity,  they  are  not  ours  unlefs 
they  be  the  virtues  and  tempers  of  our  ordi'- 
dinary  life.  So  that  Chriftianity  is  fo  far  from 
leaving  us  to  live  in  the  common  ways  of  life, 
conforming  to  the  folly  of  cuftoms,  and  grati- 
fying the  paffions  and  tempers  which  the  fpi- 
rit  of  the  world  delights  in,  it  is  fo  far  from 
indulging  us  in  any  of  thefe  things,  that  all 
its  virtues  which  it  makes  necefTary  to  falva- 
tion,  are  only  fo  many  ways  of  living  above, 
and  contrary  to  'the  world  in  all  the  cemmon 
adlions  of  our  life.  If  our  common  life  is  not 
a  common  courfe  of  humility  ^  f elf -denial,  re- 
Tiunciation  of  the  world,  poverty  of  fpirit,  and 

heavenly 
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heavenly  affedion,  we  do  not  live  the  lives  of 
Chriftians. 

But  yet  though  it  is  thus  plain,  that  this, 
and  this  alone  is  Chriftianity,  an  uniform 
open  and  vifible  practice  of  all  thefe  virtues, 
yet  it  is  as  plain,  that  there  is  little  or  no- 
thing of  this  to  be  found,  even  amongft  the 
better  fort  of  People.  You  fee  them  oh^n  at 
Church,  and  pleafed  with  fine  preachers;  but 
look  into  their. lives,  and  you  fee  them  juft 
the  fame  fort  of  People  as  others  are,  that. 
make  no  pretences  to  devotion.  The  differ- 
ence  chat  you  find  betwixt  them,  is  only  the, 
difference  of  their  natural  tempers.  They 
have  the  fame  tajie  of  the  world,  the  fame 
wordly  cares^  zndjears^  znd  joys -,  they  have 
the  fame  tt^rn  of  mind,  equally  vam  in  their 
defircs.  You  fee  the  fame  fondnefs  for  Jlate: 
and  eqiiipagey  the  fame  pride  and  vanity  of 
d-r'efsy  the  hmt  f elf -love  and  indulgence,  tho 
fan^iC  iooWih  frie?jdJ]:)ipSy  and  groundlefs  hatredsr 
the  fame  levity  of  mind,  and  trifling  fpirit,, 
the  (2Lmt  fondnefs  for  diverfions,  the  lame  idle 
difpofitions,  and  vain  ways  of  fpending  their 
time  in  vifiting  and  converfation,  as  the  reft 
of  the  world,  that  make  no  pretences  to  de^ 
votion. 

J  do  not  mean  this  cpmparlfon  betwixt  Peo- 
ple feemingly  good,  and  profeffed  rakes,  but  re* 
twixt  People  of  fober  lives.  Let  us  take  an 
inftance  in  two  modefl  Women:  let  it  be  fup- 
pofcd,  that  one  of  them  is  careful  of  times  of 
Devotion,  and  obferyes  them  through  a  fenfe 
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of  duty,  and  that  the  other  has  no  hearty  con- 
cern ahoLu  it,  but  is  st  Church  fcldom  or  oft- 
en, juft  as  it  happens.  Now  it  is  a  very 
eafy  thing  to  fee  this  difference  betwixt  thefe 
perfons.  But  when  you  have  feen  this,  can 
you  find  any  farther  difference  betwixt  them  ? 
Can  you  find  that  their  common  life  is  of  a  dif- 
ferent kind  ?  Are  not  the  tempersy  and  ciifiomsy 
and  manners  of  the  one,  of  the  fame  kind  as 
of  the  other  ?  Do  they  live  as  if  they  belong- 
ed to  different  worlds,  had  different  views  in 
their  heads,  and  different  rules  and  meafures 
of  all  their  anions  ?  Have  they  not  the  fame 
goods  and  c'oilsy  are  they  not  pleafed  and  dif^ 
pleafed  in  th^fame  manner,  and  for  the  fame 
things  ?  Do  they  not  live  in  the  fame  eourfc  of 
life  ?  Does  one  feem  to  be  of  this  world,  look- 
ing at  the  things  that  are  temporal,  and  the 
other  to  be  of  another  world,  looking  wholly 
at  the  things  that  are  eternal  ?  Does  the  one 
Jive  in  pleafure,  delighting  herfelf  m  ficd)  or 
drefsy  and  the  other  live  \\\felf-denial  and  mor^ 
tificatmiy  renouncing  every  thing  that  looks 
l)ke  vanity,  either  o{ perfon,  drefs,  oy  carriage? 
Does  the  one  foWovj  pub  lick  diverjionsy  and  trifle 
away  her  time  in  idle  vifits,  and  corrupt  con- 
verfation,  and  does  the  other  ftudy  all  the  arts 
of  improving  her  time,  living  in  Prayer  and 
Watching,  and  fuch  good  works,  as  may  make 
all  her  time  turn  to  her  advantage,  and  be  pla- 
ced to  her  account  at  the  laff  d;^y  ?  Is  the  one 
carelefs  of  expence,  and  glad  to  be  able  to 
adorn   herfelf  with  every  coftly  ornament  of 

drei^, 
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drefs,  and  does  the  other  confider  her  fortune 
as  a  talent  given  her  by  God,  which  is  to  be 
improved  rcligioufly,  and  no  more  to  be  fpent 
in  vain  and  ncedlefs  ornaments  than  it  is  to 
be  buried  in  the  earth  ? 

Where  muft  you  look,  to  find  one  Perfoji 
of  Religion  differing  in  this  manner,  from  an- 
other that  has  none  ?  And  yet  if  they  do  not 
differ  in  thefe  things  which  are  here  related, 
can  it  with  any  fenfc  be  faid,  the  one  is  a  good 
Chriftian,  and  the  other  not  ? 

Take  another  inftance  amongH:  the  men. 
Leo  has  a  great  deal  of  good  nature,  has  kepX 
what  they  call  good  company,  hates  every 
thing  that  is  Ja//e  and  Safe,  is  very  generous 
and  brave  to  his  friends,  but  has  concerned 
himfelf  fo  little  with  religion,  that  he  hardly 
knows  the  difference  betwixt  a  Jew  and  a 
Chnflian. 

Eujebius  on  the  other  hand,  has  had  early 
•  imprcfTions  of  Religion,  and  buys  books  of 
Devotion.  He  can  talk  of  all  thcfeafts  and 
fajis  of  the  Church,  and  knows  the  ?iames  of 
mpft  men  that  have  been  eminent  for  piety. 
You  never  hear  him  fwear,  or  make  a  loofc 
jeft,  and  when  he  talks  of  Religion,  he  talks 
of  it  as  of  a  matter  of  the  laft  concern. 

Here  you  fee,  that  one  perfon  has  Religion 
enough,  according  to  the  way  of  the  world, 
to  be  reckoned  a  pious  ChriJliaUy  and  the  other 
is  fo  far  froi/i  all  appearance  or  Religion,  that 
he  may  fairly  be  reckoned  a  Heathen ;  and  yet 
if  you  look  i;ito  their  common  life,  if  you  ex- 
amine 
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^ami^le  tbtir  chkf  "^v^A  ruling  texvipQrs  in  the 

•  grea'teft  art/cks  ofVii'etor  thegreateft  docfrnpes 
!0f  Chriftianity,  you  will  find  the  leaft  diffc- 
ci^eDce  ima^in.a.ble. 

Con  fid  cr   them    with  regard  to  the  ulfe  -iDf 
'•the- world,  'becatife   that  is   what   everybody 

can  fee. 

Now  to  have  right. /z^/^vzi*  and  tempers  with 

relation  to  this  world,  is  as  efiential  to  rejj- 

gicn   as  to- ha-ve  tight  notions  vof  God.     And 

it  is  as  poiTibie  ^for  a  man  to  worship  a  Crocd- 
^'dile^   and  yet  be   a  pious  man,    as   to  have  his 

afFed:ions  fet  upon  this  world,  and  yet  be  .a 
\good  Chrijlian. 

But  now'jf  yoxivConfiderX^^  and  Eufebius  in 

this  refped:,  you  will  find  them  exactly  aliiie, 
feeking,  vfingr  and  ^enjoying  all  that  can  be  got 
^in  this  world  in  the  lame  m.anner,  and  for  the 

fame  ends.  You  will  find  that  riches,  profpe^ 
^rky-y  pleafwres,  indulgencies,  ilate,  equipage,  and 
^honour,  are  juft  as  much  the  happincfs  of  Kufe^ 
'^/// as  they  are  of  Ld'i?.  And  yet  ifChrilli- 
-anity  has  not  changed  a  man's  mind  and  tem* 

•  per  'with  relation  to  thefe  things,  what  can 
-wefiy  that  rt  has  done  for  him  ? 

•  -For  if  the  dodirincs  of  Chriftianity  were 
pradifdd,  they  would  make  a  man  as  difi^'erent 
from  other  people  as  to  all  n:vorldly  tempers, 
tfenjual  plcafurcs,  and  the  pride  ot  life,  as  a 
tvife  m^n  is  oifierent  Uovm  natural  -y  it  would 
Jbe-as  eafy  a  thing  to  knov/  a  Chriltian  by  his 
^outward  courfe  of  hfc,  as  it  is  now  difficult  to 

findaryy  body,  that  lives  it.  For  it  is  notorious, 
4  that 
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that  Chriflians  are  now  not  only  like  other 
men  in  their  Jrai/iu's  2ind  injirniities,  this 
might  be  in  fome  degree  excufahlej-  but  "the 
complaint  is,  they  are  like  Heathens  in  all  the 
main  and  chief  articles  of  their  lives.  They 
enjoy  the  world,  and  live  every  day  in  the 
fame  tempers,  and  the  fame  defigns,  and  the 
fame  indulgencies,  as  they  did  w^ho  knew  not 
God,  nor  of  any  happinefs  in  another  life. 
Every  body  that  is  capable  of  any  refiedion, 
muft  have  obferved,  that  rhis  is  generally  the 
ftate  even  of  devout  people,  whether  men  or 
women.  Yoa  may  fee  them  different  from 
other  people,  fo  far  as  to  times  and  places  of 
prayer,  but  generally  like  the  reft  of  the 
world  in  all  il'it  other  parts  df'  their  lives. 
That  is,  adding  Chri/iian  Devotion  to  an  Hea- 
thenWit  :  I  have  the  authority  of  our  BlefTed 
Saviour  for  his  remark,  where  he  fays,  Take 
no  thought,  faying  what  Jh all  we  eat,  m"  what 
Jhall  we  drink,  or  wherewithal  Jhall  we  be 
ckatlied  ?  for  after  all  thefe  things  do  the  Gen^ 
tiles  fee  k.  But  if  to  be  thus  affeded  even  with 
the  neceffary  things  of  this  life,  {l:iews  that 
we  are  not '  yet  of  2i'Chrifiian  Spirit,  but  are 
like  the  Heathens,  furely  to  enjoy  the  vanity 
and  folly  of  the  Vv^orld  as  they  did,  to  be  like 
them  in  the  main  chief  tempers  of  our  lives, 
in  felf^love  and  indulgence,  in  fenfual  plea- 
fures  and  diverfions,  in  the  vanity  of  drefs, 
the  love  of  fliew  and  greatnefs,  or  any  other 
gaudy  diftindions  of  fortune,  is  a  much 
greatcr-fign  of  an  heathen  temper.  And  con- 
^  fequently. 
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fequently,  they  who  add  Devotion  to  fuch  a 
life,  muft  be  laid  to  fray  as  Chrijiians,  but 
Ihe  as  heathens. 


CHAP.     IL 

^n  enquiry  into  the  Reajon,  ivhy  the  generality 
V    ofQ\\x\?i\2insfallJ'ofarJJjort  of  the  Holinefs 
and  Devotion  of  Chriflianity, 

T  may  now  be  reafonably  enquired,  how 
it  comes  to  pafs,  that  the  lives  even  of 
the  better  fort  of  people,  are  thus  flrangely 
contrary  to  the  principles  of  chrillianity  ? 

But  before  I  give  a  dired;  anfwer  to  this,  I 
defire  it  m:iy  alfo  be  enquired,  how  it  comes 
to  pafs  \\\'^\.  Jivcaring  is  fo  common  a  vice 
^mongft  Chriftians  ?  It  is  indeed  not  yet  fo 
common  amongft  wonien^  as  it  isamongft  men. 
But  amongft  men  this  fin  is  fo  common,  that 
perhaps  there  are  more  than  two  in  three  that 
iire  guilty  of  it  through  the  whole  courfe  of 
their  lives,  fwearing  more  or  lefs,  juft  as  it 
happens,  fome  conllantiy,  others  only  now 
and  then  as  it  were  by  chance.  Now,  1  afk 
how  comes  It,  that  two  in  three  of  the  men 
are  guilty  of  fo  grofs  and  prophane  a  fin  as  this 
is  ?  There  is  neither  ignorance,  nor  human 
infirmity  to  plead  for  it  :  It  is  againft  an  ex- 

prefs 
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prefs  commandment,  and  the  moft  plain  Doc- 
trine of  our  blefl'ed  Saviour. 

Do  but  now  find  the  reafon  why  the  gene- 
rahty  of  men  live  in  this  notori  jus  vice,  and 
then  you  will  have  found  the  reafon  why  the 
generality  even  of  the  better  fort  of  people, 
live  fo  contrary  to  Chriftianity. 

Now  the  reafon  of  common  fwearing  is 
this,  it  is  becaufe  men  have  not  fo  much  as 
the  intention  to  pleafe  God  in  all  their  aBions, 
For  Jet  a  man  but  have  fo  much  piety  as  to 
intend  to  pleafe  God  in  all  the  anions  of  his  life, 
as  the  happieft  and  hejl  thing  in  the  world,  and 
then  he  will  never  fwear  more.  It  will  be  as 
impoffible  for  him  to  fwear,  whilft  he  feels 
this  intention  within  himfelf,  as  it  is  impoffi- 
ble for  a  man  that  intends  to  pleafe  his  Prince, 
to  go  up  and  abufe  him  to  his  face. 

It  feems  but  a  fmall  and  neceflary  part  of 
piety  to  have  fuch  2ifincere  intention  as  this  ; 
and  that  he  has  no  reafon  to  look  upon  him- 
felf as  a  Difciple  of  Chrift,  who  is  not  thus 
far  advanced  in  piety.  And  yet  it  is  purely 
for  want  of  this  degree  of  piety,  that  you  fee 
fuch  a  mixture  of  fin  and  folly  in  the  lives 
even  of  the  better  fort  of  People.  It  is  for 
want  of  this  intention  that  you  fee  men  that 
profefs  religion,  yet  live  \n  fwearing  2indfenr 
fuality  ',  that  you  fee  Clergymen  given  to  pride 
and  covetoufnefs,  and  worldly  enjoyments. 
It  is  for  want  of  this  h/tention,  that  you  fee 
women  that  profefs  Devotion,  yet  living  in  all 
the  folly  and  vanity  of  drefs,  wafting  their 
C  "  lims: 
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time  in  Idlenefs  and  pleafures^  and  in  all  fuch 
inftances  of  Hate  and  equipage  as  their  eftate$ 
will  reach.  For  let  but  a  woman  feel  her 
heart  full  of  this  intention^  and  (lie  will  find  it 
ss  impoiTible  to  patch  ox  painty  as  to  curfe  or 
fwear  -,  (he  will  no  more  delire  to  fliine  at 
Balis  and  AJfembUes^  or  make  a  figure  amongft 
thofc  that  are  moft  finely  drefied,  than  {he 
will  defire  to  dance  upon  a  Rope  to  pleafe  Spec- 
tators :  She  will  know,  that  the  one  is  as  far 
from  the  wifdom  nnd  excellency  of  the  chriftian 
Spirit,  as  the  other. 

It  was  this  general  ir.teniion,  that  made  the 
primitive  Chrtfiidns  fuch  eminent  inftances  of 
piety,  and  made  the  goodly  fellowfhip  of  the 
faints,  and  all  the  glorious  army  of  martyrs 
and  confejfors.  And  if  you  will  here  flop, 
and  afk  yourfelf,  why  you  are  not  as  pious 
as  the  primitive  Chriflians  were,  your  own 
heart  will  tell  you,  that  it  is  neirher  through 
ignorance^  nox  inability ,  but  purely  becaufeyoa 
i\t\&v  thoroughly  intended  it.  You  obferve  the 
fame  Sunday -w or jhip  that  they  did  ;  and  you 
^TtJlriB  in  it,  becaufe  it  is  your  full  intention 
to  be  fo.  And  when  you  as  fully  intend  to 
be  like  them  in  their  ordinary  cotnmon  life, 
when  you  intend  to  pleafe  God  in  all  your 
aciionsy  you  will  find  it  as  poffible,  as  to  be 
ftridly  exad  in  the  fervice  of  the  Church. 
And  when  you  have  this  intention  to  pleafe 
God  in  all  your  atiions,  as  the  happiejl  and  hejl 
thing  in  the  world,  you  will  find  in  you  as 
great  an  averfion   to   every  thing  that  is  vain 

and 
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atid  impertineiit  in  common  life,  whether  of 
bufinefs  or  pleafure,  as  you  now  have  to  any 
thing  that  hprophane.  You  will  be  as  fearful 
of  living  in  any  foolifh  way,  either  of  fpend- 
ing  your  time,  or  your  fortune,  as  you  are 
now  fearful  of  negledling  the  public  Wor- 
ship. 

Now,  who  that  wants  this  general  fincere 
.  intention,  can  be  reckoned  a  Chriftian  ?  And 
yet  if  it  was  amongft  Chriftians,  it  would 
change  the  whole  face  of  the  world  j  true  pie- 
ty, and  exemplary  holinefs,  would  be  as  com- 
mon and  vilible,  as  buying  and  felling,  or  any 
trade  in  life. 

Let  a  Clergyman  but  be  thus  pious^  and  he 
will  converfe  as  if  he  had  been  brought  up  by 
an  Apofile  ^  he  will  no  more  think  and  talk  of 
noble  preferment,  than  oi  7ioble  eatings  or  a^/c- 
7'ious  chariot.  He  will  no  more  complain  of 
th^  frowns  of  the  world,  or  a  fmall  cure,  or 
the  want  of  a  patron,  than  he  will  complain 
of  the  want  of  a  laced  coat,  or  a  running  Iwrfe, 
Let  him  but  intend  to  pleafe  God,  in  all  his 
aBions,  as  the  happieft  and  befl  thing  in  the 
'World,  and  then  he  will  know,  that  there  is 
nothing  noble  in  a  Clergyman,  but  a  burning 
zeal  for  the  falvation  of  ibals  ;  nor  any  thing 
poor  in  his  profeffion,  but  idlenefs  and  a  world- 
ly Spirit* 

Again,  let  a  Tradefman  but  have  this  inten^ 

tion,  and  it  will  make  him  a  faint  in  \{\%Jhop% 

hisevery-day  bufinefs  will  be  a  courfe  oi  wife 

and  leafoaable  adlions*  made  iioly  to  God,  by 
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being  done  in  obedience  to  his  will  and  plea- 
fure.  He  will  buy  and  Jell,  and  labour  and 
travel,  becaufe  by  fo  doing  he  can  do  feme 
good  to  himfelf  snd  others.  But  then,  as  no- 
thing can  pleafe  God  but  what  is  wife,  and 
reafonable,  and  holy,  fo  he  will  neither  buy 
nor  fell,  nor  labour  in  any  other  viaiiner,  noi* 
to  any  other  end,  but  fach  as  may  be  fliewn 
to  be  wife,  and  reafonabk,  and  holy.  He  will 
therefore  con iider,  not  what  arts,  or  methods, 
or  application  will  fooneil;  make  him  richer 
and  greater  than  his  brethren,  or  remove  him 
from  ^  Jhop  to  a  life  o^' /late  and  pleafure  ,  but 
he  will  confider  what  art?,  what  metiiods, 
what  application  can  make  worldly  bufinefs 
mod  acceptable  to  God,  and  make  a  life  of 
trade  a  life  of  holinefs,  devotion,  and  piety. 
This  will  be  the  temper  and  fpirit  of  every 
tradefirian  ;  he  cannot  flop  (hort  of  thefe  de- 
grees of  piety,  whenever  it  is  his  intention  to 
■pleafe  God  in  all  his  aciions,  as  the  befi  and  hap^ 
piejl  thing  in  the  world. 

And  on  the  other  hand,  whoever  is  not  of 
this  fpirit  and  temper  in  his  trade  ^luA  profef- 
Jion,  and  does  not  carry  it  on  only  fo  far  as  is 
beft  fubfervient  to  a  wile,  and  holy,  and  hea- 
venly life  j  it  is  certain  that  he  has  not  this 
intention;  and  yet  without  it,  who  can  be 
Ihewn  to  be  a  follower  of  Jefus  Chrift  ? 

Again,  let  the  Gentleman  of  birth  and  for- 
tune but  have  this  intention,  and  you  will  fee 
how  it  will  carry  him  from  every  appearance 
of  evil,  to  every  inll:ance  of  piety  and  goodnefs^ 

He 
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He  cannot  live  by  chance,  or  as  htmour  2iV\d, 
fancy  carry  him,  becaufe  he  knows  that  no- 
thing can  pleafe  God  but  a  wife  and  regular 
courfe  of  hfe. .  He  cannot  live  in  /(^/^«f/}  and. 
indulgence^  mfports  and  gaming^  in  pleafures 
and  intemperance,  in  vain  expences  and  high 
living,  bscaafe  thefe  things  cannot  be  turned 
into  means  of  piety  and  holinefs,  or  made  fo 
many  parts  of  a  wile  and  religious  life. 

As  he  thus. removes  from  all  appearance  of 
evil,  fo  he  haftens  and  afpires  after  every  in- 
llance  of  goodnefs.  He  does  not  afk  what  is 
allowable  and  pardonable,  but  what  is  commend", 
able  and  praife-worthy.  He  does  not  afk 
whether  God  will  forgive  i\xQ folly  of  our  lives, 
the  madnefs  of  our  pleafures,  the  vanity,  o^  our 
expences,  the  richnefs  of  our  equipage^Sind  the 
carelefs  confumpticn  of  our  time;  but  he  aiks, 
whether  God  is  pleafed  with  thc;fe  things,  or 
whether  thefe  are  the  appointed  ways  of  gain- 
ing his  favour  ?  He  does  not  enquire,  whe- 
ther it  be  pardonable  to  hoard  up  money,  to 
adorn  ourfelves  with  diamonds,  ^and  gild  our 
chariots,  whiill  the  widow  and  the  orphaUy 
t\\Qjick  and  th^  prifoner,  want  to  be  relieved  :. 
but  he  afks,  whether  God  has  required  thefe 
things  at  our  hands,  whether  we  fhall  be  called 
to  account  at  the  laft  day  for  the  neg]e«5l  of 
them  ;  becaufe  it  is  not  his  intent  to  live  in 
fuch  ways  as,  for  ought  we  know,  God  may 
perhaps  w don  ;  but  to  be  diligent  in  fuch 
ways,  as  we  know  that  God  will  infallibly 
reward, 
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He  will  not  therefore  look  at  the  lives  of 
Chriftians,  to  learn  how  he  ought  to  fpend  his 
eftate,  but  he  will  look  into  the  Scriptures, 
and  make  every  dociriney  parable,  precept y  or 
inJlruBion,  that  relates  to  rich  men,  a  law  to 
himfelf  in  the  ufe  of  his  eftate. 

He  will  have  nothing  to  do  with  coftiy  ap- 
parel, becaufe  the  rich  man  in  the  Gofpel  was 
do athed  with  purple  andfne  linen'.  He  denies 
himfelf  the^/f^/r^j-  and  indulgences  "whAch.  his 
''^^  eftate  could  procure,  becaufe  our  blefl'ed  Savi- 
/?-?  our  faith,  IVoe  unto  y on  that  are  rich^  for  ye 
have  received  your  confolation.  He  will  have 
but  one  rule  for  charity,  and  that  will  be,  to 
fpend  all  that  he  can  that  way,  becaufe  the 
judge  of  quick  and  dead  hath  faid,  that  all 
that  is  fo  given,  is  given  to  him. 

He  will  have  no  hofpitable  table  for  the  rich 
and  wealthy  to  come  and  feaft  with  him,  fn 
good  eating  and  drinking  ;  becaufe  our  bleff- 
ed  Lord  laith.  When  thou  makejl  a  dinner^ 
call  not  thy  friends ^  nor  thy  brethren^  Jieither 
thy  kinfmen,  nor  thy  rich  neighbours^  leji  they 
dlfo  hid  thee  a  gain  y  and  a  recompence  be  made 
thee.  But  when  thou  makeft  afeajl,  call  the 
poor,  the  maimed,  the  lame,  the 
\t\tH.  M>^^,  and  thoufialt  be  ble/ed.  For 
they  cannot  recompence  thee ;  for 
thou  Jhalt  be  recompenfed  at  the  refurreBion  of 
thejujl. 

He  will  wafte  no  money  in  gilded  roofs,  or 
coftly  furniture  :  He  will  not  be  carried  from 
pjeafure  to  pleafure,   in  expenfive  ftate    and 
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equipage,  becaufe  an  infpired  Apoftle  hath 
faid,  that  all  that  is  in  the  world,  the  lufi  of 
the  fiejh,  the  lufi  'of  the  eyes,  and  the  pride  of 
life,  is  not  of  the  Father,  but  is  of  the  world. 

Let  not  any  one  look  upon  this  as  an  ima^ 
ginary  defcription  of  charity,  that  looks  fine 
in  the  notion,  but  cannot  be  put  in  practice. 
For  it  is  fo  far  from  being  an  imaginary,  im- 
practicable form  of  life,  that  it  has  been  prac- 
tifed  by  great -numbers  of  Chriftians  in  for- 
mer ages,  who  were  glad  to  turn  their  whole 
ei^atcs  into  a  conflant  courfe  of  charity,  And 
it  is  fo  far  from  being  impoflihle  now,  that  if 
we  can  find  any  Chriftians,  that  fincerely  //z- 
tend  to  pleafe  God  in  all  their  anions,  as  the  befi 
and  happiefi  thing  in  the  world,  whether  they 
be  young  or  old,  fingle  or  married,  men  or 
women,  if  they  have  but  this  intention  *  it 
will  be  impoffible  for  them  to  do  otherwife. 
This  one  principle  will  infallibly  carry  them  to 
this  height  of  charity,  and  they  will  find 
themfelves  unable  to  (lop  fhort  of  it. 

For  how  is  it  pofiible  for  a  man  that  intends 
to  pleafe  God  in  the  ufe  of  his  money,  and 
intends  it  becaufe  he  judges  it  to  be  \\\^  great y 
eft  happinefs,  how  is  it  poffible  for  fuch  a  one, 
in  fuch  a  (tate  of  mind,  to  bury  his  money 
in  needlefs,  i?npertinent  finery,  in  covering him^ 
fclf  or  his  horfes  with  gold,  whilfl  there  are 
any  works  of  piety  and  charity  to  be  done 
with  it,  or  any  ways  of  fpending  it  well  ? 
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This  is  as  ftridly  impoiTible,  as  for  a  man 
that  intends  to  pleafe  God  in  h\s  words^  to  go 
into  company  on  purpofe  to  fii^car  and  lye. 
For  as  all  wafle  and  unreafonahie  expence  is 
jdone  defig]iedly,  and  with  deliberation,  fo  no 
one  can  be  guilty  of  ir,  whofe  conftant  inten- 
tion is  to  pleafe  God  in  the  ufc  of  his  money. 

I  have  chofe  to  explain  this  matter,  by  ap- 
pealing to  this  interitioriy  becaufe  it  makes  the 
cafe  fo  plain,  and  becaufe  every  one  that  has 
a  mind,  may  fee  it  in  the  clearefl  light,  and 
feel  it  in  the  ftrongefl  manner,  only  by  looking 
into  his  own  Heart.  For  it  is  as  eafy  for  eve- 
ry peifon  to  know,  whether  he  intends  to 
pleafe  God  in  all  his  actions  ;  as  for  any  fer" 
njant  to  know,  v/hether  this  be  his  intention 
towards  his  tnafter.  Every  one  alfo  can  as  ea- 
fily  tell  how  he  lays  out  his  money,  and  whe- 
ther he  confidcrs  how  to  pleafe  God  in  it,  as 
he  can  tell  where  his  eftate  is,  and  whether 
it  be  in  money  or  land.  So  that  here  is  no  plea 
left  for  ignorance  or  frailty^  as  to  this  matter, 
every  body  is  in  the  lights  and  every  body  has 
power.  And  no  one  can  fail,  but  he  that  is 
riot  fo  much  a  Chrillian,  as  to  /;2/6'W  to  pleafe 
God  in  the  ufe  of  his  efta^e. 
.  You  fee  two  perfons,  one  is  regular  in  pub- 
lipkdLnd  private  Prayer,  the  other  is  not.  Now 
the  reaion  of  this  difterence  is  not  this,  that 
one  h2isjirength  znd  po%i;er  to  obferve  Prayer, 
and  the  other  has  not  ;  but  the  reafon  is  this, 
that  one  intends  to  pleafe  God  in  the  duties  of 
Devotion,    and    the    other  has  no  intention 

about 
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about  it.  Now  the  cafe  is  the  fame,  in  the 
right  or  wrong  ufe  of  cur  time  and  money. 
You  fee  one  perfon  throwing  away  his  time  in 
Jleep  and  idlenefs,  in  vifiting  and  diverfionsy  and 
his  money  in  the  moll  vain  and  unrcafonable 
expences.  You  fee  another  careful  of  every 
day,  dividing  his  hours  by  rules  of  Reaibn 
and  Religion,  and  fpending  all  his  money  in. 
works  of  charity;  nov/  the  difrerence  is  not 
owing  to  this,  that  one  has  ftrength  and  power 
to  do  thus,  and  the  other  has  not;  but  it  is 
owing  to  this,  that  one  intends  to  pleafe  God 
in  the  right  ufe  of  all  his  timey  and  all  his 
money,  and  the  other  has  no  intention  about 

Here  therj^fore  let  us  judge  ourfelves  fin-^ 
cerely,  let  us  not  vainly  content  ourfelves 
with  the  common  difcrders  of  our  lives,  the 
njanity  of  cur  expences,  the  folly  of  our  di- 
verfions,  the  pride  of  our  habits,  the  idlenefs 
of  our  lives,  and  the  wajtlng  of  our  time, 
fancying  that  thefe  ^iV^fuch  imperfeSlioiis  as  we 
fall  into  through  the  unavoidable  weaknefs  and 
frailty  of  our  natures ;  but  let  us  be  affured, 
that  thefe  diforders  of  our  common  life  are 
owing  to  this,  that  we  have  not  fo  much 
Chriilianity,  as  to  intend  to  pleafe  God  in  all 
the  anions  of  our  life,  as  the  beft  and  happiefi 
thing  in  the  world.  Sothatwemuftnot  look 
upon  ourfelves  in  a  ftate  of  common  and 
pardonable  imperfection,  but  in  fuch  a  ftate, 
as  wants  i\\Q  frfl  and  moft  fundamental  \)m\^ 
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ciple  of  Chriilianity,  njiz,  an  intention  to  pleafe 
God  in  all  our  aSiions. 

And  if  any  one  was  to  afk  himfelf,  how  it 
comes  to  pafs,  that  there  are  any  degrees  of 
fobriety  which  he  negleds,  any  praSiices  of 
humility  which  he  wants,  any  w^-M^ji  of  cha- 
rity which  he  does  not  follow,  any  rules  of  re- 
deeming time  which  he  does  not  cbferve,  his 
own  heart  will  tell  him,  that  it  is  becaufe  he 
never  intended  to  he  fo  exad  in  thofe  duties. 
For  whenever  we  fully  intend  it,  it  is  as  pof- 
fible  to  conform  to  all  this  regularity  of  life, 
as  it  is  pofiible  for  a  man  to  obferve  times  of 
prayer. 

So  that  the  fault  does  not  lie  here,  that  we 
defire  to  be  good  and  perfed,  but  through  the 
weaknefs  of  our  nature  fall  fhort  of  it;  but  it 
is,  becaufe  we  have  not  piety  enough  to  intend 
to  be  as  good  as  we  can,  or  to  pleafe  God  in 
all  the  a£lions  of  our  life.  This  we  fee  is  plain- 
ly the  cafe  of  him  that  fpends  his  time  \nJports, 
when  he  fliould  be  at  Church  ;  it  is  not  his 
want  of  power,  but  his  want  of  intention,  or 
defire  to  be  there. 

And  the  cafe  is  plainly  the  fame  in  tvtry 
other  folly  of  human  life.  She  that  fpends 
her  time  and  money  in  the  unreafonable  ways 
and  fafhions  of  the  world,  does  not  do  fo  be- 
caufe fhe  wants  power  to  be  wife  and  religious 
in  the  management  of  her  time  and  money, 
but  becaufe  (lie  has  no  intention  or  deilre  of  be- 
ing fo.     When  £he  feels  this  intention.    Hie 

Will 


to  a  Devout  and  Haly  Life,     2  7 

Will  find  it  as  poffible  to  a6t  up  to  it,  as  to  be 
Aridly  fobcr  and  cha/ie,  becaufe  it  is  her  care 
and  deiire  to  be  fo. 

This  dod:rine  does  not  fuppofe,  that  we 
have  no  need  of  divine  grace,  or  that  is  in 
our  ov^n  power  to  make  ourfelves  perfedl.  It 
only  fuppofes,  that  through  the  want  of  a 
f.ncere  intention  of  pleafing  God  in  all  our  ac- 
tionst  we  fail  into  fuch  irregularities  of  life,  as 
by  the  ordinary  -means  of  grace,  we  fhould 
have  power  to  avoid. 

And  that  we  have  not  that  perfedion, 
which  our  prefcnt  ftate  of  grace  makes  us  ca- 
pable of,  becaufe  we  do  not  fo  much  as  intend 
to  have  it. 

It  only  teaches  us,  that  the  reafon  why  you 
fee  no  real  mortification,  or  felf-denial,  no 
eminent  charity,  no  ^r^/oz^W  humility,  nohea^ 
*venly  aiFedion,  no  true  contempt  of  the  world, 
no  Chrijiiaa  meeknefs,  nojincere  zeal,  no  emi- 
nent piety  in  the  common  lives  of  Chriftians,  is 
this,  becaufe  they  do  not  fo  much  as  hit  end  to 
he  exaB  and  exemplary  in  thefe  virtues. 
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CHAP.     III. 

Of  the  great  danger  and  folly-,,  of  not  intending 
to  be  as  eminent  and  exemplary  as  we  caUy^ 
in  the  praciice  of  all  Chrifian  virtues, 

ALthbugh  the  gcodnefs  of  God,  and  his 
rich  mercies  in  Chrift  Jefus,  are  a  fuffi-  " 
cicnt  alTurance  to  us,  that  he  will  be  merciful 
to  our  unavoidable  weaknefles  and  jniirmities, 
that  is,  to  fuch  failings  asare  the  efFevfts  of 
ignorance  oxfurprize-,  yet  we  have  no.  reafoa 
to  exped;  the  fame  mercy  towards  thcfe  {ins 
which  we  have  lived  in,  through  a  ,want  of 
intention  to  avoid  them.-,  .*.,... 

For  inftance,  the  cafe  of  a  common  fw^rer; 
who  dies  in  that  guilt,  fcems.  to  have  no  title 
to  the  divine  mercy,  for  this  realbn,  becaufe. 
he  can  no  more  plead  any  weakiiefs,  or  infir- 
mity in  his  excufe,  than  the  man  that  hid  his. 
talent'm  the  earth,  could  plead  his  want  of. 
ilrength  to  keep  it  out  of  the  earth. 

But  now,  if  this  be  riglitreaioning  in  the 
cafe  of  a  common  fvearer,  that  his  fin  is  not  to 
be  reckoned  2,  pardonable  frailty,  becaufe  he  has 
no  weaknefs  to  plead  in  its  excufe,  why  then 
do  we  not  carry  this  way  of  reafoning  to  its 
true  extent  ?  Why  do  not  we  as  much  condemn 
every  other  error  of  lit'e,  that  has  no  more 
weaknefs  to  plead  in  its  excufe  than  common 
tearing  ? 

For 
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For  if  this  be  fo  bad  a  thing,  becaufe  it 
might  be  avoided,  if  we  did  but  lincerely  in- 
tend it,  muft  not  then  all  other  erroneous 
ways  of  life  be  very  guilty,  if  we  live  ia 
them,  not  through  weaknefs  and  inability,  but 
becaufe  we  never  lincerely  intended  to  avoid 
them  ? 

For  inftance,  you  perhaps  have  made  no 
progrefs  in  the  mod  important  chriftian  vir- 
tues, you  have  fcarce  gone  half  away  in  humi- 
lity an-d  charity  ;'now  if  your  failure  in  thefe 
duties  is  purely  owing  to  your  want  o^  inten^ 
tion  of  performing  them  in  any  true  degree, 
have  you  not  then  as  little  to  plead  for  your- 
felf,  and  are  you  not  as  much  without  all  ex- 
cufe,  as  the  common  fw ear er  ? 

Why  therefore,  do  you  not  prefs  thefe  things 
home  upon  your  confcience  ?  Why  do  you  not 
think  it  as  dangerous  for  you  to  live  in  fuch 
defe(fts,  as  are  in  your  power  to  amend,  as  it  is 
dangerous  for  a  common  fwearer  to  live  in  the 
breach  of  that'duty,  which  it  is  in  his  power 
to  obferve  ?  Is  not  negligence,  and  a  want  of 
a  fincere  intention,  as  blameable  in  one  cafe 
as  in  another  ? 

.  You,  it  may  be,  are  as  far  from  Chrijiian 
Perfeclio7i,  as  the  common  fwearer  is  from 
keeping  th&  third  commandment  ;  are  you  not 
therefore  as  much  condemned  by  the  dod:rines 
of  the  Gofpel,  as  the  fwearer  is  by  the  third 
Commandment  ? 

You  perhaps  will  fay,  that  aU  People  fall 
fhort'  of  the   Perfection   of  the  Gofpel,  and 

there- 
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therefore  you  are  content  with  your  failing?. 
But  this  is  faying  nothing  to  the  purpofe. 
For  the  queftion  is  not  whether  Gofpel  Perfec- 
tion can  be  fully  attained,  but  whether  ycu 
come  as  near  it  as  a  iincere  intention  and 
careful  diligence  can  carry  you.  Whether  you 
are  not  in  a  much  lower  ftate  than  your  might 
be,  if  you  fincerely  intended,  and  carefully 
laboured  to  advance  yourfelf  in  all  Chriftian 
virtues. 

If  you  are  as  forward  in  the  Chriftian  Life 
as  your  befl:  endeavours  can  make  you,  then 
you  may  juftly  hope,  that  your  imperfeBions 
will  not  be  laid  to  your  charge  ;  but  if  your 
dek'ds  in  piety^  humility^  and  charity^  are  ow- 
ing to  your  negligence,  and  \v2in\.  oi  Jincere 
intention  to  be  as  eminent  as  you  can  in  thefe 
virtues,  then  you  leave  yourfelf  as  much 
without  excufe,  as  he  that  lives  in  the  fin  of 
fwearing,  through  the  want  of  a  fincere  in- 
tention to  depart  from  it. 

The  falvation  of  our  fouls  is  fet  forth  in 
Scripture  as  a  thing  ot  difficulty,  that  requires 
till  our  diligence^  that  is  to  be  worked  out  with 

fear  and  trembling. 

We  are  told,  that  Jlrait  is  the  gate,  and 
narrow  is  the  way  that  leadeth  into  Life^  and 

few  there  be  t  'i  at  find  it.  T^hat  many  are  called, 
but  few  are  chofen.  And  that  many  will  mifs 
of  their  falvation,   who  feem   to   have   taken 

fome  pains  io  obtain  it  :  As  in  thefe  words. 
Strive  to  enter  in  at  the  fir  ait  gat  e^  for  ma?iy 

I  fay 
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I  fay  unto  y  oil  willfeek  to  enter  ifiy  and fi all  not 
be  able. 

Here  our  blefled  Lord  commands  us  to 
Jlrive  to  enter  in,  becaufe  many  will  fail,  who 
onlyy^L^i  to  enter.  By  which  we  are  plainly 
taught,  that  Religion  is  a  ilate  oi  labour  and 
Jirhingy  and  that  many  will  fail  of  their  fal- 
vation  i  not  becaufe  they  took  no  pains  or 
care  about  it,  but  becaufe  they  did  not  take 
pains  and  care  enough  ;  they  oi\\y  fought ,  but 
did  not  Jlrive  to  isnter  in. 

Every  Chriftian,  therefore,  {hould  as  well 
examine  his  life  by  thefe  DoBrines  as  by  the 
Commandments.  For  thefe  Dod:rines  are  as 
plain  marks  of  our  condition,  as  the  Com- 
inandments  are  plain  marks  of  our  duty. 

For  if  falvation  is  only  given  to  thofe  who 
Jlrive  for  it,  then  it  as  reafonable  for  me  to 
confidcr,  whether  my  courfe  of  life  be  a 
courfe  of  driving  to  obtain  it,  as  to  conlider 
whether  1  am  keeping  any  of  f.he  Command- 
ments. 

If  my  Religion  is  only  a  formal  compliance 
with  thofe  modes  cf  worlhip,  that  are  in  fa- 
fhion  where  i  live  j  if  it  coils  me  no  pains  or 
trouble  ;  if  it  lays  me  under  no  rules  and  re- 
flraints ;  if  I  have  no  careful  thoughts  and  fo- 
ber  reflcdions  about  it,  is  it  not  great  weak- 
nefs  to  think  that  I  am  Jlriving  to  enter  in  at 
thejlrait  gate  ? 

If  I  am  feeking  every  thing  that  can  de- 
light my  fenfes,  and  regale  my  appetites.; 
fpending  my  time  and  fortune  in  pleafures,  in 
4  diver- 
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diverfions,  and  worldy  enjoyments,  a  Gran- 
ger to  watchings,  failing?,  prayers,  and  mof- 
tifications,  how  can  it  be  Taid  that  I  am 
•working  out  my  falvation  ivith  fear  and  trem^ 
bling  ^ 

.  If  there  is  nothing  in  my  life  and  converfa- 
tion  that  (liews  me  to  be  different  from  feias 
and  Heathens  ;  if  I  ufe  the  world,  and  world- 
ly enjoyments,  as  ihe  generality  of  people  now 
do,  and  in  all  ages  have  done,  why  Ihonld  I 
think  that  I  am  amongiV  thofe  fewy  who  are 
walking  in  the  narrow  way  to  heaven  ? 

And  vet  it  the  way  is  narrow,  if  none  can 
walk  in  it  but  thofe  that  Jiriije,  is  it  not  as 
neceffary  for  me  to  confider,  whether  the  way 
I  am  in  be  narrow  enough,  or  the  labour  I 
take  be  a  fiifficient  flrivmg,  as  to  confider 
whether  I  fufficently  obferve  the  fecond  or 
third  Commandment  ? 

The  fum  of  this  matter  is  this :  From  the 
above-mentioned,  and  many  other  paffages  of 
Scripture,  it  feems  plain,  that  our  falvation 
depends  upon  \\\q  Jincerity  and  perfection  of 
our  endeavours  to  obtain  it. 

Weak  and  imperfe(5l  men  fliall,  notwith- 
ftanding  their  frailties  and  defeats,  be  received, 
as  having  pleafed  God,  if  they  have  done 
their  utmoji  to  pleafe  him. 

The  rewards  of  charity,  piety,  and  humi- 
lity, will  be  given  to  thofe,  whofe  lives  have 
been  a  careful  labour  to  exercife  thefe  virtues 
in  as  high  a  degree  as  they  could. 

Wc 
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We  cannot  offer  to  God  the  fervice  of  An- 
gels ;  we  cannot  obey  him  as  man  in  a  ftate  of 
perfedion  could  j  hut  fallen  men  can  do  their 
hejlf  and  this  is  the  perfedion  that  is  required 
of  us  ;  it  is  only  the  perfedion  of  our  beft  en- 
deavours, a  careful  labour  to  be  as  perfed  as 
we  can. 

But  if  we  flop  fliort  of  this,  for  ought  we 
know,  we  flop  fhort  of  the  mercy  of  God, 
and  leave  ourfelves  nothing  to  plead  from  the 
terms  of  the  Cofpel.  For  God  has  there 
made  no  promifes  of  mercy  to  ihcjlothful  and 
negligent.  His  mercy  is  only  offered  to  our 
frail  and  imperfed,  but  beft  endeavours  to 
pradife  all  manner  of  righteoufnefs. 

As  the  laws  to  angels  is  angelical  righteouf- 
nefs, as  the  law  to  perfed  beings  is  flrid  per- 
fedion, fo  the  law  to  our  imperfed  natures  is, 
the  3^  obedience  that. our  frail  nature  is  able 
to  perform. 

The  meafure  of  our  love  to  God,  feems  in 
juftice  to  be  the  meafure  of  our  love  of  every 
virtue.  We  are  to  love  and  pradife  it  with 
all  our  heart,  with  all  our  fouly  with  all  our 
mind,  and  with  all  our  Jirength,  And  when 
we  ceafe  to  live  with  this  regard  to  virtue,  we 
live  below  our  nature,  and  inftead  of  being 
able  to  plead  our  infirmities,  we  fland  charge- 
able with  neglige?ice. 

It  is  for  this  reafon  that  we  are  exhorted, 
to  work  out  our  falvation  \N\ihfiear  and  tremb- 
ling y  becaufe  unlefs  our  heart  zx\^pafijions  are 
eagerly  bent  upon  the  work  of  our  falvation  j 
D  unlefs 
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unlefs  holy  fears  animate  our  endeavours,  and 
keep  our  confcicnces  ftridl  and  tender  about 
every  part  of  our  duty,  conftantly  examining 
how  we  live,  and  how  fit  we  are  to  die,  we 
fhall  in  all  probability  fall  into  a  ftate  of  neg- 
ligence,.and  fit  down  in  fuch  a  courfe  of  lire, 
as  will  never  carry  us  to  the  rewards  of 
heaven. 

And  he  that  confiders,  that  a  juft  God  can 
only  make  fuch  allowances  as  are  fuitable  to 
his  juftice,  that  our  works  are  all  to  be  exa- 
mined by  fire,  will  find,  thaty^<^r  and  tremb- 
ling are  proper  tempers  for  thofe,  that  are 
drawing  near  fo  great  a  trial. 

And  indeed  there  is  no  probability,  that  any 
one  (hould  do  all  the  duty  that  is  expcded 
from  him,  or  make  that  progrefs  in  piety, 
which  theholinefs  and  juflice  of  God  requires 
of  him,  but  he  that  is  conftantly  afraid  of 
falling  (hort  of  it. 

Now  this  is  not  intended,  to  pofTefs  people's 
minds  with  a  fcrupuloas  anxiety,  and  difcon- 
tent  in  the  fervice  of  God,  but  to  fill  them 
with  a  jull  ftar  of  living  in  floth  and  idlenefs, 
and  in  the  negled  of  fuch  virtues,  as  they  will 
want  at  the  day  of  Judgment. 

It  is  to  excite  ihem  to  an  earneft  examina- 
tion of  their  lives,  to  fuch  zeal,  and  care,  and 
concern  after  chriltian  perfcdion,  as  they  ufe 
•in  any  matter  that  has  gained  their  heart  and 
affections. 

It  is  only  defiring  them  to  be  fo  apprehen- 

five  of  their  ftate,  fo  humble  in  the  opinion 
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of  themfelves,  fo  earneft  after  higher  degrees 
of  piety,  and  fo  fearful  of  falling  fliort  of 
happinefs,  as  the  great  apoftle  S-t.  Paul  was, 
when  he  thus  wrote  to  the  Fhilippians.      » 

Not  as  though  1  had  already  attained,  ettjier 

were  already  perfeB  j but  this  one  tiling,  I 

doy  forgetting  thofe  things  which  are  behind^ 
and  reaching  forth  unto  thofe  things  which  are 
before,  I  prefs  toward  the  mark  for  the  prize 
of  the  high  calling  of  God  in  fefus  Chriji.  And 
th(en  he  adds.  Let  us  therefore^  as  many  as  are 
perfeB  be  thus  minded. 

But  now,  if  the  Apoftle  thought  it  necella- 
ry  for  thofe,  who  were  in  his  ftate  of  per- 
fection, to  be  thus  minded,  that  is,  thus  labour- 
ing, preffing,  and  afpiring  after  fome  degrees  of 
hoiinefs,  to  which  they  were  not  then  arrived, 
furely  it  is  much  more  necefTary  for  us,  who 
are  born  in  the  dregs  of  time,  and  labouring 
under  great  imperfedions,  to  be  thus  minded, 
that  is,  thys  earnefl  and  flriving  after  fuch 
degrees  of  a  holy  and  divine  life,  as  we  have 
not  yet  attained. 

The  beft  way  for  any  one  to  know,  how- 
much,  he  ought  to  afpire  after  hoiinefs,  is  to 
confider,  not  how  much  will  make  his  prefent 
life  eafy,  but  to  afk  himfelf,  how  much  he 
thinks  will  make  him  eafy,  at  the  hour  of 
death. 

Now  any  man  that  dares  be  fo  ferious,  as  to 

put  this  queflion  to  himfelf,  will  be  forced  to 

anfwer,  that  at  death,  every  one  will  wifh  that 

D  2  he 
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he  had  been  as    perfect    as    human    nature- 
can  be. 

Is  not  this  therefore  fufficient,  to  put  us  not 
only  upon  wilhing,  but  labouring  after  all 
th^t  perfcdlion,  which  we  (hall  then  lament 
the  want  of  ?  Is  it  not  excellive  folly,  to  be 
content  \vith  fuch  a  cdurfe  of  piety,  as  we  al- 
ready know  cannot  content  us,  at  a  time 
when  we  (hall  fo  want  it,  as  to  have  nothing 
eife  to  comfort  us  ?  How  can  we  carry  a  fe- 
verer  condemnation  againft  ourfelves,  than  to 
believe,  that  at  the  hour  of  death,  we  (hall 
want  the  virtues  of  the  Samts.  and  wifh  that 
we  had  been  amongfl  the  firft  fervants  of  God, 
and  yet  take  no  methods  of  arriving  at  their 
height  of  piety,  whilfl:  we  are  alive  ? 

Though  this  is  an  abfurdtty  that  we  can  ea- 
lily  pafs  over  at  prefent,  whilft  the  health  of 
our  bodies,  the  palTions  of  our  minds,  the 
noife,  and  hurry,  and  pleafures,  and  bufinefs 
of  the  world,  lead  us  on  with  eyes  that  fee 
not,  and  ears  that  hear  not,  yet  at  death,  it 
will  fet  itfelf  before  us  in  a  dreadful  magni- 
jude,  it  will  haunt  us  like  a  difmal  Ghoft,  and 
our  confcience  will  never  let  us  take  our  eyes 
from  it. 

We  fee  in  worldly  matters,  what  a  torment 
fclf-condemnation  is,  and  how  hardly  a  man 
is  able  to  forgive  himlelf,  when  he  has  brought 
himfelf  into  any  calamity,  or  difgrace,  purely 
by  his  own  folly.  Theaffli(5lion  is  made  doubly 
tormenting,  becaufe  he  is  forced  to  charge  it 
all  upon  himfelf,  as  bis  own  adt  and  deed, 

againfl 
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againft  the  nature  and  reafon  of  things,  and 
contrary  to  the  advice  of  all  his  friends. 

Now  by  this  we  may  in  fome  degree  guefs 
how  terrible  the  pain  of  that  feU-condeinna- 
tion  will  be,  when  a  man  (hall  find  himfelf  in 
the  miferies  of  death,  under  the  feverity  of  a 
felf-condcmning  confcience,  charging  all  his 
diftrefs  upon  his  own  folJy,  and  madnefs, 
againft  the  fenfe  and  reafon  of  his  own  mind, 
againft  all  the  doctrines  and  precepts  of  re- 
ligion, and  contrary  to  all  the  inflrud:ions, 
calls,  and  warnings,  both  of  God,  and  man. 

Fenitens  was  a  bufy,  notable  tradefman, 
and  very  profperous  in  his  dealings,  but  died 
in  the  thirty-fifth  year  of  his  age. 

A  little  before  his  death,  when  the  dodors 
had  given  him  over,  fome  of  his  neighbours 
came  one  evening  to  fee  him,  at  which  time, 
hefpakethus  to  them. 

I  fee,  fays  he,  my  friends,  the  tender  con- 
cern you  have  for  me,  by  the  grief  that  ap- 
pears in  your  countenances,  and  I  know  the 
thoughts  that  you  have  now  about  me.  You 
think  how  melanch.oly  a  cafe  it  is,  to  fee  fo 
young  a  man,  and  in  fuch  flourifhing  bufinefs, 
delivered  up  to  death.  And  perhaps,  had  I 
vifited  any  of  you  in  mv  condition,  I  fhould 
have  had  the  fame  thoughts  of  you. 

But  now.  my  frie,nds,  my  thoughts  are  no 
more  like  your  thoughts,  than  my  condition 
is  like  yours. 

It  is  no  trouble  to  me  to  think,  that  I  am 

to  die  young,  or  before  I  have  raifed  an  eftate. 
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Thefe  things  are  now  funk  into  fuch  mere 
nothings,  that  I  have  no  name  little  enough  to 
call  them  by.  For  if  in  a  few  days  of  hours, 
I  am  to  leave  this  carcafe  to  be  buried  in  the 
earth,  and  to  find  my  felf  either  for  ever  hap- 
py in  the  favour  of  God,  or  eternally  feparat- 
eid  from  all  light  and  peace,  can  any  word* 
fufficiently  exprefs  the  littlenefs  of  every  thing 
elfe  ? 

Is  there  any  dream  like  the  drearrl  of  life, 
which  amufes  us  with  the  negle6l  and  difre- 
gard  of  thefe  things  ?  Is  there  any  folly  like 
thfe  folly  of  oiir  ibaiily  ftate,  which  is  too 
kt)ife  and  bu/yi  to  be  at  leifure  for  thefe  re- 
flexions ? 

'"■When  we  confider  death  as  a  mifery,  we 
only  think  of  it  as  a  miferable  feparation  from 
ihe  Enjoyments  of-  this  life.  We  feldom 
mourn  over  an  old  man  that  dies  rich,  but 
TVelAment  the  young,  that  are  taker!  away  in 
the  progrefs  of  their  fortune.  You  yourfelves 
look  "upon  me  with  pity,  not  that  I  am  going 
i^nprepared  to  meet  the  Judge  of  quick  and 
dead,  bat  that  I  am  to  leave  a  profperous  trade! 
in  the  flower  of  my  life. 

This  is  the  wifdom  of  our  manly  thoughts. 
Arid  yet  what  folly  of  the  fillieft  children  is 
fo  great  as  this  ? 

'■'For  what  is  there  miferable,  or  dreadful  in 
dfe^th,  but  the  confcquences  of  it  ?  When  a 
man  is  dead,  what  does  any  thing  fignify  lo 
hirnu  but  the  fl:ate  he  is  then  in  ? 

Our 


to  a  Devout  and  Holy  Life.      39 

Our  poor  friend  Lepidus  died,  you  know, 
as  he  was  dreffing  himfelf  for  2ifeafi  -,  do  you 
think  it  is  now  part  of  his  trouble,  that  he 
did  not  live  till  that  entertainment  was  over  ? 
Feaji,  and  biijinefsy  and  pleafures,  and  en^ 
joymentSy  feem  great  things  to  us,  whilfl  we 
think  of  nothing  elfe,  but  as  foon  as  we  add 
death  to  them,  they  all  fink  into  an  equal  lit-, 
tlenefs;  and  the  foul  that  is  feparated  from  the 
body,  no  more  laments  the  lofs  of  bufmefs, 
than  the  lofing  of  2ifeaji. 

If  I  am  now  going  into  the  joys  of  God,. 
could  there  be  any  reafon  to  grieve,  that  this 
happened  to  me  before  I  was  forty  years  of 
age  ?  Could  it  be  a  fad  thing  to  go  to  heaven, 
before  I  had  made  a  few  more  bargains,  or 
ftood  a  little  longer  behind  a  counter  ? 

And  if  I  am  to  go  amongil  loll:  fpirits, 
could  there  be  any  reafon  to  be  content,  that 
this  did  not  happen  to  me  till  I  was  old,  and 
full  of  riches  ? 

If  good  Angels  were  ready  to  receive  my 
foul,  could  it  be  any  grief  to  me,  that  I  was 
dying  upon  z poor  bed  in  a  garret  ? 

And  if  God  has  delivered  me  up  to  evil  fpi- 
rits, to  be  dragged  by  them  to  places  of  tor-, 
micnts,  could  it  be  any  comfort  to  me,  that 
they  found  me  upon  a  bed  of  ftate  ? 

When  you  are  as   near  death  as  I  am,  you 

will  know,  that  all  the  different  ftates  of  life, 

whether  of  youth  or    age,    riches   or  poverty, 

greatnefs  or  meanncfs,  fignify  no  more  to  you, 
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than  whether  you  die  in  zpoor,  ovjlately  apart- 
ment. 

The  greatnefs  of  thofe  things  which  follow 
death,  makes  all  that  goes  before  it  fink  into 
nothing. 

Now  i\i2Li  judgment  is  the  next  thing  that  I 
look  for,  and  everlafting  happinefs,  or  mifery  is 
come  fo  near  me,  all  the  enjoyments  and  prof-? 
perities  of  life  feem  as  vain  and  infigniiicant, 
and  to  have  no  more  to  do  with  my  happinefs, 
than  the  cloaths  that  I  wore  before  I  could 
fpeak. 

But,  my  friends,  how  am  I  furprifed,  that 
I  have  not  always  had  thefe  thoughts  ?  fo» 
what  is  there  in  the  terrors  of  death,  in  the 
vanities  of  life,  or  the  neceffities  of  piety,  but 
what  I  might  have  as  eafily  and  fully  feen  in 
any  part  of  my  life  ? 

What  a  ftrange  thing  is  it,  that  a  little 
healthy  or  the  poor  bulinefs  of  a  fhop,  ihould 
keep  us  fo  fenfelefs  of  thefe  great  things,  that 
are  coming  fo  faft  upon  us  ! 

Juft  as  you  came  into  my  chamber,  I  was 
thinking  with  myfelf,  what  numbers  of  fouls 
there  are  now  in  the  world,  in  my  c6nditIon 
at  this  very  time,  furprifed  with  a  fummons 
\o  the  other  world  ;  fome  taken  from  their 
Jhops  znd  farms,  others  from  tht'ir /ports  and 
pleafiires,  thefe  at  Juits  of  Law,  thofe  at 
Gaming-tables,  fome  on  the  roadi  others  it 
their  ov/nf  re-fides,  and  all  feized  at  an  hour 
when  they  thought  nothing  of  it;  frighted  at 
;he  approach  of  death*  confounded  at  the  va- 
?  nity 
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nity  of  all  their  labours,  defigns,  and  proje(fls, 
artoni(hed  at  the  folly  of  their  pad  lives,  and 
not  knowing  which  way  to  turn  their  thoughts, 
to  find  any  comfort.  Their  confciences  flying 
in  their  faces,  bringing  all  their  fins  to  their 
remembrance,  tormenting  them  with  deepeft 
convidions  of  their  own  folly,  prefenting  them 
with  the  light  of  the  angry  Judge,  the  worm 
that  never  dies,  the  fire  that  is  never  quenched, 
the  gates  of  hell,  the  powers  of  darknefs,  and 
the  bitter  pains  of  eternal  death. 

O  my  friends  !  blefs  God  that  you  are  not 
of  this  number,  that  you  have  time  and 
ilrength  to  employ  yourlelves  in  fuch  works 
of  piety,  as  may  bring  you  peace  at  the  laft. 

And  take  this  along  with  you,  that  there, 
is  nothing  but  a  life  of  great  piety,  or  a  deatU 
of  great  ftupidity,  that  can  keep  off  thefe  Ap- 
prehenfions. 

Had  I  now  a  thoufand  worlds,  I  would  give 
them  all  for  one  year  more,  that  I  might  pre- 
fent  unto  God,  one  year  of  fuch  devotion  and 
good  works,  as  I  never  before  fo  much  as  in- 
tended. 

You  perhaps,  when  you  confider  that  I  have 
lived  free  from  fcandal  and  debauchery,  and 
in  the  communion  of  the  Church,  wonder  to 
fee  me  fo  full  of  remorfe  and  felf-condemna- 
tion  at  the  approach  of  death. 

But,  alas  !  what  a  poor  thing  Is  It,  to  have 
lived  only  free  from  ;wz/r^^r,  thefts  zndi  adult e^ 
rjK,  which  is  all  that  I  can  fay  of  myfelf, 

Yoa 
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You  know  indeed,  that  I  have  never  beeii 
reckoned  ^ifot,  but  you  are  at  the  fame  time 
witnefTes,  and  have  been  frequent  companions- 
of  my  intemperance,  fenfuality,  and  great  in-' 
dulgence.  And  if  I  am  now  going  to  a  Judg-* 
rhent,  where  nothing  will  be  rewarded  but 
goodivorksy  I  may  well  be  concerned ,  that  though 
lam  no  fot,  yet  I  have  no  Chrifiian  fobriety  i^- 
pjead  for  me.  •       .  ; 

.  Jt  is  true,  I  ha^?e.  lived  in  the  communion 
of  the  Church,  and  generally  frequemed  it$: 
M^orfliip  and  fervice  on  Sundays,  when    1  Was 
rteirher  too  idle,  ox  not  other.wife  difpofed  of 
by  my  btijinefs  and  pleafures.     But  then,  my 
conformity  to  the  publick  worfliip,  has  been; 
rather  a  thing  of  courfc,  than  any  real   inten- 
tion of  doing  that,   which  the   fervice  of  the 
Ghurch  fuppofes ;  had  it  not  been  (o,    I  had. 
been    oftner  at    Church,  more  devout   when- 
there,    and  more   fearful   of  ever  negledting 
it. 

But  the  thing  that  now  furprifes  me  above 
all  wonders  is  this,  that  I  never  had  fo  much 
as  z  general  intention  of  living  up  to  the  piety 
of  the  Gofpel.  This  never  fo  much  as  en- 
tered into  my  head,  or  my  heart.  I  never  ance 
in  my  life  conlidered,  whether  I  was  living  as 
the  laws  of  Religion  dired:,  or  whether  my 
way  of  life  was  fuch,  as  would  procure  me  the 
mercy  of  God  at  this  hour. 

And   can  it  be  thought,  that  I  have  kept.' 
the  Gofpel  terms  of  falvation,   without  ever> 
fo  much  as  ifitending  in  any   ferious  and  deli- 
berate 
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berate  manner,  cither  to  know  them,  or  keep 
them  ?  Can  it  be  thoughtv  that  1  have  pleafed 
God  with  fuch  a  life  as  he  requires,  though  I 
have  lived  without  ever  confidcring,  what  he 
requires,  or  how  much  I  have  performed  ? 
How  eafy  a  thing  would  falvation  be,  if  it 
could  fall  into  my  carelefs  hands,  who  havs 
never  had  fo  much  ferious  thoughts  about  it* 
as  about  any  one  common  bargain  that  I  have 
made  ? 

In  the  bufinefs  of  life  I  have  ufed  prudence 
and  refledion.  I  have  done  every  thing  by 
rules  and  methods.  I  have  been  glad  to  con- 
verfe  with  men  of  experience  and  judgment, 
to  find  out  the  reafons  why  fome  fail,  and  o-» 
thers  fucceed  in  any  bufinefs.  I  have  taken  no 
flep  in  trade  but  with  great  care  and  cautiony 
confidering  every  advantage,  or  danger  that 
attended  it.  I  have  always  had  my  eye  upon 
the  main  end  61  bufinefs,  and  have  fludied 
all  the  ways  and  means  of  being  a  gainer  by 
all  that  I  undertook. 

But  what  is  t  !e  reafon  that  I  have  brought 
none  of  tbefe  tempers  to  Religion  ?  What  is 
the  reafon  that  I*  who  have  fo  often  talked  of 
the  neceffity  o^  rides  and  methods ^  and  diligence 
in  worldly  bufinefs,  have  all  this  while  nev^r 
once  thought  of  any  rules,  or  methods,  or 
managements,  to  carry  me  on  in  a  life  of 
Piety  ? 

Do  you  think  any  thing  can  aftonifh,  and 
confound  a  dying  man  like  this  ?  What  pain 
do  you  think  a  man  muft  feel,  when  his  conn 

fcicnce 
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fcience  lays  all  this  folly  to  his  charge,  vvheri 
it  (hall  fhew  him  how  regular,  exa(fl,  and  wife 
he  has  been  in  fmall  matters,  that  are  pafTed 
away  like  a  dream,  and  how  fturid  and  fenfe- 
lefs  he  has  lived,  without  any  rcfledion  with- 
out any  rules,  in  things  of  fuch  eternal  mo- 
ment, as  no  heart  can  fufficiently  conceive 
them  ? 

Had  I  only  vny  frailties  and  imperfedions  to 
lament  at  this  time,  I  {hould  lie  here  humbly 
trufting  in  the  mercies  of  God.  But,  alas  !  how 
can  I  call  a  general  dffregard,  and  a  thorough 
neglecfl  of  all  religious  improvement,  ^frailty 
or  imperfeciion  ;  when  it  was  as  much  in  my 
power  to  have  been  exadl,  and  careful,  and  dili- 
gent in  a  courfc  of  piety,  as  in  the  bufinefs 
of  my  trade. 

I  could  have  called  in  as  many  helps,  have 
praftifed  as  many  rules,  and  been  taught  as 
many  certain  methods  of  holy  living,  as  of 
thriving  in  my  (hop,  had  I  but  fo  intended  and 
dejired  it. 

Oh  my  friends  !  a  carelefs  life,  unconcerned 
and  unattentive  to  the  duties  of  Religion,  is 
fo  without  all  excufe,  fo  unworthy  of  the 
mercy  of  God,  fuch  a  fhame  to  the  fenfe  and 
realbn  of  our  minds,  that  1  can  hardly  conceive 
a  greater  punifhment,  than  for  a  man  to  be 
thrown  into  the  flate  that  I  am  in,  to  reflcdt 
upon  it. 

Penitens  was  here  going  on,  but  had  his 
mouth  flopped  by  a  co?2vul/ion,  which  never fuf- 
fercd  him  to  ipeak  ar>y  more.  He  lay  convulfed 

about 
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about  twelve  hours,  and  then  gave  up  the 
ghoft. 

Now  if  every  reader^  would  imagine  this 
Penitens  to  have  been  fome  particular  acquaint- 
ance or  relation  of  his,  and  fancy  that  he  faw 
and  heard  all  that  is  here  defcribed,  that  he. 
flood  by  his  bed-fide  when  his  poor  friend. lay 
in  fuch  diftrefs  and  agony,  lamenting  the  folly 
of  his  paft  life,  it  would,  in  all  probability, 
teach  him  fuch  wifdom  as  never  entered  into 
his  heart  before.'  If  to  this,  he  fhouid  confider 
how  often  he  himfelf  might  have  been  furprif- 
ed  in  the  fame  (late  of  negligence,  and  made 
an  example  to  the  relf  of  the  wOrld,  this  dou- 
ble reflection,  both  upon  the  dijlrefs  of  his 
friend,  and  xht  goodnefs  of  that  God,  who  had 
preferved  him  from  it,  would  in  all  likelihood 
foften  his  heart  into  holy  tempers,  and  make 
him  turn  the  remainder  of  his  life  into  a  re- 
gular courfe  of  piety. 

This  therefore  being  (o  ufeful  a  meditation, 
I  (hall  here  leave  the  reader,  as  I  hope,  fe- 
rioufiy  engaged  in  it. 


CHAP. 


46  A  ferious  Call 


CHAP.     IV. 

JVe  can  pleafe  God  in  no  fiat e,  or  employment  qf 
life,  but  by  intending  and  devoting  it  all  to 
his  honour  and  glory. 

HAving  in  the  firft  Chapter  flated  the  ge- 
neral nature  of  Devotion,  and  fhev^^n, 
that  it  implies  not  any  form  of  Fray er^  but  a 
certain  form  of  life,  that  is  offered  to  God  not 
at  any  particular  ti7nesy  or  places,  but  every 
where  and  in  every  thing,  I  fhall  nowdefcend 
to  fome  particulars,  and  fhew^  how  we  are  to 
devote  our  labour  and  employment,  our  time  and 
fortunes  unto  God. 

As  a  good  Chriftian  fhould  condder  every 
place  as  holy,  becaufe  God  is  there,  fo  he 
ihould  look  upon  every  part  of  his  life  as  a 
a  matter  of  holincfs,  becaufe  it  is  to  be  offered 
tinto  God. 

The  profeffion  of  a  Clergyman,  is  an  holy 
profelljon,  becaufe  it  is  a  miniftration  in  holy 
things,  an  attendance  at  the  Altar,  But 
worldly  bulinefs  is  to  be  made  holy  unto  the 
Lord,  by  being  done  as  a  fervice  to  him,  and 
in  conformity  to  his  divine  will. 

For  as  all  men,  and  all  things  in  the  World, 
as  truly  belong  unto  God,  as  zny places,  things, 
ov  perfcns  that  are  devoted  to  divine  fervice,  fo 
all  things  are  to  be  ufed,   and  all  perfons   are 

to 
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to  aB  in  their  feveral  ftates  and  employments, 
for  the  GloA?  of  God. 

Men  of  worldly  bufmefs  therefore,  mud:  not 
look  upon  themfelves  as  at  liberty  to  live  to 
themfelves,  to  facrifice  to  their  own  humours 
and  tempers,  becaufe  their  employment  is  of 
a  worldly  nature.  But  they  mud  confider, 
that  as  the  world  and  all  worldly  profef- 
fions,  as  truly  belong  to  God,  as  perfons  and 
things  that  are  devoted  to  the  Altar,  fo  it  is  as 
much  the  duty  of  men  in  worldly  bufinefs  to 
live  wholly  unto  God,  as  it  is  theduty  of  ihofe, 
who  are  devoted  to  divine  lervice. 

As  the  whole  world  is  God's,  fo  the  whole 
world  is  to  ad:  for  God.  As  all  men  have  the 
fame  relation  ro  God,  as  all  men  have  all  their 
powers  zn^  faculties  from  God,  {o  all  men  are 
obliged  to  adt  for  GoJ,  with  all  their  powers 
and  faculties, 

As  all  things  are  God's,  fo  all  things  are  to 
be  ufed  and  regarded  as  the  things  of  God. 
For  men  to  abufc  things  on  earthy  and  live  to 
themfelves,  is  the  fame  rebellion  againft  God, 
as  for  Angels  to  abufe  things  in  Hea'ven  ;  be- 
caufe God  ib  jufl'tbe  fame  Lord  of  all  on  earth, 
as  he  is  the  Lord  of  all  in  Heaven. 

Takings  may,  and  muft  differ  in  their  ufey  but 
yet  they  are  all  to  be  Ki[^<i  according  to  the 
will  of  God. 

Men  may,  and  muft  differ  in  their  employ- 
ments, but  yet  they  muft  all  ad  for  the  lame 
ends,   as    dutiful    fervants    of    God,    in    the 

nght 
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right  and  pious  performance  of  their  fevcral 
callings. 

Clergymen  muft  live  wholly  unto  God  in  one 
particular  way,  that  is,  in  the  exercife  of  holy 
offices,  in  the  niinidration  of  Prayers  and  Sa^ 
cramentSj  and  a  zealous  diflribution  of  fpiritu- 
al  goods. 

But  men  of  other  employments,  are  in  their 
particular  ways  as  much  obliged  to  ad:  as  the 
Servants  of  Gcd,  and  live  wholly  unio  him  in 
their  ("everal  callings. 

This  is  the  only  difference  between  Clerq;y- 
ITien,    and  People  of  other  callings. 

When  it  can  be  fl:iewn,  that  men  might  be 
vain,  covetous,  fenfual,  worldly  minded,  or 
proud  in  the  exercife  of  thcir^worldly  bufinefs, 
then  it  will  be  allowable  for  Clergymen  to  in- 
dulge the  fame  tempers  in  their  facred  profcf- 
fion.  For  though  thefe  tempers  are  mcfl  odi- 
ous and  moft  criminal  in  Clergymeriy  who  be- 
lides  their  baptifmal  vow,  have  a  fecond  time 
devoted  themfelves  to  God,  to  be  his  fervants,. 
not  in  the  common  offices  of  human  life,  but  in 
the  fpiritual  fervi^e  of  the  moft  holy  j acred 
things,  and  who  are  therefore  to  keep  them- 
felves as  feparate  and  different  from  the  com^ 
mon  life  of  other  men,  as  a  Church  or  an  Altar 
is  to  be  kept  leparate  from  houfcs,  and  tables 
of  common  ufe  j  yet  as  all  Chriilians  are  by 
their  baptilm'^t"L;o/^J  to  God,  and  made  pro- 
fefibrs  of  holinefs,  fo  are  tbey  all  in  their  leve- 
ral  callings  to  live  as  holy  and  heavenly  per- 
fons;   doing  every  thing  in   \\\'^\\  common   life 

only 
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only  in  fuch  a  manner,  as  it  may  be  received 
by  God,  as  a  fervice  done  to  him.  For  things 
Ipiritual  and  temporal,  facred  and  common, 
muft,  like  men  and  angels^  like  heaven  and 
earthy  all  confpire  in  the  Glory  of  God. 

As  there  is  but  one  Goiand  Father  of  us  al!, 
whofe  Glory  gives  light  and  life  to  every  thing 
that  lives  j  whofe  prefence  fills  all  places, 
whofe  power  fupports  all  beings,  whofe  pro- 
vidence ruleth  all  events  ;  fo  every  thing  that 
lives,  whether  in  heaven  or  earthy  whether 
they  be  thrones  or  principalities y  men  or  angeJs, 
they  muft  all  with  one  fpirit,  live  wholly  to 
the  praife  and  glory  of  this  one  God  and  Fa- 
ther of  them  all.  Angels  as  angels^  in  their 
heavenly  miniilrations,  but  men  as  men,  wo^ 
men  as  women,  htjhops  as  biftiops,  priejis  as 
priefts,  and  deacons  as  deacons  -,  feme  with 
ih'ings  Jpiritual,  and  fome  with  things  ^6'<^/>o-* 
raly  offering  to  God  the  daily  facrifice  of  a 
reafonable  life,  wife  actions,  purity  of  heart, 
and  heavenly   afFedlions. 

This  is  the  common  hiifinefs  of  all  perfons  ia 
this  world.  It  is  not  left  to  any  women  in  the 
world  to  trifle  away  their  time  in  the  follies 
and  impertinencies  Q>{2ifajhionahle  life,  nor  to 
any  men  to  relign  themlelves  up  to  worldly 
cares  and  concerns  ;  it  is  not  left  to  the  rich, 
to  gratify  their  palTions  in  the  indulgencies  and 
pride  of  life,  nor  to  ihtpoor,  to  vex  and  tor- 
ment their  hearts  with  the  poverty  of  their 
ftaie;  but  men  and  women,  rich  and  poor, 
muft,  with  bifiops  and  priejis,  walk  before 
E  God 
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God  in  the  fame  wife  and  holy  fpirit,  in  the 
fame  denial  of  all  vain  tempers,  and  in  the 
fame  difcipline  and  care  of  their  fouls;  not 
only  becaufe  they  have  all  the  fame  rational 
nature,  and  are  fervants  of  the  fame  God, 
hut  becaufe  they  <^// w<^;zMhe  fame  holinefs, 
to  make  them  fit  for  the  fame  happinefs,  to 
which  they  are  all  called.  It  is  therefore  ab- 
foiutely  neceffary  for  all  chriftians,  whether 
men  or  women,  to  confider  themfelves,  as  per- 
fons  that  are  devoted  \o  holinefs  j  and  fo  order 
\}i\^\x  common  ways  of  life,  by  fach  rules  of  rea- 
fon  and  piety,  as  may  turn  it  into  continual 
fervice  unto  almighty  God. 

Now  to  make  our  labour ^  or  employ?nent,  an 
acceptable  fervice  unto  God,  we  muft  carry  it 
on  with   the  (zmt  fpirit  and  temper,    that  is  re- 
quired   in  giving  of  alms^    or   any  work    of 
piety.     For,   if  whether  we  eat  or 

I      Cor.     X.    31.        -',      .•^;  .        ^,.  ; 

arm/iy   or   wnatjoever  we  do,    we 

muft  do  all  to  the  glory  of  God  ;    if  we  are  to  ufe 

this  world  as  if  we  ifed  it  not ;   if  we  are   to 

n  ..  prefent  our  bodies  a  living  facrifice, 
Rom.  XII.  7.    ^   /  ^^   I J    ^    n  J  ^  -i- 

holy,    acceptable  to  Lroa -,    it  we  are 

to  live  by  faith,  and  not  by  fight,  and  to  have 
our  converfation  in  heaven  ;  then  it  is  neceffary, 
that  the  comtnon  way  of  our  life  in  every  ftate, 
he  made  to  glorify  God  by  fuck  tempers,  as 
make  our  prayers  and  adorations  acceptable  to 
him.  For  if  we  are  worldly,  or  earthly- 
minded  in  our  employments,  if  they  are  carried 
on  with  vain  delires,  and  covetous  tempers, 
only  to  fatibfy  ourfelves,  we  can  no  more  be 

faid 
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fftld  to  live  to  the  glory  of  God,  than  gluttons 
and  drunkards  can  be  faid,  to  eat  and  drink 
to  the  glory  of  God. 

As  the  glory  of  God  is  one  and  the  fame 
thing,  fo  whatever  we  do  fuitable  to  it,  mull 
be  done  with  one  and  the  fame  fpirit.  That 
fame  ftate  and  temper  of  mind,  which  makes 
our  alms  and  devotions  acceptable,  mufl:  alfo 
make  our  labour y  or  employment^  a  proper  ofFer-^ 
ing  unto  God.  If  a  man  labours  to  be  ;-/<:/?, 
and  purfues  hfs  bufinefs,  that  he  may  raife 
himfelf  to  a  ftate  oi  figure  znd  glory  in  the 
world,  he  is  no  longer  ferving  God  in  his  em- 
ployment ;  he  is  adiing  under  other  mafters, 
and  has  no  more  title  to  a  reward  from  God, 
than  he  that  gives  alms^  that  he  may  be  feen, 
or  prays,  that  he  may  be  heard  of  men.  For 
vain  and  earthly  defires  are  no  more  allowable 
in  our  employments,  than  in  our  alms  and  devo^ 
tlons.  For  thefe  tempers  of  worldly  pride, 
and  vain  glory,  are  not  only  evil,  when  they 
mix  with  our  good  works,  but  they  have  the 
fame  evil  nature,  and  make  us  odious  to  God, 
when  they  enter  into  the  common  bufinefs  of 
our  employment.  If  it  were  allowable,  to  in- 
dulge covetous  or  vain  paffions  in  our  worldly 
employments, it  would  then  be  allowable  to  be 
vain-glorious  in  our  devotio?is.  But  as  our 
alms  and  devotions  are  not  an  acceptable  fer- 
vice,  but  when  they  proceed  from  a  heart 
truly  devoted  to  God,  fo  our  common  employ- 
ment cannot  be  reckoned  a  fervice  to  him, 
E  2  but 
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but  when  It  is  performed  with  ihc  fame  temper 
and  piety  of  heart. 

Moft  of  the  employments  of  life  are  in 
their  own  nature  lawful  j  and  all  thofe  that 
are  fo,  may  be  made  a  fubftantial  part  of  our 
duty  to  God,  if  we  engage  in  tfc.em  only  fo 
far,  and  for  fuch  endsy  as  are  fuitable  to 
beings  that  are  to  live  above  the  world,  all  the 
time  that  ihey  live  in  the  world.  This  is  the 
only  meafure  of  our  application  to  any  worldly 
bulinefs,  let  it  be  what  it  will,  where  it  will, 
it  muft  have  no  more  of  our  hands,  our  hearts^ 
or  our  thne,  than  is  confident  with  an  hearty, 
daily,  careful  preparation  of  ourfelves  for 
another  life,  For  as  all  chriflians,  as  fuch, 
have  renounced  this  world,  to  prepare  them- 
felves  by  daily  devotion,  and  iiniverfal  holi- 
nefs,  fur  an  eternal  ftate  of  quite  another  na- 
ture, they  muft  look  upon  worldly  employ- 
ments, as  upon  worldly  wants,  and  bodily  in- 
firmities-,  things  not  to  be  defired,  but  only 
to  be  endured  and  fuffered,  "till  death  and  the 
refnrredion  has  carried  u5  to  an  eternal  rtatc 
of  real   happinefs. 

Now  he  that  does  not  look  at  the  things  of 
this  life  in  this  degree  o\  littlenefs,  cannot  be 
faid,  either  to  feel  or  believe  the  ^r^^j/^y?  truths 
of  chriftianity.  For  if  he  thinks  any  thing 
great  or  important  in  human  bufinefs,  can  he 
be  laid,  to  feel  or  believe  thofe  Scriptures 
which  reprefents  this  life,  and  the  greateft 
things  of  life,  as  bubbles,  vapours,  dreams y 
2ind  Jhadows  ? 

If 
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If  he  thinks  figure  ^x\Ajhew,  and  worldly 
glory,  to  be  any  proper  happinefs  of  a  chri- 
flian,  how  can  he  be  faid  to  feel  or  believe 
this  dodlrine,  Bkffedare  ye  when  men  fiall hate 
you  J  and  when  they  fiallfeparate  you  from  their 
company,  andjhall  reproach  you,  and  cafi  out 
your  name  as  evil  for  the  Son  of  mans  fake  ? 
For  furely,  if  there  was  any  real  happinefs  in 
figure  and  fiew,  and  worldly  glory ;  if  thefe 
things  deferved  our  thoughts  and  care,  it 
could  not  be  matter  of  the  higheft  joy,  v.hen 
we  are  torn  from  them  by  perfecutions  zw^fuf- 
ferings  ?  If,  therefore,  a  man  will  fo  live,  as 
to  fhew,  that  he  feels  and  believes  the  mofl 
fundamental  d.o^x\vit^  of  Chriftianity,  he  mud 
live  above  the  world  ;  this  is  the  temper  that 
muft  enable  him  to  do  the  buliaefs  of  life, 
and  yet  live  wholly  unto  God,  and  to  go 
through  fome  worldly  employment  with  a  hea^ 
venly  mind.  And  it  is  as  neceflary,  that  peo'- 
pie  live  in  their  employments  with  this  tem^ 
per,  as  it  is  neceflary,  that  their  employ- 
ment itfelf  be  lawful. 

The  hiijhandman  that  tilleth  the  ground,  is 
employed  in  an  honefl:  bufinefs,  that  is  necef- 
fary  in  life,  and  very  capable  of  being  mads 
an  acceptable  fervice  unto  God.  But  if  he 
labours  and  toils,  not  to  ferve  any  reafonablc 
ends  of  life,  but  in  order  to  have  his  plow 
made  0^  fiher,  and  to  have  his  horfes  harnef- 
fed  in  goldy  the  honefty  of  his  employment 
is  loft  as  to  him,  and  his  labour  becomes  his 
folly, 

E3  Airiidef 
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Kjradefrian  msy  juftly  think,  that  it  is 
sgrceabje  to  the  will  of  God,  for  him  to  fell 
fuch  things  as  are  innocent  and  ufeful  in  life, 
fuch  as  help  both  himfelf,  and  others,  to  a 
reafonable  fupport,  and  enable  them  to  affift 
thofe  that  want  to  be  affifted.  But  if  inftead 
of  this,  he  trades  only  with  regard  to  himfelf, 
without  any  other  rule  thfin  that  of  his  own 
temper,  if  it  be  his  chief  end  in  it  to  grow 
richj  that  he  may  live  mfgure  and  indulgence, 
and  be  able  to  retire  from  bufinefs  to  idlenefs 
and  luxury,  his  trade,  as  to  him,  lofes  all  its 
innocency,  and  is  fo  far  from  being  an  accept- 
able fervice  to  God, that  it  is  only  a  more  plau- 
iible  courfe  of  covetoufnefs^  felf-love,  and  ambi- 
tioU'  For  fuch  a  one  turns  the  neceffities  of 
employment  into  pride  and  covetoufnefs,  juft 
as  xhtfot  and  Epicure  turn  the  neceffities!  of 
(eating  and  drinking  into  gluttony  and  drwif 
kcnnefs.  Now  he  that  is  up  early  and  late, 
Ithat  fweats  and  labours  for  thefe  ends,  that 
he  may  be  fome  time  or  other  rich,,  and  live 
in  pleafiire  and  indulgence,  lives  no  more  to 
to  the  glory  of  God,  than  he  that  plays  and 
games  for  the  fame  ends.  For  though  there  is 
a  great  difference  between  trading  2ind gaming, 
yet  mofl  of  that  difference  is  loft,  when  men 
pnce  trade  with  ih^  fame  defires  and  tempers, 
and  for  the  fame  ends,  that  others  game.  Cha^ 
rity  ^ViAfine  drej/ing,  are  things  very  different ; 
^ut  if  men  give  alms,  for  the  lame  reafonsthat 
pfhers  drefsfnCy  only  to  be  feen  and  admired, 
^hafity  is  then  but  like  the  vanity  o^ fine 
• "     .  cloatlu. 
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chaths.  In  like  manner,  if  the  fame  motives 
make  fome  people  painful  and  induftrious  in 
iheir  ^r^d^(?j-j  which  make  others  conftant  at 
gaming,  fuch  pains  is  but  like  the  pains  of 
gaming. 

Calidus  has  traded  above  thirty  years  in  the 
greateft  city  of  the  kingdom;  he  has  been  (b 
many  years  conftantlyincreafing  his  trade,  2x1^ 
\\\% fortune.  Every  hour  of  the  day  is  wiih 
him  an  hour  of-bu(inefs ;  and  though  he  eats, 
and  drinks  very  heartily,  yet  every  fneal  k^ms 
to  be  in  a  hurry,  and  he  u'ould  fay  grace  if 
he  had  time.  Calidus  ends  every  day  at  the 
tavern,  but  has  not  leifure  to  be  there  till  near 
nine  a-clock.  He  is  always  forced  to  drink  a 
good  hearty  glafs,  to  drive  thoughts  of  buii- 
nefs  out  of  his  head,  and  make  his  fpirits.^r^jz^;- 
fy  enough  for  fleep.  He  does  bufinefs  all  the 
time  that  he  is  riling,  and  has  fettled  feveral 
matters,  before  he^can  get  to  his  compting-room. 
His  prayers  are  a  fliort  ejaculation  or  two, 
which  he  never  mifies  in  fiormy,  tempejiuous 
weither,  becaufe  he  has  always  fomething  or 
other  at  &ea.  Calidus  w\\\  tell  you  with  great 
pleafure,  that  he  has  been  in  this  hurry  for  fo 
many  years,  and  that  it  muft  have  killed  hini 
long  ago,  but  that  it  has  been  a  rule  with 
him,  to  get  out  of  the  town  qv try  Saturday 
and  make  the  Sunday -a.  day  of  quiet,  and  good 
refrefiment  in  the  country. 

He  is  now  fo  rich,  that  he  would  leave  oft 
his  bufmefs,  and  amufe  his  old  age  with  build- 
ing, and  furnilhing  a  fine  houfe  in  the  country, 
E4  but 
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but  that  he  is  afraid  he  (hould  gvowmelan^ 
chofy)  if  he  was  to  quit  his  bufinefs.  He  will 
tell  you  with  great  gravity,  that  it  is  a  dan- 
gerous thing  for  a  man  that  has  been  ufed  to 
get  money,  ever  to  leave  it  off.  If  thoughts 
of  religion  happen  at  any  time  iojieal  into 
his  head,  Calidus  contents  himfelf  with  think- 
ing, that  he  never  was  a  friend  to  heretickiy 
and  injidehi  that  he  has  always  been  civil  to 
the  Minijler  of  his  parifli,  and  very  often 
given  fomething  to  the  charity  fchools. 

Now  this   way  of  life  is   at   fuch  a  dijiance 

from  all  the  dodlrines    and  difcipline  of  chri- 

iiianlty,    that  no  one  can  live  in  it  through 

ignorance  ox  frailty.    Calidus  can  no  more  ima- 

...     gine  that    he  is  born  again  of  the 

fpirit  i  that    he  is  in    Clirijl  a  new 

iPet.  ii.  II.  creature  i  that  hp    lives  here  as  a 

Coiiof.iii.i.  P^'^W^    ^«^  plgrim.  Jetting   his 

aff'eSiions   upon    things   above,    and 

laying  up  treafures  in  heaven.    He  can  no  more 

imagine  this,    than   he  can  think  that  he  has 

been  all  his  life  an  Apojiky  working  Miracles, 

and  preaching  the  Go/pel. 

It  muft  alfo  be  owned,  that  the  generality  of 
trading  people,  efpecialiy  in  great  towns,  are 
too  much  like  Calidus.  You  fee  them  all  the 
week  buried  in  bufinefs,  unable  to  think  of 
any  thing  elfe  ;  and  then  fpendingthe  Sunday 
in  idlenefs  and  refreibment,  in  wandering  into 
the  country,  in  fuch  vifits  and  jovial  meet- 
ings, as  make  it  often  the  worft  day  of  the 
V/eek, 

Now 
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Now  they  do  not  live  thus,  becaufe  they 
cannot  fupport  themfelves  with  lefs  care  and 
application  to  bufinefs;  but  they  live  thus 
becaufe  they  want  to  grow  rich  in  their  trades, 
and   to   maintain   their  families  in  fome  f^jch 

figure  and  degree  oi finery ^  as  a  reafonable  Chri- 

fiian  life  has  no  occafion  for.  Take  away  but 
this  temper,  and  then  people  of  all  trades 
will  find  themfelves  at  leifure  to  live  every 
day  like  Chriftians,  to  be  careful  of  every 
duty  of  the  Gofpel,  to  live  in  a  vifible  courfe 
of  Religion,  and  be  every  day  ftricl  obfervers 
both  of  private  and  publick  JPrayer. 

Now  the  only  way  to  do  this,  is  for  people 
to  confider  their  trade  as.fomething,  that  they 
are  obliged  to  devote  to  the  glory  of  God, 
fomething  that  they  are  to  do  only  in  fuch  a 
manner,  as  that  they  may  make  it  a  duty  to 
him.  Nothing  can  be  right  in  bufmefst  that 
is  not  under  ihcfe  rules. — The  Apoflie  com- 
mands fervants,  to  be  obedient  to  their  mafiers, 
infmglenefs  of  hearty  as  unto  Chrifi.  Not  with 
eye-fervice  as  men-pleafers,  but  as  the 

fervants  of  Chrifi,  doing  the  will  of    ^-°|^^('.7'- 5» 
God  from  the  heart.  With  good  will     23.'     *     ' 
doing  fervice  as  unto  the  Lord,  and 
not  to  men. 

This  paiTage  fufiiciently  fliews,  that  all 
Chriftions  are  to  live  wholly  unto  God  in  every 
ftate  and  condition,  doing  the  work  of  their 
common  calling  in  fuch  a  manner,  and  for  fuch 
ends,  as  to  make  it  a  part  of  their  devotion  or 

fervice  .to  God.     For  certainly   if  poor  fiaves 

are 
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are  not  to  comply  with  their  bufinefs  as  men- 
fleafersy  if  ihey  are  to  look  wholly  unto  God 
in  all  their  a(5lions,  and  ferve  iwjijiglenefs  of 
heart,  as  unto  the  Lord,  furely  rnen  of  other 
employments  and  conditions ^  muft  be  as  much  ob- 
liged to  go  through  their  bufinefs  with  the  fame 
Jinglenefs  of  hearty  not  as  pleafing  the  vanity 
of  their  own  minds,  not  as  gratifying  their  own 
felfifh,  worldly  paflions,  but  as  the  fervants  of 
God  in  all  that  they  have  to  do.  For  furely 
no  one  will  fay,  that  a  flave  is  to  devote  his 
ftate  of  life  unto  God,  and  make  the  will  of 
God  the  fole  rule  and  end  of  his  fervice,  but 
that  a  trade/man  need  not  adt  with  the  fame 
fpirit  of  devotion  in  his  bufinefs.  For  this  is 
as  abfurd,  as  to  make  it  neceflary  for  one  man 
to  be  morey///?  ov  faith ful  i\\2in  another. 

It  is  therefore  abfolutely  certain,  that  no 
Chriflian  is  to  enter  any  farther  into  bufinef"?, 
nor  for  any  other  ends,  than  fuch  as  he  can  in 
Jinglenefs  of  heart  offer  unto  God,  as  a  reafon- 
able  krv'ict.  For  the  Son  of  God  has  redeemed 
us  for  this  only  end,  that  we  (hould,  by  a  life 
O^  reafon  and  piety,  live  to  the  glory  of  God  j 
this  ]s  the  only  rule  and  rneaftire,  for  every 
©rder  and  ftate  of  life.  Without  this  ruk,  the 
mOil:  lawful  employment  becomes  a  fnfiil 
flate  of  life. 

Take  away  this  from  the  life  of  a  Clergyman, 
and  his  holy  profeffion  ferves  only  to  expofe 
him  to  2i greater  damnation.  Take  away  this 
from  tradefnen,  and  (hops  are  but  fo  many 
houks  of  greeqinefs  and  filthy  lucre.     Take. 

away 
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away  this  from  gentlemen,  and  the  courfe  of 
their  life  becomes  a  courfe  of  fenfuality,  pride, 
and  wantonnefs.  Take  away  this  rule  from 
our  tables,  and  all  falls  into  gluttony  and 
drunkennefs.  Take  away  this  meafure  from 
our  drefs  and  habit s,  and  all  is  turned  into  fuch 
painty  and  glitter,  and  ridiculous  ornaments,  as 
are  a  real  (hame  to  the  wearer.  Take  away 
this  from  the  ufe  of  our  fortunes,  and  you  will 
find  people  fparing  in  nothing  but  charity. 
Take  away  this  from  our  diverjions,  and  you 
will  find  no  fports  too  filly,  nor  any  entertain- 
ments too  vain  and  corrupt  to  be  the  pleafurQ 
of  Christians. 

If  therefore  we  defire  to  live  unto  God,  it 
is  neceffary  to  bring  our  whole  life  under  this 
law,  to  make  his  glory  the  fole  rule  and  mea- 
fure  of  our  acting  in  every  employment  of  life. 
For  there  is  no  other  true  devotion,  but  this  of 
living  devoted  to  God  in  the  common  bufinefs 
of  our  lives. 

So  that  men  muft  not  content  themfelves 
with  ihQ  I awfulnefs  of  their  employments,  but 
muft  confider  whether  they  tfe  them,  as  they 
are  to  ufe  every  thing,  z^f  rangers  ^nd pilgrims, 
that  are  baptifed  into  the  refurrec-  col.  Hi.  i. 
tion  of  Jefus  Chrift,  that  are  to  iPet.i.  1^,16. 
follow  him  in  a  ivife  and  heavenly  J'^  ^•'^-  ^  » 
courfe  of  life,  in  the  mortification 
of  all  worldy  defires,  and  in  purifying  and  pre- 
paring their  fouls  for  the  blefied  enjoyment  of 
pod. 

For 
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For  to  be  vain,  or  proud,  or  covetuous,  or 
ambitious  in  the  commoji  cowfe  of  our  bufinefs, 
is  as  contrary  to  thefe  holy  tempers  of  Chri- 
(lianity,  as  cheating  and  difhonefty. 

If  a  glutton  was  to  fay  in  excufe  of  his 
gluttony,  that  he  only  eats  fuch  things  as  it 
is  lawful  to  eat,  he  would  make  as  good  an 
excufe  for  himfelf,  as  the  greedy,  covetous, 
ambitious  tradefman,  that  fhould  fay,  he  on- 
ly deals  in  lawful  bufinefs.  For  as  a  Chriilian 
is  not  only  required  to  be  honeft,  but  to  be  of 
a  Chrifcian^/nV,  and  make  his  life  an  exer- 
cife  oUiumiUty^  repentance^  and  heavenly  affec- 
tion, fo  all  tempers  that  are  contrary  to  thefe 
aj^e  as  contrary  to  Chriftianity,  as  cheating  is 
contrary  to  hojiejiy. 

So  that  the  matter  plainly  comes  to  this,  all 
irregular  tempers  in  tr^ade  and  bufinefs,  are  but 
like  irregular  tempers  in  eating  and  drinking. 
.  Proud  views,  and  vain  defres,  in  our  worldly 
employments,  are  as  truly  vices  and  corrup- 
tions, as  hypocrify  in  prayer,  or  vanity  in  alms. 
And  there  can  be  noreafon  given,  why  vanity 
in  our  alms,  fhould  make  us  odious  to  God, 
but  what  will  prove  any  other  kind  of  pride 
to  be  equally  odious.  He  that  labours  and 
toils  in  a  callings  that  he  may  make  a  figure 
in  the  world  and  draw  the  eyes  of  People  up- 
on the  fplendor  of  his  condition,  is  as  far  from 
the  pious  humility  of  a  Chriftian,  as  he  that 
gives  alms  that  he  may  be  {ttn  of  men.  For 
the  reafon,  why  pride  and  vanity  in  our 
prayers  and  alms,  renders  them  an  unacceptable 

lervice 
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{«rvice  to  God.  is  not  becaufe  there  is  any 
thing  particular  in  prayers  and  alms,  that  can- 
not allow  of  pride,  but  becaufe  pride  is  in  no 
refped,  nor  in  any  thing,  made  for  man  ;  it 
dertroys  the  piety  of  our  prayers  and  alms,  be- 
caufe it  deftroys  the  piety  of  every  thing  that 
it  touches,  and  renders  every  adion  that  it  go- 
verns, ir^capable  of  being  offered  unto  God, 

So  ihat  if  v.-e  could  fo  di^cide  ourfeivcs,  as 
to  be  humble  in  fome  refpctts,  and  proud  in 
others,  fuch  humility  would  be  of  no  fervicc 
to  us,  becaufe  God  requires  us  as  truly  to  be 
humble  in  all  omi  actions  and  deligns,  as  to  be 
true  and  honeft  in  all  our  adtions  and  defigns. 

And  as  a  man  is  not  honeft  and  true,  be- 
caufe he  is  fo  to  a  great  many  People,  or  upon 
federal  occafions,  but  becaufe  truth  and  ho- 
nefty  is  the  ?neafure  of  all  his  dealings  with 
every  body  -,  fo  the  cafe  is  the  fame  in  humi- 
lity, or  any  other  temper,  it  mull  be  the  gene- 
ral ruling  habit  of  our  minds,  and  extend  itfelf 
to  ail  our  ad:ions  and  deiigns,  before  it  can  be 
inoputed  to  us. 

We  indeed  fometimes  talk,  as  if  a  man 
might  be  humble  in  fome  things,  and  proud 
in  others  -,  humble  in  his  drefs,  but  proud  of 
his  learning  ,  humble  in  his  per/on,  but  proud 
in  his  views  and  defigns.  But  though  this  may 
pafs  in  common  difcourfe,  where  few  things 
are  faid  according  to  firiSi  truth,  it  cannot  be 
allowed,  when  we  examine  into  the  nature  of 
cur  actions. 

It 
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■  It  is  very  poffible  for  a  man  that  lives  by 
cheating,  to  be  very  pundual  in  paying  for 
what  he  buys  ;  but  then  every  one  is  affured, 
that  he  does  not  do  fo,  out  of  any  principle  of 
true  honefly. 

In  like  manner,  it  is  very  poffible  for  a  man, 
that  is  proud  of  his  ejiatey  ambitious  in  his 
'viewSf  or  vain  of  his  leLvning^  to  difregard  his 
drefs,  and  perfon,  in  fuch  a  manner  as  a  truly 
humble  man  would  do  j  but  to  fuppofe  that 
he  does  fo  out  of  a  true  principle  of  religious 
humility,  is  full  as  abfurd,  as  lo  fuppofe  that 
a  cheat  pays  for  v^hat  he  buys,  out  of  a  prin- 
ciple of  religious  honefty. 

■  As  therefore  all  kinds  of  didionefiy  deftroy 
our  pretences  to  an  hoiiefi principle  of  mind,  fo 
all  kinds  of  pride  deftroy  our  pretences  to  an 
humble  Jpir  it. 

No  one  wonders  that  thofe  prayers^  and 
almsy  which  proceed  from  pride  and  oftenta- 
tion,  are  odious  to  God  ;  but  yet  it  is  as  eafy 
to  fhew,  that  pride  is  as  pardonable  there  as 
any  where  elfe. 

If  we  could  fuppofe,  that  God  rejed:s  pride 
in  our  prayers  and  ahns,  but  bears  with  pride 
in  our  drefs,  oux perfons,  or  efiates,  it  would 
be  the  fame  thing  as  to  fuppofe,  that  God  con- 
demns falrtiood  in  fomc  acflions,  but  allows  it 
in  others.  For  pride  in  one  thing,  differs  from 
pride  in  another  thing,  as  the  robbing  of 
one  man  aiffers  from  the  robbing  of  an- 
other. 

Again, 
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Again,  if  pride  and  oftentation  is  To  odious, 

ithat  it  dcflroys  the  merit  and  worth  of  the 
moft  reafonable  adlions,  furely  it  mun:  be 
equally  odious  in  thofe  actions,  which  are  only 
founded  in  the  weaknefs  and  infirmity  of  our 
nature.  As  thus,  alms  are  commanded  by 
God,  as  excellent  in  themfelves,  as  true  in- 
flances  of  €  divine  temper,  but  cloaths  are  only 
allowed  to  cover  our  ihame  ;  furely  therefore 
it  muft  at  lead  be  as  odious  a  degree  of  pride, 
to  be  vain  in  ouv' cloaths,  as  to  be  vain  in  out 
alms. 

Again,  we  are  commanded  to  pray  without 
ceafingy  as  a  means  of  rendering  our  louls  more 
exalted  and  divine,  but  we  are  forbidden  to 
lay  up  treajures  upon  earth  ;  and  can  we  think 
that  it  is  nor  as   bad,  to  be  vain  of  thofe  trea- 

Jiires,  which  we  zre.  forbidden  to  lay  up,  as  to 
be  vain  of  thofe  prayers j  which  we  are  com- 
manded to  make. 

Women  are  required  to  have  their  heads  co- 
"oered,  and   to  adorn   themfelves    with  fiatne- 

facednefs  ;  if  therefore  they  are  vain 
\Vi  thofe  tilings,  which  are  expref-ly   '  ^^^'  ^^' 
forbidden,   if  they  patch  and   paint   iTim.u.9. 
that  part,  which  can  only  be  adorned 
h'j Pdamefacednefsj  furely  they  have  as  much  to 
repent  of  for  fuch  a  pride,  as  they  have,  whofe 
pride  is  the  motive  to  their  prayers  and  cha- 
rity.    This  muft  be  granted,   uniefs   we  will 
fay,  that  it  is  more  pardonable  to  glory  in  our 

Jhame,  than  to  glory  in  our  virtue. 

All 
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All  thefe  inftances  are  only  to  (hew  us  the 
great  neceility  of  llich  a  regular  and  uniform 
piety,  as  extends  itfelf  to  all  the  anions  of  our 
common  life. 

That  we  muft  eat  and  drink^  and  drefs  and 
difcourfe  according  to  the  fobriety  of  the  Chri" 
ftian  fpirit,  engage  in  no  employments  but 
fuch  as  we  can  truly  devote  unto  God,  nor 
purfue  them  any  farther  than  fo  far  as  con- 
duces to  the  reafonable  ends  of  a  holy  devout 
life. 

That  we  muft  be  honefi^  not  only  on  parti^ 
cular  occafions,  and  in /i/f/?  inftances,  as  are 
applauded  in  the  world,  eafy  to  be  performed, 
and  free  from  danger,  or  lojst  but  from  fuch  a 
living  principle  of  juftice,  as  makes  us  love 
truth  and  integrity  in  all  its  injiances,  follow 
it  through  all  dangers,  and  againft  all  oppofi- 
tion  'y  as  knowing  that  the  more  we  pay  for 
any  truth,  the  better  is  our  bargain^  and  that 
then  our  integrity  becomes  a  pearl,  when  we 
have  parted  with  all  to  keep  it. 

That  we  muft  be  humble,  not  only  in  fuch 
inftances  as  arc  expetled  in  the  world,  orjuit- 
able  to  our  tempers,  or  confined  to  particular 
occafions,  but  in  fuch  an  humility  of  fpirit,  as 
renders  us  meek  and  lowly  in  the  whole  conrfe 
of  our  live£,  as  (hews  itfelf  in  our  dre/s,  our 
perjbn,  our  converfation,  our  enjoy?nent  of  the 
world,  the  tranquility  of  our  minds,  patience 
under  iVi^uvit^i, J'ubmiJ/ion  tofuperiors,  and  con- 
defcejifions  to  thole  that  are  below  us,  and  in, 
all  the  outward  a6tions  of  our  lives. 

2  That 
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That  we  muft  devote,  not  only  times  and 
places  to  prayer,  but  be  every  where  in  the 
fpirit  of  devotion,  with  hearts  alw"  y's  fet  to- 
wards heaven,  looking  up  to  God  in  all  our 
adions,  and  doing  every  thing  as  his  fervants, 
living  in  the  world  as  in  a  holy  temple  of  God, 
and  always  worshipping  him,  though  not  with 
our  lips,  yet  with  the  thankfulnefs  of  our 
hearts,  the  hoUnefs  of  our  adions,  and  the 
pious  and  charitable  ufe  of  all  his  ^\ii^.  That 
we  muft  not  only  fend  up  petitions  and 
thoughts,  now  and  then  to  heaven,  but  muft 
go  through  all  our  worldly  bufinefs  with  an 
heavenly  fpirit,  as  members  of  Chrift's  myfti- 
cal  body,  that  with  new  hearts^  and  hew 
minds,  are  to  turn  an  earthly  life,  into  a  pre- 
paration for  a  life  of  greatnefs  and  glory  in  the 
kingdom  of  heaven. 

Now  the  only  way  to  arrive  at  this  piety 
of  fpirit,  is  to  bring  all  your  adtions  to  the 
fa?f2e  rule  as  your  devotions  and  alms.  You 
very  well  know  what  it  is,  that  makes  the 
piety  of  your  alms  or  devotions  ;  now  the  fame 
rules,  the  fame  regard  to  God,  mufl  render 
every  thing  elfe  that  you  do,  a  fit  and  accept- 
able fervice  unto  God. 

Enough,  I  hope,  has  been  faid,  to  (hew 
you  the  neceffity  of  thus  introducing  Religion 
into  ail  the  aSiions  of  your  common  life,  and 
of  living  and  ading  with  the  fame  regard  to 
God,  in  all  that  you  do,  as  in  your  prayers 
and  alms, 

F  Eating 
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Hating  is  one  of  the  lowed:  acflions  of  our 
lives,  it  is  common  to  us  with  mere  animals^ 
yet  we  fts«  that  the  piety  of  all  ages  of  the 
world,  has  turned  this  ordinary  a(flion  of  an 
animal  life,  into  a  piety  to  God,  by  making 
every  mealio  begin  and  end  with  devotion. 

We  fee  yet  fome  remains  of  this  cuftom  in 
moft  chriilian  families  ;  fome  fuch  little  for- 
mality, as  (hews  you,  that  people  ufed  to  call 
upon  God  at  the  beginning  and  end  of  their 
meals.  But,  indeed,  it  is  now  generally  fo 
performed,  as  to  look  more  like  a  mockery 
upon  devotion,  than  zny  fole7mi  application  of 
the  riiind  unto  God.  In  one  houfe  you  may 
perhaps  fee  the  head  of  the  family  juft  pulling 
off  his  hat  j  in  another,  half  getting  up  from 
h\sfeat ;  another  {hall,  it  may  be,  proceed  fo 
far  as  to  make  as  if  he  faid  fornething  j  but, 
however,  thefe  little  attempts  are  the  remains 
of  fome  devotion  that  was  formerly  ufed  at 
fuch  times,  and  are  proofs  that  religion  has 
formerly  belonged  to  this  part  of  common  life. 

But  to  fuch  a  pafs  are  we  now  come,  that 
though  the  cuflom  is  yet  preferved,  yet  we 
can  hardly  bear  with  him  that  feems  to  per- 
form it  with  2iny  dtgv^toi ferioufnefs,  and  look 
upon  it  as  a  fign  of  th  fanatical  temper,  if  a 
man  has  not  done  it  as  foon  as  he  begins. 

I  would  not  be  thought  to  plead  for  the 
neceflity  of  long  prayers  at  thefe  times  ;  but 
thus  much  I  think  may  be  faid,  that  if  prayer 
is  proper  at  thefe   times,    we  ought  to  oblige 

ourfelves 
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ourfelves  to  ufe  fuch  a  form  of  words,  a$ 
Ihould  (hew,  that  we  foletnnly  appeal  to  God 
far  fuch  graces  and  bleffings,  as  are  then  pro- 
per to  the  occafion.  Otherwife  the  mock 
ceremony,  inftead  of  ble0ing  our  viduals,  does 
but  accuftom  us  to  trifle  with  devotion,  and 
give  us  a  habit  of  being  unafFedted  with  our 
prayers. 

If  every  head  of  a  family  was,  at  the  return 
of  every  mealy- \o  oblige   himfelf  to  make  a 

folemn  adoration  of  God,  in  fuch  a  decent  man- 
ner as  becomes  a  devout  mind,  it  would  be 
very  likely  to  teach  him,  \\i'2Xfwearingyfenfua* 
lity,  gluttony,  and  loofe  difcourfe,  were  very 
improper  at  thofe  meals,  which  were  to  begin 
and  end  with  devotion. 

And  if  in  thefe  days  of  general  corruption, 
this  part  of  devotion  is  fallen  into  a  mock  cere^ 
mony^  it  muft  be  imputed  to  this  caufe,   that 

fenfuality  and  intemperance  have  got  too  great 
a  power  over  us,  to  fufFer  us  to  add  any  devo- 
tion to  our  meals.  But  thus  much  muft  be 
faid,  that  when  we  are  as  pious  as  fews  and 
Heathens  of  2\\  ages  have  been,  we  (hall  think 
it  proper  to  pray  at  the  beginning  and  end  of 
our  meals. 

I  have  appealed  to  this  pious  cuftom  of  all 
ages  of  the  world,  as  a  proof  of  the  reafonable- 
nefs  of  the  dodrine  of  this  and  the  foregoing 
chapters  ;  that  is,  as  a  proof  that  religion  is 
to  be  the  rule  and  meafure  of  all  the  a(5tions 
o^  ordinary  life.  For  furcly,  if  we  are  not  to 
sati  but  under  fuch  rules  of  devotion,  it  muft 
F  2  plainly 


68  A  ferious  Call 

plainly  appear,  that  whatever  elfe  we  do,  mud 
in  its  proper  way,  be  done  with  the  fame  re- 
gard to  the  glory  of  God,  and  agreeably  to  the 
principles  of  a  devout  &nd pious  mind. 


CHAP.     V. 

Perfons  that  are  free  from  the  necefjity  of  labour 
and  employments i  are  to  confider  themfehes  as 
devoted  to  God  in  a  higher  degree. 

GREAT  part  of  the  world  are  free  from 
the  neceffities  of  labour  and  employ- 
ments, and  have  their  time  2Lnd  fortunes  in 
iheir  own  difpofal. 

But  as  no  one  Is  to  live  in  his  employment 
according  to  his  own  humour,  or  for  fuch 
ends  as  pleafe  his  own  fancy,  but  is  to  do  all 
his  bufinefs  in  fiich  a  manner  as  to  make  it 
a  fervice  unto  God  ;  fo  thofe  who  have  no 
particular  employment  are  fo  far  from  being 
left  at  greater  liberty  to  live  to  themfelves,  to 
purfue  their  own  hurriours,  and  fpend  their 
tithe  and  fortunes  as  they  pleafe,  that  they  are 
under  greater  obligations  of  living  wholly  un- 
to God  in  all  their  adions. 

Tht  freedo?n  of  their  llate,  lays  them  under 
a  pQd.t.tr  jiecej/ity  of  always  chufing,  and  doing 
thei£/^  things. 

They 
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They  are  thofe,  of  whom  much  will  be  re^ 
qulredy  becaufe  much  is  given  unto  them, 

AJlave  can  only  live  unto  God  in  out  par- 
ticular way,  that  is,  by  religious  patience  and 
fubmiffion  in  his  ftate  of  flavery. 

But  all  ways  of  holy  living,  all  inftances, 
and  all  kinds  of  virtue,  lie  open  to  thofe  who 
are  mailers  of  themfelves,  their  time,  m^ 
their  fortune. 

It  is  as  much  the  duty,  therefore,  of  fuch 
perfons,  to  ma'ke  a  wifti  ufe  of  their  liberty, 
10  devote  themfelves  to  all  kinds  of  virtue, 
to  afpire  after  every  thing  that  is  holy  and 
pious,  to  endeavour  to  be  eminent  in  all  good 
works,  and  to  pleafe  God  in  the  higheft  and 
moll  perfect  manner;  it  is  as  much  their  duty 
to  be  thus  wife  in  the  conduct  of  themfelves, 
and  thus  extenfive  in  their  endeavours  after 
holinefs,  as  it  is  the  duty  o^  ^Jlave  to  be  re- 
Jigned  nnxo  God  in  his  (late  of  llavery. 

You  are  no  labourer^  or  trade/man,  you  are 
neither  merchant  ov  Joldier -,  confider  your- 
felf,  therefore,  as  placed  in  a  ftate,  in  fome 
degree  like  that  of  ^<3(9^  ^;2_g-^/f,  who  are  fenl 
into  the  world  as  jnini/Iring  fpirits,  for  the 
general  good  of  mankind,  to  ajijiy  proteBy 
and  minijier  for  them  who  fliall  be  heirs  of 
falvation. 

For  the  more  you  are  free  from  the  common 
neceflities  of  fnen,  the  more  you  are  to  imi- 
tate the  higher  perfe<5tions  of  angels. 

Had  you,  Serenoy  been  obliged,  by  the  ne- 

cefTities  of  life,  to  wafh  cloaths  for  your  main- 

F  3  tenance. 
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tenance,  or  to  wait  upon  fome  mijlrefst  that 
demanded  all  your  labour^  it  would  then  be 
your  duty  to  ferve  and  glorify  God,  by  fuch 
humility i  obedience,  ZT\d  faithfulnefs,  as  might 
adorn  that  ftate  of  life. 

It  would  then  be  recommended  to  your 
care,  to  improve  that  one  talent  to  its  greateft 
height.  That  when  the  time  came,  that 
mankind  were  to  be  rewarded  for  their  la- 
bours by  the  great  Judge  of  quick  and  dead, 
you  might  be  received   with   a  well  done  good 

^  and  faithful fervanty  enter  thou  in^ 

to  the  joy  oj  the  Lord. 

But  as  God  has  given  youf^ve  talents,  as 
he  has  placed  you  above  the  necelTities  of 
life,  as  he  has  left  you  in  the  hands  of  vour- 
felf,  in  the  happy  liberty  of  chuiing  the  moft 
exalted  ways  of  virtue;  as  he  has  enriched  you 
with  many  gifts  of  fortune,  and  left  you  no- 
thing to  do,  but  to  make  the  beft  ufe  of  vj^- 
riety  of  bleffings,  to  make  the  moft  of  a 
(hort  life,  to  ftudy  your  own  perfe(5lion,  the 
honour  of  God,  and  the  good  of  your  neigh- 
bour; fo  it  is  now  your  duty  to  imitate  the 
greateft  fervants  of  God,  to  enquire  how  the 
moft  eminent  faints  have  lived,  to  ftudy  all 
the  arts  and  methods  of  perfection,  and  to  itt 
no  bounds  to  your  love  and  gratitude  to  the 
bountiful  Author  of  fo  many  bleffings. 

It  is  now  your  duty  to  turn  your  Jive  talents 
into  five  more,  and  to  confider  how  your  timcy 
and  leifure,  and  health,  and  fortune^  may  be 
made  fo  many  happy  me^ns  of  purifying  your 

own 
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own  foul,  improving  your  fellow-creatures  in 
the  ways  of  virtue,  and  of  carrying  you  at 
laft  to  the  greateft  heights  of  eternal  glory. 

As  you  have  no  777iflrefs  to  ferve,  fo  let  your 
own  foul  be  the  objed:  of  your  daily  care  and 
attendance.  Be  fony  for  its  im[) unities,  its 
fpots  and  imperfections,  and  ftudy  all  the  holy 
arts  of  reflorjng  it  to  its  natural  and  primitive 
purity. 

Delight  in  its  fervice,  and  beg  of  God  to 
adorn  it  with  every  grace  and  perfecftion. 

Nourifh  it  \n\\\\  good  works ,  give  it  peace  in 
folitudey  get  it  flrength  in  prayer^  make  it 
wife  with  reading,  enlig^hten  it  hy  meditation , 
make  it  tender  with  lon^e,  fweeten  it  with  hu^ 
mility,  humble  it  with  penance,  enliven  it 
with  Pfalms  and  Hymns,  and  comfort  it  with 
frequent  reflexions  upon  future  glory.  Keep 
it  in  the  prefence  of  God,  and  teach  it  to  imi-p- 
tate  tho^Q  guardian  angels,  which,  though  they 
attend  on  human  affairs,  and  the  lowed  of 
mankind,  vet  always  behold  the  ^  iv/r  "  ••• 
face  oj  our  rather  w/ncfi  ts  zn  10. 
heaven. 

This,  Serena*  is  your  profeffion.  For  as 
fure  as  God  is  one  God,  fo  fure  it  is,  that  he 
has  but  one  command  to  all  mankind,  whe- 
ther they  be  bond  or  free,  rich  or  poor;  and 
that  is,  to  a(5t  up  to  the  excellency  of  that  na^ 
ture  which  he  has  given  them,  to  live  by 
reafony  to  walk  in  the  %//^  of  religion,  to 
ufc  every  thing  as  wifdom  dire<fls,  to  glorify 
F   4  God 
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God  in  all  his  gifts,   and  dedicate  every  con* 
dition  of  life  to  his  fervice. 

This  is  the  one  common  command  of  God  to 
all  mankind.  If  you  have  an  employment, 
you  are  to  be  thus  reafonable,  and  pious,  an4 
holy,  in  the  exercife  of  it  j  if  you  have  time 
^nd  a  fortune  in  your  own  power,  you  ^r? 
obliged  to  be  thus  reafonable,  and  holy,  and 
pious,  in  the  ufe  of  all  your  time,  and  all 
your  fortune. 

The  right  religious  ufe  of  every  thing  and 
every  talent,  is  the  indifpenfable  duty  of 
every  being,  that  is  capable  of  knowing  right 
and  wrong. 

For  the  reafon  why  we  are  to  do  any  thing 
as  unto  God,  and  with  regard  to  our  duty, 
and  relation  to  him,  \s  the  fame  reafon  why 
we  are  to  do  every  thing  as  unto  God,  and  with 
Regard  to  our  duty,  and  relation  to  him. 

That  which  is  a  reafon  for  our  being  wife 
and  holy  in  the  difcharge  of  all  our  bujinefs,  is 
the  fame  reafon  for  our  being  wife  and  holy  in 
the  ufe  of  all  our  money. 

As  we  have  always  the  fame  natures,  and 
are  every-where  the  fervants  of  the  fame  God, 
as  every  place  is  equally  full  of  his  prefence, 
^nd  every  thing  is  equally  his  gift,  fo  v/e  mull 
^Iways  ad:  according  to  the  reafon  of  our  na- 
ture 5  we  muft  do  every  thing  as  the  fervants 
pf  God  ;  we  muft  live  in  every  place,  as  in  his 
prefence ;  we  muft  ufe  every  thing,  as  that 
pught  to  be  ufed  which  belongs  to  God. 

Either 
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Either  this  piety,  and  wifdom,  and  devotion 
is  to  ^Qi  through  every  way  of  life,  and  to  ex- 
tend to  the  ufe  of  every  thing,  or  it  is  tp  gp 
through  no  part  of  h'fe. 

If  we  might  forget  our  feheSy  or  forget 
God,  if  we  might  difregard  our  reafon,  and 
live  by  hwnor  and  fancy i  in  any  thing,  or  at 
any  time,  or  in  anyplace,  it  would  be  as  law- 
ful to  do  the  fame  in  every  thipg,  at.  every 
time,  and  every  place.  .,.  v  ■■' f 

If  therefore  fpme  People  faney^  tKatthey 
muft  be  grave  and  folemn  at  Churchy  bgt  may 
htjilly  2ind  f?-a7it{c  at  home  ^  that  they  mufl 
live  by  fome  rule  on  the  Sunday,  but  njay  ipend 
other  days  by  chance;  that  they  muft  have 
fome  times  of  Prayer,  but  rpay  wafte  the  refj: 
of  their  time  as  they  pleafe..;  that  they  muijt 
give  fome  money  in  charity,  but  may  fquan- 
der  away  the  reit  as  they  have  a  mind  j  fuch 
People  have  not  enough  cpnfiderecl  the  natur? 
of  Reh'gion,  or  the  true  reafons  of  Piety, 
f'or  he  that  upon  principles  of  Reafon  can  teji^ 
why  it  is  good  to  be  wife  and  heavenly- mind- 
ed at  Church,  can  tell  that  it  is'  always  defira- 
ble  to  have  \htfame  tempers  in  all  other  places. 
He  that  truly  knows  why  he  fliould  fpend 
any  time  well,  knows,  that  it  is  njsver  allow- 
able to  throw  any  time  away.  He  that  rightly 
underdands  the  reafonablenefs,  and  excellency 
of  Charity,  will  know,  that  it  can  never  be 
excufable  io  wafte  any  of  our  money  in  prid^ 
^nd  iQ\]y)   or  in  any  needlefs  expences. 

iFor 
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For  every  argument  that  fliews  the  wlfdom 
and  excellency  of  Charity,  proves  the  wifdom 
of  fpending  ^// our  fortune  well.  Every  ar- 
gument that  proves  the  wifdom  and  reafon- 
ablenefs  of  having  times  of  prayer,  fliews  the 
wilclom  and  reafonablenefs  of  lofing  none  of 
our  time. 

If  any  one  could  fliew,  that  we  need  not 
always  a<fl  as  in  the  divine  prefence,  that  we 
need  not  confider  and  ufe  every  thing  as  the 
gift  of  God,  that  we  need  not  always  live  by 
reafon,  and  make  Religion  the  rule  of  all  our 
actions ;  the  fame  arguments  would  fhew,  that 
we  need  never  ad:  as  in  the  pr&fence  of  God, 
nor  make  Religion  and  reafon  the  meafure  of 
<?«y  of  our  anions.  If,  therefore,  we  are  to 
live  unto  God  at  any  time,  or  in  any  place, 
we  are  to  live  unto  him  at  all  times,  and  in  all 
places.  If  we  are  to  ufe  any  thing  as  the  gift 
of  God,  we  are  to  ufe  every  thing  as  his  gift. 
If  we  are  to  do  any  thing  by  ftri6t  rules  of  rea- 
son and  piety,  we  are  to  do  every  thing  in  the 
fame  manner.  Becaufe  reafon,  and  wifdom y 
and  fiety^  are  as  much  the  beft  things  at  all 
times  and  in  all  places,  as  they  are  the  beft 
things,  at  any  time,  or  in  a7iy  place. 

If  it  is  our  glory  and  happinefs  to  have  a 
rational  nature,  that  is  endued  with  wifdom 
and  reafon,  that  is  capable  of  imitating  the 
Divine  nature,  then  it  muft  be  our  glory  and 
happinefs  to  improve  our  reafon  and  wifdom, 
to  ad:  up  to  the  excellency  of  our  rational 
nature,  and  to  imitate  God  in  all  our  adtions, 

to 
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10  the  utmofl:  of  our  power.  They  therefore 
who  confine  Religion  to  times  and  places,  and 
fume  little  rules  oi  retirement ^  who  think  that 
it  is  being  too  ftridl  and  rigid  to  introduce  re- 
ligion into  common  life^  and  n"jake  it  give  laws 
to  all  their  adions  and  ways  of  living,  they 
who  think  thus,  not  only  miftake,  but  they 
miftake  the  whole  nature  of  Religion.  For 
furely  they  miftake  the  whole  nature  of  Reli- 
glion,  who  can  think  any  part  of  their  life  is 
made  more  eafy,  for  being  free  from  it.  They 
may  well  be  faid  to  miftake  the  whole  nature 
of  wifdom,  who  do  not  think  it  defirable  to 
be  always  wife.  He  has  not  learnt  the  nature 
of  piety,  who  thinks  it  too  much  to  be  pious 
in  all  his  a<5tions.  He  does  not  fufficiently  un- 
derftand  whatr^^w  is,  who  does  not  earneftly 
delire  to  live  in  every  thing  according  to  it. 

If  we  had  a  Religion  that  conlifted  in  abfurd 
fuperftitions,  that  had  no  regard  to  the  per- 
fedion  of  our  nature.  People  might  well  be 
glad  to  have  fome  part  of  their  life  excufed 
from  it.  But  as  the  Religion  of  the  Gofpel  is 
only  the  refinement,  and  exaltation  of  our 
bcft  faculties,  as  it  only  requires  a  life  of  the 
higheft  Reafon,  as  it  only  requires  us  to  ufe  this 
world  as  in  reafon  it  ought  to  be  ufed,  to  live 
io  fuch  tempers  as  are  the  glory  of  intelligent 
beings,  to  walk  in  fuch  wifdom  as  exalts  our 
nature,  and  to  prad;ife  fuch  piety  as  will  raife 
us  to  God  ;  who  can  think  it  grievous  to  live 
always  in  the  fpirit  of  fuch  a  Religion,  to 
have  every  part  of  his  life  full  of  it,  but  he 

that 
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that  would  think  it  much  more  grievous  to 
be  as  the  Angels  of  God  in  heaven  ? 

Farther,  as  God  is  one  and  the  fame  being, 
always  a(5ting  like  himfelf,  and  fuitably  to  his 
own  nature,fo  it  is  the  duty  of  every  being  that 
he  has  created,  to  Jive  according  to  the  nature 
that  he  has  given  it,  and  always  to  ad  like  itfelf. 

It  is  therefore  an  immutable  law  of  God, 
that  ail  rational  beings  fhould  adt  reafonably  in 
all  their  anions;  not  at  this  time,  or. in  that 
place,  or  upon  this  occafion,  ,or  in  the  ufe  of 
fome  particular  thing,  but  at  ^//  times,  in  a/l 
places,  at  all  occafions,  and  in  the  ufe  o^  all 
things.  This  is  a  law  that  is  as  unchangeable 
as  God,  and  can  no  more  ceafe  to  be,  than  God 
can  ceafeto  be  aGodof  wifdom  and  order. 

When  therefore  any  being  that  is  endued 
with  reafon,  does  an  u?ireaJonabk  thing  at  any 

■  time,  or  in  any  place,  or  in  the  ufe  of  any 
thing,  it  fins  againft  the  greai^  law  of  its  na- 
ture, abufes  itfelf,  and  fins  againit  God,  the 
author  of  that  nature. 

They  therefore  who  plead  for /w^//''';.  nd 

■  ^vanities,  for  zny  foolifi  himons,.  cuji^c^  .id 
humors  of  the  world,  for  the  milule  c  iur 
tme  or  fnoney,  plead  for  a  rebellion  againft  our 
nature,  for  a  rebellion  againfl:  God,  who  has  gi- 
VJn  us  reafon  for  no  other  end  than  to  make  it 
the  rule  and  meafure  of  all  our  ways  of  life. 

When,  therefore,  you  areguilty  of  any  y^/^, 

or  €S(travagance»  or  indulge  any  vain  temper, 

do  Bot  confider  it  as  a  fmali  matter,  becaufe  it 

flraay  feem  io^   if  compared  to  fome  other  fins  ; 

2  but 
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but  confider  it,  as  it  is  a(fling  contrary  to  your 
nature,  and  then  you  will  fee  that  there 
is  nothing  fmall  that  is  imreafonabk.  Becaufe 
all  unreafonable  ways  are  contrary  to  the  na- 
ture of  all  rational  beings,  whether  men^  or 
Angels.  Neither  of  which  can  be  any  longer 
agreeable  to  God,  than  fo  far  as  they  a(5t  accord^ 
ing  to  the  reafon  and  excellence  of  their  na-' 
ture. 

The  infirmities  of  human  life  make  fuch; 
food  2ind  rainment  necelTiiry  for  us,  as  Angels  da 
not  want ;  but  then  it  is  no  more  allowable  fop 
us  to  turn  thefe  neceffities  inlo  Jollies,  and  in- 
dulge ourfelves  in  the  luxury  oi  food,  or  thai 
vanities  of  drefs,  than  it  is  allowable  for  An^ 
gels  to  adl  below  the  dignity  of  their  proper 
Hate,  For, a  reafonable  life,  and  a  wife  ufe  of 
our  proper  condition,  is  a^  much  the  duty  of 
all  men,  as  it  is  the  duty  of  all  Angels  and  /V 
telligent  htlng'i.  Thefe  are  not  fpeculativi 
flights,  or  imaginary  notions,  but  are  plaiii 
and  undeniable  laws,  that  are  founded  in  the  na^ 
//^^vofraiionai  beings,  who  as  fuch  are  oblige' 
cd  to  live  by  reafon,  and  glorify  God  by  s 
continual  right  ufe  of  their  feveral  talents  and 
faculties.  So  that  though  men  are  not  A?igels 
yet  they  may  know  for  what  ends,  and  by 
what  rules,  men  are  to  live  and  ad:,  by  confider- 
ing  the  ftate  and  perfedtion  of  Angels.  Our" 
blelTed  Saviour  has  plainly  turned  our  thoughts; 
this  way,  by  making  this  petition  a  conilane. 
part  of  all  our  Prayers,  T/zy  will  be  done  on 
garth,  as  it  is  in  heaven,     A  plain  proof,  that 
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the  obedience  o^  meny  is  to  imitate  the  obedi-* 
ence  of  Angels^  and  that  rational  beings  on 
earth,  are  to  live  unto  God,  as  rational  beings 
in  Heaven  live  unto  him. 

When  therefore  you  would  reprefent  to 
your  mind,  how  Chriftians  ought  to  live  unto 
God,  and  in  what  degrees  of  wifdom  and 
holinefs  they  ought  to  ufs  the  things  of  this 
life,  you  muil:  not  look  at  the  world,  but  you 
muft  look  up  to  God,  and  the  fociety  of  Angels, 
and  think  what  wifdom  and  holinefs  is  fir  to 
•  prepare  you  for  fuch  a  ftate  of  glory.  You 
muft  look  to  all  the  highefi  precepts  of  the 
Gofpel,  you  muft  examine  yourlelf  by  the 
Jpirit  of  Chrift,  you  muft  think  how  the  ivifejl 
men  in  the  world  have  lived,  you  muft  think 
how  departed  fouls  would  live,  if  they  were 
again  to  adl  the  ft^ort  part  of  human  life  ;  you 
muft  think  what  degrees  of  wifdom  and  ho- 
linefs you  will  wifh  for,  when  you  are  leaving 
the  World. 

Now  all  this  is  not  over-ftraining  the  mat- 
ter, or  propofing  to  ourfelves,  any  needlefs 
perfedlon.  It  is  but  barely  complying  with 
the  Apoftle's  advice,  where  he  fays,  Fifially, 
brethren,  whatfoe'ver  thhigs  are  true,  what- 
foever  things  are  jujiy  whatfoever  thi?igs  are 

^ pure,    what  foever  things  are  of  g-ood 

Phil.  iv.  8.     ^  ^    \        -A,  I         i^  J  i^ 

report  ,  if  there  be  any  virtue ^  ana 

if  there  be  any  praife^  think  on   thefe   things. 

For  no  one  can  come  near  the  dotTtnne  of  this 

paffage,  but  he  that  propofes  to  himfelf  to  do 

A  every 
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every  thing  in  this  life  as  the  fervant  of  God, 
to  live  by  reafon,  in  every  thing  that  he  does, 
and  to  make  the  wifdom,  and  hollnefs  of  the 
Gofpcl,  the  rule  and  meafure  of  his  defiring, 
and  ufing,  every  gift  of  God. 


CHAP.     VI. 

Contain'mg  the  great  obligations y  and  the  great 
advantages  of  making  a  wife  and  religious  ufe 
of  our  eilates  and  fortunes. 

AS  the  holinefs  of  Chriftianity  confecrates 
all  fiates  and  employments  of  life  unto 
God,  as  it  requites  us  to  afpire  after  an  uni- 
verfal  obedience,  doing  and  ufing  every  thing 
as  the  fervants  of  God,  fo  are  v/e  more  efpe- 
cially  obliged  to  obferve  this  religious  exadt- 
nefs,  in  the  ufe  of  our  e/iates  2ind  fortunes. 

The  reafon  of  this  would  appear  very  plain,' 
if  we  were  only  to  coniider,  that  our  eflates  is 
as  much  the  gift  of  God,  as  our  eyes^  or  our 
hands,  and  is  no  more  to  be  buried,  or  thrown 
away  at  pleafure,  than  we  are  to  put  out  our 
eyes,  or  thrown  away  our  limbs,  as  we  pleafe. 

But  beiides  this  confideration,  there  are 
feveral  other  great  and  important  reafons,  why 
we  fhould  be  religioufly  exadt  in  the  ufe  o£ 
our  eilates. 

Firjt, 
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Flrfi,  Becaufe  the  manner  of  ufing  ouf 
money,  or  fpending  our  eftate,  enters  fo  far 
into  the  bufinefs  of  every  day,  and  makes  fo 
great  a  part  of  our  cofBmon  life,  that  otrr 
common  life  muft  be  much  of  the  fame  nature 
as  our  common  way  of  fpending  our  ellate.  If 
reafon  and  religion  govern  us  in  this,  then 
reafon  and  religion  hath  got  great  hold  of  us; 
but  \i  humour,  pride ^  ^udjancy^  are  the  mea- 
fures  of  our  Ipending  our  ellate,  then  hu- 
mour, pride,  and  fancv,  will  have  the  direc- 
tion of  the  greateft  part  of  our  life. 

Secondly^  Another  great  reafon  for  devoting 
all  our  eftate  to  right  ufes,  is  this,  becaule  it 
is  capable  of  being  ufed  to  the  mod  excellent 
purpofes,  and  is  fo  great  a  means  of  doing 
good.  \i  we  wafte  it,  we  do  not  wafte  a  iriflef 
that  fignifies  little,  but  we  wafte  that  which 
might  be  made  as  eyes  to  the  blind,  as  a  huf- 
band  to  the  widow,  as  a  father  to  the  orphan  : 
We  wafte  that,  which  not  only  enables  us  to 
minifter  worldly  comforts  to  thofe  that  are  in 
diftrefs,  but  that  which  might  purchafe  for  our- 
fclves  everlafting  treafures  in  heaven.  So  that  if 
we  part  with  our  money  in  foolilh  ways,  we 
part  with  a  great  power  of  comforting  our  fel- 
low creatures,  and  of  making  ourfelves  for 
ever  blefled. 

If  there  be  nothing  fo  glorious  as  doing 
good,  if  there  is  nothing  that  makes  us  fo 
like  to  God,  then  nothing  can  be  fo  glorious 
in  the  ufe  of  our  money,  as  to  ufe  it  all  in 
works  of  love  and  goodnefs,  making  our- 
felves 
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(t\vt5  friends  i  ^x\A  fat  hers  y  and  benefaBorSy  to 
all  our  fellow-creatures,  imitating  the  .divine 
love,  and  turning  all  our  power  into  ads  of 
generofity,  care,  and  kindnefs,  to  fuch  as  are 
in  need  of  it. 

If  a  man  had  eyesy  and  hands y  znd  feet,  that 
he  could  give  to  thofe  that  wanted  them  ;  if 
he  fhould  either  lock  them  up  in  a  chef,  or 
pleafe  himfelf  with  fome  needlefs,  or  ridiculous 
ufe  of  them,  inftead  of  giving  them  to  his 
brethren  that  were  blind  and  lame,  fiiould  we 
notjuftly  reckon  him  an  inhuman  wretch  ? 
If  he  Ihould  rather  chufe  to  amufe  himfelf 
with  furnifiing  his  houfe  with  thofe  things, 
than  to  entitle  himfelf  to  an  eternal  reward, 
by  giving  them  to  thofe  that  wanted  eyes  and 
handsy  might  we  notjuftly  reckon  him  mad  ? 

Now  mojiey  has  very  much  the  nature  of 
eyes  sindfeet  i  if  we  either  lock  it  op  in  chefs  ^ 
or  wafte  it  in  needlefs  and  ridiculous  cxpences 
upon  ourfelves,  whilft  the  poor  and  the  di- 
ftrefled  want  it  for  their  necefdry  ufes ;  if  we 
confume  it  in  the  ridiculous  ornaments  of  ap- 
parel, whilft  others  are  ftarving  in  nakednefsy 
.we  are  not  far  from  the  cruelty  of  him,  that 
chufes  rather  to  adorn  his  houfe  with  the  hands 
and  eyesy  than  to  give  them  to  thofe  that  want 
them.  If  v/e  chufe  to  indulge  ourfelves  in 
fuch  expenfive  enjoyments,  as  have  no  real  ufe 
in  them,  fuch  as  fatisfy  no  real  want,  rather 
than  to  entitle  ourfelves  to  an  eternal  reward, 
by  difpofmg  of  our  money  well,  we  are  guilty 
of  his  madnefs,  that  rather  ehufes  to  lock  up 
G  eyei 
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eyes  and  hands,  than  to  make  himfelf  for  ever 
blefled,  by  giving  them  to  thofe  that  want 
them. 

For  after  we  have  fatisfied  our  ovfn  fiber  and 
reafinabie  wants,  all  the  refl  of  our  money  is 
but  like  /pare  eyes,  or  hands  ;  it  is  fomeihing 
that  we  cannot  keep  to  ourfelves,  without  be- 
ingfoclijh  in  the  ufe  of  it,  fomething  that  can 
only  he  uftd  well,  by  giving  it  to  thofe  that 
want  it, 

thirdly.  If  we  wafte  our  money,  we  are  not 
only  guilty  of  wafting  a  talent  which  God  has 
given  us,  we  are  not  only  guilty  of  making 
that  ufelefs,  which  is  fo  powerful  a  means  of 
doing  good,  but  we  do  ourfelves  this  farther 
harm,  that  we  turn  this  ufeful  talent  into  a 
powerful  means  of  corrupting  ourfelves  ;  be- 
caufe  fo  far  as  it  is  fpent  wrongs  fo  far  it  is 
fpent  in  the  fupport  of  fome  wrong  temper,  in 
gratifying  fomc  vain  and  unreafonable  defires, 
in  conforming  to  thofe  fafhions,  and  pride  of 
the  world,  which,  as  Chriftiansand  reafonable 
men,  we  are  obliged  to  renounce. 

As  wit  and  fine^^r/jcannot  be  trifled  away, 
and  only  lof},  but  will  expofe  thofe  that  have 
them  into  greater  follies,  if  they  are  not  itridly 
devoted  to  piety  ;  fo  money,  if  it  is  not  ufed 
ftridly  according  to  reafon  and  religion,  can- 
not only  be  trifled  away,  but  it  will  betray 
people  \^io  greater  follies,  and  make  them  live 
a  more  filly  and  extravaajant  life,  than  they 
could  have  done   without  it.     If,   therefore, 

you 
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you  do  not  fpend  your  money  in  doing  good  to 
others,  you  mud  fpend  it  to  the  hurt  of  your- 
felf.  You  will  ad:  like  a  man,  that  (hould  re- 
fufe  to  give  that  as  a  cordial  to  a  fick  friend, 
though  he  eould  not  drink  it  himfelf  without 
inflaming  his  blood.  For  this  is  the  cafe  of 
fuperfluous  money  ;  if  you  give  it  to  thofe  that 
want  it,  it  is  a  cordial -y  if  you  fpend  it  upon 
yourfelfin  fomething  that  you  do  not  want, 
it  only  inflames  and  diforders  your  mind,  and 
makes  you  woffe  than  you  would  be  with- 
out it. 

Confider  again  the  fore- mentioned  compa- 
rifon  ',  if  the  man  that  would  not  make  a  right 
ufe  of  fpare  eyes  and  hands,  {hould,  by  conti- 
nually trying  to  ufe  them  himfclf,  fpoil  his 
own  eyes  and  hands,  we  might  juftly  accufe- 
him  of  flill  greater  madnefs. 

Now  this  is  truly  the  cafe  of  riches  fpent 
upon  ourfelves  in  vain  and  needlefs  expences  ; 
in  trying  to  ufe  them  where  they  have  no  real 
ufe,  nor  we  any  real  want,  we  only  ufe  them 
to  our  great  hurt,  in  creating  unreafonable 
defires,  in  nourishing  ill  tempers,  in  indulging 
our  paflions,  and  fupporting  a  worldly,  vain 
turn  of  mind.  For  high  eating  2in6.  drinking, 
fine  cloaths,  and  fine  hoiifestflate  and  equipage, 
gay  pleafures,  and  diverflons,  do  all  of  them 
naturally  hurt,  and  diforder  our  hearts  ;  they 
are  the  food  and  nourifliment  of  all  the  folly 
and  weaknefs  of  our  nature,  and  are  certain 
means  to  make  us  vain  and  worldly  in  our 
tempers.  They  are  all  of  them  the  fupport 
G  2  of 
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offcrriething,  that  ought  not  to  befupported  f 
they  are  contrary  to  that  fobriety  and  piety  of 
heart,  which  reli(hcs  divine  things;  they  are 
like  fo  many  vreights  upon  our  minds,  that 
make  us  lefs  able,  and  lefs  inclined  to  raife  up 
our  thoughts  and  affections  to  the  things  that 
are  above. 

So  that  money  thus  fpenf,  is  not  merely 
ni'ajiedy  or  lofi,  but  it  is  fpent  to  bad  purpofcs,. 
and  miferabls  effects,  to  the  corruption  and 
drfofderof  our  hearts,  and  to  the  making  us 
lefs  able  to  live  up  to  the  fublime  docl^rines  of 
the  Gofpel.  It  is  but  like  keeping  money 
from  the  poor,  to  buy  poifon  for  ourfelves. 

For  fo  much  as  is  fpent  in  the  vanity  of  drefsy 
may  be  reckoned  fo  much  hid  out  to^r  vanity 
in  our  minds.  So  much  as  is  laid  out  for  idle- 
nefs  and  indulgence^  may  be  reckoned  fo  much 
given  to  render  our  hearts  dull  ^Lr^AJenfuaL  Sa 
riiuch  as  is  fpent  in  (late  and  equipage^,  may  be 
reckoned  lo  much  fpent  to  dazzle  your  own 
eyes,  and  render  you  the  idol oi  your  own  ima- 
gination. And  fo  in  every  thing,  when  you  go^ 
from  reafonable  \vzut?i  you  only  fupport  fomc 
unreafonablc  temper,  {orc\t  turn  of  mind,  which 
every  good  Chriltian  is  called  upon  to  renounce. 

So  that  on  all  accounts,  whether  we  conli- 
der  our  fortune  as  a  talent,  and  trufl:  from  God^ 
or  the  great  good  \}c\2.\.  it  enables  us  to  do,  or 
the  great  hartn  that  it  does  to  ourfelves,  if  idly 
fpent  ;  on  all  thefe  great  accounts  it  appears, 
ihat'it  is  abfolutejy  necelTary,   to   make   rca- 

fon 
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fon  and  religion  the  ftridt  rule  of  uiing  all  our 
fortune.. 

Every  exhortation  in  Scripture  to  be  wife 
and  reajfonable,  fatisfying  only  fuch  wants  as 
God  would  have  fatisfied  ;  every  exhortation 
to  be  fpiritual  and  heavenly,  preffing  after  a 
glorious  change  of  our  nature  -^  ev^ery  exhor- 
tation to  love  our  neighbour  as  ourlelves,  to 
love  all  mankind  as  God  has  loved  them,  is  a 
<:ommand  to  ht,Jir'tB.ly  religious  in  the  ule  of 
^ur  money.  For  none  of  thefe  tempers  can 
be  complied  with^  unlefs  w=e  be  wife  and  rea- 
fonable,  fpiritual  and  heavenly,  exercifing  a 
brotherly  love,  a  godlike  charity,  in  the  ufe  of 
all  our  fortune.  Thefe  tempers,  and  this  ufe 
of  our  worldly  goods,  is  fo  much  the  dod;rinc 
of  all  the  New  Teflamentj  that  you  cannot 
read  a  chapter,  without  being  taught  fome- 
thing  of  it.  I  (hall  only  produce  one  remark^ 
able  palTagc  of  Scripture,  which  is  fufficient  to 
juftify  all  that  I  have  faid  concerning  this  re- 
ligious ufe  of  all  ourfbrtune. 

When  the  Son  of  man  Jhall  com^^  in  his  glory ^ 
4nd  all  the  holy  angels  with  him,  then  Jhall  hejft 
upon  the  throne  of  his  glory.  And  before  him 
Jhall  be  gathered  all  nations  \  and  he  Jhallfeparate 
them  ene  from  another,  as  afhepherd  dtvidetl} 
the  Jheep  from  the  goats  ;  find  he  Jhall  fet  the 
Jheep  on  his  right  hafui*  but  the  goats  on  the  left, 
Then  JJoall  the  King  fay  unto  them  on  his  right 
hand.  Come,  ye  blejfed  of  my  Father,  inherit  the 
kingdom  prepared Jor  you  from  the  foundation  of 
the  world.  For  I  was  an  hungridt  and  ye  gave 
G  3  m€ 
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me  meat ;  I  was  thir/iy,  and  ye  gave  me  drink  ; 
I  was  ajlrangery  and  ye  took  me  in  -,  naked,  and 
ye  chat  he  d  me  ',  I  was  Jick  and  ye  vifited  ?ne ; 

J  was  in  prifon,  and  ye  came  unto  me.- -Then 

JJ^all  ke  fay  unto  them  on  the  left  handy  Depart 
from  me,  ye  curfed,  into  everlajling  fre,  pre- 
fared  for  the  devil  and  his  angeh  -,  for  I  was  an 
hungred,  and  ye  gave  me  no  meat ;  I  was  thirfty, 
and  ye  gave  me  no  drink  ;  I  was  a  f  ranger,  and 
ye  took  me  not  in  ;  naked,  and  ye  c loathed  ?ne 
not',  fick,  and  in  prifon,  and  ye  vifited  me  not, 
Thefe  J]:all  go  away  into  everlafring  punifhment, 
hut  the  righteous  into  life  eternal. 

I  have  quoted  this  paflage  at  length,  becaufe 
if  one  looks  at  the  way  of  the  world,  one 
would  hardly  think,  that  Chriftians  had  ever 
read  this  part  of  Scripture.  For  what  is 
there  in  the  lives  of  Chriftians,  that  looks  as 
if  their  falvation  depended  upon  thefe  good 
works  ?  And  yet  the  neceflity  of  them  is  here 
afTerted  in  the  higheft  manner,  and  prefled 
upon  us  by  a  lively  defcription  of  the  glory  and 
terrors  of  the  day  of  Judgment. 

Some  people,  even  of  thofe  who  may  be 
reckoned  virtuous  Chriftians,  look  upon  this 
text  only  as  a  general  recommendation  of  oc- 
cafional  vvorks  of  charity;  whereas  it  (hews 
the  neceflity  not  only  of  occafional  charities 
DOW  and  then,but  the  neceHily  of  fuch  an  entire 
charitable  life,  as  is  a  continual  cxercife  of 
all  fuch  works  of  charity  as  we  are  able  to 
perfgrm. 

You 
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You  own,  that  you  have  no  title  to  falva- 
tion,  if  you  have  negledted  thefe  good  works ; 
becaufe  fuch  perfons  as  have  negledted  them, 
are,  at  the  laft  day,  to  be  placed  on  the  left 
hand,  and  banifhed  with  a  Depart)  ye  curfed. 
There  is,  therefore,  no  falvation  but  in  the 
performance  of  thefe  good  Works.  Who  is 
it  therefore,  that  may  be  faid  to  have  per- 
formed thefe  good  Works  ?  Is  it  he  that  has 
fome  tme'2i(^\iktda  prifoner,  or  relieved  xhtpoor 
OT  Jick?  This  would  be  as  abfurd,  as  to  fay, 
that  he  had  performed  the  duties  of  devotion, 
who  hzdfome  time  faid  his  prayers.  Is  ir,  there- 
fore, he  that  h^^feveral times  done  thefe  works 
of  charity  ?  This  can  no  more  be  faid,  than 
he  can  be  faid  to  be  the  ir utXy  jujl  man,  who 
had  done  ads  of  ]\iiWctftveral  times.  What 
is  the  rule  therefore,  or  meafure  of  perform- 
ing thefe  good  works  ?  How  (hall  a  man  truft 
that  he  performs  them  as  he  ought  ? 

Now  the  rule  is  very  plain  and  eafy,  and 
fuch  as  is  Common  to  every  other  virtue^  or 
good  temper,  as  well  as  to  charity — Who  is 
the  humbJe,  or  meek,  or  devout,  orjuft,  or 
faithful  man  ?  Is  it  he  that  has  feveral  times 
done  ads  of  humility,  meeknefs,  devotion, 
juflice,  or  fidelity  ?  No.  But  it  is  he  that 
lives  in  the  habitual  exercife  of  thefe  virtues. 
In  like  manner,  he  only  can  be  faid  to  have 
performed  thele  works  of  charity,  who  lives 
in  the  habitual  exerafe  of  them  to  the  utmoft 
of  his  power.  He  only  has  performed  the 
duty  of  divine  love,  who  loves  God  with  all 
G  4  his 
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his  heart,  and  with  all  his  mind,  and  ivith  all 
hisjirength.  And  he  only  has  performed  the 
duty  of  thefe  good  works,  who  has  done  them 
with  all  his  heart,  and  with  all  his  nr^ind,  and 
with  all  his  ftrength.  For  there  is  no  other 
rneafure  of  our  doing  good,  than  our  power  of 
doing  it. 

The  Apoftle  St.  Peter  puts  this  queftion  to 
...  our  biefled  Saviour  ;  Lora,  hov) 
oftftjali  my  brother  Jin  againjl  me, 
and  I  forgive  hiniy  tillfcvcn  times  ^  J  ejus  faith 
Wit  0  him  y  I  Jay  not  unto  thee,  until  Jev  en  times  , 
but  until  feventy  times  feven.  Not  as  if  after  this' 
number  of  offences,  a  man  might  then  ceafe 
to  forgive  ;  but  the  exprellion  of  feventy  times 
feven,  is  to  fhew  us,  that  we  are  not  to  bound 
our  forgivenefs  by  any  number  of  offences,  but 
are  to  continue  forgiving  the  moft  repeated  of- 
fences againft  us.  Thus  our  Saviour  faith  in 
another  place,  if  he  trefpafs  agairiji 
thee  feven  times  in  a  day,  and  feven 
times  in  a  day  turn  again  to  thee,  faying,  1  re- 
fcnt  J  thou  jhalt  forgive  him.  If,  therefore,  a 
man  ceafes  to  forgive  his  brother,  becaufe  he 
has  forgiven  him  often  already  ;  if  he  excufes 
himfelf  from  forgiving  this  man,  becaufe  he 
has  forgiven  feveral  others-,  fuch  a  one  breaks 
this  law  of  Chrilf,  concerning  the  forgiving 
one's  brother. 

Now  the  rule  of  forgiving,    is  alfo  the  rule 

of  giving  ',  you  are  not  to  give,   or  do  good  to 

feven,  but  Xo  feventy  times Jeven,     You  are  not 

to  ceafe  from  giving,  becaufe  you  have  given 
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often  to  the  fame  perfon,  or  to  other  peribns ; 
but  mufl:  look  upon  yourfelf  as  much  obliged 
to  continue  relieving  thofe  that  continue  m 
want,  as  you  was  obhged  to  relieve  them  once 
or  twice.  Had  it  not  been  in  your  power, 
you  had  been  cxcufed  from  relieving  any  per- 
fon once;  but  if  it  is  in  your  power  to  relieve 
people  often,  it  is  as  much  your  duty  to  do  it 
often,  as  it  is  the  duty  of  others  to  do  it  but 
feldom,  becaufe-  they  are  but  feldom  able. 
He  that  is  not  ready  to  forgive  every  brother,  as 
ofren  as  he  wants  to  be  forgiven,  does  not  for- 
give like  a  difciple  of  Chrift.  And  he  that  is  not 
ready  to  give  to  every  brother  that  wants  to 
have  fomething  given  him,  does  not  give  like 
a  difciple  of  Chrift.  For  it  is  as  neceilary  to 
give  to  feventy  times  feven,  to  live  in  the  con- 
tinual exercife  of  all  good  works  to  the  utmoft 
of  our  power,  as  it  is  ne'ceflary  to  forgive  un- 
til feventy  times  feven,  and  live  in  the  habitual 
exercife  of  this  forgiving  temper,  towards  all 
that  want  it. 

And  the  reafon  of  all  this  is  very  plain,  be- 
caufe  there  is  the  fame  goodnefs,  the  fame  ex- 
cellency, and  the  fame  necejjity  of  being  thus 
charitable  at  one  time  as  at  an  another.  It  is  as 
much  the  beft  ufe  of  our  money,  to  be  always 
doing  good  with  if,  as  it  is  the  beft  ufe  of  it  at 
any  particular  timely  fo  that  that  which  is 
a  reafon  for  a  charitable  aBion,  is  as  good  a  rea- 
fon for  a  charitable  life.  That  which  is  a  rea- 
fon for  forgiving  c?.'Zf  offence,  is  the  fame  rea- 
fon for  forgiving  all  offences.  For  fuch  cha- 
rity 


go  A  ferious  Call 

rity  has  nothing  to  recommend  it  to  day,  but 
what  will  be  the  fame  recommendaiion  of  it 
to-morrow;  and  you  cannot  ncgle(ft  it  at  one 
time,  without  being  guilty  of  the  fame  fin,  as 
if  you  negle<fled  it  at  another  time. 

As  fure,  therefore,  as  thefe  works  of  charity 
are  neceffary  to  falvation,  fo  fure  is  it,  thatwc 
are  to  do  them  to  the  utmoft  of  our  power ; 
not  to-day,  or  to-morrow,  but  through  the 
whole  coiirfe  of  our  life.  If  therefore  it  be  our 
duly  at  any  time  to  deny  ourfelves  any  necdlefs 
expences,  to  be  moderate  and  frugal,  that  we 
may  have  to  give  to  thofe  that  want,  it  is  as 
much  our  duty  to  do  fo  at  all  times,  that  we 
may  be  farther  able  to  do  more  good  :  For  if  it 
is  at  any  time  a  fin  to  preferneedk/s  vam  expence 
to  works  of  charity,  it  is  fo  at  all  times  :  be- 
caufe  charity  as  much  excels  all  needlefs  and 
vain  expences  at  one  time  as  at  another.  So 
that  if  it  is  ever  neceifary  to  our  falvation,  to 
take  care  of  thefe  works  of  charity,  and  to  fee 
that  we  make  ourfelves  in  fome  degree  capable 
of  doing  them,  it  as  neceffary  to  our  falva- 
tion, to  take  care  to  make  ourfelves  as  capable 
as  we  can  be,  of  performing  them  in  all  the 
parts  of  our  life. 

Either  therefore  you  muft  fo  far  renounce 
your  Chriftianity,  as  to  fay,  that  you  need 
never  perform  any  of  thefe  good  works ;  or 
you  muft  own,  that  you  are  to  perform  them 
all  your  life  in  «s  high  a  degree  as  you  are 
able.  There  is  no  middle  way  to  be  taken, 
any  more  than  there  is  a  middle  way  betwixt 

pride 
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pride  and  humility,  or  temperance  and  intem- 
perance. If  you  do  not  ftrive  to  fulfil  all  cha- 
ritable work5,  if  you  negled  any  of  them  that 
are  in  your  power,  and  deny  afiiftance  to  thofc 
that  want  what  you  can  give,  let  it  be  when 
it  will,  or  where  it  will,  you  number  yourfelf 
amongft  thofe  that  want  Chriftian  charity.  Be- 
caufe  it  is  as  much  your  duty  to  do  good  with 
all  that  you  have,  and  to  live  in  the  continual 
cxercife  of  good  works,  as  it  is  your  duty  to 
be  temperate  in  all  that  you  eat  and  drink. 

Hence  alfo  appears  the  necejjity  of  renounc- 
ing all  i\\o{t  fooliJJ:)  and  unreajbnable  expences, 
which  the  pride  and  folly  of  mankind  have 
made  fo  common  and  fafhionable  in  the  world. 
For  if  it  is  neceflary  to  do  good  works,  as  far 
as  your  are  able,  it  muft  be  as  neceflary  to  re- 
nounce thofe  needlefs  ways  of  fpending  mo- 
ney, which  render  you  unable  to  do  works  of 
charity. 

You  muft  therefore  no  more  conform  to 
thefe  ways  of  the  world,  than  you  muft  con- 
form to  the  vices  of  the  world ;  you  muft  no 
more  fpend  with  thofe  that  idly  wafte  their 
money  as  their  own  humour  leads  them,  than 
you  muft  drink  with  the  drunken,  or  indulge 
yourfelf  with  the  Epicure  j  becaufe  a  courfe  of 
fuch  expences  is  no  more  confiftent  with  a  life 
of  charity,  than  excefs  in  drinking  is  confiftent 
with  a  life  of  fobriety.  When  therefore  any 
one  tells  you  of  the  lawfulnefs  of  expenfive 
apparel,  or  the  innocency  of  pleafing  yourfelf 
with  coftly  fatisfadions,  only  imagine  that  the 

fame 
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fame  perfon  was  to  tell  you,  that  you  nee(i 
not  do  works  of  charity  ;  that  Chrift  does  not 
require  you  to  do  good  unto  ygur  poor  bre- 
thren, as  unto  him ;  and  then  you  will  fee  the 
wickednefs  of  fuch  advice  :  For  to  tell  you, 
that  you  may  live  in  fuch  expences,  as  make 
it  impoffible  for  you  to  live  in  the  exercife  of 
good  works,  is  the  fame  thing  as  telling  you, 
that  you  need  not  have  any  care  about  fuch 
good  works  themfelves. 


CHAR     VII. 

How  the  imprudent  ufeofan  eft  ate  corrupts  all 
the  tempers  of  the  mind,  and  Jills  the  heart 
with  poor  and  ridiculous  pajjions,  through  the 
whole  courfe  of  Ife  -,  reprefented  in  the  cha^ 
racier  ^Flavia. 

IT  has  already  been  obferved,  that  a.prudent 
and  religious  care  is  to  be  ufed,  in  the 
manner  of  fpending  our  money  or  ejiate,  bc- 
caufe  the  manner  of  fpending  our  eftates  makes 
fo  great  a  part  of  our  common  life,  and  is  fo 
much  the  bufinefs  of  every  day,  that  accord- 
ing as  we  are  wife,  or  imprudent,  in  this  re- 
fpedl,  the  whole  courfe  of  our  lives  will  be  ren" 
dered  either  very  wife,  or  very  full  of  folly. 

Perfons  that  are  well  affected  to  Religion, 
that  receive  inftru(^ions  of  piety  with  pleafure 

and 
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^nAfatisfaBion,  often  wonder  how  it  cofnes  to 
pafs,  that  they  make  no  y:tzxtt  progrefs  m  that 
Rehgion  which  they  fo  much  admire. 

Now  the  reafon  of  it  is  this ;  it  is  becaufe 
Religion  lives  only  in  their  head,  but  fome- 
thing  elfe  has  pofTeffion  of  their  hearts  -,  and 
therefore  they  continue  Uomyear  to  year  mere 
admirers,  Oind  praifers  of  piety,  without  ever 
coming  up  to  the  reality  and  perfection  of  its 
precepts. 

If  it  be  afked,  why  Religion  does  not  get 
poffeffion  of  their  hearts,  the  reafon  is  this, 
it  is  not  bccaufe  they  live  in  grofs  Jins  or  de-^ 
baucheriesy  for  their  regard  to  religion  prefervcs 
them  from  fuch  dlforders. 

But  it  is  becaufe  their  hearts  are  conftantly 
■employ edy  pervertedy  and  kept  in  a  wrong  ftate 
by  the  indifcreet  ufe  of  fuch  things  as  are  iam^ 
Jul  io  be  ufed. 

The  ufe  and  enjoyment  of  their  eilate  is 
lawful,  and  therefore  it  never  comes  into  their 
heads  to  imagine  any  great  danger  from  that 
quarter.  They  never  refledl,  that  there  is  a 
^oain  and  imprudent  ufe  of  their  eftates,  which 
though  it  does  not  deftroy  like  grofs  Jins,  yet 
fo  diforders  the  heart,  and  fupports  it  in  fuch 
fenjuality  and  dulnefs,  fuch  pride ^nd  vanity,  as 
makes  it  incapable  of  receiving  the  life  andj^/- 
rit  of  piety. 

For  our  fouls  may  receive  an  infinite  hurt, 
and  be  rendered  incapable  of  all  virtue,  mere- 
ly by  the  ufe  of  innocent  and  lawful  thingS'. 

What 
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^^f\3.t  is  more  innocent  than  rejl  and  fettrg-^ 
ment  ?  And  yet  what  more  dangerous,  than 
floth  and  idlenefs  ?  What  is  mori  lawful  than 
eating  and  drinking  f  And  yet  what  more  de- 
flructive  of  all  virtue,  what  more  fruitful  of 
all  vice,  ihzn  Jhifuality  and  indulgence  ? 

How  lawful  2ind  praife- worthy  is  the  care  of 
a  family  ?  And  yet  how  certainly  are  many 
people  rendered  incapable  of  all  virtue,  by  a 
worldly  and  felicitous    temper  ? 

Now  it  is  for  want  of  religious  exadnefs  in 
the  ufe  of  thefe  innocent  and  lawful  things,  that 
Religion  cannot  get  poflcflion  of  our  hearts. 
And  it  is  in  the  right  and  prudent  management 
of  ourfelves,  as  to  thefe  things,  that  all  the 
arts  of  holy  living  chiefly  confifls. 

Grofsfms  are  plainly  fteri  and  eadly  avoided 
by  perfons  that  profefs  Religion.  But  the  /;z- 
difcreet  and  dangerous  ufe  of  innocent  and  law-  ' 
ful  things,  as  It  does  nolfiock  and  offend  our 
confciences,  fo  it  is  difficult  to  make  people  at 
all  fenfible  of  the  danger  of  it. 

A  Gentleman  that  expends  all  his   eftate  in 
fports,  and  a  woman  that  lays  out  all  her  for- 
tune upon  herfelf,  can   hardly   be   perfuaded, 
that  the  fpirit  of  Religion  cannot  fublift  in  fuch 
a  way  of  life. 

Thefe  perfons,  as  has  been  obferved,  may 

live    free    from    debaucheries,    they  may    be 

friends  of  Religion,  fo  far  as  \.o praife  2.ndfpeak 

.  well  of  it,  and  admire  it  in  their  imaginations; 

but  it  cannot  govern  their  hearts,  and  be  the- 

fpirit 
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fplrit  of  their  ad:ions,  till  they  change  their  way 
of  life,  and  let  Religion  give  laws  to  the  ufe 
and  fpending  of  their  eflates. 

For  a  woman  that  loves  drefs^  that  thinks  no 
cxpence  too  great  to  beftow  upon  the  adoriiing 
of  her  perfon,  cannot  ftop  there.  For  that 
temper  draws  a  thoufand  other  follies  along 
with  it,  and  will  render  the  whole  courfe  of 
her  life,  her  bufinefs,  her  converfation,  her  hopes, 
her  Jears,  her  ta/ie,  her  pkajures,  and  diver- 
Jionsy  all  fuitable  to  it. 

Flavia  and  Miranda  are  two  maiden  fifters, 
that  have  each  of  them  two  hundred  pounds  a 
year.  They  buried  their  parents  twenty  years 
ago,  and  have  lince  that  time  fpent  their  eftatc 
a?  they  pleafed. 

Flavia  has  been  the  wonder  of  all  her  friends, 
for  her  excellent  management,  in  making  (o 
furprifing  a  figure  in  fo  moderate  a  fortune. 
Several  ladies  that  have  twice  her  fortune,  are 
not  able  to  be  always  fo  genteel,  and  fo  conftant 
at  all  places  oi pleafure  and  expence.  She  has 
every  thing  that  is  in  ihtfajhion,  and  is  in  eve- 
ry place  where  there  is  any  diverjion,  Flavia 
is  very  orthodox,  fhe  talks  warmly  againfl  he^ 
retics  dindfchtfmatics,  is  generally  at  Church, 
and  often  at  the  facrament.  She  once  com- 
mended zfermon  that  was  againft  iht pride  and 
vanity  of  drefs,  and  thought  it  was  veryjuft 
againft  Lucinda,  whom  (he  takes  to  be  a  great 
deal  finer  than  flie  need  to  be.  If  any  one 
aiks  Flavia  to  do  fomething  in  charity,  if  fhe 

likes 
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likes  the  perfon  who  makes  the  propofal,  of 
happens  to  be  in  a  right  temper,  (he  will  tofs 
him  half^L  crowJi,  or  z  crown^  and  tell  him,  if* 
he  knew  what  a  long  Milliner  s  ^///Ihehad  juft 
received,  he  would  think  it  a  great  deal  for 
her  to  give*  A  quarter  of  a  year  after  ihis, 
fliehears  zfermon  upon  the  necejjity  of  charityj 
file  thinks  the  man  preaches  well,  that  it  is  a 
xtvy  proper  fubjed,  that  people  want  much 
to  be  put  in  mind  of  it ;  but  fhe  applies  no- 
thing to  herfelf,  becaufe  fhe  remembers  that 
,/he  gave  a  crown  fom  time  ago,  when  Ihe 
could  fo  ill  fpare  it. 

As  ^ov poor  people  themfelves,  flie  will  ad^ 
mit  of  no  complaints  from  them  5  (he  is, very 
pofitive  they  are  all  cheats  and  liars-,  and  will 
iay  any  thing  to  get  relief,  and  therefore  it 
muft  be  a  fin  to  encourage  them  in  their  evil 
"Ways. 

You  would  think  Flavia  had  the  tendereft 
confcience  in  the  world ;  if  you  was  to  fee, 
how  fcrupulous  and  apprehenfive  (he  is  of  the 
guilt  and  danger  of  giving  amifs. 

She  buys  all  books  of  wit  and  humour,  and 
has  made  an  expenfive  colledion  of  all  our 
EngliJJj  Poets,  For  flie  fays,  one  cannot  have 
a  true  tajle  of  any  of  them,  withoutjbcing  very 
ccnverfant  with  them  all. 

She  will  fometimes  read  a  book  of  Piet\\ 
if  it  is  a  (hort  one,  if  it  is  much  commended 
ior  Jlyk  and  language^  and  fhe  can  tell  where 
to  borrow  it.  ■  - 

Phvcia 
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Flavia  is  very  idle,  and  yet  very  fond  o^ fine 
work  :  this  makes  her  oftenyf/  working  in  bed 
until  nooriy  and  be  told  many  a  long  fiory  be- 
fore (he  is  up;  fo  that  I  need  not  tell  you, 
that  her  morning  devotions  are  not  always 
rightly  performed. 

Flavia  would  be  a  miracle  of  Piety,  if  (Le 
was  but  half  fo  careful  of  her  foul  as  (he  is 
of  her  body.  The  riling  of  a  pimple  in  her 
face,  the  fling  of  a  gnaty  will  make  her  keep 
her  room  two  or  three  days,  and  ilis  thinks 
they  are  very  rajlo  people  that  do  not  take  care 
of  things  in  time.  This  makes  her  fo  over- 
careful  of  her  healthy  that  (lie  never  thinks  fhe 
is  well  enough;  and  fo  over  indulgent,  that  (lie 
never  can  be  really  v/ell.  So  that  it  cofls  her 
a  great  deal  in  Jleeping-d.x2iM^K^  and  njDaking-^ 
draughts,  \n  fpirits  for  the  head,  in  drops  tor 
thQ  nerves,  in  cordials  for  the  ftomach,  and  in 
faffron  for  her  tea. 

If  you  vilit  Flavia  on  the  Sunday^  you  will 
always  meet  good  company^  you  will  know 
what  is  doing  in  .the  world,  you  will  hear  the 
\di{\ilampoony  be  told  who  wrote  it,  and  who  is 
meant  by  every  name  that  is  in  it.  You  will 
hear  what  plays  were  adled  that  week,  which 
is  the  fineft  fong  in  the  opera,  who  was  intoler- 
able at  the  lad  affembly,  and  what  games  are 
mod  in  fadiion.  Flavia  thinks  they  are  Atheifis 
that  play  at  cards  on  the  Sufiday,  but  (Le  will 
tell  you  the  nicety  of  all  the  gamts,  what  cards 
(lie  held,  how  ihc played  them,  and  the  hi/lory 
of  all  that  happened  at  play,  as  loon  as  (lie 
H  comes 
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comes  from  Church.  If  you  would  know  who 
is  rude  and  ill-natured^  who  is  vain  2LX\dfoppiJhy 
who  lives  too  high,  and  who  is  in  debt :  If  you 
would  know  what  is  the  quarrel  at  a  certain 
houfe,  or  who  and  who  are  in  love :  If  you 
would  know  how  late  Belinda  comes  home  at 
night,  what  cloaths  (he  has  bought,  how  (he 
loves  compliments,  and  what  a  long  ftory  fhe 
told  at  fuch  a  place  :  If  you  would  know 
how  crofs  Lucius  is  to  his  icife,  what  ill-na- 
tured things  he  fays  to  her,  when  no  body  hears 
him  ;  if  you  would  know  how  they  hate  one 
another  in  their  hearts,  though  they  appear  fo 
kind  in  public  j  you  muft:  vifit  Flavia  on  the 
Sunday.  But  flill  {lie  has  fo  great  a  regard  for 
the  holinefs  of  the  Sunday,  that  fhe  has  turned 
a  poor  old  widow  cut  ot  her  houfe,  as  a  pro- 
fhane  wretch,  for  having  been  found  once 
tnending  her  cloaths  on  the  Sunday  night. 

Thus  lives  Flavia  J  and  if  Ihe  lives  ten  years 
longer,  fhe  will  have  fpent  ^\)0u\. fifteen  hun- 
dred andjixty  Sundays  after  this  manner.  She 
will  have  wore  about  t'Ouo  hundred  different 
fuits  of  cloaths.  Out  of  this  thirty  years  of 
her  life,  ffteen  of  them  will  have  been  dif- 
pofed  of  in  bed ,  and  of  the  remaining  fifteen, 
^hQui  fourteen  oi  them  will  have  been  con- 
fumed  in  eating,  drinking,  drefling,  vifiting, 
converfation,  reading  and  hearing  Plays  and 
Romances,  at  Operas,  Afl'cmblics,  Balls  and 
Diverfions:  For  you  may  reckon  all  iJie  time 
that  ihe  is  z//>,  thus  fpent,  except  about  an 
hour  and  half,  that  is  difpofed  of  at  Church, 
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mod  Sundays  in  the  year.  With  great  ma- 
nagement, and  under  mighty  rules  of  oecono- 
my,  fhe  will  have  fpcnty/Ar/y  hundred  pounds 
upon  herfelf,  bating  only  iovnt,  jljilUngs ^  crowns, 
or  half-crowns^  that  have  gone  from  her  in  f7f- 
aVf/j/^/ charities. 

I  {hall  not  take  upon  me  to  fay,  that  it  is 
impoffible  for  Flavia  to  be  faved ;  but  thus 
much  muft  be  faid,  that  fhe  has  no  grounds 
from  Scripture  tothink  ihe  is  in  the  way  of  fal- 
vation.  For  her  whole  life  is  in  dire6l  oppo- 
lition  to  all  thofe  tempers  znd  praBices,  which 
the  Gofpel  has  made  neceffary  to  falvation. 

If  you  was  to  hear  her  fiy,  that  £he  had 
lived  all  her  life  like  Ajiiia  the  Prophetefs,  who 
departed  not  from  the  temple t  but  ferved  God 
with  faftings  and  prayers^  night  and  day,  you 
would  look  upon  her  as  very  extravagant;  and 
yet  this  would  be  no  greater  an  extravagance, 
than  for  her  to  fay,  that  fhe  has  h^t^  Jlriving 
to  enter  in  at  the  ftrait  gate,  or  making  any 
one  doSirine  of  the  Gofpel   a  rule  of  her  life. 

She  may  as  well  fay,  that  (he  lived  with 
our  Saviour  when  he  was  upon  earth,  as  that 
Hie  has  lived  in  imitation  of  him,  or  made  it 
any  part  of  her  carejto  live  in  fuch  tempers  as 
he  required  of  all  thofe  that  would  be  his  dif- 
ciples.  She  may  as  truely  fay,  that  fhe  has 
every  day  wajhed  the  faints  feet  ^  as  that  'C^^z  has 
lived  in  chriftian  humility  and  poverty  of  fpi- 
rit  i  and  as  reafonably  think,  that  ilie  has 
taught  a  Charity  fchool,  as  that  fhe  has  lived  in 
works  of  charity.  She  has  as  much  reafon  to 
H  2  think 
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think  that  (he  has  been  a  centinel  in  an  army, 
as  that  fhe  has  lived  in  watching,  ^luA  felf -de- 
nial. And  it  may  as  fairly  be  laid,  that  (he 
lived  by  the  labour  of  her  hands,  as  that  fhe 
had  given  all  diligence  to  make  her  calling  and 
eletl ion  jure. 

And  here  it  is  to  be  well  obferved,  that 
the  poor,  'wain  turn  of  mind,  the  irreligion, 
ihtfolly^  and  vanity  of  this  whole  life  oiFla- 
via,  is  all  owing  to  the  majiner  of  ufing  her 
eftate.  It  is  this  that  has  formed  her  fpirit, 
that  has  given  life  to  every  idle  temper,  that 
has  fupported  every  trijiing  pajfion,  and  kept 
her  from  all  thoughts  of  a  prudent,  ufeful, 
and  devout  life. 

When  her  parents  died,  £he  had  no  thought 
about  her  two  hundred  pounds  a  year,  but 
that  .(lie  had  fo  much  money  to  do  what  flie 
would  with,  to  fpend  upon  herfelf,  and  pur- 
chafe  the  pleafures  and  gratifications  of  all  her 
pailions. 

And  it  is  this  fetting  out,  this  falfe  judg^ 
ment  and  indifcreet  ule  of  her  fortune,  that 
has  filled  hfer  whole  life  with  the  fame  indif- 
cretion,  an^kept  her  from  thinking  of  what 
is  right,  and  wife,  and  pious  in  every  thing 
elfe. 

If  you  have  feen  her  delighted  in  plays  and 
romances,  \Vi  fcandal  and  backbiting,  Q:i(\\y  flat- 
tered, and  foon  ajj routed  -,  if  you  have  feen 
her  devoted  lo  pleafures  and  diverfions,  a  flave 
to  every  p(^J]ion  in  its  turn,  nice  in  every  thing 
that  concerned  her  body  or  drefst  carelefs  of 
I  every 
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every  thing  that  might  benefit  her  foul,  al- 
ways wanting  fome  new  entertainment,  and 
ready  for  every  happy  invention  in  Jhew  or 
drefs,  it  was  becaufe  (he  had  piirchafed  -aW  thefe 
tempers  with  the  yearly  revenue  of  her  for- 
tune. 

She  might  have  been  humbieyferious,  devout, 
a  \ovQvo^ good  books,  an  admirer  of^r^^j'^r  and 
retirement,  careful  of  her  time^  diligent  la 
good  works,  full  of  charity  and  the  love  of  God, 
but  that  the  imprudent  ufe  of  her  eftate  forced 
all  the  contrary  tempers  upon  her. 

And  it  was  no  wonder  that  (he  fliould  turn 
her  time^  her  miyid^  her  health,  hpr  Jlrengthy  to 
the  fame  ufes  that  (he  turned  her  fortune.  It 
is  owing  to  her  being  wrong  in  fo  great  an  <^r- 
//tVd'of  life,  that  you  can  lee  nothing  wife,  or 
reafonable,  or  pious  in  any  other  part  of  it. 

Now  though  the  irregular  trifling  fpirit  of 
this  charaBer  belongs,  I  hope,  but  to  few 
people,  yet  many  may  here  learn  fome  in- 
ftrudicn  ■  from  it,  and  perhaps  fee  fomething 
of  their  own  fpirit  in  it. 

For  as  Flavia  feems  to  be  undone  by  the  un- 
reafonable  ufe  of  her  fortune,  fo  iht  lownefs  o^ 
mod;  peoples  virtue,  the  imperfeBions  of  their 
piety,  an^d  the  diforders  of  (h t'lr pajjions^  is  ge- 
nerally owing  to  their  imprudent  ufe  and  en- 
joyment of  lawful  and  innocent  things. 

More  people  are  kept  from  a  true  fenfe  and 

tafte  of  Religion,   by   a  regular  kifid  of  fen- 

fuality  and  indulgence,    than    by  grofs  drwi- 

kennefs.    More  men  live  regardlefs  of  ihe  great 
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duties  of  piety,  through   too  great  a  concern 
for  worldly  goods,    than   through  direSi  in-' 
^  jujlice. 

This  man  would  perhaps  be  devout,  if  he 
was  not  fo  great  a  Virtuojo.  Another  is  deaf 
to  all  the  motives  to  piety,  by  indulging  an 
idky  Jlothful  temper. 

Could  you  cure  This  man  of  his  great  curio- 
fity  and  inquijithe  temper,  or  That  of  his  falfe 
fatisfadion  and  thirji  after  learnings  you  need 
do  no  more  to  make  them  both  become  men 
of  great  piety. 

If  This  woman'wquld  moikt  fewer  vijits,  or 
That  not  be  always  talking^  they  would  neither 
of  them  find  it  half  fo  hard  to  be  afFcded  with 
Religion. 

For  all  thefe  things  are  only  /////<?,  when 
they  are  compared  \.o  great  Jins ,  and  though 
they  are  little  in  that  refpedt,  yet  they  are 
great,  as  they  are  Impediments  and  hindrances  ox 
a  pious  fpirit. 

For  as  confideration  is  the  only  eye  of  th<; 
foul,  as  the  truths  of  Religion  can  be  feen  by 
nothing  elfe,  fo  whatever  raifes  a  levity  of 
mind,  a  trijiing  fpirit,  renders  the  foul  incar 
pable  of  feeing,  apprehending,  and  relifhing 
the  doclrincs  of  piety. 

Would  we  therefore  make  a  real  progrefs  in 
Religion,  we  niuft  not  only  abhor  grofs  and 
notorious  fins,  but  we  muft  regulate  the  inno- 
cent and  lawful  parts  of  pur  behaviour,  and 
put  the  moft  common  and  allowed  a(5tions  of 
jife,  under  the  rules  of  difcretion  and  piety. 

C  H  A  P* 
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CHAP.     VIII. 

How  the  wife  and  pious  ufe  of  an  EJiafe^  naiu- 
rally  carrieth  us  to  great  perfeclion  hi  all  the 
virtues  of  the  Chriftian  Life ;  reprefented  in 
the  charaBer  o/" Miranda. 

ANY  one  pious  regularity  of  any  one 
part  of  our  life,  is  of  great  advantage, 
not  only  on  its  own  account,  but  as  it  ufes  us 
to  live  by  rule,  and  think  of  the  government 
of  ourfelves. 

A  man  of  bufmefs,  that  has  brought  one 
part  of  his  aifairs  under  certain  rules,  is  in  a 
fair  way  to  take  the  fame  care  of  the  reft. 

So  he  that  has  brought  any  one  part  of  his 
life  under  the  rules  of  religion,  may  thence 
be  taught  to  extend  the  fame  order  and  regu- 
larity into  other  parts  of  his  life. 

\{  any  one  is  fo  wife  as  to  think  his  titne 
too  precious  to  be  difpofed  of  by  chance,  and 
left  to  be  devoured  by  any  thing  that  happens 
in  his  way  :  If  he  lays  himfelf  under  a  necef- 
fity  of  obferving  how  every  day  goes  through 
his  hands,  and  obliges  himfelf  to  a  certain 
order  of  time  in  his  bufmefs,  his  retirements, 
and  devotions,  \t  is  hardly  to  be  imagined, 
how  foon  fuch  a  conduct  would  reform,  im- 
prove, and  perfe(ft  the  whol«  courfe  of  his 
life. 

H  ±  He 


I04  A ferious  Call 

He  that  once  thus  knows  the  vahie,  and 
reaps  the  advantage  of  a  well-ordered  time, 
will  not  long  he  a  ftranger  to  the  value  of  any 
thing  elfe  that  is  of  any  real  concern  to  him. 

A  rule. that  relates  even  to  the  fmalleft  part 
of  our  life,  is  of  great  benefit  to  us,  merely  as 
it  is  a  rule. 

For,  as  the  Proverb  faith.  He  that  has  be- 
gun weiL  has  half  done :  So  he  that  has  begun 
xo  live  by  rule,  has  gone  a  great  way  towards 
the  perfedion  of  his  life. 

By  ride,  muft  here  be  conftantly  underftood, 
a  religious  rule,  obferved  upon  a  principle  of 
duty  to  God. 

For  if  a  man  fhould  oblige  himfelf  to  be 
moderate  in  his  meals,  only  in  regard  to  his 
Jiomach ;  orabftainfrom  drinking,  only  to  a- 
void  the  head-ach;  or  be  moderate  in  h'lsfeep, 
,  through  fear  of  a  lethargy,  he  might  be  exact 
in  thefe  rules,  without  being  at  all  the  better 
man  for  them. 

But  when  he  is  moderate  and  regular  in  any 
of  thefe  things,  out  of  a  fenfe  of  Clwijlianfo' 
hriety  2,Vi^j elf -denial,  that  he  may  offer  unto 
God  a  more  reafonable  and  holy  life,  then  it 
is,  that  ihft  f??jalleji  rule  of  this  kind,  is  natu- 
rally the  beginning  of  great  piety. 

For  the  fmalleft  rule  in  thefe  matters  is  of 
great  benefit,  as  it  teaches  us  feme  part  of  the 
government  of  our  felves,  as  it  keeps  up  a 
tendernefs  of  mind,  as  it  prefents  God  often  to 
our  thoughts,  and  brings  a  fenfe  of  religion 
into  the  ordinary  actions  of  our  common  life, 

If 
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•  If  a  man,  whenever  he  was  in  company, 
where  any  ontfwore,  talked  lewdly,  or  fpoke 
evil  of  his  neighbour,  fiiould  make  it  a  rule 
to  himfelf,  either  gently  to  reprove  him,  or 
if  that  was  not  proper,  then  to  leave  the  com- 
pany as  decently  as  he  could  :  he  would  find, 
that  this  little,  like  a  little  leaven  hid  in 
a  great  quantity  of  meal,  would  Ipread  and 
extend  itfelf  through  the  whole  form  of  his 
life. 

If  another  fhould  oblige  himfelf  to  abftain 
on  the  Lords-day  from  many  innocent  and/^w- 
ful  things,  as  travelling,  vijiting^  common  con^ 
'V  erf  at  tony  and  difcourfing  upon  worldly  mat- 
ters, as  trade,  news,  and  the  like  ;  if  he  (hould 
devote  the  day,  befides  the  public  worlhip, 
to  greater  retirement,  reading,  devotion,  in- 
flrudion,  and  works  of  Charity  ;  though  it 
may  feem  but  a  fmall  thing,  or  a  needlefs  ni- 
cety, to  require  a  man  to  abftain  from  fuch 
things  as  may  be  done  without  fin,  yet  who- 
ever would  try  the  benefit  of  fo  little  a  rule, 
would  perhaps  thereby  find  fuch  a  change 
made  in  his  fpirit,  and  fuch  a  tafte  of  piety 
raifed  in  his  mind,  as  he  was  an  entire  firanger 
to  before. 

It  would  be  eafy  to  (hew,  in  many  other  in- 
ftances,  how  little  and  fmall  matters  are  the 
firft  fieps,  and  natural  beginnings  of  great 
perfection. 

But  the  two  things  which  of  all  others, 
moft  want  to  be  under  a  fi:ri(fl  rule,  and  which 
are  the  greateft  bleffings   both   to    ourfclves 
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and  others,  when  they  are  rightly  ufed,  are 
our  time,  and  our  money.  Thefe  talents  are 
continual  means  and  opportunities  of  doing 
good. 

He  that  is  pioufly  ftri(5i,  and  exad;  in  the 
wife  management  of  either  of  thefe,  cannot 
be  long  ignorant  of  the  right  ufe  of  the  other. 
And  he  that  is  happy  in  the  religious  care 
and  difpofal  of  them  both,  is  already  afcend- 
ed  feveral  fteps  upon  the  ladder  of  Chriftian 
perfedion, 

Miranda  (the  Sifter  of  FlaiiaJ  is  a  fober, 
reafonable  Chriftian  ;  as  foon  as  (he  was  mif- 
trefs  of  her  time  and  fortune,  it  was  her  firfl 
thought,  how  {he  might  beft  fulfil  every  thing 
that  God  required  of  her  in  the  ufe  of  them, 
and  how  (he  might  make  the  bed  and  happieft 
ufe  of  this  {hort  life.  She  depends  upon  the 
truth  of  what  our  blefled  Lord  hath  faid, 
that  there  is  but  one  thing  needful,  and  there- 
fore makes  her  whole  life  but  one  continual 
labour  after  it.  She  has  but  one  rcafon  for 
doing  or  not  doing,  for  liking  or  not  liking 
anything,  and  that  is,  the  w///of  God.  She 
is  not  fo  weak  as  to  pretend  to  add,  what  is 
called  thtfne  lady,  to  the  true  Chriftian  ;  Mi- 
randa thinks  too  well,  to  be  taken  with  the 
found  of  fuch  filly  words  >  flie  has  renounced 
the  world  to  follow  Chrift  in  the  exercife  of 
humility,  charity,  devotion,  abftlnence,  and 
heavenly  affedions ;  and  that  is  Mirandas  fine 

'^^"'''"S-       ,  ,  Whilft 
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Whilfl  {he  was  under  her  mother,  fhe  was 
forced  to  be  genteel^  to  Hve  in  ceremony)  to 
fit  up  late  at  nights,  to  be  in  the  folly  of  every 
faJJjion,  and  always  ijijiting  on  Sundays y  to 
^o patched,  and  loaded  with  a  burden  of  finery 
to  the  holy  Sacrament  i  to  be  in  every  polite 
converfation  -,  to  hear  profanenefs  at  the  p/ay^ 
houfe,  and  wanton  fongs  and  love  intrigues 
at  the  opera  j  to  dance  at  public  places,  that 
fops  and  rakes  might  admire  the  finenefs  of 
her  Jhape,  and  the  beauty  of  her  motions. 
The  remembrance  of  this  way  of  life  makes 
her  exceeding  careful  to  atone  for  it  by  a 
contrary  behaviour. 

Miranda  does  not  divide  her  duty  between 
God,  her  neighbour,  and  herfelf ;  but  fhecon- 
iiders  all  as  due  to  God,  and  fo  does  every 
thing  in  his  name,  and  for  his  fake.  This 
makes  her  confider  hzx  fortune  as  the  gift  of 
God,  that  is  to  be  ufed  as  every  thing  is,  that 
belongs  to  God,  for  the  wife  and  reafonable 
ends  of  aChriiiian  and  holy  life.  Her  fortune 
therefore  is  divided  betwixt  herfelf  and  feve- 
ral  other  poor  Peopky  and  fhe  has  only  her 
part  oi  relief  iiQm  it.  She  thinks  it  the  fame 
folly  to  indulge  herfelf  in  needlefs,  vain  ex- 
pences,  as  to  give  to  other  People  to  fpend  in 
the  fame  way.  Therefore  as  (he  will  not  give 
a  poor  man  money  to  go  fee  a  Puppet -fiew, 
neither  will  fhe  allow  herfelf  any  to  fpend  in 
the  fame  manner ;  thinking  it  very  proper  to 
be  gs  wife   herfelf,  as  fhe  expeds  poor  men 
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fhould  be.  For  is  it  a  folly  and  a  crime  in  a 
poor  man,  fay  Miranda,  to  wafte  what  is 
given  him  in  foolifh  trifles,  whilft  he  wants 
meat,  drink,  znd  c/oat/js?  And  is  it  lefs  folly, 
or  a  lefs  crime  in  me,  to  fpend  that  money  in 
filly  diveriions,  which  might  be  fo  much  bet- 
ter fpent  in  imitation  of  the  divine  goodnefs, 
in  works  of  kindnefs  and  charity  towards  my 
fellow-creatures,  and  Fellow-Chriflians?  If  a 
poor  man's  own  neceffities  are  a  reafon  why  he 
fhould  not  wade  any  of  his  money  idly,  furely 
the  neceflities  of  the  poor,  the  excellency  of 
Charity,  which  is  received  as  done  to  Chrifl: 
himfelf,  is  a  much  greater  reafon  why  no  one 
fhould  ever  wafte  any  of  his  money.  For  if 
he  does  fo,  he  does  not  only  do  like  the  poor 
man,  only  wafte  that  which  he  wants  himfelf, 
but  he  waftes  that  which  is  wanted  for  the  mofi: 
noble  ufe,  and  which  Chrift  himfelf  is  ready 
to  receive  at  his  hands.  And  if  we  are  angry 
at  a  poor  man,  and  look  upon  him  as  a  wretch 
when  he  throws  away  that  which  fliould  buy 
his  own  bread  ;  how  mud  we  appear  in  the 
fight  of  God,  if  we  make  a  wanton  idle  uTe  of 
that,  which  (hould  buy  bread  and  cloaths  for 
^he  hungry  and  naked  brethren,  who  are  as 
near  and  dear  to  God  as  we  are,  and  fellow- 
heirs  of  the  fame  ftate  of  future  Glory  ?  This 
is  the  fpirit  of  Miranda,  and  thus  fhe  ufes  the 
gifts  of  God  i  Oie  is  only  one  of  a  certain 
number  oi poor  People,  that  are  relieved  out 
of  her  fortune,  and  (he  only  differs  from  them 
in  the  blcficdnefs  of  giving. 

Excepting 
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Excepting  her  victuals,  flie  never  fpent 
ten  pounds  a  year  upon  herlelf.  If  you 
was  to  fee  her,  you  would  wonder  what  poor 
hody  it  was,  that  was  fo  furprifingly  ;z^<2/  and 
clean.  She  has  but  one  rule  that  fhe  obferves 
in  her  drefs,  to  be  always  cieant  and  in  the 
cheapeft  things.  Every  thing  about  her  refem- 
bles  the  purity  of  her  foul,  and  (he  is  always 
clean  without,  becaufe  (he  is  always  pure 
within. 

Every  morning  fees  her  ^^r// at  her  Prayers, 
fhe  rejoices  in  the  beginning  of  every  day, 
becaufe  it  begins  all  her  pious  rules  of  holy 
living,  and  brings  the  freflipleafare  of  repeat- 
ing them.  She  feems  to  be  as  a  guardian 
Angel  to  thofe  that  dwell  about  her,  with  her 
watchings  and  prayers  blefiing  the  place  where 
fhe  dv/efis,  and  making  interceffion  with  God 
for  thofe  that  are  ailcep. 

Her  devotions  have  had  forne  intervals,  and 
God  has  heard  feveral  of  her  private  Prayers, 
before  the  light  is  fufFcred  to  enter  into  her 
fi (lie r's  room.  M/r^Wi?  does  not  know  what  it 
is  to  have  a  dull  half-day  ;  the  returns  of  her 
hours  of  Prayer,  and  her  religious  exercifes, 
come  too  often  to  let  any  confiderable  part  of 
time  lie  heavy  upon  her  hands. 

When  you  fee  her  at  "oDork,  you  fee  the 
fame  wifdom  that  governs  all  her  other 
actions,  flie  is  either  doing  fomething  that  is 
neceflary  for  herfelf,  or  necelTary  for  others, 
who  want  to  be  aiMed.    There  is   fcarcc  a 
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poor  family  In  the  neighbourhood,  but  wears 
ibmething  or  other  that  has  had  the  labour  of 
her  hands.  Her  wife  and  pious  mind  neither 
wants  the  amufement,  nor  can  bear  with  the 
folly  of  idle  and  impertinent  work.  She  can 
admit  of  no  fuch  folly  as  this  in  the  day,  be- 
caufe  flie  is  to  anfwer  for  all  her  adions  at 
night.  When  there  is  no  wifdom  to  be  ob- 
ferved  in  the  employment  of  her  hands,  when 
there  is  no  ufefui  or  charitable  work  to  be 
done,  Miranda  w?ll  work  no  more.  At  her 
table  fhe  lives  flridly  by  this  rule  of  holy 
Scripture,  whether  ye  eat,  or  drink,  or  what' 
ever  ye  do,  do  all  to  the  glory  of  God.  This 
makes  her  begin  and  end  every  meal,  as  fhe 
begins  and  ends  every  day,  with  ads  of  de- 
votion :  She  eats  and  drinks  only  for. the  fake 
of  living,  and  with  fo  regular  an  abftinence, 
that  every  meal  is  an  exercife  o^ f elf -denial j 
and  (lie  humbles  her  body  every  time  that 
ihe  is  forced  to  feed  it.  If  Miranda  was  to 
run  a  race  for  her  life,  fhe  wouIa  fubmit  to  a 
diet  that  was  proper  for  it.  But  as  the  race 
which  is  fet  before  her,  is  a  race  of  holinefs, 
piirityy  and  heavenly  affedion,  which  fhe  is  to 
finifh  in  a  corrupt,  difordered  body  of  earthly 
paffions,  fo  her  every  day  diet  has  only  this 
one  end,  to  make  her  body  fitter  for  this 
fpiritual  race.  She  df>es  not  weigh  her  meat 
in  a  pair  of  fcales,  but  fhe  weighs  it  in  a 
much  better  balance;  fo  much  as  gives  a 
proper  ftrength  to  her  body,  and  renders    it 
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able  and  willing  to  obey  the  foul,  to  join  in 
Plalms  and  Prayers,  and  lift  up  eyes  and 
hands  towards  Heaven  with  greater  readinefs, 
fo  much  is  Mirandas  7neal.  So  that  Miranda 
will  never  have  her  eyes  fwell  with  fatnefs, 
or  pant  under  a  heavy  load  of  flefh,  until  fhe 
has  changed  her  religion. 

The  holy  Scriptures,  cfpecially  of  the  New 
Teftament,  are  her  daily  fludy ;  thefe  ihe 
reads  v*?ith  a  watchful  attention,  constantly 
carting  an  eye  upon  herfelf,  and  trying  her- 
felf,  by  every  dodrine  that  is  there.  When 
file  has  the  New  Teftament  in  her  hand,  {he 
fuppofes  herfelf  at  the  feet  of  our  Saviour 
and  his  Apoftles,  and  makes  every  thing  that 
fhe  leafns  of  them,  fo  many  laws  of  her  life. 
She  receives  their  facred  Words  with  as  much 
attention,  and  reverence,  as  if  fhe  faw  their 
perfons,  and  knew  that  they  were  juft  come 
from  Heaven,  on  purpofe  to  teach  her  the 
way  that  leads  to  it. 

She  thinks,  that  the  trying  of  herfelf  eve* 
ry  day  by  the  do<5trines  of  Scripture,  is  the 
only  podible  way  to  be  ready  for  her  trial  at 
the  lad:  day.  She  is  fometimes  afraid  that  (he 
lays  out  too  much  money  in  books,  becaufe 
(lie  cannot  forbear  buying  all  pra(ftical  books 
of  any  note  efpecially  fuch  as  enter  into  the 
heart  of  religion,  and  defcribe  the  i'nward  ho" 
iinefs  of  the  chrifti^n  life.  But  of  all  human 
writings  the  lives  of  pious  perfons,  and  emi- 
nent faints,  are  her  greateft  delight.  In  thefe 
Ihe  fearchts  as  for  hidden   treafurs,  hoping  to 
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find  fome  fecret  of  holy  living,  fome  uncorh- 
mon  degree  of  piety,  which  (he  may  make 
her  own.  By  this  means  Miranda  has  her 
head  and  her  heart,  fo  ftored  with  all  the  prin- 
ciples of  wifdom  and  holinefs,  (he  is  fo  full 
of  the  one  main  buiinefs  of  life,  that  (he  finds 
it  difficult  to  converfe  upon  any  other  fubjedl; 
and  if  you  are  in  her  company,  when  (he 
thinks  it  proper  to  talk,  you  muft  be  made 
wifer  and  better,  whether  you  will  or  no. 

To  relate  her  charity,  would  be  to  relate 
the  hiilory  of  every  day  for  twenty  years;  for 
fo  long  has  all  her  fortune  been  fpent  that 
way.  She  has  fet  up  near  twenty  poor  tradef- 
men  that  had  failed  in  their  bufinefs,  and 
faved  as  many  from  failing.  She  has  educat- 
ed feveral  poor  children,  that  were  picked  up 
in  the  flrctts,  and  put  them  in  a  way  of  an 
honed  employmenr.  As  foon  as  any  labourer 
is  confined  at  home  with  ficknefs,  (he  fends 
him,  till  he  recovers,  twice  the  value  of  his 
wages,  that  he  may  have  one  part  to  give  to 
his  family,  as  ufual,  and  the  other  to  provide 
things  convenient  for  his  ficknefs. 

If  a  family  feems  too  large  to  be  fupported 
by  the  labour  of  thofc  that  can  work  in  it, 
(lie  pays  their  rent,  and  gives  them  fomething 
yearly  tov/ards  ihcir  cloathing.  By  this  means, 
there  are  many  poor  families  that  live  in  a 
comfortable  manner,  and  are  from  year  to 
year  blefling  her  in  their  prayers. 

If  there  is  any  poor  man  or  woman,  that 
is  more  than  ordinarily  wicked  and  reprobate, 
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Miranda  has  her  eye  upon  them>  (he  watches 
their  time  of  need  jind  adverfity  ;  and  if  fhd 
Can  difcover  that  they  are  in  any  great  ftreights^ 
or  afHidion,  (he  gives  them  fpeedy  relief.  She 
has  this  care  for  this  fort  of  people,  becaufe  (he 
once  faved  a  very  profligate  peffon  from  being 
carried  to  prifon,  who  immediateJy  became  a 
true  penitent. 

There  is  nothing  in  the  chara(5ler  of  Af/r^«^^ 
more  to  be  admired,  than  this  temper.  For 
this  tendernefs  of  affedion  towards  the  mofl 
abandoned  finners,  is  the  highefl  inftance  of  a 
divine  and  god-like  foul. 

Miranda  once  pafTed  by  a  houfe^  where  the 
}nan  and  his  wife  were  curling  and  fwearing  at 
one  another,  in  a  mod  dreadful  manner,  and 
three  children  crying  about  them  ,  this  fight 
fo  much  affe(fted  her  compailionate  mind,  that 
file  went  the  next  day,  and  bought  the  three 
children,  that  they  might  not  be  ruined  by 
living  with  fuch  wicked  parents ;  they  novv 
live  with  Miranda^  are  bleffed  with  ber  care 
and  prayers,  and  all  the  good  works  which 
ilie  can  do  for  them.  They  hear  her  talk, 
they  fee  her  live,  they  join  with  her  in  Pfalms 
and  Prayers*  The  elded  of  them  has  already 
converted  his  parents  from  their  v/icked  life, 
-and  (heWs  a  turn  of  mind  fo  remarkably  pious, 
-that  Miranda  intends  him  for  holy  orders 'y  that 
being  thus  faved  himfelf,  he  may  be  zealous 
in  the  falvatioit  of  fouls,  and  do  to  Other  mifer- 
able  objeds,  as  (he  has  d-one  t9  him. 

I-    ■    ■  Miranda 
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;  Miranda  Is  a  conftant  relief  to  poor  peo- 
ple in  their  misfortunes  and  accidents  ;  there 
are  fometlmes  little  misfortunes  that  happen  to 
them,  which  of  themfelves  they  could  never 
be  sble  to  overcome.  The  death  of  a  cowj  or 
a  horfe,  or  fome  little  robbery,  would  keep  them 
in  diftrefs  all  their  lives.  She  does  not  fuffer 
them  to  grieve  under  fuch  accidents  as  thefe. 
She  immediately  gives  them  the  full  value  of 
their  lofs,  and  makes  ufe  of  it  as  a  means  of 
raifing  their  minds  towards  God. 

She  has  a  great  tendernefs  for  old  people  that 
are  grown  pafl:  their  labour.  The  parifh  al- 
lowance for  fuch  people  is  very  feldom  a  com- 
fortable maintenance  :  For  this  reafon  they 
are  the  conftant  objeds  of  her  care  ;  (he  adds 
fo  much  to  their  allowance,  as  fomewhat  ex- 
ceeds the  wages  they  got  when  they  were 
young.  This  llie  does  to  comfort  the  infir- 
mities of  their  age,  that  being  free  from  trouble 
and  diftrefs,  they  may  ferve  God  in  peace,  and 
tranquility  of  mind.  She  has  generally  a 
large  number  of  this  kind,  who  by  her  cha- 
rities and  exhortations  to  holinefs,  fpend  their 
laft  days  in  great  piety  and  devotion. 

Miranda  never  wants  compaflion,  even  to 
common  beggars  j  efpecially  towards  thofe 
that  are  old  ovfick,  or  full  oi  fores ,  that  want 
eyes  or  limbs.  She  hears  their  complaints  with 
tendernefs,  gives  them  fome  proof  of  her 
kindnefs,  and  never  rejed:s  them  with  hard, 
or  reproachful  knguage,  for  fear  of  adding  af- 
.  ^  sfli<ftion  to  her  fellow-creatures. 

If 
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If  a  poor  old  traveller  tells  her,  that  he  has 
t\t\\.htT  Jlrength,  nov  foody  nor  ?noney  left,  (he 
never  bids  him  go  to  the  place  from  whence 
he  came,  or  tells  him,  that  (he  cannot  relieve 
him,  bdcaufe  he  may  be  a  cheat,  or  flie  does 
not  know  him  5  but  fhe  rctlieves  him  for  that 
reafon,  becaufe  he  is  2ijlrangery  and  unknown 
to  her.  For  it  is  the  mod  noble  part  of  cha- 
rity, to  be  kind  and  tender  to  thofe  whom  we 
never  faw  before,  and  perhaps  never  may  fee 
again  in  this  lifc»  I  was  ajiranger,  and  ye 
took  me  in,  faith  our  bleiled  Saviour  j  but  who 
can  perform  this  duty,  that  will  not  relieve 
perfons  that  are  unknown  to  him  ? 

Miranda  confiders,  that  Lazarus  was  a  com- 
mon beggar,  that  he  was  the  care  of  Angels^ 
and  carried  into  Abraham's  bofom.  She  con- 
fiders, that  our  blefled  Saviour  and  his  Apo- 
ftles,  were  kind  to  beggars  -,  that  they  fpoke 
comfortably  to  them,  healed  their  difeafes, 
and  reftored  eyes  and  limbs  to  the  lame  and 
blind.  That  Feter  faid  to  the  beggar  that 
wanted  an  alms  from  hnr\yfiher  and  gold  have 
J  none,  but  Jiich  as  I  have  give  1  thee  ;  in  the 
name  ofjefus  Chrijl  of  Nazareth,  rife  up  and 
walk.  Miranda,  therefore,  never  treats  beg- 
gars with  difregard  and  averiion,  but  (he  imi- 
tates the  kindnefs  of  our  Saviour  and  his 
Apoftles  towards  them  ;  and  though  (he  can- 
not, like  them,  work  miracles  for  their  relief, 
yet  (lie  relieves  them  with  that  power  that  /he 
hath  ;  and  may  fay  with  the  Apoll:le,y«^/2  as 
I  hiive  give  I  tJj^e,  in  the  name  ofjefus  Chrifl. 
I  2  It 
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It  may  be,  fays  Miranda,  that  I  may  ohtti 
give  to  thofe  that  do  not  defeive  it,  or  that 
will  make  an  ///  vfe  of  my  alms.  Bat  what 
then  ?  Is  not  this  the  very  method  of  divine 
^oodnefs  ?  Does  not  God  make  his  fun  to  rife 
on  the  evil,  and  on  the  good  ^  Is  not  this  the 
very  goodnefs  that  is  recommended  to  us  in 
Scripiure,  that  by  imitating  of  it,  we  may 
be  children  of  our  Father  which  is  in  Heaven, 
ivhofcndeth  rain  on  the  juji,  and  on  the  mjuji  f 
And  {hall  J  wiih-hold  a  hirle  mo?iey,  o^  food, 
from  my  fellow-creature,  for  fear  he  iliould 
not  to  be'  good  enough  to  receive  it  of  me  ?  Do 
I  beg  of  God  to  deal  with  me.  not  according 
to  my  merit,  but  according  to  his  own  great 
goodnefs  ;  and  (hall  I  be  fo  abfurd,  as  to  with- 
hold my  charity  from  a  poor  brother,  becaufe 
he  may  perhaps  not  defcrve  it  ?  fliall  I  ufe  a 
meafure  towards  him,  which  I  pray  God  ne- 
ver to  ufe  towards  me  ? 

Befides,  where  has  the  Scripture  made  me- 
rit the  rule  or  meafure  of  charity  ?  On  the 
contrary,  the  Scripture  faith,  if  thy  enemy 
hunger,  feed  him,  if  he  thirjiy  give  him  drink. 

Now  this  plainly  teaches  us,  that  the  merit 
of  perfons  is  to  be  no  rule  of  our  charity  ?  but 
"  that  we  are  to  do  ads  of  kindnefs  to  thole 
that  leaf  of  all  deferve  it.  For  if  I  am  to 
love  and  do  good  to  my  worft  enemies ;  if  I 
am  to  be  charitable  to  them,  notwithllanding 
all  iht'u  fpite  and  malice,  furely  merit  is  no 
meafure  of  charity.  IF  I  am  not  to  with- 
hold my  charity  from   fuch   bad  people,  and 

who 
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xvho  are  at  the  fame  time  my  enemies,  furely 
I  am  not  to  deny  alms  to  poor  beggars,  whorr^ 
J  neither  know  to  be  bad  people,  nor  any  way 
my  enemie?. 

You  will  perhaps  fay,  that  by  this  means 
I  encoufage  pcc^ple  to  be  beggan.  But  the 
fame  though  dels  obje6lion  may  be  made 
againft  all  kinds  of  charities,  for  they  may  en- 
courage people  to  depend  upon  them.  The 
fame  may  fee  faid  againft  forgoing  our  ene- 
mies, for  ii  m2iy  :encourage  people  to  do  us  hurt. 
The  Came  may  be  faid  even  againil:  the  good- 
nefs  of  God,  that  by  pouring  his  bleffings  on 
the  evil  and  on  the  good,  on  the  juft  and  on 
the  unjuft,  evil  and  unjuft  men  are  encouraged 
ia  their  wicked  ways.  The  fame  may  be  faid 
againft  cloathing  the  naked,  or  giving  medi- 
cines to  the  fick,  for  that  may  encourage  peo- 
ple to  negh^i  themfelves,  and  be  carelefs  of 
their  health.  But  when  the  love  of  God dwd- 
lethinyou,  when  it  has  enlarged  your  heart, 
and  filled  you  u  ith  bowels  of  mercy  and  com- 
panion, you  will  make  no  more  fuch  objec- 
tions as  thefe. 

When  you  are  at  any  tirne  tisrning  away 
the  poor^  the  oldy  xh^fck  and  helplefs  travel- 
ler, the  lame,  or  the  blinds  a&  yourfelf  this 
queftion.  Do  I  fincerely  wifh  thefe  poor  crea- 
tures may  be  as  happy  as  Lazarus,  that  was 
carried  by  ^/^^W^  into -^^;w//^/;/'s  bofom  ?Do 
I  fincerely  defire  that  God  would  make  them 
fellow-heirs  with  me  in  eternal  Glory  ?  Now 
if  you  fearch  into  your  foul,  yoij  will  find 
I  3  thi 
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that  there  is  none  of  thefe  motions  there, 
that  you  are  wifliing  nothing  of  this.  For  it 
is  impoffible  for  any  one  heartily  to  wirti  a 
poor  creature  To  great  a  happinefs,  and  yet  not 
have  a  heart  to  give  him  a  fmall  alms.  For 
this  reafon,  fays  Miranda^  as  far  as  I  can, 
I  give  to  alh  becaufe  I  pray  to  God  to  forgive 
all  -y  and  I  cannot  rcfufe  an  abns  to  thofe  whom 
J  pray  God  to  blefs,  whom  I  wiih  to  be  par- 
takers of  eternal gloryy  but  anr)  glad  to  fliew 
fome  degree  of  love  to  fuch,  as,  I  hope,  will 
be  the  objeds  of  the  infinite  Love  of  God. 
And  if,  as  our  Saviour  has  affured  us,  it  be 
more  bleffed  to  give  than  to  receive^  we  ought 
to  look  upon  thofe  that  afk  our  alms,  as  fo 
inzny  friends  and  benefaSlcrSy  that  come  to  do 
us  a  greater  good  than  they  can  receive,  that 
come  to  exalt  our  virtue,  to  be  witnej/es  of  our 
charity,  to  be  monuments  of  our  love,  to  be  our 
advocates  with  God,  to  be  to  us  in  Chrift's 
rtead,  to  appear  for  us  at  the  day  of  judgment, 
and  to  help  us  to  a  bleflednefs  greater  than  our 
alms  can  beftow  on  them. 

This  is  the  fpirit,  and  this  is  the  life  of  the 
devout  Miranda  j  and  if  (he  lives  ten  years 
longer,  (he  will  have  fpent  fixfy  hundred 
pounds  in  charity  j  for  that  which  fhe  allows 
herfelf,  may  fairly  be  reckoned  amongfl  her 
alms. 

When  fhe  dies,  fhe  muft  fhine  amongft  Apo^ 
Jilesy  and  Saints,  and  Martyrs  ;  fl:ie  muft  ftand 
arnongft  iht  JirJJ  ferv ants  of  God,  and  be  glo- 
rious 


to  a  Devout  and  Holy  Life*      119 

rious  amongft  thofe  that  have  fought  the  good 
fight,  and  finifhed  their  courfe  with  joy. 


CHAP.     IX. 

Containing  fame  reflexions  upon  the  life  of  Vis- 
ran  da,  and  fl:ewtng  how  it  may^  and  ought 
to  be  imitated  hy  all  herfex, 

NO  W  this  life  of  Miranda,  which  I 
heartily  recommend  to  the  imitation  of 
her  fex,  however  contrary  it  may  feem  to  the 
way  and  fadiion  of  the  world,  is  yet  fuitable 
to  the  true  fpirit,  and  founded  upon  the  plain- 
eft  docftrines  of  chriftianity. 

To  live  as  (he  does,  is  as  truly  fuitable  to 
the  Gofpel  of  Chrift,  as  to  be  baptized,  or  re- 
ceive the  Sacrament. 

Her  fpirit  is  that  which  animated  the  Saints 
of  former  ages  ;  and  it  is  becaufe  they  lived  as 
fhe  does,  that  we  now  celebrate  their  memo- 
rjes,  and  praife  God  for  their  examples. 

There  is  nothing  that  is  wlinnficaly  trifling, 
or  iinreafonable  in  her  charad:er,  but  every 
thing  there  defcribed,  is  a  right  and  proper 
inftanceof  a  folid   and  real  piety. 

It  is  as  eafy  to  fhew,  that  it  is  whimfical  to 
go  to  church,  or  to  fay  one's  prayers,  as  that 
it  is  whimfical  to  obferve  any  of  thefe  rules 
of  life.  For  all  M/r/^W^'s  rules  of  living  un- 
to God,  of  fpending  her  time  2ind  fortune,  of 
1  4  eating. 
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eating,  working,  di^lTing,  and  convcrfing,  are 
as  lubftantial  parts  of  a  reafonable  and  hoi/ 
life,  as  devotion  and  prayer. 

For  there  is  nothing  to  be  faid  for  the  wif-- 
dom  of  fobriety,  the  wifdom  of  devotion,  the 
wifdom  of  charity,  or  the  wifdom  oi  humility ^ 
but  what  is  as  good  an  argument  for  the  wife 
^nd  reafonable  ule  oi  apparel. 

Neither  can  any  thing  be  faid  againfl  the 
folly  oi  luxury t  the  folly  oi fenfuality,  the  fol- 
ly of  extravagance,  the  folly  of  prodigality, 
the  folly  of  ambition,  of  idlenefi,  or  indulgence, 
but  what  muil  be  faid  againfl  the  folly  of  drefs. 
For  religion  is  as  deeply  concerned  in  the  one 
as  in  the  other. 

Ifyoumaybe  vain  in  one  thing,  you  may 
be  vain  in  every  thingj  for  one  kind  of  vani- 
ty only  differs  from  another,  as  one  kind  of  inr 
temperance  differs  from  another. 

If  you  fpend  your  fortune  in  the  needlefs  vain 
iinery  of  drefs,  you  cannot  condemn  prodi- 
gality, or  extravagance,  or  luxury,  without 
condemning  yourfelf. 

If  you  fancy  that  it  is  yoMV  only  folly,  and 
that  therefore  there  can  be  no  great  matter  in 
it ;  you  are  like  thofe  that  think  they  are  on- 
ly guilty  of  the  folly  of  covetoufnefs,  or  the 
folly  of  ambition.  Now  though  fome  people 
piay  live  (o  plaufible  a  life,  as  to  appear 
chargeable  with  no  other  fault,  than  that  of 
covetoufnefs  or  ambition ;  yet  the  cafe  is  not 
as  it  appears,  for  covetoufnefs,  or  ambition,  can- 
pot  fubfifl:  in  a  heart,  in  other  refpedts  rightly 
(ievpte(i  to  Qod.  1:; 
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lii  like  a  manner,  though  fome  people  may 
rpend  mod  that  they  have  in  needlefs  expen- 
iive  ornaments  of  drefs,  and  yet  Teem  to  be 
in  every  other  rerpe<5t  truly  pious,  yet  it  is 
certainly  falfe ;  for  it  is  as  impolnble  for  a 
niind  that  is  in  a  true  flate  of  religion,  to  be 
vain  in  the  ufe  of  cloaths,  as  to  be  vain  in 
the  ufe  of  ahns  or  dei)otions.  Now  to  con- 
vince you  of  this  from  your  ovi'n  refledions, 
]et  us  fuppofe  that  fome  eminent  faint ^  as  for 
inrtance,  that  the  holy  Virgin  Mary  was  fent 
into  the  world,  to  be  again  in  a  flate  of  trial 
for  a  few  yearsj  and  that  you  was  going  to 
her,  to  be  edified  by  her  great  piety.  Would 
you  exped:  to  find  her  drelTed  out,  and  adorned 
in  fine  and  expenfive  cloaths  ?  No.  You 
would  know  in  your  own  mind,  that  it  was 
as  impoflible,  as  to  find  her  learning  to  dance. 
Do  but  add  faint y  or  holy^  to  any  perfon, 
cither  riiany  or  ivomafi^  and  your  own  mind 
tells  you  immediately,  that  fuch  a  charader 
cannot  admit  of  the  vanity  of  fine  apparel. 
A  faint  genteely  drefTed,  is  as  great  nonfenfe 
3S  an  j^pojile  in  an  embroidered  fuit  \  every 
one's  own  natural  fenfe  convinces  him  of  the 
inconfiftency  of  tbefe  things. 

Now  what  is  the  reafon,  that  when  you 
think  of  ^  faint y  or  e?rjnent  fervant  of  God, 
you  cannot  admit  of  the  vanity  of  apparel  ^' 
Is  it  not  becaufe  it  is  inconfiflent  with  fuch  a 
right  flate  of  heart,  fuch  true  and  exalted 
piety  ?  And  is  not  this  therefore,  a  demon-? 
^ration,  that  where  fuch  vanity  is  admitted, 

there 
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there  a  right  ftate  of  heart,  true  and  exalted 
piety,  mufl  needs  be  wanted?  For  as  certainly 
as  the  holy  Firgi?!  Mary  could  not  indulge  her- 
felf,  or  conform  to  the  vanity  of  the  world  in 
drefs  and  figure,  fo  certain  is  it,  that  none 
can  indulge  themfelves  in  this  vanity,  but 
thofe  who  want  her  piety  of  heart  -,  and  con- 
fequently  it  mufl  he  owned,  that  all  needlefs 
and  expenfive  finery  of  drefs,  is  the  efFe(5t  of  a 
difordered  heart,  that  is  not  governed  by  the  -. 
true  fpirit  of  religion. 

Covet oiifnefs  is  not  a  crime,  becaufe  there  is 
any. harm  in  gold  ox filver,  but  becaufe  it  fup- 
pofes  a  foolifh  and  unreafonable  flate  of  mifld, 
that  is  fallen  from  its  true  good,  and  funk  in- 
to fuch  a  poor  and  wretched  fatisfa6tion. 

In  like  manner,  the  expenfive  finery  of  drefs 
is  not  a  crime,  becaufe  there  is  any  thing 
good  or  evil  in  cloaths,  but  becaufe  the  ex- 
penfive ornaments  of  cloathing,  ihews  ^Joo'ijh 
and  unreafonable  flate  of  heart,  that  is  fallen 
from  right  notions  of  human  nature,  that  a- 
bufes  the  end  of  cloathing,  and  turns  the  ne- 
cefiities  of  life,  into  fo  many  inftances  of  pride 
and  folly. 

All  the  world  agree  in  condemning  re?nark^ 
able  Japs,  Nov^  what  is  the  reafon  of  it  ?  Is  it 
becaule  there  is  any  thing  finful  in  their  par- 
ticular dr  if  s,  or  afie^ed msLuners}  No:  but  it 
is  becaufe  all  people  know,  that  it  fliews  the 
fiate  of  a  man's  mind,  and  that  it  is  impoffi- 
ble  for  fo  ridiculous  an  outfide,  to  have  any 
thino;  wife,   or  reafonable,    or  good   within. 

And 
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And  indeed,  to  fuppofe  a  fop  g^ great  piety,  is 
as  much  nonfenfe,  as  to  fuppofe  a  coward  of 
great  courage.  So  that  all  the  world  agree  in 
owning,  that  the  ufe  and  tnanner  of  cloaths,  is 
a  mark  of  the  ftate  of  a  man's  mind,  and 
confequently,  that  it  is  a  thing  highly  elTential 
to  religion.  But  then  it  fliould  be  well  confi- 
dered,  that  as  it  is  not  only  x\\Qfot  that  is  guilty 
of  intemperance,  but  every  one  that  tranf- 
greOes  the  right  and  religious  meafures  of  catl- 
ing and  drinking;  fo  it  (hould  be  confidercd, 
that  it  is  not  only  xh^  fop  that  is  guilty  of  the 
vanity  and  abufe  d  drefs,  but  every  one  that 
departs  from  the  reafonable  and  religious  ends 
of  cloathing. 

As  therefore  every  argument  againft /J////^- 
nefs,  is  as  good  an  argument  againft  all  kinds 
ot  intemperance  ;  fo  every  argument  againft 
the  vanity  o^  fops,  is  as  good  an  argument  a- 
gainll  all  vanity  and  abufe  of  drefs.  For  they 
are  all  of  tbe  fgme  kind,  and  only  differ,  as 
one  degree  of  intemperance  may  differ  from 
another.  She  not  only  paints  a  httle,  may 
as  juflly  accufe  another, '  becaufe  fhe  paints  a 
great  deal;  as  flie  that  ufes  but  a  common 
finery  of  dref?,  accufe  another  that  is  excef- 
five  in  her  finery. 

For  as  in  the  matter  of  temperance,  there 
is  no  rule,  but  the  fobriety,  that  is  according 
to  the  dodrines  and  fpirit  of  our  religion;  fo 
in  the  matter  of  apparel,  there  is  no  rule  to  b& 
obferved,  but  fuch  a  right  ufe  of  cloaths  as 
is  ftridly  according  to  the  dodrines  and  fpirit 

of 
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of  our  religion.  To  pretend  to  make  the  tc^' 
^the  world  our  meafure  in  thefe  things,  is  as 
weak  and  abfurd  as  to  make  the  way  of  the 
world  the  meafure  of  our  fobriety,  abdinence, 
or  humility.  It  is  a  pretence  that  is  exceed- 
ingly abfurd  in  the  mouths  of  Chriftians,  v.ho 
are  to  be  fo  far  from  conforming  to  the  faflii- 
ons  of  this  life,  that  to  have  overcome  the 
world,  is  made  an  efTential  mark  of  Chriftia- 
nity. 

This  therefore  is  the  way  that  you  are  to 
judge  of  the  crime  of  vain  apparel :  You  are 
to  coniider  it  as  an  offence  againft  xht  proper 
ufe  of  cloaths,  as  covetoufnefs  is  an  offence  a- 
gainft  the  proper  ufe  of  money  j  you  are  to 
confider  it  as  an  indulgence  of  proud  and  un- 
leafbnable  tempers,  as  an  offence  againfl:  the 
humility  and  fobriety  of  the  Chriftian  fpirit  ; 
you  are  to  confider  it  as  an  offence  againft  all 
thofe  doctrines,  that  require  you  to  do  all  to 
the  glory  of  God,  that  require  you  to  make  a 
right  ufe  of  your  talents  ;  you  are  to  confider 
it  as  an  offence  again/fall  thofe  texts  of  Scrip- 
ture, that  command  you  to  love  your  neigh- 
bour as  yourfelf,  xofeed  the  hungry,  to  cloath 
the  naked,  and  do  all  works  of  charity  that 
you  are  able;  fo  that  you  mufl  not  d<;ceive 
yourfelf  with  faying.  Where  can  be  the  harni 
oi  cloaths?  for  the  covetous  man  might  as 
well  fay.  Where  can  be  the  harm  ofgoUor 
filver  f  but  you  mufl  ccnfider,  that  it  is  a 
great  deal  of  harm  to  want  that  iDifet  and  rea- 
fonabkt  and  hinnbk   ftaie  of  heart,   which   is 

accordr 
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according  to  the  fpirit  of  religion,  and  which 
no  one  can  have  in  the  manner  that  he  ought 
to  have  it,  who  indulges  himfelf  either  in  the 
"canity  of  drefs,  or  the  dejire  of  riches. 

There  is  therefore  nothing  right  in  the  ufe  of 
cloaths^  or  in  the  ufe  of  any  thing  elfe  in  the 
world,  but  the  plainefs  and  Jimplicity  of  the 
Gofpel.  Every  other  ufe  of  things  (however 
polite  and  fafhionable  in  the  world)  diftradts 
and  diforders  the  heart,  and  is  inconfiftent 
with  that  inward  ftate  of  piety,  that  purity 
of  heart,  that  wifdom  of  mind,  and  regularity 
of  afFed:ion,  which  Chriflianity  requireth. 

If  you  would  be  a  good  Chriftian,  there  is 
but  one  way,  you  mufl  live  wholly  unto  God; 
and  if  you  would  live  wholly  unto  God,  you 
muft  live  according  to  the  wifdom  that  comes 
from  God:  you  muft  adl  accordfng  to  right 
judgments  of  the  nature  and  value  of  things; 
you  mud:  live  in  the  exercife  of  holy  and  hea- 
venly aftedions,  and  ufe  all  the  gifts  of  God 
to  his  praife  and  glory. 

Some  perfons  perhaps,  who  admire  the  pu- 
rity and  perfedion  of  this  life  of  Miranda^  may 
fay,  How  can  it  be  propofed  as  a  common  ex- 
ample? How  can  we  who  are  married,  or  wtf 
who  are  under  the  diredion  of  our  parents, 
imitate  fuch  a  life? 

It  is  anfwered,  Juft  as  you  may  imitate  the 

life  of  our   bleifed  Saviour  and   his  apoftles* 

The  circumftances  of  our  Saviour's  life,  and 

the  ftate  and  condition  of  his  apoftles,  were 

4  more 
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more  different  from  yours,  than  that  o^ Mira?:- 
daWs -y  and  yet  their  life,  the  purity  and  per- 
fed:ion  of  their  behaviour,  is  the  common  ex- 
ample that  is  propofed  to  all  Chriftians. 

It  is  ihc'ir  fpirit  therefore,  their  piety,  their 
love  of  God,  that  you  are  to  imitate,  and  not 
the  particular  form  of  their  life. 

A6t  under  God  as  they  did,  dire(5l  your 
common  adiions  to  that  end  which  they  did, 
glorify  your  proper  llate  with  fuch  love  of 
God,  fuch  charity  to  your  neighbour,  fuch 
htimility  and  felf-denial,  as  they  did;  and 
then,  though  you  are  only  teaching  your  own 
children,    and    St.   Pat//  is  converting  whole 

•  nations,  yet  you  are  following  his  fleps,  and 

.  ad:ing  after  his  example. 

Do  not  think  therefore,  that  you  cannot,  or 
need  not  be  like  Aliranda,  becaufe  you  are  not 
in  her  ftate  of  life;  for  as  the  fame  fpirit  and 
temper  would  have  made  Miranda  a  faint, 
though  (he  had  been  forced  to  labour  for  a 
maintenance,  fo  if  you  will  but  afpire  after 
her  fpirit  and  temper,  tvcvy  form  and  condi- 
tio?! of  life  w^ill  furnilh  you  v^iih  futncient 
means  of  employing  it. 

Miranda  is  what  fhe  is,  becaufe  flie  does 
every  thing  in  the  name,  and  with  regard  to 
her  duty  to  God;  and  when  you  do  the  fame, 

■  you  will  be  exadtly  like  her,   though  you  are 

.  never  fo  different  from  her  in    the  outward 
ftate  of  your  life. 

You-  are  married,  you  fay,  therefore  you 
have  not  your  time  ^nd  J  or  tunc  in  your  power 
as  fhe  has.  it 


to  a  Devout  and  Holy  'Life,      127 

It  is  very  true;  and  therefore  you  cannot 
fpendy^  much  time,  woi  Jo  much  money,  in  the 
manner  that  (he  does. 

But  now  Mirandas  perfed:!on  does  not  con- 
fifl:  in  this,  that  flie  i^tnds  fo  much  time,  or 
Jo  much  money  in  fuch  a  manner,  but  that  (he 
is  carclul  to  make  the  bed  ufe  of  all  that 
time,  and  all  that  fortune,  which  God  has 
put  into  her  hands.  Do  you  therefore  make 
the  beft  ufe  of  all  that  time  and  money  which 
is  in  your  difpofal,  and  then  you  are  like  Mi^ 
7' an  da. 

\i  ihe  has  tnvo  hundred  pounds  a  year,  and 
you  have  only  two  mites,  have  you  not  the 
more  reafon  to  be  exceeding  exadl  in  the  wifefl: 
ufe  of  them  ?  If  flie  has  a  great  deal  of  time, 
and  you  have  but  a  little,  ought  you  not  to  be 
the  more  watchful  and  circumfpect,  left  that 
little  ihould  be  loft  ? 

You  fay,  if  you  was  to  imitate  the  cleanly 
plainnefs  and  cheapnefsai  her  drefs,  you  Ihould 
offend  your  hujhands, 

Firji,  Be  very  fure,  that  this  is  truCy  before 
you  make  it  an  excufe. 

Secondly,  If  your  hujhands  do  really  require' 
you  io patch  your  faces,  to  expofe  your  breafts 
naked,  and  to  h^Jine  and  expenjive  in  all  your 
apparel,  then  take  thefe  two  refolutions : 

Firjly    To  forbear  from  all  this,  as  foon  as 
your  hufbands  will  permit  you. 
,     Secondly^  To  ufe  your  utmoft  endeavours,  to 
recommend   yourfelves  to  their  affedions  by 
inch  J  olid  virtues ,  as  may  corred;  the  vanity  of 

their 
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their  minds,  and  teach  them  to  love  you  for 
fuch  qualities  as  will  make  you  amiable  in  the 
fight  of  God  and  his  holy  angels. 

As  tothis  dodrine  concerning  the  plainnefs 
and  modefty  of  drefs,  it  may  perhaps  be 
thought  by  fome,  to  be  fufficiently  confuted  by 
afking,  whether  all  perfons  are  to  be  cloathed 
in  thejame  manner^ 

Thefe  queftions  are  generally  put  by  thofe, 
who  had  rather  perplex  the  plained  truths* 
than  be  obliged  to  follow  them. 

Let  it  be  iuppofed,  that  I  had  recommend- 
ed an  univerfal  phinnefs  of  diet.  Is  it  not  a 
thing  fufficiently  reafonable  to  be  un'iverfally 
recommended  ?  But  would  it  thence  follow, 
that  the  nobleman  and  the  labourer  were  to  live 
upon  iht  fame  food? 

Suppofe  1  had  prefTed  an  univerfal  tempe-^ 
ranee,  does  not  religion  enough  juilify  fuch  a 
doflrine?  But  would  it  therefore  follow,  that 
all  people  were  to  drink  thtjdme  liguors,  and 
in  the  fame  quantity  ? 

In  like  manner,  ihoMgh  plabmefs  znd  fbriefy 
of  drefs  is  recommended  to  all^  yet  it  does  by 
'no  means  follow,  that  all  are  to  be  cloathed  in 
thcjdme  manner. 

Now  what  is  the  particular  rule  with  regard 
to  temperance  ?  How  fhall  particular  perfons 
that  u^^  different  liquor Sy  and  in  different  qunn- 
titles^   prelerve  their  temperance  ? 

Is  not  this  the'rule?  Are  they  not  \o guard 
againft  indulgence^  to  make  their  ufe  of  liquors 
ii  matter  of  cofijcience^  and  allow  of  no  refrejJj^ 

rnentSt 
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mcntSy  but  fuch  as  are  confiflent  with  ths 
Jiri^eft  rules  of  Chriftia.n  fobriety  ? 

Now  transfer  this  ruje  to  the  matter  of  ap^ 
pare/,  and  all  quefllons  about  it  are  anlwercd. 

Let  every  one  but  g4.iard  againfl:  the  vanity 
of  drefs,  let  them  but  make  their  uje  of 
cloaths  a  matter  of  confcience,  let  them  but 
dcfire  to  make  the  S^Ji  ufe  oi  their  money, 
and  then  every  one  has  a  rule,  that  is  fufficient 
to  direcfl  them  in  every  ftate  of  life.  This 
rule  will  no  more  let  the  great  be  vain'm  their 
drefs,  than  intemperate  in  their  liquors ,  and  yet 
Will  leave  it  as  lawful  to  h^vefome  difference  in 
their  apparel,  as  to  have  fome  difference  in 
their  drink. 

But  now  you  will  fay,  that  you  may  ufe 
the  JiJieJi,  richeji  wines,  when,  and  as  you 
pleafe  -,  that  you  may  be  as  expenfive  in  them  as 
you  have  a  mind,  becaufe  different  liquors  are 
allowed?  If  not,  how  can  it  be  laid,  that  you 
may  ufe  clouths  as  you  pleafe,,  and  wear  the 
richeji  things  you  can  get,  becaufe  the  bare 
difference  of  cloaths  is  lawful  ? 

For  as  the  lawful nefs  of  different  liquors, 
leaves  no  room,  nor  any  excufe  for  t\\QfmalJeJi 
degrees  of  intemperance  in  drinking,  fo  the 
lawlulnefs  of  different  apparel,  leaves  no  room, 
nor  any  excule  for  the  fmallcfl  degrees  of  va^ 
nity  in  drefs. 

To  alk  what  is  va?iity  in  drefs,  is  no  more 

a    puzzling    queftion,    than    to  afk    what    is 

intemperance  m  drinking.     And  though  Keli- 

gio|i  does  not  here  ftaee  the  particular  meafure 

K  for 
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for  all  individuals,  yet  it  gives  fuch  general 
rules,  as  are  a  fufiicient  dire(9:ion  in  every  ftate 
of  life. 

He  that  lets  Religion  teach  him,  that  the 
endoi  drinking  is  only  fo  far  to  refrefh  our 
Jpirits,  as  to  keep  us  in  good  healthy  and  make 
Joul  and  body  fitter  for  all  the  offices  of  a  holy 
and  pious  life,  and  that  he  is  to  defire  to  glo- 
rify God  by  a  right  ufe  of  this  liberty,  will 
always  know  what  intemperance  is,  in  his  par- 
ticular (late. 

So  he  that  lets  Religion  teach  him,  that 
the  end  of  cloathing  is  only  to  hide  om  Jhame 
and  nakednefsy  and  to  fecure  our  bodies  from 
the  injuries  of  weather,  and  that  he  is  to  de- 
fire  to  glorify  God  by  2^  fiber  and  %vife  ufe  of 
this  nccejjity,  will  always  know  what  vanity  of 
drefs  is,  in  his  particular  ftate. 

And  he  that  thinks  it  a  necdlefs  nicety,  to 
talk  of  the  religious  iifi  of  apparel,  has  as 
much  reafon  to  think  it  a  needlefs  nicety  to 
talk  of  the  religious  ufe  of  liquors.  For 
luxury  and  indulgence  in  drefs^  is  as  great  an 
abufi,  as  luxury  and  indulgence  in  eating  and 
drinking.  And  there  is  no  avoiding  either  of 
them,  but  by  making  religion  xhtJlriB  niea- 
Jure  of  our  allowance  in  both  cafes.  And 
there  is  nothing  in  Religion  to  excite  a  man 
to  this  pious  exaSljieJs  in  one  cafe,  but  what  is 
as  good  a  motive  to  the  fame  exadinefs  in  the 
other. 

Farther,  as  all  things  that  are  lawful,  are 
not  therefore  expedient,  fo  there  are  fome  things 

lawful 
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lawful  in  the  ufe  of  liquors,  and  cipparel, 
which  by  abftaining  from  them  for  pious 
endst  may  be  made  means  of  great  perfec- 
tion. 

Thus  for  inftance,  if  a  man  (liould  deny 
himfelf  fuch  ufe  of  liquors  as  is  lawful-^  if 
he  fhould  refrain  from  fuch  expence  in  his 
drink  as  might  be  allowed  without  (in  ;  if  he 
fhould  do  this,  not  only  for  the  fake  of  a  more 
pious  /elf- denial t  but  that  he  might  be  able 
to  relieve  and  refre(h  the  helplefs,  poor,  and 
lick  :  if  another  fhould  abflain  from  the  ufe  of 
that  which  is  lawjulm  drefsy  if  he  fhould  be 
movt  frugal  and  mean  in  his  habit  than  the 
neceflities  of  religion  ^/^/z^/f^  require  ;  if  he 
fhould  do  this  not  only  as  a  means  of  a  better 
humility^  but  that  he  may  be  more  able  to 
clothe  other  People;  thefe  Perfons  might  be 
faid  to  do  that,  which  was  highly  fuitable  to 
the  true  fpirit,  though  not  abfolutely  required 
by  the  letter  of  the  law  of  Chrift. 

For  if  thofe  who  give  a  cup  of  cold  water  to 
a  difciple  ofChriJt,  jhall  not  lofe  their  reward^ 
how  dear  muft  they  be  to  Chrift,  who  often 
give  themfelves  water,  that  they  may  b.e  able 
to  give  wine  to  the  fick  and  languiihing  mem- 
bers of  Chrift's  body  1 

But  to  return.  All  that  has  been  here  fald 
to  married  women,  m^y  ferve  for  the^fame  in^ 
litudlion  to  fuch  as  arc  ftill  under,  the  direc- 
tion of  their  Parents. 

K  2  Now 


132  A  ferious   Call 

Now  though  the  obedience  which  Is  due  to 
parents,  does  not  oblige  them  to  carry  their 
virtues  no  higher  than  their  parents  require 
them;  yet  their  obedience  requires  them  to 
fubmit  to  their  diredion  in  all  things,  not  con- 
trary to  the  laws  of  God. 

If  therefore,  your  parents  require  you  to 
live  more  in  ih^fappion  and  converfation  of 
the  world,  or  to  be  more  expenfive  in  your 
drefs  and  perfon,  or  to  diipofe  of  your  time 
otherwife  than  fuits  with  your  deiires  after 
greater  f  erf eB ton t  you  mufl:  fubmit,  and  bear 
U  as  your  crofsy  till  you  are  at  liberty  to  follow 
the  higher  councils  of  Chrift,  and  have  it  iii 
your  power  to  chufe  the  beft  ways,  of  raifing 
your  virtue  to  its  greateft  height. 

Novv  although,  whilH:  you  are  in  this  flate, 
you  may  be  obliged  to  forego  fome  means  of 
improving  your  virtue,  yet  there  are  fome 
others  to  be  found  in  it,  that  are  not  to  be 
had  in  a  life  of  more  liberty. 

For  if  in  this  ftate,  where  obedience  is  fo  great 
^  virtue,  you  comply  in  all  things  lawful,  out 
^i  2.  pious y  tender  fenfe  of  duty,  then  thofe 
things  which  you  thus  perform,are,  inftead  of 
being  hindrances  of  your  virtue,  turned  into 
rneans  of  improving  it. 

What  you  lofe  by  being  retrained  from  fuch 
things,  as  you  would  chufe  to  obfcrve,  you 
^ain  by  that  excellent  virtue  of  obedience, 
in  humbly  complying  againfl  your  tem- 
per. 

Now 
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Now  what  is  here  granted,  Is  only  in  things 
iaivful\  ?.nd  therefore  the  dlverfion  of  our 
EnglijJj  jiage  is  here  excepted  j  being  elfe- 
where  proved,  as  I  think,  io  he.  abfolutely  un^ 
lawful. 

Thus  much  to  (liew,  how  perfons  under 
the  diredion  of  others,  may  imitate  the  wife 
and  pious  life  of  M/r^;z^^. 

But  as  for  thefe  who  are  altogether  in  their 
own  handsj  if  the  liberty  of  their  flate  makes 
them  covet  the  bejl gifts y  if  it  carries  them  to 
chafe  the  inoft  excellent  ways,  if  they,  having 
all  in  their  own  power,  &ould  turn  the  whole 
form  of  their   life   into  a   re2:ular  exercife  of 

o 

the  higheft  virtues,  happy  are  they  who  have 
fo  learned  Chrifi:. 

All  perfons. cannot  receive  this  faying.  They 
that  are  able  to  receive  it,  let  them  receive  it, 
and  blefs  that  Spirit  of  God,  which  has  put 
fuch  good  motions  into  their  hearts. 

God  may  be  ferved,  and  glorified  in  every 
flate  of  life.  But  as  there  are  fome  flates  of 
life  more  defirable  than  others,  that  more  pu-* 
rify  our  natures,  that  more  improve  our  vir- 
tues, and  dedicate  us  unto  God  in  a  higher 
manner,  fo  thofe  who  are  at  liberty  to  chufe 
for  themfelves,  feem  to  be  called  by  God  to 
be  more  eminently  devoted  to  his  fervice. 

Ever  (ince  the  beginning  of  Chriftianity, 
there  hath  been  two  orders,  or  ranks  of  Peo- 
ple amongft  good  Cbriftians. 

■  K  3  The 
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The  one  that  feared  and  ferved  God  in  the 
common  offices  andbufinefs  of  a  fecular  worldly 
life. 

The  other  renouncing  the  common  bufinefs 
and  common  enjoyments  of  life,  as  richest 
marriage y  honour s^  2ir\d  pleafuresy  dtvoi^d  them- 
felves  to  voluntary  poverty,  virginity,  devotion, 
and  retirement,  that  by  this  means  they  might 
live  wholly  unto  God,  in  the  daily  exercife  of 
a  divine  and  heavenly  life. 

This  teflimony  I  have  from  the  famous  ec- 
clefiaftical  hiflorian  Eufebius,  who  lived  at  the 
time  of  the  Jirji  general  council^  when  the 
faith  of  our  Nicene  Creed  was  eftablidied,  when 
the  Church  was  in  its  greaieft^/(?ry  and  purity, 
when  its  Bilhops  were  fo  many  ho\y  fathers, 
and  eminenty^m/j-. 

**  Therefore,  faith  he,  there  hath  been  infti- 
*'  tuted  in  the  Church  of  Chrill,  two  ii:ays, 
'*  of  manners  of  living.  The  072e  raifed  above 
**  the  ordinary  (late  of  nature,  and  common 
•*  ways  of  living,  rejed:s  wedlock ^  pojpjions, 
**  and  worldly  goods-,  and  being  wholly  lepa- 
*•  rate  and  removed  from  the  ordinary  con- 
*'  verfation  of  common  life,  is  appropriated 
**  and  devoted  folely  to  the  worihip  and  fer- 
'*  vice  of  God,  through  an  exceeding  degree  of 
**  heavenly  love, 

**  They  who  are  of  this  order  of  people, 
*'  feem  dead  to  the  life  of  this  world,  and  hav- 
**  ing  their  bodies  only  upon  earth,  are  in 
•*  theirminds,andcontemplatlons,  dwelling  ia 
•'  heaven.      From  whence,  like  fo  many  hea- 

**  venly 
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*  venJy  inhabltantSj  they  look  down  upon 
*'  human  life,  making  interceffions  and  obla- 
**  tions  to  Almighty  God,  for  the  whole  race  of 
**  mankind.  And  this  not  with  the  bloodoi 
"  beaftSj  or  the  fat,  or  fmoke,  and  burning 
**  oi bodies y  but  with  the  higheft  exercifes  o£ 
'*  true  piety,  with  cleanfed  and  purified  hearts, 
**  and  with  an  whole  form  of  life  ftridlly  de- 
"  voted  to  virtue*  Thefe  are  their  facrifices, 
*'  which  they  continually  offering  unto  God, 
**  implore  his  mercy  and  favour  for  themfelves 
"  and  their  fellow  creatures. 

"  Chriflianity  receives  this  as  the  perfe(5t 
**  manner  of  life* 

"  The  other  is  of  a  lower  form,  and  fuiting 
*«  itfelf  mere  to  the  condition  of  human  na- 
**  ture,  admits  of  chajie  wedlock,  the  care  of 
*'  children  and  family,  of  trade  and  bufmefs, 
"  and  goes  through  all  the  employments  of 
**  life  under  a  fenfe  of  piety,  and  fear  of 
"  God. 

"  Now  they  v/ho  have  chofcn  this  manner 

**  of  life,    have  their  fet  times  for   retirement 

**  and  fpiritual  exercifes,    and  particular  days 

*'  are  fet  apart,    for  their  hearing  Eufeb.     Dem. 

"  and  learning  the  word  of  God.  Evan.  i.  i.  c. 

*'  And  this  order   of  people  are 

"  confidered,   as  in  xhftfecondjlate  of  piety." 

Thus  this  learned  hiftorian. 

If   therefore  perfons,  of  either  fex,  moved 

with  the  life  of  Miranda,  and  defirous  of  per- 

fedion,    {hould   unite   themfelves    into    little 

focieties,  profeffing  voluntary  pgxerty,  ^irgini^ 

K4  /^ 
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fy,  refirmenfy  and  devotion^  living  upon  bare 
mcejjaries,  that  fome  might  he  relieved  hy 
their  charities,  and  all  be  bleffed  with  their 
prayers,  and  benefired  by  their  example  :  Or 
if  for  want  of  this,  they  fhould  pradife  the 
fame  manner  of  life,  in  as  high  a  degre,e  as 
they  could  hy  themfelves  ;  fuch  perfons  would 
be  fo  far  from  being  chargeable  with  ^x\yfuper' 
ftition,  or  blind  devotion^  that  they  might  be 
juftly  faid  to  reftore  that^/>(y,  v^hich  was  the 
boajl  and  glory  q^  the  Church,  when  its  great- 
t^  faints  were  alive. 

-  Now  as  this  learned  hiflorian  obferves,  that 
it  was  an  exceeding  great  degree  of  heavenly 
love,  that  carried  thefe  perfons  fo  much  above 
the  'C07?7mon  ways  of  life,  to  fuch  an  eminent 
itate  of  hoiinels ;  fo  it  is  not  to  be  wondered  at, 
that  the  Religion  of  Jefus  Chrift,  fliould  fill 
the  hearts  of  many  Chriftians  with  this  high 
•d^greeof  love. 

For  a  Religion  that  opens  fuch  a  fcene  of 
"Glory,  that  difcovers  things  fo  infinitely  above 
all  the  world,  that  fo  triumphs  over  death, 
that  affures  us  of  fuch  manfions  of  blifs,  where 
we  fhail  fo  foon  be  as  the  Angels  of  God  in 
Heaven  ;  what  wonder  is  if,  if  fijch  a  Reli- 
gion, fuch  truths  and  expccftations,  fliould  in 
fome  holy  fouls,  deflroy  all  earthly  defires, 
and  make  the  ardent  love  of  heavenly  things, 
be  the  one  continual  paffion  of  their  hearts  ? 

If  the  Religion  of  Chriflims  is  founded  up- 
on the  infinite  humiliation^  the  cruel  mockings 
and  fcourgings,    the  prodigiousy//^mV?^j',   the 

poor 
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poor,  perfecuted  life,  and  painful  death  of  a 
crucified  Son  of  God  ;  what  wonder  is  it,  if 
m2.ny  hztmb!e  adorers  of  this  profound  myftery, 
many  affe(5tionate  lovers  of  a  crucified  Lord, 
fhould  renounce  their  fliare  of  worldly  plea- 
ibres,  and  give  themfelves  up  to  a  continual 
courfe  of  mortification  and  felf-denial,  that 
thus  fuffering  with  Chrifl here,  they  may  reign 
with  him  hereafter  ? 

If  truth  iifelf  hath  aflured  us,  that  there  is 
but  one  thing  needful y  what  wonder  is  it,  that 
there  {hould  be  fome  amongft  Chriftians  fo 
full  of  faith,  as  to  believe  this  in  thehigheft 
(^n(t  of  the  words,  and  to  defire  fuch  a  fepa- 
ration  from  the  world,  that  their  care  and  at- 
tention to  the  one  thing  needful  may  not 
be  interrupted  ? 

If  oar  bleifed  Lord  hath  faid.  If  thou  wiit  be 
perfect,  go  and  fell  that  thou  haftt  and  give  to 
the  poor,  and  thou  Jhalt  have  treafure  in  heaven: 
And  come  and  follow  me.  What'  wonder  is  it, 
that  there  (hould  beamongft  Chriftians  fome 
fuch  zealous  followers  of  Chrift,  fo  intent  up- 
on heavenly  treafure,  fo  defirous  of  perfection, 
that  they  (hould  renounce  the  enjoyment  of 
their  eftates,  chufe  a  voluntary  poverty,  and  re- 
lieve all  the  poor  that  they  are  able  ? 

If  the  chofen  veffely  St.  Paul  hath  faid.  He 
that  is  unmarried  caret h  for  thethijigs  that  be- 
long to  the  Lord,  how  he  may  pleafe  the  Lord  : 
And  that  there  is  this  difference  alfo  between  a 
wife  and  a  virgin  j  the  unmarried  woman  careth 
for  the  things  of  the  Lord ^  that  Jhe  may  be  ho- 
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ly  both  in  body  and  Spirit :  What  wonder  is  It 
if  the  purity  and  perfe(^ion  of  the  virgin  flatc, 
hath  been  the  praife  and  glory  of  the  Church 
in  its  firft  and  purefl:  ages  ?  That  there  hath  al- 
ways been  fome  io  defirous  of  pleafing  God, 
fo  zealous  after  every  degree  of  purity  and 
perfection,  fo  glad  of  every  means  of  im- 
proving their  virtue,  that  they  have  renounced 
the  comforts  and  enjoyments  of  wedlock,  to 
trim  their /amps,  to  purify  their  fouls,  and  wait 
upon  God  in  a  ftate  of  perpetual  virginity  ? 

And  if  in  thefe  our  days,  we  want  examples 
of  thcCeJevera/  degrees  of  perfedlion,  if  nei- 
ther Clergy,  nor  laity,  are  enough  of  this  fpirif  j 
if  we  are  lo  far  departed  from  it,  that  a  man 
feems,  like  St.  Paul  at  Athens,  a  fetter  forth 
offtrange  doBrincs,  when  he  recommendsy^//- 
deftial,  renunciation  of  the  world,  regular  de^ 
i)otion,  retirement,  virginity,  2ind.  voluntary po^ 
verty,  it  is  becaufe  we  arc  fallen  into  an  age, 
where  the  love  not  only  of  many,  but  of  moil, 
is  waxed  cold. 

1  have  made  this  little  appeal  to  Antiquity, 
and  quoted  thefe  few  palTages  of  Scripture, 
to  fupport  fome  uncommon  pra(fticcs  in  the 
life  Q>{ Miranda;  and  to  fliew  that  her  higheft 
rules  of  holy  living,  her  devotion,  felf-deniaU 
renunciation  of  the  world,  \itx  charity,  virgi- 
nity, voluntary  poverty,  are  founded  in  the 
fublimeft  counfels  of  C'hrift  and  his  Apoftles, 
fuitable  to  the  high  expedations  of  another 
life,    proper  inftances  of  a  heavcnlf  love,  and 
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all  followed  by  the  greateft  faints  of  the  beffc 
and  purefl  ages  of  the  Church. 

He  that  hath  ears  to  hear,  let  him  hear. 


C  H  A  P.     X. 

Shewing  how  all  orders  and  ranks  of  jnen  and 
women  of  all  ages,  are  obliged  to  devote  them- 
felves  unto  God. 

I  Have,  in  the  foregoing  Chapters,  gone 
through  the  feveral  great  inftances  of  Chrif- 
tian  devotion,  and  fhewn  that  all  the  parts 
of  our  common  life,  our  employments,  our  ta- 
lents, and  gifts  o^fortuney  arc  all  to  be  made  ho- 
ly and  acceptable  unto  God,  by  a  wife  and  re- 
ligious ufe  of  every  thing,  and  by  dired:ing 
our  adlions  and  deligns  to  fuch  ends,  as  are 
fuitable  to  the  honour  and  glory  of  God. 

I  (hall  now  fhew,.  that  this  regularity  of 
devotion,  this  holinefs  of  common  life,  this  re- 
ligious ufe  of  every  thing  we  have,  is  a  devo- 
tion that  is  the  duty  of  all  orders  of  Chriftian 
people. 

Fulvius  has  had  a  learned  education,  and  ta- 
ken his  degrees  in  the  XJniverfity,  he  came 
from  thence,  that  he  might  be  free  from  any 
rules  of  life.  He  takes  no  employment  upon 
him,  nor  enters  into  any  bulinef?,  becaufe  he 
thinks    that    every  employment  or  bufinefs, 
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calls  people  to  the  careful  performance  anc^ 
juft  difchargeof  its  feveral  duties.  When  he 
is  grave,  he  will  tell  you  that  he  did  not  enter 
into  holy  orders,  becaufe  he  looks  upon  it  to 
be  a  ftate  that  requires  great  holinefs  of  life, 
2nd  that  it  does  not  fuit  his  temper  to  be  fo 
good.  He  will  tell  you,  that  he  never  intends 
to  marry,  becaufe  be  cannot  oblige  himfclf  to 
that  regularity  of  life,  and  good  behaviour, 
which  he  takes  to  be  the  duty  of  thofe  that 
are  at  a  head  of  a  family.  He  refufed  to 
be  Godjather  to  bis  nephew,  becaufe  he  will 
have  no  trujl  of  any  kind  to  anfwer  for. 

Fulvius\\\mV.^  that  he  is  confcicntious  in  this 
condud:,  and  is  therefore  content  with  the 
moft  idle  J  impertinent,  and  carelefs  life. 

He  has  no  Religion,  no  Devotion,  no  pre- 
tences to  Piety.  He  lives  by  no  rules,  and 
thinks  all  is  very  well,  becaule  he  is  neither  a 
priejiy  nor  a  fat  her  y  nor  2i  guardian  ^  nor  has 
any  employment  o^  family  to  look  after. 

But  Fuhitis,  you  area  rational  creature,  and 
as  fuch,  are  as  much  obliged  to  live  according 
to  reafon  and  order^  as  2LprieJi  is  obliged  to  at- 
tend at  the  altar;  or  a  guardian  to  be  faithful 
to  his  truft ;  if  you  live  contrary  to  ra'^^», 
vou  do  not  commit  a  ftnail  crime  ;  you  do  not 
break  a  fmall  truft  ;  but  you  break  the  law  of 
your  nature,  you  rebel  againll  God  who  gave 
you  that  nature,  and  put  yourfelf  amongft 
thofe,  whom  the  God  o\^  reafon  and  order  will 
punifli  as  apojfates  and  deferters. 

Though 
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Though  you  have  no  employment,  yet  as 
you  are  baptized  into  the  profeffion  of  Chiift's 
religion,  you  are  as  much  obliged  to  live  ac- 
cording to  the  holinels  of  the  chrifiian  fpirit,. 
and  perform  all  the  promifes  made  at  your 
baptifm,  as  any  man  is  obliged  to  be  honeft 
and  faithful  in  his  calling.  If  you  abufe  this 
great  calling,  you  are  not  falfe  in  a  fmall  mat- 
ter, but  you  abufe  the  precious  blood  of 
ChriH:  ;  you  crucify  the  Son  of  God  afrelh  ; 
you  negleit  the  higheft  inflances  of  divine 
goodnefs  J  you  difgrace  the  church  of  God  ; 
you  blemifli  the  body  of  Chrift  -,  you  abufe 
the  means  of  Grace,  and  the  promifes  of 
Glory  ;  and  it  will  be  more  tolerable  for  Tyre 
and  Sidouy  at  the  day  of  judg7nent,  than  for 
you. 

\l  is  therefore  great  folly,  for  any  one  to 
think  himfelf  at  liberty  to  live  as  he  pleafes, 
becaufe  he  is  not  in  fuch  a  flate  of  life  as  fome 
others  are  :  For  if  there  is  any  thing  dreadful 
in  the  abufe  of  any  truji  ;  if  there  is  any  thing 
to  be  feared  for  the  negle(5l  of  any  calling  ; 
there  is  nothing  more  to  be  feared  than  the 
wrong  ufe  of  our  reafon,  nor  any  thing  more 
to  be  dreaded,  than  the  negled:  of  our  <:/zr^//^;;? 
calling ;  which  is  not  to  ferve  the  little  ufes  of 
afhort  life,  but  to  redeem  fouls  unto  God,  to 
fill  Heaven  with  faints  and  finifh  a  kingdom  of 
eternal  Glory  unto  God. 

No    man     therefore,    muft    think   himfelf 

cxcufed  from  the  exaBnefs  of  piety  and  mora- 

Jit^,  becaufe  he  has  choien  to  be  idle  and  /;;- 
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dependent  in  the  world  ;  for  the  neeejjities  of  a 
reafonable  and  holy  life,  are  not  founded  in 
the  feveral  conditions  and  employments  of 
this  life,  but  in  the  immutable  nature  of  God, 
and  the  nature  of  Man.  A  man  is  not  to  be 
reafonable  and  holy,  becaufe  he  is  a  prieft,  or 
^father  of  a  family  ;  but  he  is  to  be  a  pious 
prieft,  and  a  good  father,  becaufe  piety  and 
goodnefs  are  the  laiDs  ofhuman  nature.  Could 
any  man  pleafe  God,  without  living  according 
to  reafon  and  order,  there  would  be  nothing 
difpleafing  to  God  in  an  idle  prieft,  or  a  repro- 
bate  father.  He  therefore,  that  abufes  his 
reafon,  is  like  him  that  abufes  iht  prieji hood  -, 
and  he  that  negledts  the  holinefs  of  the  chrif- 
tian  life,  is  as  the  man  that  difregards  the  moft 
important  trujl. 

If  a  man  was  to  chufe  to  put  out  his  eyes^ 
rather  than  enjoy  the  light,  and  fee  the  works 
of  God,  if  he  (liould  voluntarily  kill  himfelf 
by  refuling  to  eat  and  drink,  every  one  would 
own,  that  fuch  a  one  was  a  rebel  againft  God, 
that  juftly  deferved  his  higeft  indignation. 
You  would  not  fay,  that  this  was  only  finful 
in  a  prief,  or  a  niajier  of  a  family,  but  in  every 
man  as  fuch. 

Now  wherein  does  the  finfulnefs  of  this  be- 
haviour conlill  ?  Does  it  not  confift  in  this, 
that  he  abufes  his  naturCy  and  refufes  to  ad  that 
part  for  which  God  had  created  him  ?  But  if 
this  be  true,  than  all  perfons  that  abufe  their 
reafoUi  that  ad:  a  different  part  from  that  for 
which  God  created   them,  arc  like  this  man, 
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rebels  agalnft  God,  and  on  the  fame  account 
fuhjedl  to  his  wrath. 

Let  us  fuppofe  that  this  man,  inftead  of 
putting  out  his  eyes,  had  on!y  employed  them 
in  looking  at  ridiculous  things,  or  (hut  them 
up  in  jleep  ;  that  inftead  oi  Jiarving  himfelf 
to  death,  by  not  eating  at  all,  he  lliuuld  turn 
every  meal  into  zfeafty  and  eat  and  drink  like 
an  Epicure  -,  could  he  be  faid  to  have  lived 
more  to  the  glory  of  God  ?  could  he  any 
more  be  faid  to  ad:  the  part  for  which  God 
had  created  him,  than  if  he  had  put  out  his 
eyes,  and  ftarved  himfelf  to  death  ? 

Now  do  but  fuppofe  a  man  acting  unrea- 
fonably  -,  do  but  fuppofe  him  extinguifhing 
his  reafon^  inflead  of  putting  out  his  eyes,  and 
living  in  a  courfe  of  folly  and  impertinence, 
inftead  of  ftarving  himfelf  to  death  ;  and  then 
you  have  found  out  as^r^^^^/rc'^d'/ again  ft  God. 

For  he  that  puts  out  his  eyesj  or  murders 
himfelf,  has  only  this  guilt,  that  he  abufes 
the  powers  that  God  has  given  him  ;  that  he 
refufes  to  adl  that  part  for  which  he  was  creat- 
ed, and  puts  himfelf  into  a  ftate  that  is  con- 
trary to  the  divine  will.  And  furely  this  is 
the  guilt  of  every  one  that  lives  an  unreafjnr 
able,  unholy,  and  foolifh  life. 

As  therefore,  no  particular  ftate,  or  pri- 
vate Hfe,  is  an  excufe  for  the  abufe  of  our 
bodies,  01  felf -murder ,  fo  no  particular  ftate, 
or  private  life,  is  an  excufe  for  the  abufe  of  our 
reafon,  or  the  negledt  of  the  holinefs  of  the 
chriftian  religion.     For  furely  it  is  as  much 
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the  win  of  God  that  we  fliould  make  the  l>e{l 
ufe  of  our  rational  faculties,  that  we  ihould 
conform  to  the  purity  and  holinefs  ofchriliia- 
nity,  as  it  is  the  will  of  God,  that  we  (liould 
ufe  our  eyes,  and  eat  and  drink  for  the  pre- 
fervation  of  our  lives. 

'Till  therefore,  a  man  can  fliew,  that  he 
lincerely  endeavours  to  live  according  to  the 
will  of  God,  to  be  that  which  God  requires 
him  to  be  j  until  he  can  fliew,  mat  lie  is  driv- 
ing to  live  according  to  the  holinefs  of  thechri- 
itian  religion  ;  whofoever  he  be,  or  wherefo- 
ever  he  be,  he  has  all  that  to  anfvv^er  for,  that 
they  have,  who  refufc  to  live,  v/ho  abule  the 
greateft  trufts,  and  negled:  the  higheft  calling 
in  the  world. 

Every  body  acknowledges,  that  all  orders 
of  men  are  to  be  equally  and  exad:ly  honejl  and 
faithful;  there  is  no  exception  to  be  made  in 
thefe  duties,  for  any  private  or  particular  ftate 
of  life.  Now  if  we  would  but  attend  to  the 
reafon  and  nature  of  things  ;  if  we  would  but 
confider  the  nature  of  God,  and  the  nature  of 
man,  we  fhould  find  the  fame  neceffity  for 
every  other  right  ufe  of  our  reafon,  for  every 
grace,  or  religious  temper  of  the  chriftian  lite  ; 
We  fhould  find  it  as  abfurd  to  fuppofe,  that 
one  man  mud  be  exadt  in  piety,  and  another 
need  not,  as  to  fuppofe  that  one  man  muft  be 
exad;  in  honejlyy  but  another  need  not.  For 
chriftian  humility yfobriety,  devotion y  and^/V/y, 
are  as  great  and  neceflary  parts  of  a  reafonable 
life,  2i%  JKJUce  2,w^  honcfy. 
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And  on  the  other  hand,  pride.,  fenfuality^ 
and  CQvHoiifnefs,  are  as  great  diforders  of  the 
foul,  areas  high  an  ahuie  of  our  reafon,  and 
as  contrary  to  God,  as  cheafmg  and  difio' 
ncfty. 

Iheft  and  difuonejly  feem  indeed j  to  vulgar 
eyes,'  to  be  greater  fins,  becaufe  they  are  fo 
hurtful  to  civil  fociety,  and  are  fo  feverely  pu- 
nidied  by  human  laws. 

Bat  if  we  confider  mankind  in  a  higher 
view,  as  God's  order  or  fociety  of  rational  be- 
ings, that  are  to  glorify  him  by  the  right  ufe 
of  their  reafon,  and  by  adting  conformably  to 
the  order  of  their  nature,  we  (hall  find,  that 
every  temper  that  is  equally  contrary  to  rea- 
fon and  order,  that  oppofes  God's  ends  and 
defigns,  and  diforders  the  beauty  and  glory  of 
the  rational  world,  is  equally  finful  in  man, 
and  equally  odious  to  God.  This  would  fhew 
us,  that  the  fin  o^  fe?jfuaJity  h  Wkc  the  fia 
of  difionefty,  and  renders  us  as  great  objecfls  of 
the  divine  difpleafure. 

Again,  if  we  confider  mankind  in  a  farther 
view,  as  a  >  redeemed  order  o^  fallen  fpirits^ 
that  are  baptifed  into  a  fellowfliip  with  the 
Son  of  God  J  to  be  temples  of  the  Holy 
Ghoft  ;  to  live  according  to  his  holy  infpira- 
tions  ;  to  offer  to  God  the  reafonable  facrifice 
of  an  humble,  pious,  and  thankful  hfe  j  to 
purify  themfelves  from  the  diforders  of  their 
fall  3  to  make  a  right  ufe  of  the  means  of 
grace,  in  order  to  be  fons  of  eternal  glory  :  If 
we  look  at  mankind  in  this  true  light,  then 
L  we 
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we  fhall  jfind,  that  all  tempers  that  are  con- 
trary to  this  holy  fociety,  that  are  abufes  of 
this  infinite  mercy  j  all  adions  that  make  us 
unlike  to  Chrift,  that  dlfgrace  his  body,  that 
abufe  the  means  (^^  grace,  and  oppofe  our 
hopes  of  glory,  have  every  thing  in  them, 
that  can  make  us  for  ever  odious  unto  -God, 
So  that  though  j^r/V/^"  ^ndfenfuality^  and  other 
vices  of  the  like  kind,  do  not  hurt  civil  fo- 
ciety, as  cheating  and  diflionefty  do  ;  yet  they 
hurt  that  fociety,  and  oppofe  thofe  ends, 
which  are  greater  and  more  glorious  in  the 
eyes  of  God,  than  all  the  focieties  that  relate 
to  this  world. 

Nothing  therefore  can  be  more  falfe,  than 
to  imagine,  that  becaufe  we  are  private  perfons, 
that  have  taken  upon  us  no  charge  or  employ- 
ment of  life,  that  therefore  we  may  live  more 
at  large,  indulge  our  appetites,  and  be  kfs 
careful  of  the  duties  of  piety  and  holinefs;  for 
it  is  as  good  an  excufe  for  cheat i?ig-2.nd  difijonejly, 
Becaufe  he  that  abufes  his  reajhny  that  indulges 
himfelf  in  luft  and  fenfuality,  and  negledls  to 
ad:  the  wife  and  reafonablepart  of  a  truechrif- 
tian,  has  every  thing  in  his  life -to  render  him 
hateful  to  God,  that  is  to  be  found  in  cheat- 
ing and  difhonefty. 

If  therefore,"  you  rather  chufe  to  be  an  i^ile 
Epicure,  than  to  be  unjalthjul',  if  you  rather 
chufe  to  live  in  lufl  and  fenfuality,  than 
to  injure  your  neighbour  in  his  goods,  you 
have  made  r.o  better  a  proviiion  for  the  favour 
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of  God,  than  he  that  rather  chufes  to  rcb  a 
houfe,  than  to  rob  a  church. 

For  the  abiiiing  of  our  own  riature,  is  as 
great  a  difobedience  againft  God,  as  the  injur-* 
ing  our  neighbour;  and  he  that  wants  piety 
towards  God,  has  done  as  much  to  damn 
himfelf,  as  he  that  wants  honefty  tov/ards 
men.  Every  argument  therefore,  that  proves 
it  necelH^ry  for  all  men,  in  all  ftations  of  life, 
to  be  truly  honef},  proves  it  equally  neceflary 
for  all  men,  in  all  ftations  of  life,  to  be  truly 
holy  and  pious,  and  do  all  things  in  fuch  a 
manner,    as  is  fuitable  to  the  glory  of  God. 

Again,  another  argument  to  prove,  that  all 
orders  of  men  are  obliged  to  be  thus  holy  and 
devout  in  the  common  courfe  of  their  lives, 
in  the  ufe  of  every  thing  that  they  enjoy,  may 
be  taken  from  our  obligation  Xo prayer. 

It  is  granted,  that  prayer  is  a  duty  that  be- 
longs to  all  ftates  and  conditions  of  men  ; 
now  if  we  enquire  into  the  reafon  of  this, 
why  no  ftate  of  life  is  to  be  excufed  from 
prayer,  we  (hall  find  it  as  good  a  reafon,  why 
every  ftate  of  life  is  to  be  made  a  ftate  of 
piety  and  holinefs  in  all  its  parts. 

For  the  reafon  why  we  are  to  pray  unto 
God,  and  praife  him  with  Hymns,  and 
Pfalms  of  Thankfgiving,  is  this,  becaufe 
we  are  to  live  wholly  unto  God,  and  glorify 
him  all  poffible  ways.  It  is  not  becaufe  the 
praifes  of  ivords,  or  forms  of  thankfgiving, 
are  more  particularly  parts  of  piety,  or  more 
the  wordiip  of  God  than  other  things;  but  it 
L  2  is. 
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is,  becaufe  they  are  pofTibie  ways  of  exprefling 
our  dependance,  our  obedience  and  devotion 
to  God.  Now  if  this  be  the  reafon  of  verbal 
praifes  and  thankfgivings  to  God,  becaufe  we 
are  to  live  unto  God  all  pcflible  ways,  then  it 
plainly  follows,  thjt  we  are  equally  obliged  to 
worfhip  and  glorify  Gud  in  all  other  ac- 
tion?, that  can  be  turned  into  a6ts  of  piety  and 
obedience  to  him.  And  as  ac^tions  are  of 
much  more  fignificancy  than  words,  it  muft 
be  a  much  more  acceprable  worfhip  of  God> 
to  glorify  him  in  all  the  adions  of  our  com- 
mon life,  than  with  any  little  form  of  words  at 
any  particular  times. 

Thus,  If  God  is  to  be  worrtiipped  with 
forms  of  thankfgivings,  he  that  makes  it  a 
rule,  to  be  content  and  thankful  in  every  part 
and  accident  of  his  life,  becaufe  it  comes 
from  God,  praifcs  God  in  a  much  higher  man- 
ner, than  he  that  has  fome  fet  time  for  fing- 
i  ig  of  Pfalms»  Fie  that  dares  not  fay  an 
ill-natured  word,  or  do  an  unreaibnable  thing, 
becaufe  he  confidtrs  God  as  every  where  pre- 
fent,  performs  a  better  devotion,  than  he  that 
dares  not  mifs  the  church.  To  live  in  the 
world  as  a  Granger  and  a  pilgrim,  v\{w\<g  all 
its  enjoyments  as  if  we  wit^  them  not,  mak- 
ing all  our  a(5lions  fo  many  fteps  towards  a 
better  life,  is  offering  a  better  facrilice  to 
God,  than  any  forms  ot  holy  and  heavenly 
prayers. 

To  be  humble  in  all  our  actions,  to  avoid 
every  appearance   ot  pride   and   vanity,  to  be 

metk 


to  a  Devout  and  Holy  Life,        149 

meek  and  lowly  in  our  words,  actions,  drefs, 
behaviour,  and  deiigns,  in  imitation  of  our 
bleflcd  Saviour,  is  worfhipping  God  in  a  higher 
manner,  than  they  v/ho  have  only  times  to 
fail  low  on  their  knees  in  devotions.  He  that 
contents  himielf  with  necefTaries,  that  he  may 
give  the  j-emainder  to  thole  that  want  it  ; 
that  dares  not  to  fpend  any  money  foolifl^iy, 
becaufe  he  confiders  it  as  a  talent  from  Gud, 
which  muft  be  ukd  according  to  his  will, 
praifes  God  with  fomething  that  is  more  glo- 
rious than  fongs  of  praife. 

He  that  has  appointed  times  for  the  ufe  of 
wife  and  pious  prayers,  performs  a  proper  in-' 
.{lance  of  devotion  j  but  he  that  allows  him- 
ielf no  times,  nor  any  places,  nor  any  ad:;yns, 
but  Inch  as  are  ftricflly  conformable  to  wifdoni 
and  holinefs,  wor/hips  the  divine  nature  with 
the  moCi;  true  and  fubftantial  devotion.  For 
who  does  not  know,  that  it  is  better  to  be 
pure  and  holy,  than  talk  about  purity  and 
holinefs  ?  Nay,  who  does  not  know,  that  a 
man  is  to  be  reckoned  no  farther  pure,  or  ho- 
ly, or  juft,  than  as  he  is  pure,  and  holy,  and 
juft  in  the  common  courfe  of  his  life  ?  But  if 
this  be  plain,  then  it  is  alfo  plain,  that  it  is 
better  to   be   holy,  than  to  have  holy  prayers. 

Players  therefore  are  fo  far  from  being  a 
fufiicicnt  devotion,  that  they  are  the  fmalltft 
parts  of  it.  We  are  to  praife  God  with  words 
and  prayers,  becaufe  it  is  a  poffible  way  of 
glorifying  God,  v/ho  has  given  us  fuch  facul- 
ties, as  n:iay  be  fo  ufed.  But  then  as  words 
L  3  ,         are 
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are  but  fmall  things  in  themfelve?,  as  times 
of  prayer  are  but  little,  iFcompared  with  the 
reft  of  our  lives ;  fo  that  devotion  which  con- 
fifts  in  times  and  forms  of  prayer,  is  but  a  ve- 
ry fmall  thing,  if  compared  to  that  devotion 
which  is  to  appear  in  every  other  part  and 
circumflance  of  our  lives. 

Again;  as  it  is  an  e;if/  thing  to  wor(hip 
God  with  forms  of  words,  and  to  obferve 
times  of  offering  them  unto  him,  fo  it  is  the 
fmalleft  kind  of  piety. 

And,  en  the  other  hand,  as  it  is  more  diffi- 
cult to  worfliip  God  with  our  fu'oftance,  to 
honour  him  with  the  right  ufe  of  our  time, 
to  offer  to  him  the  continual  facrifice  of  felf- 
denial  and  mortification  j  as  it  requires  more 
piety  to  eat  and  drink  only  for  fuch  ends  as 
may  glorify  God,  to  undertake  no  labour, 
nor  allow  of  any  diverfion,  but  where  we  can 
ad;  in  the  name  of  God  ;  as  it  is  moft  difficult 
to  facrifice  all  our  corrupt  tempers,  corred:  all 
our  paffions,  and  make  piety  to  God  the  rule 
and  meafure  of  all  the  acftions  of  our  common 
life:  fo  the  devotion  of  this  kind  is  a  much 
more  acceptable  fervice  unto  God,  than  thofe 
words  of  devotion  which  w^e  offer  to  him  ei- 
ther in  the  CInirch,  or  in  our  clofet. 

Every  lober  reader  will  eafily  perceive,  that 
I  do  not  intend  to  leffen  the  true  and  great  va- 
lue of  Prayers,  either  public  or  private;  but 
only  to  flievv  him,  that  they  are  certainly  but 
S  very  flender  part  of  devotion,  when  com- 
pared to  a  devout  life. 

To 


io  a  Devout  a?7d  Holy  Life,      151 

To   fee   this  in  a  yet    clearer  light,  let  us 
foppofe    a  perfon  to  have  appointed  times  for 
praifing  G.od  with  Pfalms  and  Hymns,  and  to 
be  ftrid:  in  the  obfervatiori  of  them  ;   let  it  be 
fuppofed   alfo,  that    in  his  common  life  he  is 
reftlefs  and  uneafy,  full  of   murmurings  and 
complaints  at  every  thing,   never  pleafed    but 
by   chance,   as    his    temper    happens  to  carry 
him,   but  murmuring    and    repining    at  the 
very  feafons,  and  having  fon^ething   todiflike 
in  every   thing  that  happens    to  him.     Now 
can  you  conceive  any  thing  more  abfurd  and 
unreafonable,  than  fuch  a  chara(5ler  as  this  ?  Is 
fuch  a  one  to  be  reckoned  thankful  io  God,  be- 
caufe  he  \\z.%  forms  ofpraife  which  he  offers  to 
him  ?  Nay,  it  is  not  certain,   that  fuch  forms 
ofpraife  muft  be  fo  far  from  being  an  accept- 
able devotion  to  God,     that  they  muft  be  ab- 
horred as  an  abomination  ?  Now  the  abfurdity 
which    you  fee  in  this  inftance,  is  the  fame  in 
any  other  part  of  our  life;    if  our  common  life 
hath  any  contrariety  to  our  prayers,   it    is  the 
fame   abomination,  as    fongs   of  thankfgiving 
in  the  mouths  of  murmurers. 

Bended  knees,  whilft  you  are  cloathed  v/itk 
pride;  heavenly  petitions,  whilft  y^u  are 
hoarding  up  treafures  upon  earth  ;  holy  de- 
votions, whilft  you  live  in  the  follies  of  the 
v/orld  ;  prayers  otmeeknefs  and  charity,  whilft 
your  heart  is  the  feat  of  fpight  and  refent- 
ment ;  hours  of  prayer,  whilft  you  give  up 
days  and  years  to  idle  diverfions,  impertinent 
vilits,  and  foolifli  pleafures;  areas  abfurd, un- 
L4  accept- 
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acceptable  fervice  to  God,  as  forms  of  thankf- 
giving  from  a  perfon  that  lives  in  repinings 
and  difcontent. 

So  that,  unlefs  the  common  courfc  of  our 
lives  be  according  to  the  coQ:imon  fpirit  of 
our  prayers,  our  prayers  are  To  far  froai  being 
a  real  or  fufficient  degree  of  devotion,  that 
they  become  an  empty  lip-labour,  or,  what  is 
worfe,  a  notorious  hypocrify. 

Seeing  therefore  we  are  to  make  the  Jph-it 
and  temper  o£  our  prayers,  the  common  Jpirit 
and  temper^  of  our  lives,  this  may  ferve  to 
convince  us,  that  all  orders  of  people  are  to 
labour  and  afpire  after  the  fame  utmoft  perfec- 
tion of  the  Chriflian  life.  For  as  all  Chrifti- 
ans  are  to  ufe  the  fame  holy  and  heavenly  de- 
votions, as  they  are  all  with  the  fame  earned^ 
nefs  to  pray  for  the  Spirit  of  God;  fo  is  it  a 
fufficient  proof,  that  orders  of  people  are, 
to  the  utmoft  of  their  power,  to  make  their 
life  agreeable  to  that  one  fpirit,  for  which  they 
are  all  to  pray. 

As  certain  therefore,  as  the  fame  holinefs  of 
prayers  requires  the  fame  holinefs  of  life,  fo 
certain  is  it,  that  all  Chriilians  are  called  to 
the  fame  nolinefs  of  life. 

Afoldier,  or  a  trade/man ^  is  not  called  to 
miniller  at  the  altar^  or  preach  the  Gofpel  i 
but  every  foldier  or  tradefman  is  as  much  ob- 
liged to  be  devout,  humble,  holy,  and  hea- 
venly-minded in  all  the  parts  of  his  ccrtiiv,on 
life,    as  .a  clergyman    is  obliged   to  be  zealoup, 

■,      .  '  faith- 
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faithful,  and  laborious  in  all  parts  of  his  pro- 
feiTion. 

And  all  this  for  this   one   plain  reafon,  be- 
caufe  all  people  are  to  pray  for  the  fame  holi- . 
nefs,    wifjom,    and   divine   tempers,    and    to 
make   thcmfelves   as   fit   as    they   can   for  the 
fame  heaven. 

All  men  therefore,  as  men,  have  one  and 
the  fame  important  buiinefs,  to  adt  up  to  thc 
exellency  of  their  rational  nature,  and  to 
make  reafon  and  order  the  law  of  all  their  de- 
figns  and  anions.  All  ChriRians,  as  Chri- 
ftians,  have  one  and  the. fame  calling,,  to  Jive 
according  to  the  excellency  of  the  Chriflian 
fpirit,  and  to  make  the  fubliriie  precepts  of 
the  Golpel,  the  rule  and  meafure  of  all  their 
tempers  in  common  life.  The  one  thing 
needful  to  one,  is  the  one  thing  needful  to 
all. 

The  merchant  is  no  longer  to  hoard  uptrea- 
fures  upon  earth  ;  \\\q  Joldier  is  no  longer  to 
fight  for  glory;  th.e  gvt?xX.fchoIar  is  no  longer  to 
pride  himfelf  in  the  depths  of  (zitinct;  but- 
they  muft  all  with  one  fpirit  count  all  things 
^ut  lofs,  for  the  er.celkncy  of  the  knowledge  of 
Qhriji  jefus. 

The  Jine  lady  mud  teach  her  eyes  to  weep, 
and  be  cloathed  with  humility.  The  polite 
gentleman  muft  exchange  the  gay  thoughts  of 
wit  and  fancy,  for  a  broken  and  a  contrite 
heart.  The  man  of  quality  mufb  fo  far  re- 
pounce  the  dignity  of  his  birth,  as  to  think. 
.  jhimfeli  miferable  till  he  is  born  again.  Ser- 
vants 
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'uants  mud  confider  their  fervice  as  done  unto 
God.  Majhrs  muft  confider  their  fervants  as 
their  brethren  in  Chrift,  that  are  to  be  treated 
as  their  fellow-members  of  the  myflical  body 
of  Chrift. 

Toung  Ladies  muft  either  devote  themfelves 
to  piety,  prayer,  felf-denial,  and  all  good 
works,  in  a  'virgin  Jlate  of  life  ;  or  elfe  marry 
to  be  holy,  fober,  and  prudent  in  the  care  of 
a  family,  bringing  up  their  children,  in  piety, 
humility,  and  devotion,  and  abounding  in  all 
other  good  works,  to  the  utmoft  of  their  ftate 
and  capacity.  They  have  no  choice  of  any 
thing  elfe,  but  muft  devote  themfelves  to  God 
in  one  of  thefe  ftates.  They  may  chufe  a 
married,  or  a  fingle  life;  but  it  is  not  left  to 
their  choice,  whether  they  will  make  either 
ftate,  a  ftate  of  holinefs,  humility,  devotion, 
and  all  other  duties  of  the  Chriftian  life.  It 
is  no  more  left  in  their  power,  becaufe  they 
have  fortunes,  or  are  born  of  rich  parents,  to 
divide  themfelves  betwixt  God  and  the  world, 
or  take  fuch  pleafures  as  their  fortune  will  af- 
ford them,  than  it  is  allowable  for  them  to  be 
fometimes  chafte  and  modeft,  and  fometimes 
not. 

They  are  not  to  confider,  how  much  reli- 
gion may  fecurethem  2i  fair  ch arable)' ^  or  bow 
they  may  add  devotion  to  an  impertinent ^  vain, 
and  giddy  life ;  but  muft  look  into  the  fpirit 
and  temper  of  their  prayers,  into  the  nature 
and  end  of  Chriftianity,  and  then  they  will 
find,   that  whether  married  or  unmarried,  they 

have 
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have  but  one  bufinefs  upon  their  hands,  to  be 
wife,  and  pious,  and  holy,  not  in  little  modes 
and  forms  of  worfl^ip,  but  in  the  whole  turn 
of  their  minds,  in  the  whole  form  of  all  their 
behaviour,  and  in  the  daily  courfe  of  their 
common  hfe. 

Toung  Gentlemen  muft  confider,  what  our 
blefTcd  Saviour  faid  to  the  young  Gentleman 
in  the  Gofpel ;  he  bid  him  fell  all  that  he  haa 
and  give  to  the  poor.  Now  though  this  text 
(hould  not  oblige  dll  people  to  fell  ^//;  yet  it 
certainly  obliges  all  kinds  of  people  to  employ 
4ill  their  eftates  in  fuch  wife  and  reafonablc 
and  charitable  ways,  as  may  fufficiently  {hew, 
that  all  that  they  have  is  devoted  to  God, 
and  that  no  part  of  it  is  kept  from  the  poor, 
to  be  fpent  in  needlefs,  vain,  and  foolifh  ex- 
pences. 

If  therefore,  young  Gentlemen  propofe  to 
themfelves  a  life  of  pleafure  and  indulgence, 
if  they  fpend  their  eftates  in  high  living,  in 
luxury  and  intemperance,  in  ilate  and  equi- 
page, in  pleafures  and  diverfions,  in  fports 
and  gaming,  and  fuch  like  wanton  gratifica- 
tions of  their  fooliili  paffions,  they  have  as 
much  reafon  to  look  upon  themfelves  to  be 
Angels y  as  to  be  difciples  of  Chrifl. 

Let  them  be  allured,  that  it  is  the  one  only 
bufinefs  of  a  Chrijlian  Gentleman^  to  diflinguiOi 
himfelf  by  good  works,  to  be  eminent  in  the 
moft  fublime  virtues  of  the  Gofpel,  to  bear 
with  the  ignorance  and  weaknefs  of  the  vul- 
var, to  be  a  friend  and  patron  to  all  that  dwell 

about 
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about  him,  to  live  in  the  utmofl  heights  of 
wifdoni  and  holinefs,  and  (hew  through  the 
whole  courfe  of  his  life  a  true  religious  greatnefs 
of  mind.  They  muftalpireafterluch  a  gentility, 
as  they  might  havelearntfrom  feeing  the  bicfied 
Jefus,  and  \\-\cw^  no  other  fpirit  of  a  gentle- 
man, but  fuch  as  they  might  have  got  by 
living  with  the  holy  Apoftles.  They  muft 
learn  to  love  Godi  with  all  their  heart,  with 
all  their  foul,  and  with  all  their  flrength,  and 
their  neighbour  as  themfelves ;  and  then  they" 
have  all  the  greatnefs  and  diflindtion  that  they 
can  have  here,  and  are  fit  for  an  eternal  happi- 
nefs  in  heaven  hereafter. 

Thus  in  all  orders  and  conditions,  either  of 
men  or  women,  thisistheonecommon  holinefs, 
which  is  to  be  the  common  life  of  all  Chriilians. 

The  Merchant  is  not  to  leave  devotion  to 
the  Clergyman,  nor  the  Clergyman  to  leave 
humility  to  the  labourer ,  women  o^  fortune 
are  not  to  leave  it  to  the  poor  of  their  fex  to 
be  dfcreefy  chafe,  keepers  at  home,  *to  adorn 
themfhes  in  modef  appareU  fiamcfacednefs,  and 
fobriety ',  uox  poor  women  leav^  it  to  the  rich 
to  attend  at  the  worfliip  and  fervice  of  God. 
Great  men  muft  be  eminent  for  xtmz poverty  of 
fpirit,  and  people  of  a  low  and  aficled  Itate 
muft  greatly  rejoice  in  God. 

The  man  of  Jirength  and  power  is  to  for- 
give and  pray  for  his  enemies,  and  the  inno- 
cent fufferer  that  is  chained  in  prifon,  muil, 
with  Paul  and  Silas,  at  midnight  fing  praifes 
to  God.  For  God  is  to  be  glorified,  holinefs 
'  is 
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is  to  he  pracflifed,  and  the  fpirit  of  Religion  is 
to  be  the  common  fpirit  of  every  Chriftian,  in 
every  ftate  and  condition  of  life. 

For  the  Son  of  God  did  not  come  from  a- 
bove,  to  add  an  external  form  of  worfhip  to 
the  feveral  ways  of  life  that  are  in  the  world  ; 
and  io  to  leave  people  to  live  as  they  did  before, 
in  fuch  tempers  and  enjoyments  as  the  fa (li ion 
and  fpirit  of  the  world  approves.  But  as  he 
came  down  from  heaven,  altogether  divine  and 
heavenly  in  his  own  nature,  fo*it  was  to  call 
mankind  to  a  divine  and  heavenly  life  j  to  the 
highciL  change  of  their  whole  nature  and  tem- 
per;  to  he  born  again  of  the  holy  Spirit;  to 
walk  in  the  wifdom  and  light  and  love  of  God; 
and  be  like  him  to  the  utmofl:  of  their  power  ; 
to  renounce  all  the  mofl  plaufible  ways  of  the 
world,  whether  of  greatnefs,  bufinefs,  or  plea- 
fure;  to  a  mortification  of  all  their  moft 
agreeable  paffions;  and  to  live  in  fuch  wifdom, 
and  purity,  and  holinefs,  as  might  fit  them  to 
be  glorious  in  the  enjoyment  of  God  to  all 
eternity. 

Whatever  therefore  is  foolifi,  jidicuhus, 
vain,  or  earthly y  or  fenfual  in  the  life  of  a 
Chriftian,  is  fomething  that  ought  not  to  be 
there  ;  it  is  '?i  fpot  and  a  defilement  that  muft  be 
wajhed  'SiW^y  with  tears  of  repentance.  But 
if  any  thing  of  this  kind  runs  through  the  courfe 
of  ourvvhole  life,  if  we  allow  ourfelves  in 
things  that  are  either  vain,  foolifli,  or  fenfual, 
we  renounce  our  profeflion. 

For 
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For  as  fiire  as  Jefus  Chrift  was  wifdom  snr^ 
holinefs,  as  Ture  as  he  came  to  make  us  like 
himfelf,  and  to  be  baptized  into  his  fpirit,  lo 
fure  is  it,  that  none  can  be  faid  to  keep  to  their 
Chriftian  profeffion,  but  they  who  to  the  utnnoft 
of  their  power,  hve  a  wife  and  holy  and  hea- 
venly life.  This  and  this  alone  is  Chriftiinity, 
an  univerfal  holinefs  in  every  part  of  life,  a 
heavenly  wifdom  in  all  our  ad:ions,  not  con- 
forming to  the  fpirit  and  temper  of  the  world, 
but  turning  aU  worldly  enjoyments  into  means 
of  piety  and  devotion  to  God. 

But  now,  if  this  devout  Hate  of  heart,  if 
thefe  habits  of  inward  holinefs  be  true  Reli- 
gion, then  true  Religion  is  equally  the  duty 
and  happlnefs  of  all  orders  of  men  ;  for  there 
is  nothing  to  recom,mend  it  to  one,  that  is 
not  the  fame  recommendation  of  it  to  all  fi:ates 
of  people. 

If  it  be  the  happinefs  and  glory  of  a  Bifiop 
to  hve  in  this  devout  fpirit,  full  of  thefe  ho- 
ly tempers,  doing  every  thing  as  unto  God, 
it  is  as  much  the  glory  and  happinefs  of  all 
men  and  women,  whether  young  or  old,  to 
live  in  the  fame  fpirit.  And  whoever  can  find 
any  reafons,  why  an  ancient  Bifiop  (bould  be 
intent,  upon  divine  things,  turning  alKhis  life 
into  the  highert  exercifes  of  piety,  wifdom, 
and  devotion,  will  find  them  fo  many  reaions, 
why  he  fhould  to  the  utmoil  ot  his  power,  do 
the  fame  himfelf. 

If  you  fay  that  a  Bifiop  muft  be  an  eminent 
example  of  Chriflian  holinefs,   becaufc  of  his 

high 
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high  and  facred  calling,  you  fay  right.  But 
if  you  fay,  that  it  is  more  to  his  advantage  to 
be  exemplary,  than  it  is  yours,  you  greatly 
miftake.  For  th^re  is  nothing  to  make  the 
hiaheft  degrees  of  holinefs  defirable  to  a 
Biihop,  but  what  makes  them  equally  defir- 
able to  cvQvy  young  per/on  of  every  family. 

For  an  exalted  piety,  high  devotion,  and 
the  religious  ufe  of  every  thing,  is  as  much 
the  glory  and  happinefs  of  one  ftate  of  life, 
as  it  is  of  another. 

Do  but  fancy  in  your  mind,  what  a  fplrit  of 
piety  you  would  have  in  the  be/i  Bijhop  in  the 
world,  how  you  would  have  him  love  God, 
how  you  would  have  him  imitate  the  life  of  our 
Saviour  and  his  Apoftles,  how  you  would  have 
him  live  above  the  v/ov\d,Jhining  in  all  the  in- 
flances  of  a  heavenly  lifey  and  then  you  have 
found  out  that  fpirit,  which  you  ought  to 
make  the  fpirit  of  your  own  life. 

I  defire  every  reader  to  dwell  a  while  upon 
this  reflection,  and  perhaps  he  will  find  more 
conviction  from  it,  than  he  imagines.  Every 
one  can  tell  how  good  and  pious  he  would 
have  fome  people  to  be  -,  every  one  knows, 
how  wife  and  reafonable  a  thing  it  is  in  a 
Bijhop y  to  be  entirely  above  the  world,  and 
be  an  eminent  example  of  Chriftian  perfecftion  ; 
As  foon  as  you  think  of  a  wife  and  ancient 
Bifiop,  you  fancy  fjme  exalted  degree  of  piety, 
a  living  example  of  all  thofe  holy  tempers, 
which  you  find  defcribed  in  the  Gofpel. 

Now 
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Now  if  you  afk  your  felf,  what"  is  the  hap-* 
pie  ft  thing  {ox  z  young  Clergyman  to  do  ?  You 
muft  be  forced  to  anfwer,  that  ncthinc^  can  be 
io  happy  and  glorious  for  hinip  as  to  be  hke 
that  excellent  holy  Bifhop. 

If  you  go  on  and  afk,  what  is  the  happieft 
thing,  for  any  youjig  Gentleman  ox  \\h  Jijiers 
to  do  ?  The  anfwer  iiiuft  be  the  fame  ;  that 
nothing  can  be  fo  happy  or  glorious  for  them 
as  to  live  in  luch  habits  of  piety,  in  fuch  ex- 
crcifes  of  a  divine  ITfe,  as  thi€  good  old  BiQicp 
does.  For  every  thing  that' is  'great  and  glo- 
rious in  Religion,  is  as  much  the  true  glory 
of  every  man  or  woman,  as  it  is  the  Glory  of 
any  Bi(liop.  If  high  degrees  of  divine  love, 
if  fervent  charity,  if  fpctiefs  purity,  if  hea- 
venly afft'diion,  if  conilant  mortification,  if 
Irequent  devotion  he  the  heft  and  liappiefl 
w-fly  of  life  for  any  Chriftian  j  it  \s  io  for 
every  Chriftian. 

Confider  again  ;  if  you  was  to  fee  a  Bifliop 
in  the  whole  courfe  of  his  life  living  below 
his  charader,  conforming  to  all  the  foolifh 
tempers  of  the  world,  and  governed  by  the 
fame  cares  and  fears  which  govern  vain  and 
vi'oridly  iriCn,  wh.n  v/ould  you  think  of  him  ? 
Would  you  think  that  he  was  only  guilty  of 
z  fmall  mijiiikc?  No,  You  would  condemn 
him,  as  erring  in  that  which  is  not  only  the 
wojl,  but  the  only  important  matter  that  relates 
to  him.  Stay  a  while  in  this  confideration, 
till  your  mind  is  fully  convinced,  how  mifer- 
A      '  uble 
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able  a  miftake  it  is  in  a  Bifhop,  to  live  9. 
carelefs  worldly  life. 

Whilft  you  are  thinking  In  this  manner, 
turn  your  thoughts  towards  fome  of  your 
acquaintance,  your  brother,  or  fifier,  or  any 
young  perfon.  Now  if  you  fee  the  common 
courfe  of  their  lives  to  be  not  according  to 
the  dodtrines  of  the  Gofpel,  if  you  fee  that 
their  way  of  lit'e  cannot  be  faid  to  be  a  fincere 
endeavour  to  enter  in  at  the  ftrait  gate, 
you  fee  fomething  that  you  are  to  condemn, 
in  the  fame  degree,  and  for  the  fame  reafons. 
They  do  not  commit  a  fmall  mijlake,  but  are 
wrong  in  that  which  is  their  ally  and  miflake 
their  true  happinefs,  as  much  as  that  Bifiop 
does,  who  negleds  the  high  duties  of  his  call- 
ing. Apply  this  reafoning  to  yourfelf;  if 
yea  find  yourfelf  living  an  idle,  indulgent, 
vain  life,  chufing  rather  to  gratify  your  paf^ 
fions  than  to  live  up  to  the  doctrines  of 
Chriflianity,  and  pradiife  the  plain  precepts 
of  our  blefled  Lord,  you  have  all  that  blind- 
nefs  and  unreafonablenefs  to  charge  upon  your- 
felf, that  you  can  charge  upon  any  irregular 
Bifhop. 

For  all  the  virtues  of  the  Chrinian  life,  its 
perfed:  purity,  its  heavenly  tempers,  are  as 
much  the  fole  rule  of  your  life,  as  the  fole 
rule  of  the  life  of  a  Bifliop.  If  you  neglcdt 
thefe  holy  tempers,  if  you  do  not  eagerly 
afpire  after  them,  if  you  do  not  fhew  your- 
felf a  vifible  example  of  them,  you  are  as 
M  much 
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much  fallen  from  your  true  happinefs,  you 
are  as  great  an  enctny  to  yourfelf,  and  have 
made  as  bad  a  choice,  as  that  Bifhop,  that 
chufes  rather  to  enrich  his  family  than  to  be 
like  r.n  Apojlle.  For  there  is  no  reafon,  why 
you  (hould  think  the  higheft  holinefs,  the 
mofl:  heavenly  tempers,  to  be  the  duty  and 
happinefs  of  a  Bijhop  ;  but  what  is  as  good  a 
reafon,  why  you  fliould  think  the  fam.e  tem- 
pers to  be  the  duty  and  happinefs  of  all  Chri- 
flians.  And  as  the  wi fefl  ^//7^(?/^  in  the  world, 
is  he  who  lives  in  the  greatell  hejohts  of  bo- 
linefs,  who  is  mdft  exemplary  in  all  the  ex- 
ercifts  of  a  divine  life,  fo  the  ivij'ejl youths  the 
wiftft  iioma7j,  whether  married,  or  unmarried^ 
is  {he,  that  lives  in  the  highefl  degrees  of 
Chriftian  holinefs,  and  all  the  exercifes  of  a 
divine  and  heavenly  life. 
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CHAP.       XI. 

Shewing  how  great  devotion  Jills  our  lives  with 
the  great eji  peace  and  happinefs ,  that  can  be 
eiijoyed  in  this  world. 

SO  M  E  people  will  perhaps objed:,  that  all 
thefe  rules  of  holy  living  unto  God  in 
all  that  we  do,  are  too  great  a  refiraint  upon 
human  lifej  that  it  will  be  made  too  anxious 
a  ftate,  by  thus  introducing  a  regard  to  God 
in  all  aur  atSlions.  And  that  by  depriving  our- 
fclves  of  fo  many  feemingly  innocent  plea- 
fures,  we  (hall  render  our  lives  duUy  iineafy, 
and  melancholy. 

To  which  it  may  be  anfwered  : 

Firfi,  That  thefe  rules  are  prefcribed  for, 
and  will  certainly  procure  a  quite  contrary 
end.  That  inftead  of  making  our  lives  dull 
and  melancholy,  they  will  render  them  full 
of  content  and  ftrong  fatisfadlons.  That  by 
thefe  rules,  we  only  change  the  childifli  fatif- 
fadions  of  our  vain  and  Jickly  paffions,  for 
the  folid  enjoyments,  and  real  happinefs  of  a 
found  mind.  < 

Secondly,   That  ss  there  is  no  foundation  for 

comfort  in  the  enjoyments  of  this  life,    but  in 

the   afTurance  that   a  wife  and  good  God  go- 

M  2  verneth 
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verneth  the  world,  fo  the  more  we  find  ou« 
God  in  every  thing,  the  more  we  apply  to 
him  in  every  place,  the  more  we  look  up  to 
him  in  all  our  adions,  the  more  we  conform 
to  his  will,  the  more  we  a6t  according  to  his 
wifdom,  and  imitate  his  goodnefs,  by  {o 
much  the  more  do  we  enjoy  God,  partake  of 
the  divine  nature,  and  heighten  and  increafe 
all  that  is  happy  and  comfortable  in  human 
life. 

Thirdly,  He  that  is  endeavouring  to  fubdue,. 
and  root  out  of  his  mind  all  ihofe  pafTionsof 
-pride,  envy,  and  ambitio7J,  which  religion  op- 
poTes,  is  doing  more  to  make  himfelf  happy^ 
even  in  this  life,  than  he  that  is  contriving 
means  to  indulge  them. 

For  thefe  paffions  are  the  caufes  of  all  the 
difquiets  and  vexations  of  human  life  :  they 
are  the  dropfies  andj'evers  of  our  minds,  vex- 
ing them  with  falfe  appetites,  and  reftlefs 
cravings  after  fuch  things  as  we  do  not  want, 
and  fpoiling  our  tafte  for  thofe  things  which 
are  our  proper  good. 

Do  but  imagine  that  you  fome  where  or 
other  faw  a  man,  that  propofed  reafon  as  the 
rule  of  all  his  actions,  that  had  no  defires  but 
after  fuch  things  as  ?jattire  wants,  and  religion 
approves  ;  that  was  as  pure  from  all  the  mo- 
tions o^ p7'-ide,  envy,  and  covctoujhcfs,  as  from 
thoughts  of  murder  ;  that  in  this  freedom 
from  worldly  palTiunG,  he  had  a  foul  full  of 

divine 
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divine  love,  wifliing  and  praying  that  all  men 
may  have  what  they  want  of  worldly  things, 
and  be  partakers  of  eternal  glory  in  the  life 
to  come. 

Do  but  fancy  a  man  living  in  this  manner, 
and  your  own  confcience  will  immediately 
tell  you,  that  he  is  the  hnppieft  man  in  the 
world,  and  that  it  is  not  in  the  power  of  the 
richeft  i^nc-^^  to  invent  any  higher  happinef§ 
in  the  prefent  flate  of  life. 

And  on  the  other  hand,  if  you  fuppofe 
him  to  be  in  any  degree  lefs  perfe5i  \  if  you 
fuppofe  him  but  fubjed:  to  one  foohfli  fond- 
nefs,  or  vain  paffion,  your  own  confcience 
will  again  tell  you,  that  he  fo  far  leifens  his 
own  happinefs,  and  robs  himfelf  of  the  true 
enjoyment  of  his  other  virtues.  So  true  is  it, 
that  the  ?nore  we  Jive  by  the  rules  of  religion, 
the  more  peaceful  and  happy  do  we  render 
our  lives, 

Again,  as  it  thus  appears,  that  real  happi- 
pefs  is  only  to  be  had  from  the  greatejl  degrees 
of  piety,  the  greatejl  dctiiah  of  our  paffions, 
and  the  JlriSleJt  rules  of  religion,  fo  the  fame 
truth  will  appear  from  a  confideration  of /?«- 
pjan  mifery.  If  we  look  into  the  world,  and 
view  the  difquiets  and  troubles  of  humin  life, 
we  fliall  find  that  they  are  all  owing  to  our 
violent  and  irreligious  paffions. 

Now  all  trouble  and  uneafjnefs  is  founded 
in  the  "uoant  of  fomething  or  other  ;  would 
we  therefore  know  the  true  caufeofour  trou- 
bles and  difquiets,  we  muft  find  out  the  caufe 
M  3  of 
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of  our  wants  ;  becaufe  that  which  creates,  and 
increafeth  our  wants,  does  in  the  fame  de- 
gree create,  and  increafe  our  trouble  and  dif- 
quiets. 

God  almighty  has  fent  us  into  the  world 
with  very  few  wants  j  meat,  and  dri?zky  and 
chathing,  are  the  only  things  necelTary  in  life  -, 
and  as  thefe  are  only  our  prefent  needs,  fothe 
prefent  world  is  well  furniilicd  to  fupply  thefe 
needs. 

If  a  man  had  half  the  world  m  his  power, 
he  can  make  no  more  of  it  than  this;  as  he 
wants  it  only  to  fupport  an  animal  life,  fo  is 
it  unable  to  do  any  thing  elfe  for  him,  or  to 
afford  him  any  other  happinefs. 

This  is  the  ftate  of  man,  born  with  few 
wants,  and  into  a  large  world,  very  capable 
of  fupplying  them.  So  that  one  would  rea- 
fonably  fuppofe,  that  men  fliould  paTs  their 
]lves  in  content  and  thankfulnefs  to  God,  at 
leaft,  that  they  fhould  be  free  from  violent 
difquiets  and  vexations,  as  being  placed  in  a 
world,  that  has  more  than  enough  to  relieve 
all  their  wants. 

But  if  to  all  this  we  add,  that  this  fliort 
life,  thus  furnifhed  with  all  that  we  want  in 
it,  is  only  a  fliort  paiTage  to  eternal  glory, 
where  we  lliall  be  cloathed  with  the  bricrht- 
pefs  of  angels,  and  enter  into  the  joys  of  God, 
we  might  ftill  more  realbnably  expe^,  that 
human  life  fhould  be  a  flate  of  peace,  and 
joy,  and  delight  in  God.     Thus  it  would  cer- 

I  tainly 
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tainly  be,  if  reafon  had  its  full  power  over 
us. 

But,  alas  I  though  God,  and  Nature,  and 
Reafon,  make  human  life  thus  free  from 
wants,  and  fo  full  of  happinefs,  yet  our  paf- 
fions,  in  rebellion  againfi:  God,  agaicrt:  nature 
2i\\^  reafon y  create  a  new  world  of  evils,  and 
fill  human  life  with  imaginary  wants,  and  vain 
difquiets. 

The  vc\2in  o^  pride  has  a  thoufand  wants, 
which  only  his  own  pride  has  created  ;  and 
thefe  render  him  as  full  of  trouble,  as  if  God 
had  created  him  with  a  thoufand  appetites, 
without  creating  any  thing  that  was  proper  to 
fatisfy  them.  Envy  and  Ambition  have  alfo 
their  endlefs  wants,  which  difquiet  the  fouls  of 
men,  and  by  their  contradidiory  motions, 
render  them  as  foolilLly  miferable,  as  thofe  that 
want  to  fly  and  creep  at  the  fame  time. 

Let  but  any  complaining,  difquieted  man, 
tell  you  the  ground  of  his  uneafinefs,  and 
you  will  plainly  fee,  that  he  is  the  author  of 
his  own  torment ;  that  he  is  vexing  himfelf 
at  fome  imaginary  evil,  which  will  ceafe  to 
torment  him,  as  foon  as  he  is  content  to  be 
that  which  God,  and  nature,  and  reafon,  re- 
quire him  to  be. 

If  you  fliould  fee  a  man  palTing  his  days  in 
difquiet,  becaufe  he  could  not  walk  upon  the 
water,  or  catch  birds  as  they  fly  by  him, 
you  would  readily  confefs,  that  fuch  a  one 
might  thank  himfelf  for  fuch  uneafmefs. 
But  now  if  you  look  into  all  the  mod  tor- 
M  4  menting 


1 68  A  fertous  Call 

menting  dlfquiets  of  life,  you  will  find  them 
all  thus  abfurd  :  where  people  are  only  tor- 
mented by  their  own  folly,  and  vexing  thcm- 
felves  at  fuch  thing?,  as  no  more  concern  thenn, 
por  are  any  more  their  proper  good,  than 
walking  upon  the  water,  or  catching  birds. 

What  can  you  conceive  more  filly  and  ex- 
travagant, than  to  fuppofe  a  man  racking 
his  brains,  and  ftudying  night  and  day  how 
to  jiy  ?  wandering  from  his  own  houfe  and 
home,  wearying  himfelf  with  climbing  upon 
every  afcent,  cringing  and  courting  every  body 
he  meets,  to  lift  him  up  from  the  ground, 
bruifing  himfelf  with  continual  falls,  and  at 
laft  breaking  his  neck  ?  And  all  this,  from  an 
imagination,  that  it  would  he  glorious  to  have 
the  eyes  of  people  gazing  up  at  him,  and 
mighty  happy  to  eat,  and  drink,  2ii\djleep,  at 
the  top  of  the  higheO:  trees  in  the  kingdom. 
Would  you  not  readily  own,  that  fuch  a  one 
was  only  difquieted  by  his  own  folly. 

If  you  afk,  what  it  fignifies  to  fuppofe  fuch 
filly  creatures  as  thefe,  as  are  no  where  to  be 
found  in  human  life  ? 

It  may  be  anfwered,  that  where-^ever  you 
fee  an  ambitious  m3n,  there  you  fee  this  vain 
^nd fenfelefs  flyer . 

Again,  it  you  (hould  fee  a  man  that  had  a 
large  pond  of  water,  yet  living  in  continual 
t hirft,  noi  fuffering  himfelf  to  drink  half  a 
draught,  for  fear  of  lefTening  his  pond  ;  if  you 
fliould  fee  him  wafting  his  time  and  ftrength, 
in  fetching  more  water  to   his  pond,  always 

thirjly, 
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thirfiyy  yet  always  carrying  a  bucket  of  water 
in  his  hand,  watching  early  and  late  to  catch 
the  drops  of  rain,  gaping  after  every  cloud, 
and  running  greedily  into  every  7?nre  and  mud, 
in  hopes  of  water,  and  always  ftudying  how 
to  make  every  ditch  empty  itfelf  into  his 
pond.  If  you  (hould  fee  him  grow  grey  and 
old  in  thefe  anxious  labours,  and  at  laft  end  a 
fareful,  thirjiy  life,  by  falling  into  his  own 
porid,  would  you  not  fay,  that  fuch  a  one  was 
not  only  the  author  of  all  his  own  difquiets, 
but  v,^as  foolilh  enough  to  be  reckoned  amongft* 
ideots  and  jnadmen?  But  yst  fooliih  and  abfurd 
as  this  characfler  is,  it  does  not  reprefent  half 
the  follies,  and  abfurd  difquiets  of  the  covC" 
tous  ?nan, 

I  could  now  eafily  proceed,  to  Ihew  the  fame 
efFeds  of  all  our  other  pafiions,  and  make  it 
plainly  appear,  that  all  our  miferies,  vexa- 
tions, and  complaints,  are  entirely  of  our  own 
making,  and  that  in  the  fame  abfurd  man- 
ner, as  in  thefe  inftances  of  the  covetous  and 
ambitious  man.  Look  where  you  will,  yot> 
will  fee  all  worldly  vexations^  but  like  the  vexa- 
tion of  him,  that  was  always  in  mirezndinud 
in  fearch  of  wafer  to  drink,  when  he  had  more 
at  home  than  was  fufficient  for  an  hundred 
horjes, 

Calia  is  always  telling  you,  hosN provoked ^t 

is,  ^h2X  intolerable  fiocking  \^mg^  \\'^^^tx\  to 

her,   what  monjirous  ufuage   (he  fuffers,  and 

what  vexations  flie  meets  with  every-where. 

-,3.he  tells  you  that  her  patience  is  quite  wore 

our. 
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Out,  and  thercs-is  no  bearing  the  behaviour  of 
people.  Every  ajj'embly  that  (he  is  at,  knds 
her  home  provoked  ;  foaiething  or  other  has 
been  faid,  or  done,  that  no  reafonahle,  well- 
bred  pcrfon  ought  to  bear.  Foor  people  that 
want  her  charity,  are  lent  away  with  hafty  an- 
fwers,  not  becauie  Hie  has  not  a  heart  to  part 
with  any  ii^oney,  but  becauie  (he  is  too  full  oi 
feme  trouble  of  her  own,  to  attend  to  the 
complaints  of  others.  Ccelia  has  no  buiinefs 
upon  her  hands,  but  to  receive  the  income  of 
a  plentiful  fortune ;  but  yet  by  the  doleful 
turn  of  her  mind,  you  would  he  apt  to  think,  ' 
that  Ihe  had  x\t\i\\^^  food  nor  lodging.  If  you 
iee  her  look  more  pale  than  ordinary,  if  her 
lips  tremble  when  fhe  fpeaks  to  you,  it  is  bt- 
caufe  Ihe  is  juft  come  from  ai;//?/,  where  Lupus 
took  no  notice  at  all  of  her,  but  talked  all 
the  time  to  Lucinda,  who  has  not  half  her 
fortune.  When  crofs  accidents  have  fo  dif- 
ordered  her  fpirits,  that  fhe  is  forced  to  fend 
for  the  DoBor,  to  make  her  able  to  eat;  (lie 
tells  him,  in  great  anger  at  Providence,  that 
fhe  never  was  well  fmce  fhe  was  born,  and 
that  (lie  envies  every  beggar  that  fiie  fees  in 
health. 

This  is  the  difquiet  life  oi  Coclia,  who  has 
nothing  to  torment  her  but  her  own  fpirit. 

If  you  could  inipire  her  with  chrijiian  humi- 
lityy  you  need  do  no  more  to  make  her  as 
happy,  as  any  perfon  in  the  world.  This  vir- 
tue would  make  her  thankful  to  God,  fur  half 
(o  much  health  as  llie  has  had,  and  help  her 
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to  enjoy  more  for  the  time  to  come.  This  vir- 
tue would  keep  off  tremblings  of  the  fpirits, 
and  lofs  of  appetite,  and  her  blood  would  need 
nothing  elfe  to  fweeten  it. 

I  have  juft  touched  upon  thefe  abfurd  cha- 
raders,  for  no  other  end,  but  to  convince  you 
in  the  plained  manner,  that  ihe, J}ri6leji  rules 
of  religion,  are  fo  far  from  rendering  a  Hfe  dull, 
anxious,  and  uncomfortable,  (as  is  above  obje(5t- 
ed)  that,  on  the  contrary,  all  the  miferies, 
vexations,  and  complaints  that  are  in  the 
world,  are  all  owing  to  the  %vant,  of  religion  5 
being  directly  caufed  by  ihofe  abfurd  paffions, 
which  religion  teaches  us  to  deny. 

For  all  the  wants  which  difturb  human  life, 
which  make  us  uneafy  to  ourfelves,  quarrel- 
fome  with  others,  and  unthankful  to  God; 
which  weary  us  in  vain  labours  and  fuolidi 
anxieties;  which  carry  us  from  projed:  topro- 
jed,  from  place  to  place,  in  a  poor  purfuit  of 
we  know  not  what,  are  the  wants  which  nei- 
ther God,  nor  nature,  tier  reafon,  hath  fubjed:- 
ed  us  to,  but  are  folely  infufed  into  us  by 
pride,  envy,  ambition,   and  covetoufnefs. 

So  far  therefore,  as  you  reduce  your  delires 
to  fuch  things  2^% nature  and  reafon  require;  fo 
far  as  you  regulate  all  the  motions  of  your 
heart  by  ih^Jlricl  rules  of  religion,  fo  far  you 
remove  yourfelf  from  that  infinity  of  wajits 
and  vexations,  which  torment  every  heart  that 
is  Idft  to  itfelf. 

Mofl  people  indeed  confefs,  that  religion 
ptelerves   us  from   a  great    many   evils,    and 

helps 
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helps  us  In  many  refped^s  to  a  more  happy  en- 
joyment of  curlclves ;  but  then  they  imagine, 
that  this  is  only  true  of  inch  a  moderate  Jhare 
of  religion,  as  only  gently  retrains  us  trom 
the  exceffes  of  our  paflion?.  They  fuppofc, 
that  th^JIriB  rules  and  rcftraints  of  an  exalted 
piety,  are  fuch  CJntraditlions  to  our  nature,  as 
muft  needs  make  our  lives  dull  and  iincGmfort^ 
able. 

Although  the  weaknefsof  thisobjedion  fuf- 
£ciently  appears  from  what  hath  been  already 
faid,  yet  I  ihall  add  one  uord  more  to  it. 

This  objection  fuppofes,  that  religion  mode^ 
rately  pradifed,  adds  much  to  the  happinefs  of 
life;  but  that  fuch  heights  of  piety  as  the 
perfedion  of  religion  requireth,  have  a  con- 
trary efFed. 

It  fuppofes  therefore,  that  it  is  happy  to  be 
kept  from  the  excejj'es  of  envy,  but  unhappy 
to  be  kept  from  ether  degrees  of  eni>y.  That 
it  is  happy  to  be  delivered  from  a  boundlefs 
ambition,  but  unhappy  to  be  without  a  more 
//Wt^AV?/*.' ambition.  It  fuppofes  alfo,  that  the 
happinefs  of  life  confiils  in  a  mixture  of  virtue 
and  vice,  a  mixture  of  ambition  and  humili^ 
ty,  charity  and  envy,  heavenly  affedion  and 
jcovetoufnefs.  All  which  is  as  abfurd,  as  to* 
/uppofe  that  it  is  happy  to  be  free  from  cxccf- 
five  pains,  but  unhappy  to  be  without  mors 
jiioderate  pains;  or  that  the  happinefs  o{ health 
confirted,  in  being  partly  fick,  and  partly  well. 

For  if  humility  be  the  peace  and  rdt  of  the 
(bul,  then  no  one  has  io  much  happinefs  froir> 

humi- 
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humility,  as  he  that  is  the  mod  humble.  If 
exceflive  envy  is  a  torment  of  the  foul,  he 
mod  pcrfe(5tly  dehvers  himfelf  from  torment, 
that  moft  perfed:ly  extinguifhes  every  fpark  of 
envy.  If  there  is  any  peace  and  joy,  in  doing  any 
adlion  according  to  the  will  of  God,  he  that 
brings  the  mofl  of  his  ad:ions  to  this  rule,  does 
moil  of  all  increafe  the  peace  and  joy  of  his 
life. 

And  thus  it  is  in  every  virtue;  if  you  aft 
up  to  every  degree  of  it,  the  more  happinefs 
you  have  from  it.  And  fo  of  every  vice;  if 
you  only  abate  its  excelTes,  you  do  but  little 
for  yourfelf;  but  if  you  rejed:  it  in  all  degrees, 
then  you  feel  the  true  eafe  and  joy  of  a  reform- 
ed mind. 

As  for  example:  If  religion  only  reflrains 
tht'exceffes  of  revenge,  but  lets  the  fpirit  ftill 
live  within  you,  in  leiTer  inflances,  your  reli- 
gion may  have  made  your  life  a  little  more  out- 
wardly decent,  but  not  made  you  at  all  hap- 
pier, or  eafier  in  yourfelf.  But  if  you  have 
once  ficrificed  all  thoughts  of  revenge,  in  obe- 
dience to  God,  and  are  refolved  to  return  good 
for  evil  at  all  times,  that  you  may  render  your- 
felf more  like  to  God,  and  fitter  for  bis  mercy 
in  the  kingdom  of  love  and  glory ;  this  is  a 
height  of  virtue,  that  will  make  you  feel  its 
happinefs. 

Secondly^  As  to  thofe  fatisfaftions  and  en- 
joyments, which  an  exalted  piety  requireth  us 
to  deny  ourfelves,  this  deprives  us  of  no  real 
comfort  of  life.  For, 
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For,  i//,  Piety  requires  us  to  renounce  no 
ways  of  life,  where  we  can  a(ft  reafonahly,  and 
offer  what  we  do  to  the  glory  of  God.  All 
ways  of  life,  all  fatisfad:ions  and  enjoyments, 
that  a're  within  thefe  bounds,  are  no  way  de- 
nied us  by  the  ftriiftefi  rules  of  piety.  What- 
ever you  can  do,  or  enjoy,  as  in  the  prefence  of 
God,  as  his  fervant,  as  his  rational  creature, 
that  has  received  reafon  and  knowledge  from 
him;  all  that  you  can  perform  conformably  to 
a  rational  nature,  and  the  u'illof  God,  all  this 
is  allowed  by  tlie  laws  of  piety.  And  will  you 
think  that  your  life  will  be  uncomfortable, 
unlefs  you  may  difpleafe  God,  be  a  fool,  and 
mad,  and  ad:  contrary  to  that  reafon  and  wif- 
dom  which  he  has  implanted  in  you  ? 

As  for  thofe  fatisfactions,  which  we  dare 
not  offer  to  a  holy  God,  which  are  only  in- 
vented by  the  folly  and  corruption  of  the  world, 
which  inflame  our  pafiions,  and  fink  our  fouls 
into  grofliiefs  and  fenfuality,  and  render  us  in- 
capable of  the  divine  favour,  either  here  or 
hereafter ;  furely  it  can  be  no  uncomfortable 
flate  of  life,  to  be  refcued  by  religion  from 
luch  felf-murder,  and  to  he  rendered  incapable 
of  eternal  happinefs. 

Let  us  fuppofe  ^  perfon,  deflitute  of  that 
knowledge  which  we  have  from  our  fenfes, 
placed  fomewhere  alone  by  himfelf,  in  the 
midfl  of  a  variety  of  things  which  he  did  not 
know  how  to  ufe;  that  he  has  by  him  bread, 
winey  watery  golden  dufty  iroUy  chainsy  gravel, 
garments,  fire,  biQ,    Let  it  be  fuppofed,  that 

he 
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he  has  no  knowledge  of  the  right  iffe  of  thefe 
things,  nor  any  diredlicn  from  h.\s.  fenfes  how 
to  quench  his  thirji,  or  fatisfy  his  hunger,  or 
make  ajiy  life  of  the  things  ahout  him.  Let 
it  be  fuppofed,  that  in  his  drought  he  puts 
golden  diijl  into  his  eyes ;  when  his  eyes  fmarr, 
he  puts  "-jjine  into  his  ears ;  that  in  his  hunger, 
he  puts  ^r^i;^/ in  Ins  mouth  j  that  in  pain,  he 
loads  himfelf  witli  the  iron  chains;  that  feel- 
ing c(^id,  he  puts  his  feet  in  the  water;  that 
bein^  fri-htcd  at  the  fire,  he  runs  away  from 
it;  that  being  weary,  he  makes  2ifeat  of  his 
bread.  Let  it  be  fuppofed,  that  through  his  ig- 
norance of  therigbit  ufe  of  the  things  that  are 
about  him,  he  will  vainly  torment  himfclf 
whilft  he  lives;  and  at  Jail  die,  blinded  w'wh. 
dufty  choaked  with  gravely  and  loaded  with 
irons.  Let  it  be  fuppofed,  that  fome  good 
Being  came  to  him,  and  fliewed  him  the  na- 
ture and  ufe  of  all  the  things  that  were  about, 
him,  and  gave  him  luch/friSl  rules  of  ufing. 
them,  as  would  certainly,  if  ohferved,  make 
him  the  happier  for  all  that  he  had,  and  deli- 
ver him  from  the  pains  of  hunger,  and  thirft, 
and  cold. 

Now  could  you  with  any  reafon  affirm,  that 
thofe  ftri(ft  rules  of  ufing  thofe  things  that 
were  about  him,  had  rendered  that  poor  man's 
life  ^?/// and  u7icomf or  tabled 

Now  this  is  in  fome  meafure,  a  reprefenta- 
tion  of  ihtJiriB  rules  of  religion;  they  only 
relieve  our  ignorance,  fave  us  from  torment- 
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ing  ourfclves,  and  teach  us  to  ufe  every  thing 
about  us  to  our  proper  advantage. 

Man  is  placed  in  a  world  full  of  variety  of 
things  J  his  ignorance  makes  him  ufe  many  of 
them  as  abfurdly,  as  the  man  that  put  duji  in 
his  eyes  to  relieve  his  thirfiy  or  put  on  chains 
to  remove  pain. 

Religion  therefore  here  comes  in  to  his  re* 
lief,  and  gives  \\\\ViJiriB  rules  of  uling  every 
thing  that  is  about  him  ;  that  by  fo  ufing  them 
fuitably  to  his  own  natuse,  and  the  nature  of 
the  things,  he  may  have  always  the  plealure 
of  receiving  a  right  benefit  frorn  them.  It 
lliew^s  him  what  is  ftridly  right  in  meat,  and 
drink,  and  cloaths ;  and  that  he  has  nothing 
clfe  to  exped:  from  the  things  of  this  world, 
but  to  fatisfy  fuch  wants  of  his  own;  and 
then  to  extend  his  affiflance  to  all  his  brethren, 
that,  as  far  as  he  is  able,  he  may  help  all  his 
fellow-creatures,  to  the  fame  benefit  from  the 
world  that  he  hath. 

It  tells  him,  that  this  world  is  incapable  of 
giving  him  any  other  happinefs,  and  that  all 
endeavours  to  be  happy  in  heaps  of  money,  or 
acres  of  land,  in  fine  cloathsy  rich  beds,  ilate- 
]y  equipage^  zud  fiew  znd  fplen dor,  are  only 
vain  endeavours,  ignorant  attempts  after  iin- 
poffibilities;  thefe  things  being  no  more  able 
to  give  the  lead  degree  of  happinefs,  than  duJi 
.in  the  eyes  can  cure  thirft,  or  gravel  in  the 
mouth  iatisfy  hunger;  but  like  duft  and 
gravel   mifapplied,  will  only   ferve   to  render 

him 
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Lim  more  unhappy  by  fuch  an  ignorant  mifufe 
ofthem. 

It  tells  him,  that  although  this  world  can  do 
no  more  for  him,  than  fatisfy  thefe  wants  of 
the  body,  yet  that  there  is  a  much  greater 
good  prepared  for  man,  than  eating,  drinking, 
and  dreffing  ;  that  it  is  yet  invifible  to  his 
eyes,  being  too  glorious  for  the  apprehenfion 
of  flefh  and  blood ;  but  referved  for  him  to 
enter  upon,  as  foon  as  this  fliort  life  is  over; 
where,  in  a  new  body,  formed  to  an  angelic 
likenefs,  he  (hall  dwell  in  the  light  and  glory 
of  God  to  all  eternity. 

It  tells  him,  that  this  flate  of  glory  will  be 
given  to  all  thofe,  that  make  a  right  ufe  of  the 
things  of  this  prefent  world,  who  do  not  blind 
themfelves  with  golden  diijh  or  eat  grai'el,  or 
groan  under  loads  of  iron  of  their  own  putting 
on  ;  but  ufe  bread,  ivater,  wine,  siud  garments, 
for  fuch  ends  as  are  according  to  nature  and 
reafon  ;  and  who  with  faith  and  thankfulnefs, 
worfLip  the  kind  giver  of  ail  that  they  enjoy 
here,  and  hope  for  hereafter. 

Now  can  any  one  f^y,  that  the  firideft  rules 
of  fuch  a  religion  as  this,  debar  us  of  any  of 
the  comforts  of  life  ?  Might  it  not  as  jufily  be 
faid  of  thofe  rules,  that  only  hindred  a  man 
from  cJioaking  himfelf  \mi\\  gravel  1  For  the 
ftrhftnefs  of  thefe  rules,  only  conliils  in  the  ex- 
aif^nefs  of  their  re<5titude. 

Who  would  complain  of  the  fevere  flri(51:ners 

of  a   law,  that  without  any  exception   forbad 

the  putting  of  duft  into  our  eyes  '^.   Who  could 

N  think 
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think  it  too  rigid,  that  there  were  no  abate- 
ments ?  Now  this  is  xk\t  firlcinefs  of  religion, 
it  requires  nothing  of  us  liridly,  or  without 
abatements,  but  where  every  degree  of  the 
thing  is  wrong,  where  every  indulgence  does 
us  fome  hart. 

If  rehgion  forbids  all  inftances  of  revenge 
without  any  exception,  it  is  becaufe  all  revenge 
is  of  the  nature  oi poifon ;  and  though  we  do 
not  take  fo  much  as  to  put  an  end  to  life,  yet 
if  we  take  any  at  all,  it  corrupts  the  whole  mafs 
of  blood,  and  makes  it  difficult  to  be  reftored  to 
our  former  health. 

If  religion  commands  an  iin'roerfal  charity, 
to  love  our  neighbour  as  ourfelves,  to  forgive 
and  pray  for  all  our  enemies  without  any  re* 
ferve  5  it  is  becaufe  all  degrees  of  love  are  de- 
grees of  happinefs,  that  ftrengthen  and  fupport 
the  divine  life  of  the  foul,  and  are  as  necclfary 
to  its  health  and  happinefs,  as  proper  food  is 
neceflary  to  the  health  and  happinefs  of  the 
body. 

If  religion  has  laws  againfl:  laying  up  trca- 
ftires  upon  earth,  and  commands  us  to  be  con- 
tent with  food  and  raiment  ;  it  is  becaufe  every 
other  ufe  of  the  world,  is  abuling  it  to  our 
own  vexation,  and  turning  all  its  convenien- 
cies  into  fnares  and  traps  to  dcilroy  us.  It  is 
becaufe  t\\h  piainnejs  2,ndjifnplicity  of  life,  fe- 
cures  us  from  the  cares  and  pains  of  refllefs 
pride  and  envy,  and  makes  it  eafier  to  keep 
that  flrait  road>  that  will  carry  us  to  eternal 
life. 

If 
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If  religion  faith,  Sell  that  thou  haft,  and 
give  to  the  poor,  it  is  becaufe  there  is  no  other 
natural  or  reafonable  ufe  of  our  riches,  noo- 
ther  way  of  making  ourfelves  happier  for 
them  y  it  is  becaufe  it  is  z^JiriSlly  right  to  give 
others  that  which  we  do  not  want  ourfelves,  as 
it  is  right  to  ufe  fo  much  as  our  own  wants  re- 
quire. For  if  a  man  has  more  food  than  his 
own  nature  requires,  how  bafe  and  unreafon- 
able  is  it,  to  in\i^m  foolijh  ivajs  of  wafting  it, 
and  make  fport  for  his  own  full  belly,  rather 
than  let  his  fellow-creatures  have  the  fame 
comTort  from  food,  which  he  hath  had  ?  It  is 
fo  far  therefore  from  being  a  hard  law  of  reli- 
gion, to  make  this  ufe  of  our  riches,  that  a 
reafonable  man  would  rejoice  in  that  religion, 
which  teaches  him  to  be  happier  in  that  which 
he  gives  away,  than  in  that  which  he  keeps 
for  himfelf ;  which  teaches  him  to  make  fpare 
food  and  raiment  be  greater  bleffings  to  him, 
than  that  which  feeds  and  cloaths  his  own 
body. 

If  religion  requires  us  fometimes  lofajl,  and 
deny  our  natural  appetites,  it  is  to  lelTcn  that 
flruggle  and  war  thiat  is  in  our  nature,  it  is  to 
render  our  bodies  fitter  inftruments  of  purity 
and  more  obedient  to  the  good  motions  of  di- 
vine grace  ;  it  is  to  dry  up  the  fprings  of  our 
paffions  that  war  againft  the  foul,  to  cool  the 
flame  of  our  blood,  and  render  the  mind  more 
capable  of  divine  meditations.  So  that  al- 
though fome  ^bftinences  give  fome  pain  to  the 
body,  yet  tkey  fo  leffen  the  power  of  bodUy 
N   2  ap- 
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appetites  and  paffions,  and  fo  increafe  our 
tafte  of  fpiritual  joys,  that  even  thefe  feveri- 
ties  of  religion,  when  pradlifed  with  difcretion, 
add  much  to  the  comfortable  enjoyment  of  our 
lives. 

If  religion  calleth  us  to  a  life  of  watching 
and  prayevy  it  is  becaufe  we  live  amongfi:  a 
crowd  of  enemies,  and  are  always  in  need  of 
the  affiftance  of  God.  If  we  are  to  confefs  and 
bewail  our  fins,  it  is  becaufe  fuch  confeffions  re- 
lieve the  mind,  and  reftore  it  to  eafe  -,  as  bitr- 
dens  and  weights  taken  off  the  fhoulders,  relieve 
the  body,  and  make  it  eafier  to  itfelf.  If  we 
are  to  be  frequent  and  fervent  in  holy  petitions, 
it  is  to  keep  us  fteady  in  the  fight  of  our  true 
good,  and  that  we  may  never  want  the  happi- 
nefs  of  a  lively  faith,  a  joyful  hope,  and  well 
grounded  truft  in  God.  If  we  are  to  pray  of- 
ten, it  is  that  we  may  be  often  happy  in  fuch 
fecretjoys  as  only  prayer  can  give  j  in  fuch  com- 
munications of  the  divine  prefence,  as  will  fill 
our  minds  with  all  the  happinefs,  that  beings 
not  in  heaven  are  capable  of. 

Was  there  any  thing  in  the  world  more 
worth  our  care,  was  there  any  exercife  of  the 
mind,  or  any  converfation  with  men,  that 
turned  more  to  our  advantage  than  this  inter- 
Gourfe  with  God,  we  iliould  not  "be  called  to 
fuch  a  continuance  in  prayer.  But  if  a  man 
confiders  what  it  is  that  he  leaves  when  he 
retires  to  devotion,  he  will  find  it  no  fmall  hap- 
pinefs, to  be  fo  often  relieved  fr.?m  doing  no- 
things or  nothing  to  the  purpofe  -,  from  dull 
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idlenefs,  unprofitable  labour,  or  vain  conver- 
fation.  If  he  confiders,  that  all  that  is  in  the 
world,  and  all  that  is  doing  in  it,  is  only  for 
the  body,  and  bodily  enjoyments,  he  will 
have  reafon  to  rejoice  at  thofe  hours  of  prayer, 
which  carry  him  to  higher  confolations,  which 
raife  him  above  thefe  poor  concerns,  which 
open  to  his  mind  a  fcene  of  greater  things, 
and  accuftom  his  foul  to  the  hope  and  expec- 
tation of  them. 

If  religion  commands  us  to  live  wholly  un- 
to God,  and  to  do  all  to  his  glory,  it  is  becaufe 
every  other  u'ay,  is  living  wholly  againft  our- 
fclves,  and  will  end  in  our  own  fliame  and 
confufion  of  face. 

As  every  thing  is  dark,  that  God  does  not 
enlighten;  as  every  thing  isy^;?/^/^,  that  has 
not  its  fhare  of  knowledge  from  him  ;  as  no- 
thing lives,  but  by  partaking  of  life  from 
him  ;  as  nothing  exi/lsi  but  becaufe  he  com- 
mands it  to  be  ;  fo  there  is  no  glory,  or  great- 
nefs,  but  what  is  the  glory  or  greatnefs  of 
God. 

We  indeed  may  talk  of  hu?nan  glory,  as  we 
may  talk  of  human  life,  or  hiun an  knowledge ', 
but  as  we  are  fure  that  human  life  implies 
nothing  of  our  own  but  a  dependant  living 
in  God,  or  enjoying  fo  much  life  in  Godj  fo 
human  glory,  whenever  we  find  it,  muil  be 
only  fo  much  glory  as  we  enjoy  in  the  glory  of 
-God. 

This  is  the  flate  of  all  creatures,  whether 

men,  or  angels  j  as  they  make  not  themfelves, 
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(o  they  enjoy  nothing  from  themfelves;  if  they 
are  great,  it  muft  be  only  as  great  receivers  of 
the  gifts  of  God;  their  power  can  only  be  fo 
much  of  the  divine  power  acfling  in  thcmj 
their  ivifdom  can  be  only  fo  much  of  the  di- 
vine Wifdom  fhining  within  them;  and  their 
light  and  glory,  only  fo  much  of  the  light 
and  glory  of  God  (hining  upon  them. 

As  they  are  not  men  or  AngelSi  becaufe  they 
had  a  mind  to  be  fo  themfelves,  but  becaufe 
the  will  of  God  formed  them  to  be  what  they 
are  ;  io  they  cannot  enjoy  this  or  that  happi- 
jiefs  of  men  or  angels,  becaufe  they  have  a 
mind  to  it,  but  becaufe  it  is  the  will  of  God, 
that  fuch  things  be  the  happinefs  of  men,  and 
fuch  things  the  happinefs  of  angels.  But  now 
if  God  be  thus  all  in  all  j  if  his  will  is  thus 
the  meafure  of  all  things,  and  all  natures  ;  if 
nothing  can  be  done,  but  by  his  power  t  if 
nothing  can  be  feen  but  by  a  light  from  him  ; 
if  we  have  nothing  to  fear,  but  from  his  ju- 
iiice  ;  if  we  have  nothing  to  hope  for,  but 
from  his  goodnefs;  if  this  is  the  nature  of  man, 
thus  helplefs  in  himfelf  j  if  this  is  the  /late  of 
all  creatures,  as  well  thofe  in  heaven^  as  thofe 
on  earth  ;  if  they  are  nothing,  can  do  nothing, 
can  fuffer  no  pain,  nor  feel  any  happinefs,  but 
fo  far,  and  fuch  degrees,  as  the  pow^rof  God 
does  all  this;  if  this  be  the  ftate  of  things, 
then  how  can  we  have  the  lead  glimpfe  of  joy 
or  comfort,  how  can  we  have  any  peaceful  en- 
joyment of  ourfelves,  but  by  living  wholly 
•vinto  that  God,  ufing  and   doing  everything 

conform- 
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conformably  to  his  will  ?  A  life  thus  devoted 
unto  God,  looking  wholly  unto  him  in  all 
our  adtions,  and  doing  all  things  fuitably  to 
his  glory,  is  fo  far  from  being  dull,  and  un- 
comfortable, that  it  creates  new  comforts  in 
every  thing  that  we  do. 

On  the  contrary,  would  you  fee  how  happy 
they  are  who  live  according  to  their  own  wills; 
who  cannot  fubmit  to  \w^  dull  and  inelanclmlly 
bufinefs  of  a  life  devoted  unto  God  ;  look  at 
the  man  in  xhtparabk,  to  whom  his  Lord  had 
given  one  talent. 

He  could  not  bear  the.  thoughts  of  ufing 
his  talent,  according  to  the  wiii  of  him  from 
whom  he  had  it,  and  therefore  he  chofe  to 
make  himfeif  happier  in  a  way  of  his  own. 
Lordy  fays  he,  I  knew  thee,  that  thou  art  a?i  hard 
marii  reaping  where  thou  hadji  not/own,  andga^ 
thering  where  thou  hadJi  not  Jir awed.  And  I 
was  afraidy  and  went  and  hid  thy  talent,  in  the 
earth.     Lo  there  thou  hajl  that  is  thi?ie. 

His  Lord  having  convid:ed  him  out  of  his 
own  mouth,  difpatches  him  with 
this   fentence,  Cajl  the  unprofita-   ^'^'  ''''^'  '^• 
h/efervant  into  outer  darkenejs  j  there  fiall  be 
weeping,  and  gnajhing  of  teeth. 

Here  you  fee  how  happy  t  is  man  made 
himfeif,  by  not  ading  wholly  according  to  his 
Lord's  will,  it  was,  according  to  his  own 
account,  a  happinefs  o^ tnurmuring  znd  difcon- 
tent ;  I  knew  thee,  fays  he,  that  thou  waft  an 
hard  tnan  j  It  was  an  happinefs  of  fears  and 
apprehenfwns I  I  was,  fays  he,  afraid:  It  was 
N  4  an 
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an  happlnefs  of  ijai?i  labours  and  friutlefs  tra- 
*uels:  I  ^wenty  fays  he,  and  hid  thy  talent  ; 
and  after  having  been  a  while  the  fport  of 
foolidi  paffions,  tormenting  fears,  and  fruitlefs 
labour,  he  is  rewarded  with  darknefs,  eternal 
weeping,    and  gnafhing  of  teeth. 

Now  this  is  the  happinefs  of  all  thofe,  who 
look  upon  a  JirtB  and  exalted  pieiy,  that  is, 
a  right  ufe  of  their  talent,  to  be  a  dull  and 
mclanchoUy  date  of  life. 

They  may  live  a  while  free  from  the  re- 
ftraints  and  direcStions  of  Religion,  but  inflead 
thereof,  they  muft  be  under  the  abfurd  go- 
vernment of  their  paffions:  They  muft,  like 
the  man  in  the  parable,  live  in  murmurings, 
and  dijcontents^  in  fears,  and  apprehenjions. 
They  may  avoid  the  labour  of  doing  good, 
of  fpending  their  time  devoutly,  of  hiying 
up  treafures  in  heaven,  of  cloathing  the  na- 
ked, ofvifiting  the  fick  ;  but  then  they  muft, 
like  this  man,  have  labours,  and  pains  in  vain, 
that  tend  to  no  ufe  or  advantage,  that  do  no 
good  either  to  themfelves,  or  others ;  they 
muft  travel,  and  labour,  and  work,  and  dig, 
to  hide  their  talent  in  the  earth.  They  muft, 
like  him,  at  their  Lord's  coming,  be  ccnvid:ed 
out  of  their  own  mouths,  be  acculed  by  their 
own  hearts,  and  have  every  iliing  that  they 
have  faid  and  thought  of  Religion,  be  made 
to  ftiew  the  juftice  of  their  condemnation  to 
eternal  darknefs,  weeping,  and  gnaft^iing  of 
teeth. 

This 
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This  is  the  purchafe  that  they  make,  who 
avoid  the  ftrid:nefs  and  perfedlion  of  Religion, 
in  order  to  live  happily. 

On  the  other  hand,  would  you  fee  a  fhort 
defcription  of  the  happinefs  of  a  life  rightly 
employed,  wholly  devoted  to  God,  you  muft 
look  at  the  man  in  the  parable^  to  whom  his 
Lord  had  given  five  talents.  Lord^  fays  he, 
thou  deliver  edji  unto  me  Jive  talents  :  behold  I  have 
gained befides  the?nfive  talents  ?nore.  His  Lord 
/aid  unto  hi?ny  ivell  done  thou  good  and  faithful 
fervant',  thou  haji  been  faithful  over  a  few  things, 
I  Will  make  thee  ruler  over  jnany  things  -,  enter 
thou  into  the  joy  of  thy  Lord. 

Here  you  fee  a  life  that  is  wholly  intent  up- 
on the  improvement  of  the  talents,  that  is  de- 
voted wholly  unto  God,  is  a  ftate  of  happi- 
nefs, profperous  labours,  and  glorious  fuccefs. 
Here  are  not,  as  in  the  former  cafe,  any  zmea- 
fypaffionsy  murmurings,  vain  fears  ^  zn^  fruit - 
lefs  labours.  The  man  is  not  toiling,  and  dig- 
ging in  the  earth  for  no  end  nor  advantage ;  but 
his  pious  labours  profper  in  his  hands,  his  hap- 
pinefs increafes  upon  him  ;  the  bleffing  0^  iivt 
becomes  the  bleffing  often  talents;  and  he  is 
received  with  a  well  done  good  and  faithful  fer^ 
i)anty  enter  thou  into  the  joy  of  thy  Lord. 

Now  as  the  cafe  of  thele  men  in  the  para- 
ble, left  nothing  elfe  to  their  choice,  but  either 
to  be  happy  in  uling  their  gifts  to  the  glory 
of  the  Lord,  or  miferable  by  ufing  them  ac- 
cording to  their  own  humours  and  fancies ;  fo 

the 
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the  ftate  of  Chridianity  leaves   us  no  other 
choice.  m 

All  that  we  have,  all  that  we  are,  all  that 
wc  enjoy,  are  only  fo  many  talents  from  God: 
if  we  ufe  them  to  the  ends  of  a  pious  and  ho- 
ly life,  our  five  talents  will  become  ten,  and 
our  labours  will  carry  us,  into  the  joy  of  our 
Lord  j  but  if  we  abufe  them  to  the  gratifica- 
tions of  our  own  pafiions,  facrificing  the  gifrs 
of  God  to  our  own  pride  and  vanity,  we  Oiall 
live  here  in  vain  labours  and  foolifh  anxieties, 
ihunning  Religion  as  a  melancholly  thing,  ac- 
cufing  our  Lord  as  a  hard  mailer,  and  then  fall 
into  everlafting  mifery. 

We  may  for  a  while  amufe  ourfelves  with 
namesy  and  founds,  and  Jhadows  of  happinefs^ 
we  may  talk  of  this  or  that  greatnefs  and  dig- 
nity ;  but  if  we  dcfire  real  happinefs,  we  have 
no  other  poffible  way  to  it,  but  by  improving 
our  talents,  by  fo  holily  and  pioufly  ufing  the 
powers  zx\^ faculties  of  men  in  this  prcfent  ftate, 
that  we  may  be  happy  and  glorious  in  the 
powers  znd  faculties  of  angels  in  the  world 
to  come. 

How  ignorant  therefore  are  they,  of  the  na- 
ture of  Religion,  of  the  nature  of  man,  and 
the  nature  of  God,  who  think  a  life  oi  Jirici 
piety  and  devotion  to  God,  lobe  a  dull  uncom- 
fortable ^Tki^-y  when  it  is  fo  plain  and  certain, 
that  there  is  neither  comfort  or  joy  to  be  found 
in  any  thing  elfe  ? 

CHAP. 


to  a  Devout  and  Holy  Life.    187 


'    CHAP.     XII.      ^ 

^he  liappinefs  of  a  life  wholly  devoted  to  God, 
farthe?'  proved,  from  the  vanity,  the  fenfu* 
ality,  a?2d  the  ridiculous,  poor  enjoyments, 
which  they  are  forced  to  take  up  with,  wdo 
live  according  to  their  own  humours.  This 
reprefented  in  various  charaSiers. 

WE  may  ftlll  fee  more  of  the  happinefs 
of  a  life  devoted  unto  God,  by  con- 
iidering  the  poor  contrivances  for  happinefs, 
and  the  contemptible  ways  of  life,  which  they 
are  thrown  into,  who  are  not  under  the  di- 
redlions  of  a  flri<5t  piety,  but  feeking  after 
happinefs  by  other  methods. 

If  one  looks  at  their  lives,  who  live  by 
no  rule  but  their  own  humours  and  fancies ; 
if  one  fees  but  what  it  is,  which  they  C2i\\  joy, 
and  greatnefs,  and  happinefs  -,  if  one  fees  how 
they  rejoice,  and  repent,  change  and  fly  from 
one  delufion  to  another;  one  fhall  find  great 
reafon  to  rejoice,  that  God  hath  appointed  a 
Jirait  and  narrow  way,  that  leadeth  unto 
life  j  and  that  we  are  not  left  to  the  folly  of 
our  own  minds,  or  forced  to  take  up  with  fuch 
fhadows  of  joy  and  happinefs,  as  the  weak- 
nefs  and  folly  of  the  world  has  invented.  J 
fay  invented,  becaufe  thofe  things  which  make 
^p  the  joy  and  happinefs  of  the  world,  are 
mere  inventions,  which  have  no  foundation  in 

nature 
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nature  and  reafon,  are  no  way  the  proper 
good  or  happinefs  of  man,  no  way  pcrfe6t 
either  in  his  body,  or  his  mind,  or  carry  him 
to  his  true  end. 

As  for  inftance,  when  a  man  propofes  to  be 
happy  in  v/ays  oi  mnhition,  by  raifing  himfelf 
to  fome  imaginary  heights  above  other  people 
this  is  truly  an  invejition  of  happinefs,  which 
has  no  foundation  in  nature,  but  is  as  mere  a 
cheat,  of  our  own  making,  as  if  a  man  fliould 
intend  to  make  himfelf  happy  by  climbing  up 
a  ladder. 

If  a  ivoman  feeks  for  happinefs  from  fine 
colours  or /pots  upon  her  face,  i'iom  je^ivels  and 
rich  cloathsy  this  is  as  merely  an  invention  of 
happinefs,  as  contrary  to  nature  and  reafon, 
as  if  Ihe  fhould  propofe  to  make  herfelt  hap- 
py, by  painting  2i  poji,  and  putting  the  fame 
iinery  upon  it.  It  is  in  this  refpedt  that  I  call 
thefe  joys  and  happinefs  of  the  world,  mere 
inventions  of  happinefs,  becaufe  neither  God, 
nor  nature,  nor  reafon,  hath  appoii;ted  them 
as  fuch  ;  but  whatever  appears  joyfal,  or 
great,  or  happy  in  them,  is  entirely  created  qt 
invented  by  the  blindnefs  and  vanity  of  our 
own  minds. 

And  it  is  on  thefe  inventions  of  happinefs, 
that  I  dcfire  you  to  cad  your  eye,  that  you 
may  thence  learn,  how  great  a  good  Religion 
is,  which  delivers  you  from  fuch  a  multitude 
of  follies,  and  vain  purfuits,  as  are  the  tor- 
ment and  vexation  of  minds,  that  wander 
from  their  true  happinefs  in  God. 

Look 
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Look  at  Flatus,  and  learn  how  miferable 
they  are,  who  are  left  to  the  folly  of  their 
own  pailions. 

Flatus  is  rich  and  in  health,  yet  always  un» 
eafy,  and  always  fearching  after  happinefs. 
Every  time  you  vifit  him,  you  find  fome  new 
proje(fl  in  his  head,  he  is  eager  upon  it  as 
fcmething  that  is  more  worth  his  while,  and 
will  do  more  for  him  than  any  thing  that  is 
ahead):  paft.  Every  new  thing  fo  feizes  him, 
that  if  you  was  to  take  him  from  it,  he 
would  think  himfelf  quite  undone.  His  fan- 
guine  temper,  and  itrong  paffions,  promifc 
him  fo  much  happinefs  in  every  thing,  that 
he  is  always  cheated,  and  is  fatisHed  with 
nothing. 

At  his  firfi:  fctting  out  in  life,  fine  doaths 
was  his  deHght,  his  enquiry  was  only  after  the 
beii  ^Taylors  and  Feruke-makers,  and  he  had 
no  thoughts  of  excelling  in  any  thing  but 
drefs.  He  fpared  no  expence,  but  carried 
every  nicety  to  its  greatelt  height.  But  this 
happinefs  not  anfwering  his  exped:atibns,  he 
\tii  off  his  Brocades  t  putonaplain  coat,  railed 
at  fops  and  bcaus,  and  gave  himfelf  up  ta 
gaming  with  great  eagernefs. 

This  new  pleafure  fatisfied  him  for  fome 
time,  he  envied  no  other  way  of  life.  But 
being  by  the  fate  of  flay  drawn  into  a  diiieh 
where  he  narrowly  efcaped  his  death,  he  left 
off  the  dice,  and  fought  for  happinefs  no  longer 
amongft.  the  game/hrs. 

The 
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The  next  thing  that  feized  his  wandfing 
imagination,  was  the  diverfions  of  the  town  : 
and  for  more  than  a  twelvemonth,  you  heard 
him  talk  of  nothing  but  Ladies y  Drawing- 
rooms,  Birth- night Sy  Flays,  Balls,  and  AJfem^ 
hlies.  But  growing  Tick  of  thefe,  he  had  re- 
courfe  to  hard  drinking.  Here  he  had  many 
a  merry  night,  and  met  with  flronger  joys 
than  any  he  had  felt  before.  Here  he  had 
thoughts  of  fetting  up  his  ftafF,  and  looking 
out  no  farther  ;  but  unluckily  falling  into  a 
fever,  he  grew  angry  at  all  ftrong  liquors, 
and  took  his  leave  of  the  happinefs  of  being 
drunk. 

The  next  attempt  after  happinefs  carried 
him  into  the  f  eld;  for  two  or  three  years,  no- 
thing was  fo  happy  as  hunting  ;  he  entered  up- 
on it  with  all  his  foul,  and  leaped  more  hedges 
and  ditches,  that  had  ever  been  known  in  fo 
fhort  a  time.  You  never  faw  him  but  in  a 
green  coat ;  he  was  the  envy  of  all  that  blow 
the  horn,  and  always  fpoke  to  his  dogs  in 
great  propriety  of  language.  If  you  met 
him  at  home  m  a  bad  day,  you  would  hear 
him  blow  his  horn,  and  be  entertained  with 
the  furprizing  accidents  of  the  laft  noble  chafe. 
No  fooner  had  Flatus  outdone  all  the  world  in 
the  breed  and  education  of  his  dogs,  built 
new  kennels,  ut^  fables,  and  bought  a  new 
hunting  feat,  but  he  immediately  got  light  of 
another  happinefs,  hated  the  fenielefs  noife 
and  hurry  of  hunting,   gave  away  the  dogs, 

and 
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and  was  for  fome  time  after  deep  in  \ht  plea- 
fares  of  building. 

Now  he  invents  new  kinds  of  dove-cotes, 
and  has  fuch  contrivances  in  his  barns  and  Jia- 
b/esj  as  were  never  feen  before :  He  wonders 
at  the  dulncfs  of  the  old  builders,  is  wholly 
bent  upon  the  improvement  of  Archite£lure, 
and  will  hardly  hang  a  door  in  the  ordinary 
way.  He  tells  his  friends,  that  he  never  was 
fb  delighted  in  any  thing  in  his  life  -,  that  he 
has  more  happinefs  amongft  his  brick  and 
mortar y  than  ever  he  had  ax  court -y  and  that 
he  is  contriving  how  to  have  fome  little  mat- 
ter to  do  that  way  as  long  as  he  lives. 

The  next  year  he  leaves  his  houfe  unfi- 
nifhed,  complains  to  every  body  of  Mafons 
and  Carpenters,  and  devotes  himfelf  wholly 
to  the  happinefs  of  ridi?2g  about.  After  this, 
you  Q-dix  never  fee  him  but  on  horfe-backy  and 
fo  highly  delighted  with  this  new  way  of  life, 
that  he  would  tell  you,  give  him  but  his 
horje  and  a  clean  country  to  ride  in,  and  you 
might  take  all  the  reft  to  yourfelf.  A  varie- 
ty of  nevi^  /addles  and  bridles,  and  a  great 
change  of  horfes,  added  much  to  the  pleafure 
of  this  new  way  of  life.  But  however,  ha- 
ving after  fome  time  tired  both  himfelf  and  his 
horfes,  the  happieft  thing  he  could  think  of 
next,  was  to  go  abroad  and  vxfw  foreign  Conn- 
tries-,  and  there  indeed  happinefs  exceeded  his 
imagination,  and  he  was  only  uneafy  that  he 
had  begun  io  fine  a  life  no  iboner.     The  next 

month 
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month  he  returned  home,  unable  to  bear  any 
longer  the  impertinence  oi foreigners. 

After  this  he  was  a  great  jiudent  for  one 
whole  year;  he  was  up  early  and  late  at  his 
Italian  grammar y  that  he  might  have  the  hap- 
pinefs  of  underftanding  the  opera,  whenever 
he  Ihould  hear  one,  and  not  be  like  thofe  un^ 
reajonable  people,  that  are  pleafed  with  they 
know  not  what. 

Flatus  is  very  ill  natured,  or  otherwife,  jufl: 
as  his  affairs  happen  to  be  when  you  vifit  him; 
if  you  find  him  when  fome  projedt  is  almoft 
wore  out,  you  will  find  a  peevifh  ill-bred 
man;  but  if  you  had  feen  himjuft  as  he  en- 
tered upon  his  riding  regitnen^  or  begun  to  ex- 
cel in  founding  of  the  horn,  you  had  been  fa- 
luted  with  great  civility. 

Flatus  is  now  at  a  full  fland,  and  is  doing 
what  he  never  did  in  his  life  before,  he  is 
reafoning  and  rejleBing  with  himfelf.  He 
lofes  feveral  days  in  confidering  which  of  his 
caji  o^'ways  of  life  he  fliuuld  try  again. 

But  here  a  new  projed:  comes  in  to  his  relief. 
He  is  now  living  upon  herbs,  and  running 
about  the  country,  to  get  himfelf  into  as  good 
isjind  as  any  running- foot  man  in  the  king- 
dom. 

I  have  been  thus  circumllantial,  in  fo  many 
foolifli  particulars  of  this  kind  of  life,  becaufe 
I  hope,  that  every  particular  folly  that  you 
here  fee,  will  naturally  turn  itfelf  into  an  ar- 
gument, for  the  wifdom  and  happinefs  of  a 
religious  life. 

2  ■  If 
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If  I  could  lay  before  you  a  particular  ac- 
count of  all  the  circumllances  of  terror  and 
diftrefs,  that  daily  attend  a  life  at  fea^  the 
more  particular  I  was  in  the  account,  the  more 
I  {hould  makeyoa  feel  and  rejoice  in  the  hap- 
pinefs  of  living  upon  the  land. 

In  like  manner,  the  more  I  enumerate  the 
follies,  anxieties,  delufions,  and  reftlefs  defires 
which  go  through  every  part  of  a  life  devoted 
to  human  paffions,  and  worldly  enjoyments, 
the  more  you  muft  be  affecfted  with  that  peace, 
and  reft,  and  folid  content,  which  religion 
gives  to  the  fouls  of  men. 

If  you  but  juft  caft  your  eye  upon  a  inad- 
man,  or  2.  fool,  it  perhaps  fignihes  little  or  no- 
thing to  you  ;  but  if  you  was  to  attend  them 
for  fome  days,  and  obferve  the  lamentable 
madnefs  and  ftupidity  of  all  their  ad:ions,  this 
would  be  an  affedting  light,  and  would  make 
you  often  blefs  yourlelf  for  the  enjoyment  of 
your  reafon  and  fenfes. 

Juft  fo,  if  you  are  only  told  in  the  grofs 
of  the  folly  and  madnefs  of  a  life  devoted  to 
the  world,  it  makes  little  or  no  impreftion  up- 
on you  J  but  if  you  are  (hoWn  how  fuch  peo- 
ple live  every  day ;  if  you  fee  the  continual 
folly  and  madnefs  of  all  their  particular  adii- 
ons  and  defigns,  this  would  be  an  affedling 
fight,  and  make  you  blefs  God,  for  having 
given  you  a  greater  happinefs  to  afpire 
after. 

So  that  chara5lers  of  this  kind,  the  more 

folly   and  ridicule  they   have  in  them,    pro- 

O  vided 
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vided  that  they  be  but  natural,  arc  tnoil  ufe- 
ful  to  corre^  our  minds ;  and  therefore  are  no 
where  more  proper  than  in  books  of  devo- 
tion, and  pradical  piety.  And  as  In  feveral 
eafes,  we  bed  learn  the  nature  of  things,  by 
looking  at  that  u  hich  is  contrary  to  them  ;  fo 
perhaps  we  beft  apprehend  the  excellency  oi  vi\^~ 
dom,  by  contemplating  the  wild  extravagan- 
cies of  folly. 

I  (hall  therefore  continue  this  method  a  lit- 
tle farther,  and  endeavour  to  recommend  the 
happinefs  of  piety  to  you  -,  by  fhewing  you  in 
fome  other  inftances,  how  miferably  and  poor- 
ly they  live,   who  live  without  it. 

But  you  will  perhaps  fay,  that  the  ridicu- 
lous, reftlefs  life  o^  Flatus t  is  not  the  com- 
mon flate  of  thofe  who  refign  themfelves  up 
to  live  by  their  own  humours,  and  negle<^ 
the  ftrid  rules  of  religion  j  and  that  there- 
fore it  is  not  fo  great  an  argument  of  the 
happinefs  of  a  religious  life,  as  I  would  make 
it. 

1  anfwer,  that  I  am  afraid  it  is  one  of  the 
mod  general  cliara^ers  in  life;  and  that  few 
people  can  read  it,  without  feeing  fomething 
in  it  that  belongs  to  themfelves.  For  where 
fliall  we  find  that  wife  and  happy  man,  who 
has  not  been  eagerly  purluing  different  ap- 
pearances of  happinefs,  fometimes  thinking  it 
vvas  here,   and  fometimes  there  ? 

And  if  people  were  to  divide  their  lives 
into  particular  ftages,  and  alk  themfelves 
what   they    were  purfuing,    or   what  it   was 

which 
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which  they  had  chiefly  in  view,  when  they 
were  tiventy  years  old,  what  at  twenty-Jiv^, 
what  at  thirty^  what  at  forty,  what  ^^  fifty, 
and  fo  on,  till  they  were  brought  to  their 
laft  bed  ;  numbers  of  people  would  find,  that 
they  had  liked,  and  difliked,  and  purfued  as 
many  different  appearances  of  happinefs,  as 
are  to  be  feen  in  the  life  o(  Flatus. 

And  thus  it  mufl  neceflarily  be,  more  or 
lefs,  with  all  thofe  who  propofe  any  other  hap- 
pinefs, than  that  which  arifes  from  a  flri(5^  arid 
regular  piety. 

But  Secondly y  let  it  be  granted,  that  the  ge- 
nerality of  people  are  not  of  fuch  refllefs, 
fickle  tempers  as  Flatus ;  the  difference  then 
is  only  this.  Flatus  is  continually  changing  and 
trying  fomething  new,  but  others  are  content 
with  fome  one  flate  ;  they  do  not  Xtzvc  gami?igy 
and  then  fall  to  hunting.  But  they  hav£  fo 
much  fieadinefs  in  their  tempers,  that  fome 
feek  after  no  other  happinefs,  but  that  of 
heaping  up  riches  ;  others  grow  old  in  the 
fports  of  i\\z  field  ;  others  are  content  to  drink 
themfelves  to  death,  without  the  leaft  enquiry 
after  any  other  happinefs. 

Now  is  there  any  thing  more  happy,  or  rea* 
fonahle,  in  fuch  a  life  as  this,  than  in  the  life  of 
Flatus  ^  Is  it  not  as  great  and  defirable,  as 
wife  and  happy,  to  be  conflantly  changing 
from  one  thing  to  another,  as  to  be  nothing 
elfe  but  a  gatherer  of  money,  a  hunter,  a  game- 
fier,  or  a  drunkard,  all  your  life  ? 

O  2  Shall 
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Shall  religion  be  looked  upon  as  a  burden* 
2S  a  dull  and  melancholy  ftate,  for  calling  men 
from  fuch  happinefs  as  this,  to  live  according 
to  the  laws  of  God,  to  labour  after  the  per- 
fedion  of  their  nature,  and  prepare  them- 
felves  for  an  endlefs  ftate  of  joy  and  glory  in 
the  prefenceof  God  ? 

But  turn  your  eyes  now  another  way,  and 
let  the  trifimgjoySiXhc  geivgaw- happinefs  oi  Fe- 
liciana, teach  you  how  wife  they  are,  Vvhat 
delufion  they  efcape,  whofe  hearts  and  hopes 
are  fixed  upon  an  happinefs  in  God. 

If  you  was  to  live  with  Feliciana  but  one 
half  year,  you  would  fee  all  the  happinefs 
that  fhe  is  to  have  as  long  as  {he  lives.  She 
has  no  more  to  come,  but  the  poor  repeti- 
tion of  that  which  could  never  have  pleafed 
once,  but  through  a  litilenefs  of  mind,  and 
want  of  thought.   ■ 

She  is  to  be  again  drelTed  fine,  and  keep  her 
vifiung  day.  She  is  again  to  change  the  co- 
lour of  her  cloaths,  again  to  have  a  new  head^ 
and  again  put  patches  on  her  face.  She  is  again 
to  fee  who  ads  heft  at  the  play-hoiife^  and  who 
fings  fineft  at  the  opera.  She  is  again  to  make 
ten  vifits  in  a  day,  and  be  ten  times  in  a  day 
trying  to  talk  artfully,  eafily,  and  politely  a- 
bout  nothing. 

She  is  to  be  again  delighted  with  fome  new 
fafhion  ;  and  again  angry  at  the  change  of 
fome  old  one.  She  is  to  be  again  at  cards, 
and  gaming  at  midnight,  and  again  in  bed 
at  noon.  She  is  to  be  again  pleafed  with  hypo- 
critical 
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critical  compliments,  and  again  difturbed  at 
imaginary  affronts.  She  is  to  be  again  pleafed 
with  her  good  iuck  at  gaming,  and  again  tor- 
mented with  the  lofs  of  her  money.  She  is 
again  to  prepare  herfelf  for  a  birth-night  ;  and 
again  fee  the  town  full  of  good  company.  She 
is  again  to  hear  the  cabals  and  intrigues  of  the 
town  ;  again  to  have  fecret  intelligence  of  pri- 
vate amours,  and  early  notice  of  marriages, 
quarrels,  and  partings. 

If  you  fee  her  come  out  of  her  chariot  more 
brifkly  than  ufual,  converfe  with  more  fpirit, 
and  feem  fuller  of  joy  than  fhe  was  lad  week, 
it  is  becaufe  there  is  fome  furprizingnew  drefs 
or  new  diverlion  juft  come  to  town. 

Thefe  are  all  the  fuhjiantial  and  regular 
parts  of  Feliciana^  happinefs  ;  and  fhe  never 
knew  a  pleafant  day  in  her  life,  but  it  was 
owing  to  fome  one,  or  more,   of  thefe  things. 

It  is  for  this  happinefs,  that  fhe  has  always 
been  deaf  to  the  reafonings  of  religion,  that 
her  heart  has  been  too  gay  and  chearful  to 
eonfider  what  is  right  or  wrong  in  regard  to 
eternity  :  or  to  liflen  to  the  found  of  fuchdull 
words,  as  wifdom,  piety^  and  devotion. 

It  is  for  fear  of  lofing  Ibme  of  this  happi- 
nefs, that  llie  dares  not  meditate  on  the  im- 
mortality of  her  foul,  confider  her  relation  to 
God,  or  turn  her  thoughts  towards  thofejoys, 
which  make  Saints  and  Angels  infinitely  hap- 
py in  the  prefence  and  glory  of  God. 

O  3  But 
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Bat  now  let  it  here  be  obferved,  that  as 
poor  a  round  of  happinefs  as  this  appears,  yet 
inoft  women,  that  avoid  the  reftraints  of  reli- 
gio?i  for  a  gay  hfe,  muft  be  content  with  very 
fmall  parts  of  it.  As  they  have  not  Feliciana^ 
fortune  and  6gure  in  the  world,  fo  they  muft 
give  away  the  comforts  of  a  pious  life,  for  a 
very  fmall  part  of  her  happinefs. 

And  if  you  look  into  the  world,  and  ob-^ 
jferve  the  lives  of  thofe  women,  whom  no 
arguments  can  perfuade  to  live  u  holly  unto 
<3od,  in  a  wife  and  pious  employment  of 
themfelves,  you  will  find  moft  o^  them  to  be 
fuch,  as  iofe  all  the  comforts  of  religion, 
without  gaining  the  tenth  part  of  Feliciana's 
happinefs.  They  are  fuch  as  fpend  their  time 
and  fortunes,  only  in  mimicking  the  pleafures 
i)i  richer  people;  and  rather  look  and  long 
after,  than  enjoy  thofe  dejufions,  which  are 
cnly  to  be  purchafed  by  confiderable  for- 
tunes. 

But  if  a  woman  of  high  birth  and  great 
fortune,  haying  read  the  Gofpel,  (hould  ra- 
ther wi(h  to  be  an  under  fervant  in  fome  pious 
family,  where  wifdom,  piety,  and  great  de- 
votion, direded  al)  the  adtions  of  every  day; 
if  {he  (hould  rather  wifh  this  than  to  live  at 
the  top  of  Feliciana  s  happinefs ;  I  fhould 
tjiink  her  neither  mady  nor  melancholly  \  but 
that  fhe  judged  as  rightly  of  the  fpirit  of  the 
Gofpel,  as  if  fhe  had  rather  wifhed  to  be  poor 
ijazarus  at  the  gate,  than  to  be  the  rich  man 
'  cloathed 
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cloathed  in  purple  and  fine  liiinen,  and  faring 
fumptuoufly  every  day. 

But  to  proceed  :  Would  you  know  what  an 
happinefs  it  is,  to  be  governed  by  the  wifdom 
of  religion,  and  to  be  devoted  to  the  joys  and 
hopes  of  a  pious  life,  look  at  the  poor  condi- 
tion of  SuceuSy  whofe  greateft  happinefs  is  a 
good  night's  reft  in  bed,  and  a  good  meal  when 
he  is  up.  When  he  talks  of  happinefs,  it  is 
always  in  fuch  expreflions,  as  (hews  you,  that 
he  has  only  his  bed  and  his  dinner  in  his 
thoughts. 

This  regard  to  his  meals  and  repofe^  makes 
Succus  order  all  the  reft  of  his  time  with  rela- 
tion to  them.  He  will  undertake  no  bufinefs 
that  may  hurry  his  fpirits,  or  break  in  upon 
his  hours  of  eating  and  reji.  If  he  reads,  it 
fhallonly  be  for  half  an  hour,  becaufe  that 
is  fufficient  to  amufe  the  fpirits  j  and  he  will 
read  fomething  that  may  make  him  laugh,  as 
rendering  the  body  fitter  for  its  food  and  reft. 
Or  if  he  has  at  any  time  a  mind  to  indulge 
a  grave  thought,  he  always  has  recourfe  to  a 
ufeful  treatife  upon  the  ancient  cookery,  Suc^iis 
is  an  enemy  to  all  party-matters^  having  made 
it  an  obfervation,  that  there  is  as  good  eating 
amongft  the  Whigs,  as  the  Tories, 

He  talks  coolly  and  moderately  upon  all 
fubjed:s,  and  is  as  fearful  of  falling  into  a 
pafilon,  as  of  catching  cold  ;  being  very  pofi- 
live,  that  they  are  both  equally  injurious  to 
i\iQ fiomach.  If  ever  you  fee  him  more  hot 
O  4.  than 
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than  ordinary,  it  is  upon  fome  provoking  oc- 
cafion,  when  the  difpute  about  cookery  runs 
very  high,  or  in  the  defence  of  fome  beloved 
di(h,  which  has  often  made  him  happy.  But 
he  has  been  fo  long  upon  thefe  fubjeds,  is  fo 
well  acquainted  with  all  that  can  be  faid  on 
both  fides,  and  has  fo  often  anfwered  all  objec- 
tions, that  he  generally  decides  the  matter  with 
great  gravity. 

Succus  is  very  loyal,  and  as  foon  as  ever  he 
likes  any  wine,  he  drinks  the  king's  health 
•with  all  his  heart.  Nothing  could  put  rebel- 
lious thoughts  into  his  head,  unlefs  he  (liould 
live  to  fee  a  'Proclamation  againfl  eating  of 
Fheafanfs  eggs. 

All  the  hours  that  are  not  devoted  either 
to  repojhy  or  nourijhment ,  are  looked  upon  by 
Succus.  as  wajie  or  /pare  time.  For  this  reafon 
he  lodges  near  a  coffee-houfe  and  a  tavern,  that 
when  he  rifes  in  the  morning,  he  may  be  near 
the  newst  and  when  he  parts  at  night,  he  may 
not  have  far  to  bed.  In  the  morning  you  al- 
ways fee  him  in  the  fame  place  in  the  co^'ee- 
room  i  and  if  he  feems  more  attentively  en- 
gaged than  ordinary,  it  is  becaufe  fome  Crimi^ 
rial  is  broke  out  of  Newgate,  or  fome  Lady 
was  robbed  lall:  night,  but  they  cannot  tell 
where.  When  he  has  learnt  all  that  he  can, 
he  2oes  home  to  fettle  the  matter  with  the  Bar- 
ber's  boy,  that  comes  to  (have  hiiD. 

The  next  'wajie-time  that  lays  upon  his 
hands,  is  from  dinner  tofupper.  And  if  melan- 
choly thoughts   ever   come  into  his  head,   it 
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is  at  this  time,  when  he  is  often  left  to  him- 
felf  for  an  hour  or  more,  and  that  after  the 
greateft  pleafure  he  knows  is  juft  over.  He  is 
afraid  to  ileep,  becaufe  he  has  heard,  it  is  not 
healthful  at  that  time,  fo  that  he  is  forced  to 
refufe  fo  welcome  a  gueft. 

But  here  he  is  foon  relieved,  by  a  fettled 
method  of  playing  at  cards,  'till  it  is  time 
to  think  of  fome  little  nice  matter  for  fup- 
per. 

After  this,  ASz/ra/j- takes  his  glafs,  talks  of 
the  excellency  of  the  Englifi  confiitutiony  and 
praifes  that  Minijier  the  moft,  who  keeps  the 
beft  table. 

On  a  Sunday  night  you  may  fometimes  hear 
him  condemning  the  iniquity  of  the  town 
7'akes  ;  and  the  bittereft  thing  that  he  fays  a- 
gainft  them,  is  this,  that  he  verily  believes, 
fome  of  them  are  fo  abandoned,  as  not  to 
have  a  regular  meal^  or  a  found  nighfs  lleep  in 
a  week. 

At  eleven,  SticcushxdiS  all  good  night,  and 
parts  in  great  friendfliip.  He  is  prefently  in 
bed,  and  fleeps  till  it  is  time  to  goto  the  cof- 
fee-houfe  next  morning. 

If  you  was  to  live  with  aSz/^^z^j- for  a  twelve- 
month, this  is  all  that  you  would  fee  in  his 
life,  except  a  few  ctirfes  and  oaths  that  he  ufes 
as  occafion  offers. 

And  now  1  cannot  help  making  this  Re- 
flexion : 

That  as  I  believe  the  moft  likely  means  in 
the  world,    to  infpire  a  perfon  with  true  pie- 
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ty,  was  to  have  feen  the  example  of  fome 
eminent  profefTor  of  Religion  ;  fo  the  next 
thing  that  is  likely  to  fill  one  with  the  fame 
zeal,  is  to  fee  xht  folly,  the  bafnefs,  and  poor 
fatisfadions  of  a  life  deftitutc  of  Religion. 
As  the  one  excites  us  to  love  and  admire  the 
wifdom  and  greatnefs  of  Religion,  fo  the  o- 
ther  may  make  us  fearful  of  living  without 
it. 

For  who  can  help  blefTingGod  for  the  f7iea?is 
(f  grace,  and  for  the  hope  of  glory,  v/hen  he 
fees  what  variety  of  folly  they  hnk  into,  who 
live  without  it  ?  Who  would  not  heartily  en- 
gage in  all  the  labours  and  exercifts  of  a  pi- 
ous  life,  be  Jledfaft,  immcveable,  and  always 
abounding  in  the  work  of  the  Lord,  when  he 
fees,  what  dull  fenfuality,  what  poor  views, 
what  grofs  enjoyments  they  are  left  to,  uho 
feek  for  happinefs  in  other  ways. 

So  that  whether  we  confider  the  greatnefs 
of  Religion,  or  the  littlenefs  of  all  other 
things,  and  the  meannefs  of  all  other  enjoy- 
ments, there  is  nothing  to  be  found  in  the 
whole  nature  of  things,  for  a  thoughtful  mind 
to  reft  upon,  but  a  happinefs  in  the  hopes  of 
Religion. 

Confider  now  with  yourfelf,  how  unrea- 
fonably  it  is  pretended,  that  a  lile  of  Jlri^ 
piety  muft  be  a  dull  and  anxious  ftate  ?  For 
can  it  with  any  reafon  be  faid,  that  the  duties 
and  reftraints  of  Religion  muft  render  our 
lives  heavy  and  melancholy,  when  they  only 

deprive 
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deprive  us  of  fuch  happlnefs,  as  has  been  here 
laid  before  you  ? 

Muft  it  be  tedious  and  tirefome,  to  live  in 
the  continual  exercife  of  charity,  devotion, 
and  temperance,  to  ad:  wifely  and  virtuoufly, 
to  do  good  to  the  utmoft  of  your  power,  to 
imitate  the  divine  perfections,  and  prepare 
yourfelf  for  the  enjoyment  of  God  ?  Muft  it 
be  dull  and  tirefome,  to  be  delivered  from 
blindnefs  and  vanity,  from  falfe  hopes,  and 
vain  fears,  to  improve  in  holincfs,  to  feel  the 
comforts  of  confcience  in  all  your  anions,  to 
know  that  God  is  your  friend,  that  all  muft 
work  for  your  good,  that  neither  life  nor 
death,  neither  men  nor  dfevils,  can  do  you  any 
harm  ;  but  that  all  your  fufFerings  and  doings, 
that  are  offered  unto  God,  all  your  watchings 
and  prayers,  and  labours  of  love  and  charity, 
all  your  improvements,  are  in  a  fhort  time  to 
be  rewarded  with  everlafting  glory  in  the  pre- 
fence  of  God;  muft  fuch  a  ftate  as  this  be 
dull  2iX\^  tirefome^  for  want  of  fuch  happinefs, 
as  Flatus-,  or  Feliciana  enjoys  ? 

Now  if  this  cannot  be  faid,  then  there  is 
no  happinefs  or  pleafure  loft,  by  being  ftridlly 
pious,  nor  has  the  devout  man  any  thing  to 
envy  in  any  other  ftate  of  life.  For  all  the 
art  and  contrivance  in  the  world,  without  Re- 
ligion, cannot  make  more  of  human  life,  or 
carry  its  happinefs  to  any  greater  height,  than 
Flatus  and  Feliciana  have  done. 

The  fineft  wit,  the  greateft  genius  upon 
earth,  if  not  governed  by  Religion,  muft  be  as 

foolifi. 


204  A  furious  Call 

fooUp^y  and  low   and  vain  In   his  methods  of 
happinefs,  as  the  poor  Succus. 

If  you  was  to  fee  a  man  dully  endeavouring 
$11  his  life  to  fatisfy  his  third,  hy  holding  up 
one  and  the  fame  empty  cup  to  his  mouth,  you 
would  certainly  defpife  his  ignorance. 

But  if  you  fhould  fee  others  of  brighter 
partSi  2indfmer  underjlandings,  ridiculing  the 
dull  fatisfadion  of  one  cupt  and  thinking  to 
fatisfy  their  own  thirft,  by  a  variety  of  gilt 
and  golden  empty  cups;  wcfuld  you  think  that 
thefe  were  ever  the  icz/dT,  or  happier,  or  better 
employed,  for  i\\t\v Jiner parts? 

Now  this  is  all  the  difference  that  you  can 
fee  in  the  happinefs  of  this  life. 

The  dull  and  heavy  foul  may  be  content 
•with  one  empty  appearance  of  happinefs,  and 
be  continually  trying  to  hold  one  and  \.hcja?ne 
empty  cup  to  his  mouth  ail  his  life.  But  then 
let  the  wit,  the  great  fcholar,  the  fine  genius, 
the  z,Kt2iXjiatefman,  the  polite  gentleman,  lay 
^U  their  heads  together,  and  they  can  only- 
fhew  you  more,  and  various  efnpty  appear aU" 
ces  of  happinefs;  give  them  all  the  world  into 
their  hands,  let  them  cut  and  carve  as  they 
pleafe,  they  can  only  make  a  greater  variety  of 
empty  cups. 

So  that  if  you  do  not  think  it  hard  to  he  de- 
prived of  the  pleafures  of  gluttony  for  the 
fake  of  Religion,  you  have  no  reafon  to  think 
it  hard  to  be  retrained  from  any  other  worldly 
pleafure.  For  fearch  as  deep,  and  look  as  far 
as  ygu  will,  there  is  nothing  here  to  be  found, 
2  that 
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that  is  nobler^  or  greater,  than  high  eating 
and  drinking,  unlefs  you  look  for  it  in  the 
wifdom  and  laws  cf  Religion. 

And  if  all  that  is  in  the  world,  are  only  ib 
tmany  empty  cups^  what  does  it  (ignify,  which 
you  take,  or  how  niany  you  take,  or  how 
many  you  have  ? 

If  you  would  but  ufe  yourfelf  to  fuch  me- 
ditations as  thefe,  to  refie(51:  upon  the  vanity 
o^  ail  orders  of  life  without  piety,  to  confider 
how  all  the  ways  of  the  world,  are  only  fo 
many  different  ways  of  error,  blindnefs,  and 
miftakcj  you  would  foon  find  your  heart 
made  wifer  and  better  by  it.  Thefe  medita- 
tions would  awaken  your  foul  into  a  zealous 
defire  of  that  fojid  happinefs,  which  is  only  to 
be  found  in  recourie  to  God. 

Examples  of  great  piety  are  not  now  com- 
mon in  the  world  3  it  may  not ,  be  your  hap- 
pinefs to  live  within  fight  of  any,  or  to  have 
your  virtue  inflamed  by  their  light  and  fervour. 
But  the  mifery  and  folly  of  worldly  men  is 
what  meets  your  eyes  in  every  place,  and  you 
need  not  look  far  to  fee,  how  poorly,  how 
vainly  men  dream  away  their  lives,  for  want  of 
religious  wifdom, 

-This  is  the  reafon,  that  I  have  laid  before 
you  fo  many  charaders  of  the  vanity  of  a 
worldly  life,  to  teach  you  to  make  a  benefit 
of  the  corruption  of  the  age,  and  that  you 
may  be  made  wife,  though  not  by  the  fight  of 
what  piety  is,  yet  by  feeing  what  mifery  and 
ioWy  reigns,  where  piety  is  not. 

If 
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If  you  would  turn  your  mind  to  fuch  re- 
fledlions  as  thefe,  your  own  obfervation  would 
carry  this  inftrudlion  much  farther,  and  all  your 
converfation  and  acquaintance  with  the  world 
would  be  a  daily  corwidion  to  you  of  the 
necefTity  of  feeking  fome  greater  happinefs, 
than  all  the  poor  enjoyments  of  this  world  can 
give. 

To  meditate  upon  the  perfection  of  the 
divine  attributes,  to  contemplate  the  glories 
of  Heaven,  to  confider  the  joys  of  Saints  and 
Angels,  living  for  ever  in  the  brightnefs  and 
glory  of  the  divine  prefence ;  thefe  are  the  me- 
ditations of  fouls  advanced  in  piety,  and  not  fo 
fuitcd  to  every  capacity 

But  to  fee  and  confider  the  emptinefs  and 
error  of  all  worldly  happinefs;  to  fee  the 
grojfnefs  of  fenfuality,  the  poornefs  of  pride, 
the  fliipidity  of  covet oufnefs,  the  vanity  of 
drefs,  the  dehijioji  of  honour,  the  blindtiefs  of 
our  paffions,  the  uncertainty  of  our  lives,  and 
XhQ  Jhortnefs  of  all  worldly  projedsj  thefe 
are  meditations  that  are  fuited  to  all  capacities, 
fitted  to  ftrike  all  minds;  they  require  no 
depth  of  thought,  or  fublime  (peculation,  but 
are  forced  upon  us  by  all  our  fenfes,  and 
taught  us  by  almofl:  every  thing  that  we  fee 
and  hear. 

Prov   viii  This  is  that  wifdojn  that  crieth, 

and  putt eth  forth  her  voice  in  the 
ftreets,  that  ftandeth  at  all  our  doors,  that  ap- 
pcaleth  to  all  our  fenfes,  teaching  us  in  every 
thing,  and  every  where,  by  all  that  we  fee,  and  all 

that 
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that  we  hear,  by  births  and  burials,  by  fick- 
fici:  and  health,  by  life,  and  death,  by  pains 
and  poverty,  by  mifery  and  vanity,  and  by  all 
the  changes  and  chances  of  life,  and  there  is 
nothing  elfe  for  man  to  look,  after,  no  other 
end  in  nature  for  him  to  drive  at,  but  a  hap- 
pinefs  which  is  only  to  be  found  in  the  hopes 
and  expcdations  of  Religion. 


CHAP.     XIII. 

^hat  not  only  a  life  of  vanity,  or  fenfuality, 
but  even  the  moji  regular  kind  of  life,  that 
is  not  governed  by  great  devotion^  fiifficiently 
fiews  its  miferies,  its  wants  and  emptinefs 
to  the  eyes  of  all  the  world,  This  reprefented 
in  various  charadiers. 

IT  is  a  very  remarkable  faying  of  our  Lord 
and  Saviour  to  his  difciples,  in  thefe  words : 
Blejfed  are  your  eyes,  for  they  fee,  and  your 
earsyfor  they  hear.  Th-^y  teach  us  two  things  : 
Firji,  That  the  didnefs  and  heavinefs  of  mens 
minds,  with  regard  to  fpiritual  matters,  is  fo 
great,  that  it  may  juftly  be  compared  to  the 
want  of  eyes  and  ears. 

Secondly y  That  God  has  fo  filled  every  things 
and  every  ^lace,  with  motives  and  arguments 
for   a  godly  life,  that  they  who  are    but   fa 

blcffed. 
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blefled,  fo  happy  as  to  ufe  their  eyes  and  their 
ears,  muft  needs  be  affeded  with  them. 

Now  though  this  was  in  a  more  efpecial 
manner,  the  cafe  of  thofe  whofe  fenfes  were 
witnelles  of  the  life  and  miracles  and  dodiines 
of  our  bleffed  Lord,  yet  is  it  as  truly  the  cafe 
of  all  Chriftians  at  this  time.  For  the  rea- 
fons  of  Religion,  the  calls  to  piety,  are  fo 
written  and  engraved  upon  every  thing,  and 
prefent  themfelves  fo  flrpngly,  and  fo  conftant- 
ly  to  all  our  fenfes  in  every  thing  that  we  meet, 
that  they  can  only  he  difregarded  by  eyes  that 
fee  not,  and  ears  that  hear  not. 

What  greater  motive  to  a  religious  life, 
than  the  n^anity^  the  poornefs  of  all  worldly 
enjoyments  ?  And  yet  who  can  help  feeing  and 
feeling  this  every  day  of  his  life  ? 

What  greater  call io  look  towards  God,  than 
the  pains,  the  ficknefs,  the  crojjes,  and  vexa- 
tions of  this  life  5  and  yet  whofe  eyes  and  ears 
are  not  daily  witnefles  of  them. 

What  miracles  could  more  ftrongly  appeal  to 
our  fenfes,  or  what  meflage  from  heaven  fpeak 
louder  to  us,  than  the  daily  dying  and  depar- 
ture of  our  fellow-creatures  ? 

So  that  the  one  thing  needful,  or  the  great 
end  of  life,  is  not  left  to  be  difcovered  by  fine 
reafoning  and  deep  refledions  ;  but  is  piclTed 
upon  us  in  the  plalneft  manner,  by  the  expe- 
rience of  all  our  fenfes,  by  every  thing  that  we 
meet  with  in  life. 

Let  us  but  intend,  to  fee  and  hear,  and 
then  the  whole  world  becomes  a  book  of  wif- 

doni 
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dom  and  inftrudion  to  us  5  all  that  is  regular 
in  the  order  of  nature,  all  that  is  accidental 
in  the  courfe  of  things,  all  the  miftakes  and 
difappointments  that  happen  to  ourfelves,  all 
the  mifcries  and  errors  that  we  fee  in  other 
people;  become  fo  many  plain  leflbns  of  ad- 
vice to  us;  teaching  us  with  as  much  aflurance 
as  an  Angel  from  Heaven,  that  we  can  no 
ways  raife  ourfelves  to  any  true  happinefs, 
but  by  turning  ail  our  thoughts,  our  wiihes, 
and  endeavours,  after  the  happinefs  of  another 
life. 

It  is  this  right  ufe  of  the  world,  that  I 
would  lead  you  into,  by  directing  you  to  turn 
your  eyes  upon  every  fhape  of  human  folly, 
that  you  may  thence  draw  fredi  arguments 
and  motives,  of  living  to  the  beft  and  greateft 
purpofes  of  your  creation. 

And  if  you  would  but  carry  this  ijitention 
about  you,  of  profiting  by  the  follies  of  the 
world,  and  of  learning  the  greatnefs  of  Re- 
ligion, from  the  little nefs  and  vanity  of  every 
other  way  of  life  ;  if,  I  fay,  you  would  but 
carry  this  intention  in  your  mind,  you  would 
find,  every  day,  every  place,  and  every  perfon, 
a  frefh  proof  of  their  wifdom,  who  chufe  to 
live  wholly  unto  God.  You  would  then  of- 
ten return  home,  the  wifer,  the  better,  and 
the  more  flrengthened  in  Religion,  by  every 
thing  that  has  fallen  in  your  way. 

OSlavius  is  a  learned,  ingenious  man,    well 

vcrfed  in    mod    parts  of    literature,     and   no 

ftranger  to  any  kingdom  in  Europe.     The  o- 

F  ther 
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ther  day,  being  juft  recovered  from  a  lingering 
fevery  he  took  upon  him  to  talk  thus  to  his 
friends. 

My  glqfs,  fays  he,  is  almoft  run  out ;  and 
your  eyes  fee  how  many  marks  of  age  and 
death  I  hear  about  me  :  But  1  plainly  feel  my- 
felf  finking  away  farter  then  any  ftnnders-by 
imagine,  f  fully  believe,  that  one  year  more 
will  conclude  my  reckoning. 

The  attention  of  his  friends  was  much  raifed 
by  fuch  a  declaration,  expecting  to  hear  fome- 
thing  truly  excellent  from  fo  learned  a  man, 
who  had  but  a  year  longer  to  live.  When 
OBavius  proceeded  in  this  manner:  For  thefe 
reafons,  fays  he,  my  friends,  I  have  left  off 
all  taverns,  the  wine  of  thofe  places  is  not 
good  enough  for  me  in  this  decay  of  nature. 
I  muH:  now  be  nice  in  what  1  drink;  I  cannot 
pretend  to  do  as  I  have  done;  and  therefore 
an3  refolved  to  furnidi  my  own  cellar  with  a 
little  of  the  very  beft,  though  it  coft  me  ever 
fo  much. 

I  muft  alfo  tell  you,  my  friends,  that  age 
forces  a  man  to  be  ivifein  many  other  refpeds, 
and  makes  us  change  many  of  our  opinions 
and  pradices. 

You  know  how  much  I  have  liked  a  large 
acquaintance;  I  now  condem'n  it  as  an  error. 
Three  or  four  chearfuU  diverting  compa?iio7u  is 
all  that  I  now  defire;  becaufe  1  finti,  that  in 
my  prefent  infirmitie,^,  if  I  am  left  alaney  or 
to  grave  company,  I  am  not  fo  eafy  to  my- 
felf.  4  A  few 
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A  few  days  after  OBavhis  had  made  this 
declaration  to  his  friends,  he  relapfed  into  his 
former  illnefs,  was  committed  to  a  nurfe,  who 
clofed  his  eyes  before  his  frefh  parcel  of  wine 
came  in. 

Young  Eugenius,  who  was  prefent  at  this 
difcourfe,  went  home  a  new  man,  with  full 
refolutions  of  devoting  himfelf  wholly  unto 
God. 

I  never,  fays  Eugenius,  v/as  (o  deeply  afFedl- 
ed  with  the  wifdom  and  importance  of  reli- 
gion, as  when  I  fay  how  poorly  and  meanlj 
the  learned  Ociavius  was  to  leave  the  world, 
through  the  want  of  it. 

How  often  had  I  envied  his  great  learnings 
his  fkill  in  languages,  his  knowledge  of  anti- 
quityt  his  addrefsy  and  fine  manner  oi  expr eff- 
ing himfelf  upon  all  fubje<fi:s  !  But  when  I 
faw  how  poorly  it  all  tVL^tdiy  what  was  to  be 
the  laji  year  of  fuch  a  life,  and  how  foolifhly 
the  mafter  of  all  thefe  accompliOiments  was 
then  forced  to  talk,  for  want  of  being  ac- 
quainted with  theyoyj-  and  expeciations  of  pie- 
ty, I  was  thoroughly  convinced,  that  there 
was  nothing  to  be  envied  or  delired,  but  a  life 
of  true  piety!  nor  any  thing  fo/'ccr  and  com-^ 
fortkfsy  as  a  death  without  it. 

Now  as  the  young  Eugenius  was  thus  edi- 
fied and  inftrufted  in  the  prefent  cafe;  fo  if 
you  are  fo  happy  as  to  have  any  thing  of  his  " 
thoughtful  \.^vi\^zx y  you  will  meet  with  variety 
of  inftrudion  of  this  kind  ;  you  will  find  that 
arguments  for  the  wifdom  and  happinefs  of  a 
P  2  -  ftria 
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ftrid:  piety,  offer  themfelves  in  all  places,   and 
appeal  to  all  you  fenfes  in  the  plainefl;  manner. 

You  will  find,  that  ail  the  world  preaches  to 
an  attentive  mind ;  and  that  if  you  have  but 
ears  to  hear,  almoft  every  thing  you  meet, 
teaches  you  (ome  lefibn  of  v^ifdom. 
♦-  But  now,  if  to  thefe  admonitions  and  in- 
ftrudions,  which  we  receive  from  our  fenfes, 
from  an  experience  of  the  ftate  of  human  life; 
if  to  thefe  we  add  the  lights  of  religion,  thofe 
great  truths  wliich  the  Son  of  God  has  taught 
US;  it  will  be  then  as  much  paft  ali  doubt,  that 
there  is  but  one  hnppinefs  for  man,  as  that  there 
is  but  one  God. 

For  fince  religion  teaches  us,  that  our  fouls 
are  immortal,  that  piety  and  devotion  will  carry 
them  to  an  eternal  enjoyment  of  God  ^  and 
that  carnal  worldly  tempers  will  fink  them  into 
an  everlafting  mifery  with  damned fpirits  :  what 
grofs  D-onfenfe  and  flupidity  is  it,  to  give  the 
name  o^' joy  or  happincfs  to  any  thing  but  that, 
which  carries  us  to  this  joy  and  happinefs  in 
God  ? 

Was  all  to  die  with  our  bodies^  there  might 
, be  fome  pretence' for  thofe  different  forts  of 
happinefs,  that  are  now  fo  much  talked  of; 
but  nncc  our  all  begins  at  the  death  of  our  bo- 
dies j  fince  all  men  are  to  be  immortal,  cither 
in  mifery  or  happinefs,  in  a  world  entirely  dif- 
ferent from  this;  fince  they  are  all  hafi:ening 
Jience  at  all  uncertainties,  as  fad  as  death  can 
cut  tb.em  down  j  fome  in  Jicknefsy  fome  in 
healthy  fome  Jleepingy  fome  wakingy  fome  at 

midnightt 
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midnight^  others  at  cock-crowing^  and  all  at 
hours  that  they  know  not  of;  is  it  not  certain, 
that  no  man  can  exceed  another  in  joy  and 
happinefs,  but  fo  far  as  he  exceeds  him  in 
thofe  virtues,  which  fit  him  for  a  happy 
death  ? 

Cognatus  is  a  fober,  regular  Clergyman,  of 
good  repute  in  the  world,  and  well  elleemed 
in  his  parilli.  All  his  paridioners  fay  he  is  an 
honejl  man,  and  very  notable  at  making  a  bar- 
gain. The  farmers  liften  to  him  with  great 
attention,  when  he  talks  of  the  propered  time 
of  felling  corn. 

He  has  been  for  twenty  years  a  diligent  ob- 
fcrver  of  markets,  and  has  raifed  a  confider- 
able  fortune  by  good  management. 

Cognatus  is  very  orthodox^  and  full  of  ejleem 
for  our  EngUJh  Liturgy;  and  if  he  has  not 
prayers  on  Wednefdays  and  Fridays,  it  is  becaufe 
his  PredeceJJor  had  not  ufed  the  parifli  to  any 
fuch  cuftom. 

As  he  cannot  ferve  both  his  livings  himfelf, 

he   makes   it  matter  of  conjcience  to  keep  a 

fober  curate  upon  one  of  them,   whom  he  hires 

to  take  care  of  all  the  fouls  in  the  parifh,  at  as 

cheap  a  rate  as  a  fober  man  can  be  procured. 

Cognatus  has  been  very  profperous  all  his 
time;  but  flill  he  has  had  the  uneafinefs  and 
vexations  that  they  have,  who  are  deep  in 
worldly  bufmefs^  Taxes,  lojfes,  crofjes,  bad 
mortgages,  bad  tenants,  and  the  hardnefs  of 
the  times,  are  frequent  fubjeds  of  his  conver- 
P  3  fation; 
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fatlon  }  and  a  good  or  bad  feafon  has  a  great 
effed:  upon  his  fpirits. 

Cognatus  has  no  other  end  in  growing  rich, 
but  that  he  may  leave  a  confiderable  fortune  to 
a  Niece,  whom  he  h-x^  politely  educated  in  ex- 
penfive  finery,  by  what  he  has  faved  out  of 
the  tithes  of /'c£.'o//'u/;z^j. 

The  neighbours  look  upon  Cognatus  as  an 
happy  clergyman,  bccaufe  they  fee  him  (as 
they  call  it)  in  good  clrcumflances  j  and  fome  of 
'them  intend  to  dedicate  their  own  fons  to  the 
Church,  becaufe  they  fee  how  well  it  has  fuc- 
ic;eeded  with  Cogjiatus,  whofe  father  was  but  an 
ordinary  man.. 

But  now  ii  Cognatus,  when  he  finl:  entered 
into  holy  orders,  had  perceived  how  abfurd  a 
thing  it  is  to  grow  rich  by  the  gofpel ;  i^  he 
had  propofed  to  himfelf  the  example  of  fome 
frimitive father \  if  he  had  had  the  piety  of 
the  great  St.  Aujlin  in  his  eye,  who  durfi:  not 
enrich  any  of  his  relations  out  of  the  revenue 
of  the  Church,  if  inftead  of  twenty  years  care 
to  lay  up  treafures  upon  earth,  he  had  diftri- 
buted  the  income  of  every  year,  in  the  moH: 
Cbriflian  ad:s  of  charity  and  compaffion. 

If  inftead  of  tempting  his  Niece  to  be  proud, 
3nd  providing  her  with  fuch  ornaments,  as  the 
ApoJUe  forbids,  he  had  cloathed,  comforted, 
and  affifted  numbers  of  widows^  orphans,  and 
'diftrefled,  who  were  all  to  appear  for  him  at 
the  laft  day. 

If  inftead  of  the  cares  and  anxieties  of  ^^^ 
bonds f  troubltfome  mort gages ^  and  ///  bargains, 
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he  had  had  the  condant  comfort  of  knowing, 
that  his  trcafure  was  lecurely  laid  up,  where 
neither  morh  corrupteih,  nor  thieves  break 
through  and  fleal  :  Could  it  with  any  reafon 
be  faid,  that  he  had  miftaken  the  fpirit  and 
dignity  of  his  order,  or  IcfTcned  anyoft-hrit 
happinefs,  which  is  to  be  found  in  his  facred 
employments  ? 

If  initead  of  rejoicing  in  the  happinefs  of 
a  fecond  things  he  had  thought  it  as  unbe- 
coming the  office  of  a  clergyman,  to  traffic 
for  gain  in  holy  things^  as  to  open  zfbop. 

If  he  had  thought  it  better  to  recommend 
fome  lioneji  labour  to  his  Niece,  than  to  fup- 
port  her  in  idlenefs  by  the  labours  of  a  curate  ; 
better  that  Ihe  would  vjznifine  cloaths  and  a 
rich  hufband,  than  that  cures  of  fouls  (hould 
be  farmed  about,  and  brother  clergymen  not 
fufFered  to  live  by  thofe- altars  at  which  they 
ferve.  If  this  had  been  the  fpirit  oi  Cognatus^ 
could  it  with  any  reafon  be  faid,  that  thefe 
rules  of  religion,  this  ftrid:nefs  of  piety,  had 
robbed  Cognatus  of  any  real  happinefs  ?  Could 
it  be  faid  that  a  life  thus  governed  by  the  fpi^ 
rit  of  the  Gofpel,  muil:  be  dull  and  melancliolyy 
if  compared  to  that  of  raifing  a  fortune  for  a 
Niece?  ..;.:. 

Now  as  this  cannot  be  faid  in  the  prefent 
cafe,  fo  in  every  other  kind  of  life,  if  you  en- 
ter into  ,the  particulars  of  it,  you  will  find, 
that  however  eafy  and  profperousit  mayfeem, 
.yet  you  cannot  add  piety  to  any  part  of  if, 
P  4  with" 
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without  adding  fo  much  of  a   better  joy  and 
happinefs  to  it. 

Look  now  at  that  condition  of  life,  which 
draws  the  envy  of  &11  eyes. 

Negotius  is  a  temperate  honed  man.  He 
feived  his  time  under  a  mafter  of  great  trade, 
but  has,  by  his  own  management,  made  it  a 
more  confiderable  bufinefs  than  ever  it  was 
before.  For  thirty  years  laft  paft,  he  has  wrote 
fifty  or  fixty  letters  in  a  week,  and  is  bufy  in 
correfpcnding  with  all  parts  of  Europe,  The 
general  good  of  trade  feems  to  ISIegotius  to  be 
the  general  good  of  life  j  whomfoever  he  ad- 
mires, whatever  he  commends  or  condemns, 
either  in  Church  or  State,  is  admired,  com- 
mended, or  condemned,  with  fome  regard  to 
trade. 

As  money  is  continually  pouring  in  upon 
him,  fo  he  often  lets  it  go  in  various  kinds  of 
cxpence  and  generolity,  and  fometimcs  in 
ways  of  charity. 

ISIegotius  is  always  ready  to  join  in  any  pub- 
lic contribution:  If  a  ^wr/t- is  making  at  any 
place  where  he  happens  to  be,  whether  it  be 
to  buy  opiate  for  a  horfe-race,  or  to  redeem 
2i  prijoner  out  of  goal,  you  are  always  fure  of 
having  fomething  from  him. 

He  has  given  a  fine  ring  of  bells  to  a 
Church  in  the  country  ;  and  there  is  much  ex- 
pedation,  that  he  will  fome  time  or  other 
make  a  more  beautifulj^w;/!'  to  the  market- 
houfe,   than  has   yet  been  feen  in  any  place. 

For 
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For  it  is  the  generous  fpirit  of  Negotiust  to  do 
nothing  in  a  mean  way. 

If  you  afk  what  it  is,  that  has  fecured  Ne- 
gotius  from  all  fcandalous  vices,  it  is  the  fame 
thing  that  has  kept  him  from  all  ftridnefs  of 
devotion,  it  is  his  great  bufinefs.  He  has  al- 
ways had  too  many  important  things  in  his 
head,  his  thoughts  have  been  too  much  em- 
ployed, to  fuffer  him  to  fall  either  into  any 
courfes  oirakery^  or  to  feel  the  neceffity  of  an 
inward,  folid  piety. 

For  this  reafon  he  hears  of  the  pleafures  of 
debauchery,  and  the  pleafures  of  piety,  with 
the  fame  indifferency  -,  and  has  no  more  defire 
of  living  in  the  one,  than  in  the  other,  be- 
caufe  neither  of  them  conlift  with  that  turn 
of  mind,  and  multiplicity  of  bufinefs,  which 
are  his  happinefs. 

U  Negotms  was  afked,  What  it  is  which  he 
drives  at  in  life  ?  he  would  be  as  much  at  a 
lofs  for  an  anfwer,  as  if  he  was  afked,  what 
any  other  perfon  is  thinking  o^.  For  though 
he  always  feems  to  himfelf  to  know  what  he  is 
doing,  and  has  many  things  in  his  head, 
which  ^re  the  motives  of  his  adlionsj  yet  he 
cannot  tell  you  of  any  one  general  end  of  life, 
that  he  has  chofen  with  deliberation,  as  being 
truly  worthy  of  all  his  labour  and  pains. 

He  has  feveral  confufed  notions  in  his  head 
which  have  been  a  long  time  there ;  fuch  as 
thefe,  "ciz.  That  it  is  fbmething  great  to  have 
more  bufinefs  than  other  people,  to  have  more 
dealings   upon  his  hands  than  an  hundred  of 
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the  fame  profcffion  -,  to  grow  continually  richer 
and  richer,  and  to  raife  an  immenfe  fortune 
iefore  he  dies.  The  thing  that  feems  to  give 
Negottus  the  greateft  Hfe  and  fpirit,  and  to  be 
mort  in  his  thoughts,  is  an  expedation  that 
Jie  has,  tfiat  he  fliall  die  richer  than  any  of 
his  bufinefs  ever  did.  .    . 

The  generality  of  people,  when  they  think 
of  happinefs,  think  of  Negotius,  in  whofe 
life  every  inftance  of  happinefs  is  fuppofed  to 
meet  y  fober,  prudent,  rich,  profperous,  ge- 
nerous, and  charitable. 

Let  us  now  therefore  look  at  this  condition 
in  another,  but  truer  light. 

Let  it  be  fuppofed,  that  this  fame  Negotius 
was  a  painful,  laborious  man,  every  day  deep 
in  variety  of  affairs  ;  that  he  neither  drank, 
nor  debauched  ;  but  was  fober  and  regular  in 
his  bufineff.  Let  it  be  fuppofed,  that  he  grew 
old  in  this  courfe  of  trading  j  and  that  the 
end  and  defign  of  all  this  labour,  and  care,  and 
application  to  bufinefs,  was  only  this,  that 
he  might  die  poffelTed  of  more  than  an  hun- 
dred thoufand  pair  oi  boots  2in6fpiirs,  and  as 
many  great  coats. 

Let  it  be  fuppofed,  that  the  fober  part  of 
the  world  fay  of  him  when  he  is  dead,  that 
he  was  a  great  and  happy  man,  a  thorough 
mafter  of  bufinefs,  and  had  acquired  an  hun- 
dred thoufand  pair  of  boots  zndjpurs  when  he 
died. 

Now  if  this  was  really  the  cafe,  I  believe  it 
wculd  be  readily  granted,   that  a  life  of  fuch 
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bufinefs  was  as  poor  and  ridiculous  as  any 
that  can  be  invented.  But  it  would  puzzle 
any  one  to  fliew,  that  a  man  that  his  fpent 
all  his  time  and  thoughts  in  bufmers  and  hur- 
ry, that  he  might  die,  as  it  is  faid,  worth  an 
hundred  thousand  pounds,  is  any  whit  wifer 
than  he,  who  has  taken  the  fame  pains  to 
have  as  "many  pair  of  boots  2i\i^fpurs  when  he 
leaves  the  world. 

For  if  the  temper  and  Jlate  of  our  fouls  be 
our  whole  Jlate  ;  if  the  only  end  of  life  be  to 
die  as  free  from  fin,  and  as  ^;f^AWin  virtue 
as  we  can  ;  if  naked  as  we  came,  fo  naked 
are  we  to  return,  and  to  ftand  a  trial  before 
Chrifl,  and  his  holy  angels,  for  everlafting 
happinefs  or  mifery  ;  what  can  it  poffibly  fig- 
nify  what  a  man  had,  or  had  not,  in  this 
world  ?  What  can  it  lignify  what  you  ca/t 
thole  things  which  a  man  has  left  behind  him  ; 
whether  you  call  them  /?is,  or  any  o/ies  elfe  ; 
whether  you  call  them  treesy  ovjields,  or  birds 
and  feathers ;  whether  you  call  them  an  hun- 
dred thotfafidpouridsy  or  an  hundred  thoufand 
pair  of  boots  2indjpurs  ?  I  fay,  call  them  ;  for. 
the  things  fignily  no  more  to  him  than  the 
names. 

Now  it  is  eafy  to  fee  the  folly  of  a  life  thus 
fpent,  to  furniili  a  man  with  fuch  a  number 
of  boots  afid  fpiirs.  But  yet  there  needs  no 
better  faculty  of  feeing,  no  finer  underfland- 
ing,  to  fee  the  folly  of  a  life  fpent  in  mak- 
ing a  man  a  polTeffor  of  te?2  towns  before  he 
dies. 

For 
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For  if  when  he  has  got  all  his  townsy  or  all 
his  boots,  his  foul  is  to  go  to  its  own  place  a- 
mongft  feparate  fpirits,  and  his  hody  be  laid 
by  in  a  cojin,  till  the  lail:  trumpet  calls  him 
to  judgment ;  where  the  enquiry  will  be,  how 
humbly y  how  devoutly,  how  purely,  hov/  ?jieekly, 
how  pioiijly,  how  charitably,  how  heavenly, 
we  have  fpoke,  thought,  and  aBed,  whilft  we 
were  in  the  body ;  how  can  we  fay,  that  he 
who  has  wore  out  his  life  in  raifing  an  hun- 
dred thoufand  pounds,  has  adled  wifer  for  him- 
felf,  than  he  who  has  had  the  fame  care,  to 
procure  an  hundred  thoufand  of  any  thing 
elfe  ? 

But  farther  :  Let  it  now  be  fuppofed,  that 
Negotius,  when  firft  entered  into  bufinefs, 
happening  to  read  the  Gofpel  wijh  attention, 
and  eyes  open,  found  that  he  had  a  much 
greater  bufinefs  upon  his  hands  than  that  to 
which  he  had  ferved  an  apprenticeship  -,  that 
there  were  things  which  belong  to  man,  of 
much  more  importance  than  all  that  our  eyes 
can  fee ;  fo  glorious,  as  to  deferve  all  our 
thoughts  I  fo  dangerous,  as  to  need"  all  our 
care  ;  and  fo  certain,  as  never  to  deceive  the 
faithful  labourer. 

Let  it  be  fuppofed,  that  from  reading  this 
book,  he  had  difcovered  that  his  foul  was 
more  to  him  than  his  body  ;  that  it  was  bet- 
ter to  grow  in  the  virtues  of  the  foul,  than  to 
have  a  large  body,  or  a  full  purfe  -,  that  it  was 
better  to  be  fit  for  heaven,  than  to  have  va- 
riety of  fine  houfes  upon  the   earth  j  that  it 
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was  better  to  fecure  an  everlafting  happlnefs, 
than  to  have  plenty  of  things  which  he  can- 
not keep  ;  better  to  live  in  habits  of  humili- 
ty, piety,  devotion,  charity,  and  felf-denial, 
than  to  die  unprepared  for  judgment  j  better 
to  be  moll;  like  our  Saviour,  or  fome  eminent 
faint,  than  to  excel  all  the  tradefmen  in  the 
world  in  buiinefs  and  bulk  of  fortune. 

Let  it  be  fuppofed,  that  Negotius  believing 
thefe  things  to  be  true,  entirely  devoted  him- 
felf  to  God  at  his  firfl:  fetting  out  in  the 
world,  refolving  to  purfue  his  biijinefs  no  far- 
ther than  was  confiftent  with  great  devotion, 
humility,  and  felf-denial  ;  and  for  no  other 
ends,  but  to  provide  himfelf  with  a  fober 
fubfiflence,  and  to  do  all  the  good  that  he 
could,  to  the  fouls  and  bodies  of  his  fellow- 
creatures. 

Let  it  therefore  be  fuppofed,  that  inftead 
of  the  continual  hurry  of  bufinefs,  he  was  fre- 
quent in  his  retirements,  and  a  ftridt  obferver 
of  all  the  Jiours  of  prayer;  that  infteadof  reft- 
lefs  defires  after  more  riches,  his  foul  hadbeea 
full  of  the  love  of  God  and  heavenly  afFed;ion, 
conftantly  watching  againft  worldly  tempers, 
and  always  afpiring  after  divine  grace;  that 
inftead  or  worldly  -cares  and  contrivances,  he 
was  bufy  in  fortifying  his  foul  againft  all  ap- 
proaches of  fin;  that  infiead  of  coftly  ihew, 
and  expenfive  generofity  of  a  fplendid  life,  he 
loved  and  exercifed  all  inftances  of  humility  and 
iowlinefs  J  that  inftead  of  great  treats  and   full 
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tables,  his  honfe  only  furnidied   a  fober  re- 
frefhment  to  thofe  that  wanted  it. 

Let  it  be  fuppofed,  that  his  contentment 
kept  him  free  from  all  kinds  of  envy.  That 
his  piety  made  him  thankful  to  God  in  all 
crofTes  and  difappointments.  That  his  charity 
kept  him  from  being  rich,  by  a  continual  dif- 
tribution  to  all  objeds  of  compaffion. 

Now   had   this  been  the  chridian  fpirit  of 
NegotiuSy  can  any  one  fay,   that  he  had  Joft  the 
"true  joy    and  happinefs  of  life,   by  thus  con- 
forming   to   the  fpii  ir,     and  living  up  to  the 
hopes  of  the  Gofpel  ? 

Can  it  be  laid,  that  a  life  made  exemplary 
by  fuch  virtues  as  thefe,  which  keep  heaven 
always  in  our  fight,  which  both  delight  and 
exalt  the  foul  here,  and  prepare  it  for  the  pre- 
fence  of  God  hereaTter,  mud  be  poor  and  dull, 
if  compared  to  that  of  heaping  up  riches, 
which  can  neither  flay  with  us,  nor  we  with 
them  ? 

It  would  be  endlefs  to  multiply  examples 
of  this  kind,  to  Cntvj  you  how  little  is  loft, 
and  how  m.uch  is  gained,  by  introducing  a 
ftri(3!  and  exadl  piety  into  every  condition  of 
human  life. 

I  (hall  now  therefore  leave  it  to  your  own 
meditation,  to  carry  this  way  of  thinking 
farther,  hoping  that  you  .are  enough  directed 
by  what  is  here  faid,  to  convince  yourfelf, 
that  a  true  and  exalted  piety  is  fo  far  from 
rendering  any  life  dull  and  tirefome,  that  it  is 
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the  only  joy  and  happinefs  of  every  condition 
in  the  world. 

Imagine  to  yourfelf  fome  perfon  in  a  con- 
fumption,  or  any  other  lingering  difteinpery  that 
was  incurable. 

If  you  was  to  fee  fuch  a  man  wholly  intent 
upon  doing  every  thing  in  the  fpirit  of  Reli- 
gion, making  the  wifcll:  ufe  of  all  his  time, 
fortune,  and  abilities.  If  he  was  for  carrying 
every  duly  of  piety  to  its  greateft  height,  and 
Uriving  to  have  all  the  advantage  that  could 
be  had  from  the  remainder  of  his  life.  If  he 
avoided  all  bufinefs,  but  fuch  as  was  necefTary; 
if  he  was  averfe  to  all  the  follies  and  vanities 
of  the  world,  had  no  tafte  iorjinery,  znd  Jbew, 
but  fought  for  all  his  comfort  in  the  hopes 
and  expedations  of  Religion  ;  you  would  cer- 
tainly commend  his  prudence,  you  would  fay- 
that  he  had  taken  the  right  method  to  make 
himfelf  as  joyful  and  happy  as  any  one  can 
be  in  a  fbate  of  fuch  infirmity. 

On  the  other  hand,  ifyou  fhould  fee  the  fame 
perfon,  with  trembling  hands,  Jhort  breath, 
thin  jaws,  and  hollow  eyes,  wholly  intent  up- 
on bufinefs  and  bargains,  as  long  as  he  could 
fpeak.  If  you  lliould  fee  him  pleafed  with 
ji.ie  cloaths,  when  he  could  fcarce  fland  to  be 
drefTcd,  and  laying  out  his  money  in  horfes 
and  dogSy  rather  than  purchafe  the  prayers  of 
the  poor  for  his  foul,  which  was  fo  foon  to  be 
feparated  from  his- body,  you  would  certainly 
condemn_him,  as  a  weak  filly  man. 

Now 
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Now  as  it  is  eafy  to  fee  the  reafonablenefs, 
the  wifdom  and  happinefs  of  a  religious  fpirit 
in  a  confumptive  ma?!,  (o  if  you  purfue  the 
fame  way  of  thinking,  you  will  as  eafily 
perceive  the  fame  wifdom  and  happinefs 
of  a  pious  temper,  in  every  other  ftate  of 
life. 

For  how  foon  will  every  man  that  is  in 
health,  be  in  the  ftate  of  him  that  is  in  a  con- 
fumption  ?  How  foon  will  he  want  all  the  fame 
comforts  and  fatisfadions  cf  Religion,  which 
every  dying  man  wants  ?      t 

And  if  it  be  wife  and  happy  to  live  pioufly, 
becaufe  we  have  not  ysbove  a  year  to  live,  is 
it  not  being  more  wife,  and  making  ourfelves 
more  happy,  bccaule  we  may  have  more  years 
to  come  ?  If  one  year  of  piety  before  we  die, 
is  fo  defirable,  is  not  more  years  of  piety 
much  more  defirable  ? 

If  a  man  had  Jive  fixed  years  to  live,  he 
could  not  poffibly  think  at  all,  without  in- 
tending to  make  the  beft  ufe  of  them  all. 
When  he  faw  his  (lay  fo  (hort  in  this  world, 
he  mud  needs  think  that  this  was  not  a  world 
for  him  -,  and  when  he  fav/  how  near  he  was 
to  another  world,  that  was  eternal,  he  muft 
furely  think  it  very  ncceflary,  to  be  very  dili- 
gent in  preparing  himfelf  for  it. 

Now  as  reafonable  as  piety  appears  in  fuch 
a  circumftance  of  life,  it  is  yet  more  reafon- 
able   in  every  circumftance  of  life,   to  every 


thinking  man. 
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For  who  but  a  madman,  can  feckon  ^hat  he 
hzsjjve  years  certain  to  come  ? 

And  if  it  be  reafonable  and  neceffary  to 
deny  our  worldly  tempers,  and  live  wholly 
unto  God,  becaufe  we  are  certain  that  we  are 
to  die  at  the  end  a^  five  years  ^  furely  it  muft 
be  much  more  reafonable  and  neceflary,  for  us 
to  live  in  the  fame  fpirit,  becaufe  wc  have  no 
certainty,  that  we  fhall  live  y^-u^  weeks. 

Again,  if  we  were  to  add  twenty  years  to 
thejf'u^,  which  is  in  all  probability  more  than 
will  be  added  to  the  lives  of  many  people^ 
who  are  at  man's  eftate ;  what  a  poor  thing  is 
this!  how  fmall  a  difference  is  there  between 
iive,  and  twenty-five  years  ? 

It  is  faid,  that  a  day  is  with  God  as  a  thou- 
fand  years,  and  a  thoufand  years  as  one  day  ^ 
becaufe  in  regard  to  his  eternity,  this  difference 
is  as  nothing. 

Now  as  we  are  all  created  to  be  eternal,  to 
live  in  an  endlefs  fucceffion  of  ages  upon  ages, 
vwhere  thoufands^  and  millions  of  thonfands  of 
years  will  have  no  proportion  to  our  ever- 
lafting  life  in  God  ;  fo  with  regard  to  this 
eternal  ftate,  which  is  our  real  ftate,  twenty- 
five  years  is  as  poor  a  pittanQe,  a$  t>venty-five 
.days. 

Now  we  can  never  make  any  true  judg- 
ment of  time  as  it  relates  to  us,  without  con.- 
ifidering  the  true  ftate  of  our  duration.  If  we 
are  temporary  beings,  then  a  little  time,  may 
juftly  be  called  a  great  deal  in  relation  to  us, 
(^  but 
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-but  if  we  are  eternal  beings,  then  the  differ* 
ence  of  a  {^\n  years  is  as  nothing. 

If  we  were  to  fuppofe  three  dlfferenty^r/i" 
of  rational  beings,  all  of  different,  but  fixed 
duration,  one  fort  that  Yist^  certainly  only  a 
monthy  the  other  2^  year,  and  the  third  an  liun- 
dred  years. 

Now  if  thefe  beings  were  to  meet  together, 
and  talk  about  time,  they  mufl:  talk  in  a  very 
different  language-,  half  zn  hour  to  thcfe  that 
were  to  live  h\iX.2L  nif^ntht  muft  be,  a  very  dif- 
ferent- thing  to  what  it  \%  totl>ofe  who  are 
to  live  an  hundred yt'ars,  ■   ,,-• 

As  therefore  time  is  thus  different  a  thing, 
with  regard  to  t.\\Q  fiate  of  thofe  who  enjoy  it, 
.fo  if  we  would  know  what  time  is  with'  re- 
gard to  purfelves,  we  rriufl  confider  our 
ffate. 

Now  fince  oiir  eternal  ftate,  is  as  certainly 
ours,  as  our  prefent  ftate  ;  fince  we  are  as  cer- 
tainly to  live  for  ever,  as  we  now  live, at  all; 
it  is  plain,  that  we  cannpt  judge  of  the  value 
pf  any  particular  time,  as  to  us,  but  by  com- 
paring it  to  that  eternal  duration,  for  which  we 
are  created.       ;.. ,,  •. 

If  you  would  know,  whd^l  five  years  fignify 
to  a  being  that  was  to  live  ah  hundred,  you 
muft  comparejfi;^'to  an  hundred,,  and  fee  what 
proportion  it  bears  to  it,  and  then  you  will 
judge  right. 

So  if  you  would, know,  v^\\'>X  tiventy  years 
fignify  to  a  fon  of  4^am,  you  muft  compare 
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k,  not  to' a  million  of  ages,  but  to  an  eternal 
duration,  to  which  no  number  of  niillions 
bears  any  proportion ;  and  then  you  will  judge 
right,  by  finding  it  7iothing. 

Confider  therefore  this ;  how  would  you 
condemn  the"  folly  of  a  man,  that  (hould  lofe 
his  {hare  of  future  glory,  for  the  fake  of  being- 
richy  or  greats  or  praifedt  or  delighted  in  any 
enjoynunty  only  07ie  poor  day  before  he  was  vto 
die! 

But  if  the  time  will  come,,  when  a  number 
of  years  will.fecm  lefs  to  every  one  than  a 
day  does  now  ;  what  a  condemnation  muft; 
it  then  be,  if  eternal  happinefs  fhould  appear 
to  be  lofl:,  for  ibmething  lefs  than  the  enjoy-\ 
ment  of  a  day.l  •'>'.'         .'    .        '.  \^^A  It 

Why  does  a  day  feem  a  trifle  to  us  now  ?> 
It  is  becaufe  we  have  years  to  fct  againfl  it. 
It  is  the  duration  of  years,  that  makes  it  ap- 
pear as  nothing. 

What  a  trijle  therefore  mud:  the  years  of 
a  maris  age  appear,  when  ^  they  are  forced 
to  be  fet  againft  eternity^  when  there  fhall 
be.  nothing  but  eternity  .to  .compare  thenni 
with !  ■        ,  ^   .. 

,,Now  this  will  be  the  cafe  of  every  man, 
as/oon  as  he  is  out  of  the  body  -,  he  will 
be  forced  to  forget  the  diftindions  of  d^ys 
and  years,  and  to  meafure  time,  not  by  the 
courfe  of  the  Sun,  but  by  fetting  it  againli: 
eteraity. 

.1 
0^2  As 


t29  A  feriQU$  Cai.l 

As  the  Jixed  Jiars,  by  reafon  of  our  bc» 
ing  placed  at  fuch  diftance  from  them,  ap-* 
pc^r  but  as  fb  many  points  i  fo  when  we, 
placed  in  eternity,  ihall  look  back  upon  all 
pime,  it  will  all  appcir  but  as  a  momeiit. 

Then,  a  luxury,  an  indulgence,  -^  projperity,- 
?i  greatnefs  oi  fifty  years,  will  feem  to  every 
©ne  that  looks  back  upon  it,  3S  the  fame  poop 
jhort  enjoyment,  as  if  he  had  been  fnatched 
away  in  h'l^firfifin. 

Thefe  lew  refledtions  upon  time,  are  only 
to  ihew  how  poorly  they  think,  how  mifer- 
ably  they  judge,  v/ho  are  lefs  careful  of  an 
eternal  ftate,  becaufe  they  may  be  at  fome 
years  djilance  fropi  it,  than  they  would  be, 
if  they  knew  they  were  within  a  i^ww^eks 
of  it. 


CHAP.    XIV, 

Concerning  that  part  of  Demotion  which  relatei 
to  times  <?W  hours  ^"Prayer.  Of  daily  early 
prayer  in  the  morning.  How  we  are  to  im- 
prove our  forrns  of  Prayer ,  and  how  tQ  in- 
creafe  the  fpirif  of  devotion* 

HAving  in  the  foregoing  Chapters,  (hewn 
the  neceffity  of  a  devout  fpirit,  or  ha- 
bi|:  of  mma  in  every  part  of  opr  common 

life. 
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life,  in  the  difcharge  of  all  Our  bufinefs,  in 
the  ufe  of  all  the  gifts  of  Cjod  :  I  come  now 
to  cofliidef  that  part  of  devotion^  which  re- 
lates to  fimes  and  hours  of  prayet*. 

I  take  it  for  granted,  that  every  Chriftian^ 
•that  is  in  health,  is  up  early  in  the  morning  5 
•for  it  is  much  more  reafonable  to  fuppofe  a 
perfon  upeaffy,  becatife  he  is  a  Chrijiian,  than 
becaufe  he  is  a  labourer,  or  a  trade/man,  or  a 
fervant,  or  has  bufinefs  that  wants  him. 

We  naturally  conceive  fome  abhorrence  of 
a  man  that  is  in  bed  when  he  fliould  be  at 
his  labour,  or  in  his  fioj).  We  cannot  tell  how 
to  think  any  thing  good  of  him,  who  is  fuch 
a  flave  to  drowfinefs  as  to  negle(5t  his  bufinefs 
for  it. 

Let  this  therefore  teach  us  to  conceive,  how 
odious  we  muft  appear  in  the  fight  of  heaven, 
if  we  are  in  bed,  fliut  up  injleep  and  darknefsi 
when  we  ftiould  be  praifing  Cod  j  and  are 
fuch  fiaves  to  drowfinefsj  as  to  negie(!^  ouf 
devotions  for  it. 

For  if  he  is  be  to  blamed  as  ^  Jlothful 
drmei  that  rather  chufes  the  lazy  indulgence 
ofHeep,  than  to  perform  his  proper  (hare  of 
Worldly  bufinefs  i  how  much  more  is  he  to  be 
reproached,  that  had  rather  lie  folded  up  in  a 
bed,  than  be  raifing  up  his  heart  to  God  in  adts 
gf  praife  and  adoration  ? 

Prayer  is  the  nearefl:  approach  to  God,  and 
the  higheft  enjoyment  of  him,  that  vv'e  are 
capable  of  in  this  life. 

0-3  It 
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It  is  the  nobleft  exercife  of  the  foal,  tHe 
mod  exalted  ufe  of  our  bed  facuhies,  and  the 
.  highefl  imitation  of  the  blefled 'inhabitants  of 
heaven. 

When  our  hearts  are  full  of  God,  fend- 
ing .up  holy  defires  to  the  throne  of  grace, 
we  are  then  in  our  highefl  ftate,  we  are  upon 
the  utmoft  heights  of  human  greatnefs  ;  we 
are  not  before  khigs  and  princes,  but  in  the 
prefepce  and.  audience  of  the  Lord  of  all 
the  world,  and  can  be  no  higher,  till  death  is 
fwaliowed  up  in  glory. 

,  On  the  other  hand^yZcV/?  is  the  poorejl,  dull- 
eft  refrediment  of  the  body,  that  is  fo  far 
from  being  intended  as  an  enjoymenti  that  we 
are  forced  to  receive  it  either  in  a  ftate  of  in- 
fenfibility,  or  in  the  folly  of  dreems. 

Sleep  is  fuch  2.  dull,  /i lipid  {la.te  of  existence, 
that  even  amongft  mere  animals^  we  defpife 
them  mod,  which  are  moft  drowfy. 

He  therefore  that  chufes,  to  enlarge  the 
flothful  indulgence  of  fleep,  rather  than  be 
early  at  his  devotions  to  God,  chufes  the 
dalleft  refreiliment  of  the  body,  before  the 
higheft,  nobleft  employment  of  the  foul;  he 
chufes  that  ftate  which  is  a  reproach  to  mere 
animals^  rather  than  that  exercife  which  is 
the  glory  of  yf/?^^Zf. 

You  will  perhaps  fay,  though  you  rife  latei 
yet  you  are  always  careful  of  your  devotions 
when  you  are  up. 

It  may  be  fo.  But  what  then  ?  Is  it  well 
done  of  you    to  rife   late,  bccaufe  you  pray 

when 
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^hen  vou  are  tip  ?  Is  ft  pardonable  to  waft^ 
great  part  of  the  day  in  bed,  becaufe  fome 
time  after  you  fay  your  prayers  ? 

It  is  as  much  your  duty  to  rife  to  pray,  ^s 
to  pray  when  you  are  rifen.  And  if  you  are 
late  at  your  prayers,  you  offer  to  God  the 
prayers  of  an  idle,  flothful  worfliipper,  that 
rifes  to  prayers  as  idle  fervants  rife  to  theif 
labour. 

Farther,  if  you  fancy  that  you  are  careful 
of  your  devotions  when  yoa  are  up,  though 
it  hQ .  youv  cujiom  to  rife  late,  you  deceive 
yourfelf ;  for  you  cannot  perform  your  devo- 
tions as  you  ought.  For  he  that  cannot  deny 
himfelf  this  drovi^fy  indulgenccj  but  muft  pafs 
away  good  part  of  the  morning  in  it,  is  no 
more  prepared  for  prayer  when  he  is  up,  than 
he  is. prepared  for  fdjling^  abjiinencey  or  any 
Qi\\QV  fe If- denial.  He  may  indeed  more  eafily 
read  over  zform  of  prayer,  than  he  can  per- 
form thefe  duties  -,  but  he  is  no  more  difpofed 
to  enter  into  the  true  Jpirit  of  prayer,  than 
he  is  difpofed  to  fajiing.  For  deep  thus  in- 
dulged, gives  2l  foftnefs  and  idlenefs  to  all  our 
tempers,  and  makes  us  unable  to  reliOi  any 
thing,  but  what  fuits  with  an  idle  fiate  of 
mind,  and  gratifies  our  natural  tempers,  as 
fleep  does.  So  that  a  perfon  that  is  a  Have  to 
this  idlenefs,  is  in  xhcjafne  temper  when  he  is 
up;  and  though  he  is  not  afleep,  yet  he  is 
under  the  efFed:s  of  it;  and  every  thing  that 
is  idle,  indulgent,  or  fenfual,  pleafes  him  for 
the  fame  reafon  that  fleep  pleafes  him  3  and 
Q4  on 
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on  the  other  hand,  every  thing  that  requires 
care,  or  troubky  or  felf-denial,  is  hateful  to 
him,  for  the  fame  reafon  that  he  hates  to  rife* 
He  that  places  any  happinefs  in  this  morning 
indulgence,  would  be  glad  to  have  all  the  day 
made  happy  in  the  fame  manner  ;  though  not 
Vv^ith  fleep,  yet  v^iihfuch  enjoyments  as  gratify 
and  indulge  the  body  in  the  fame  manner  as 
fleep  does  -,  or  at  leaft,  with  fuch  as  come  as 
near  to  it  as  they  can.  The  remembrance  of 
a  warm  bed  is  in  his  mind  all  the  day,  and  he 
is  glad  when  he  is  not  one  of  thofe,  that  fjt 
llarving  in  a  Church. 

Now  you  do  not  imagine,  that  fuch  a  one 
can  truly  mortify  that  body  which  he  thus 
indulges ;  yet  you  might  as  well  think  this, 
as  that  he  can  truly  perform  his  devotions  j  or 
live  in  fuch  a  drowfy  flate  of  indulgence,  and 
yet  relifh  the  joys  of  a  Jpiritual life. 

For  furely,  no  one  will  pretend  to  fay,  that 
he  knows  and  feels  the  true  happinefs  of 
prayer,  who  does  to  think  it  worth  his  while 
to  be  early  at  it. 

It  is  not  poffible  in  nature,  for  an  Epicure 
to  be  truly  devout;  he  muft  renounce  this  ha- 
bit of  fenfuality,  before  he  can  relifh  the  hap- 
pinefs of  devotion. 

Now  he  that  turns  fleep  into  an  idle  indul- 
gence, does  as  much  to  corrupt  and  diforder 
his  foul,  to  make  it  a  Have  to  bodily  appe^ 
tites,  and  keep  it  incapable  of  all  devout  and 
heavenly  tempers,  as  he  that  turns  the  ne- 
4  ceiTities 
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ceffities  of  eating,  in^o  a  cpurfe  of  indul- 
gence. 

A  perfoo  that  eats  and  drinks  too  much, 
does  not  feel  fuch  effects  from  it,  as  thofe  do, 
who  live  in  notorious  inftances  of  gluttony 
and  intemperance  5  but  yet  hiscourfeof  indul-- 
ence,  though  it  be  not  fca7idalaus  in  the  eyes 
of  the  world,  nor  fuch  as  torments  his  own 
confcience,  is  a  great  and  conftant  hindrance 
to  his  improvement  in  virtue  ;  it  gives  him 
eyes  that  fee  not,  and  ears  that  hear  not  ;  it 
creates  a  fenfuality  in  the  foul,  increafes  the 
power  of  bodily  paffions,  and  makes  him  in- 
capable of  entering  into  the  true  fpirit  of  Re- 
ligion. 

Now  this  is  the  cafe  of  thofe  who  wafte 
their  time  in  Jleep ;  it  does  not  diforder  their 
lives,  or  wound  their  confciences,  as  notorious 
aSts  of  intemperance  do ;  but,  like  any  other 
more  moderate  courfe  ofindulgence,  it  filently, 
and  by  fmaller  degrees,  wears  away  the  fpirit 
of  religion,  and  finks  the  foul  into  a  flaie  of 
dulnefs  and  fenfuality. 

If  you  confider  devotion  only  as  a  time  of 
fo  much  prayer,  you  may  perhaps  perform 
it,  though  you  live  in  this  daily  indulgence: 
But  if  you  confider  it  as  a  Jiate  of  the  heart, 
as  a  lively  fervour  oi  xhQ  foul,  that  is  deeply 
aiFedted  with  a  fenfe  of  its  own  mifery  and  in- 
firmities, and  defiring  the  fpirit  of  God  more 
than  all  things  in  the  world;  you  will  find 
that  the  fpirit  of  indulgence,  and  the  fpirit 
of  prayer,  cannot  fubfift  together.  Mortifi- 
cation, 
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cation,  of  all  kinds,  is  the  very  life  and  foul 
of  piety;  but  he  that  has  not  fo  fmalla  de- 
gree of  it,  as  to  be  able- to  be  early  at  his 
prayerSj  can  have  no  reafon  to  think  that 
he  has  taken  up  his  crofs,  and  is  following 
Chrift. 

What  conqueft  has  he  got  over  himfelf  ? 
What  right  hand  has  he  cut  off?  What  trials' 
is  he  prepared  for  ?  What  facrifice  is  he  ready 
to  offer  unto  God  -,  who  cannot  be  fo  cruel  to 
himfelfj  as  to  rife  to  prayer  at  fuch  time  as 
the  drudging  <  part  of  the  world  are  content 
to  rife  to  their  labour* 

Some  people  will  not  fcruple  to  tell  you, 
that  they  indulge  themfelves  in  fleep,  becaufe 
they  have  nothing  to  do;'  and  that  if  they 
had  either  biifinefs,  or  pleafure  to  rife  to^  they 
would  not  lofe  fo  much  of  their  time  in  lleep. 
But  fuch  people  mud  be  told,  that  they  mif- 
take  the  matter ;  that  they  have  a  great  deal 
of  bufinefs  to  do  ;  they  have  a  hardejied  heart 
to  change;  they  have  the  whole  fpirit  of  Re^ 
ligion  to  get.  For  furely,  he  that  thinks  de- 
votion to  be  of  lefs  moment,  than  bufinefs  or 
pleafure  ;  or  that  he  has  nothing  to  do,  be- 
caufe nothing  but  his  prayers  want  him,  may 
be  juftly  faid  to  have  the  whole  fpirit  of  Reli- 
gion to  feek. 

You  muft  not  therefore  confider,  how  fmall 
a  crime  it  is  to  rife  late^  but  you  muft  con- 
iider  how  great  a  mifery  it  is,  to  want  \\\^ fpirit 
of  Religion,  to  have  a  heart  no,t  rightly  a f- 
feded  with  prayer ;  and  to  live  in  fuch  foft- 

nefs 
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nefs  and  idlenefs,  as  makes  you  incapable  of 
the  moft  fundamental  duties,  of  a  truly  chrif- 
tian  and  fpiritual  life. 

This  is  the  right  way  of  judging,  of  the 
crime  of  wafting  great  part  of  your  time  in 
bed. 

You  muft  not  conlider  the  thing  barely  in. 
itfelf,  but  what  it  proceeds  from  j  what  vir- 
lues  it  fhews  to  be  wanting ;  what  vices  it 
naturally  ftrengthens.  For  every  habit  of 
this  kind  difcovers  the  Jiafe  of  the  foul,  and 
plainly  (liews  the  whole  turn  of  your  mind. 

If  our  blefted  Lord  ufed  to  pray  early  be- 
fore day  ;  if  he  fpent  whole  nights  in  prayer  -, 
if  the  devout  ^nna  was  day  and  night  in  the 
temple  ;  if  St.  Faul  and  Silas  at  midnight 
fang  praifes  unto  God  ;  if  the  primitive  Chrif" 
tians,  for  feveral  hundred  years,  befides  their 
hours  of  prayer  in  the  day-time,  met  pulic- 
ly  in  the  Churches  at  midnight^  to  join  in 
Pfalms  and  Prayers,  is  it  not  certain  that  thefe 
practices  fhewed  xh^Jlate  of  their  heart  ?  Are 
they  not  fo  many  plain  proofs  of  the  whole 
turn   of  their  minds  ? 

And  if  you  live  in  a  contrary  ftate,  wafting 
great  part  of  every  day  in  fleep,  thinking  any- 
time foon  enough  to  be  at  your  prayers ;  is  it 
not  equally  certain,  that  this  practice  as  much 
ftiews  the  ftate  of  your  heart,  and  the  whole 
turn  of  your  mind  ? 

So  that  if  this  indulgence  is  your  way  of 
life,  you  have  as  much  reafon  to  believe  your-, 
fclf  deftitute  of  the  true   fpirit  of  devotion, 

as 
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jas  you  have,  to  believe  the  A^jgftles  and  Saints 
of  the  Primitive  Church  were  truly  devout.- 
For  as  their  way  of  life  was  a  demonilration  of 
their  devotion^  fo  a  contrary  way  of  life  is  as 
Urong  a  proof  of  a  want  of  devotion. 

When  you  read  the  Scriptures,  you  fee  a 
Religion  that  is  all  lifci  2S\^  fpirit^  &nd  joy  in 
Cod  ;  that  fuppofes  our  fouls  nfen  from  earth- 
ly defires,  and  bodily  indulgences,  to  prepare 
for  another  body,  another  world,  and  other  en- 
joyments. You  fee  Chriflians  reprefented  as 
temples  of  the  Holy  Ghoft,  as  children  of  the 
day,  as  candidates  for  an  eternal  crown,  as 
watchful  virgins,  that  have  their  lamps  al- 
ways burnit)g,  in  expedation  of  the  bride- 
groom. But  can  he  be  thought  to  have  this 
joy  in  God,  this  care  of  eternity,  this  watch- 
ful fpirit,  who  has  not  zeal  enough  to  rife 
tp  his  prayers  ? 

When  you  look  into  the  writings  and  lives  of 
the  firfl  chriflians,  you  fee  the  fame  fpirit  that 
you  fee  in  the  Scriptures.  All  is  reality,' life, 
and  adion.  Watching  and  prayers,  felf-denial 
and  mortification,  was  the  common  bufinefs  of 
their  lives. 

From  that  time  to  this,  there  has  been  no 
perfon  like  them,  eminent  for  piety,  who  has 
aot,  like  them,  been  eminent  for  felf-denial 
and  mortification.  This  is  the  only  royal  way 
that  leads  to  a  kingdom. 

But  how  far  are  you  from  this  way  of  life, 
or  rather  how  contrary  to  it,  if  inftead  of 
imitating    their   aufterity    aod  mortification, 

you 
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5k)u  cannot  (o  much  as  renounce  To  poor  an  in-* 
dulgence,  as  to  be  able  to  rife  to  your  pray-^- 
ers  ?  If  felf-denials  and  bodily  fufterings,  if 
watchings  and  faftings,  will  be  marks  of  glory 
at  the  day  of  Judgment,  where  muft  we  hide 
our  heads,  that  have  llun)bered  away  our  time 
in  (loth  and  foftnefs  ? 

You  perhaps  now  find  fome  pretences,  to 
excufe  yonrfelves  from  that  feverity  of  failing 
and  felf-?denial,  which  the  firft  Chriflians  prac- 
fifed.  You  fancy  that  human  nature  is  grown 
weaker,  and  that  the  difference  of  Climates, 
rnay  make  it  not  poflible  for  you  to  obferve 
their  methods  of  felf-denial  and  aufterity,  iti 
thefe  colder  countries. 

But  all  this  is  but  pretence;  for  the  chang«5 
js  not  in  the  qutward  ftate  of  things,  but  in 
IShe  inward  ftate  of  our  minds.  When  there 
is  the  fame  fpirit  in  us,  that  there  was  in  the 
Apoftles  and  primitive  Chriftians,  when  we 
feel  the  weight  of  Religion,  as  they  did, 
when  we  have  their  faith  and  hope,  we  fliall 
take  up  our  c-rofs,  and  deny  ourfelves,-  and 
live  in  fuch  methods  pf  mortification  as  they 
did. 

Ha<3  St,  PW  lived  in  a  cold  country,  had 
he  had  a  conftitution  made  weak  with  2.Jickly 
Jiomachi  and  ofttn  infirmities ,  he  would  have 
done  as  he  advifed  Timot/iy,  he  would  have 
jnixed  a  little  wine  with  his  water. 

But  ftill  he  would  have  lived  in  a  ftate  of 
felf-denial  and  mortification.  He  would  have 
given- this  fame  account  of  himfelf.     I  there^ 

fore 


238       .o'^.wy  ^  ferious  C  a  l  l 

forefo  run,  not  as  uncertainly^  fo  fight  /,  not 
as  one  that  heateth  the  air:  But  1  keep  under  my. 
body,  and  bring  it  unto  fubjeStion,  lefi  that  by 
any  means,  nuhen  I  have  preached  to  others,  I 
myfelfJJjoidd  bea  cafi-away. 

After  all,  let  it  now  be  fuppofed,  that  you 
imagine  there  is  no  neceflity  for  you  to  be  fo 
fober  and  vigilant,  fo  fearful  of  yourfelf,  fo 
watchful  over  your  paffions,  fo  apprehenfive 
of  danger,  fo  careful  of  your  falvation,  as  the 
Apofiles  were.  Let  it  be  fuppofed,  that  you- 
imagine  that  you  want  lefs  felf-denial  and 
mortification,  to  fubdue  your  bodies,  and  pu- 
rify your  fouls,  than  they  wanted  j  that  you 
need  not  have  your  loins,  girt,  and  your  lanjps 
burning  as  they  had,  will  you  therefore  live 
in  a  quite  contrary  ftate?  Will  you  make 
your  life  as  conftant  a  courfe  of  foftnefs  and 
indulgence,  as  theirs  was  of.ftridnefs  and  leif- 
denial. 

If  therefore,  you !  (hbuld  think  that  you 
have  time  fufficieni^i:  both '  ;for  prayer  and 
other  duties,  though;  you  rife,  late;  yet  l«rt 
me  perfuade  you.  to.  rife  early,,  as  an  inftance 
i^  felf-denial.  It  is  fo  fmall  a  one,  that  if 
you  cannot  comply  Ayith  it,  you  have  no  rca- 
lon  to  think  yourfelf  capa^ble  pf  any  other. 

If  I  was  to  defire  you,  not  to  ftudy  the  gra- 
tifications of  your  palate,  in  the  niceties  of 
meats  and  drinks,  1  would  not  infift  much 
upon  the  crime  of  wafting  your  money  in 
fuch  a  way,  though  it  be  a  great  one  -,  but  I 

would 
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would  define  you  to  renounce  fuch  a  way  of 
Jifcj  becaufe  it  fupports  you  in  fuch  a  flate  of 
^enfuality  and  indulgence,  as  renders  you  in- 
capable of  relKhing  the  moft  effential  dod:rines 
of  Religion. 

For  the  fame  reafon,  I  do  not  i-nfift  much 
pqthf.  crime  of  wafting  fo  much  of  your  time 
iii  ileep,  thoagh,  it  be  a  great  one,  but  I  de- 
fire  you  to  renounce  this  indulgence  becaufe 
it  gives  a  foftnefs  and  idlenefs  to  your  foul ; 
.and  is  fo  contrary. to- that  lively^  zealous^  njoatch^ 
fuli  felf-denying  fpirit,  which  was  not  only  the 
ipirit  pf  Chrift  and  his  Apofdles,  the  fpirit  of 
all  the  faints  and  martyrs  which  have  ever  been 
amongft  men,  but;muft  be  the  fpirit  of  all 
,thofe,  who  would  not  iink.in  the  common 
jcorruption  of  the  world.  -i 

-fl^ere,  therefore,-  we  mud:  fix  our  charge 
againft  this  pra(3:i(;:e;"  we  muft  blame  it,  nxit 
as  having  this  or  that  particular  evil,  but  as  i 
general  habit i  that  extends  itfclf  through  our 
whole  fpirit,  and  fupports  a  ftateof  mind  that 
is  vvholly  wrong. 

.  It  is  contrary  to  piety ;  not  as  accidental  flips 
^odmiAakes  in  life  are  contrary  to  it,  but  in 
fuqh  a  manner,  as  an  ill  habit  of  body  is  con- 
trary to  health. 

.  On  the  other  hand,  if  you  was  to  rife  early 
^very  jnprning,  as  an  inftance  of  felf-denial, 
as  a  method  of  renouncing  indulgence,  as 
,,a  means  of  redeeming  your  time,  and  fitting 
your  fpirit  for  prayer,  you  would  find  mighty 
advantages  from  it.      This   method  though 
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it  feems  fuch  a  fmall  circumftarxe  of  life, 
would  in  all  probability  be  a  means  of  great 
piety.  It  would  keep  it  conftantly  in  your 
head,  that  foftnefs  and  idlenefs  were  to  be 
avoided,  that  felf^denial  was  a  partof  Chridia- 
nity.  It  would  teach  you  to  exercife  power 
ever  yourfelf,  and  make  you  able  by  degrees 
to  renounce  other  pleafures  aftd  tempers  that 
war  againft  the  foul. 

This  one  rule  would  teach  you  to  think  of 
others^;  it  would  difpofe  your  mind  to  ex:a<tt^ 
nefs,  and  be  very  likely  to  bring  the  remain-^ 
ing  part  of  the  day  under  rules  of  prudence 
and  devotion. 

But  above  all,  one  certain  benefit  from  this 
method  you  will  be  fure  of  having,  it  will 
beft  fit  and  prepare  you  for  the  reception  of 
the  holy  Spirk,  When  you  thus  begin  the 
day  in  the  fpirit  of  religion,  renouncing  ileep, 
becaufe  you  are  to  renounce  foftnefs,  and  re- 
deem your  time;  this  difpoiition,  as^  it  puts 
your  heart  into  a  good  ftate,  fo  it  will  procure 
the  afliftance  of  the  holy  Spirit;  what  is  fo 
planted  and  watered,  w^ill  certainly  have  an 
increafe  from  God.  You  will  then  fpeak  from 
your  heart,  your  foul  will  be  awake,  your 
prayers  will  refrefh  you  like  meat  and  drink, 
you  will  feel  what  you  fay,  and  begin  to  know 
jVhat  iaints  and  holy  men  have  meant,  by  fer- 
vours of  devotion. 

He  that  is  thus  prepared  for  prayer,  who 
fifes  with  thefe  difpofitions,  is  in  a  very  diffe- 
rent flate  from  him,  who  has  no  rules  of  this 
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kind ;  who  rifes  by  chance,  as  he  happens  to 
be  weary  of  his  bed,  or  i&  able  to  ileep  no> 
Ibnger.  If  fuch  a  one  prays  only  with  his 
mouth;  if  his  heart  feels  nothing  of  that 
which  he  fays ;  if  his  pr^yei-s  are  only  things 
of  courfe;  if  they  dre  a  lifelefs  forrh  of  words, 
which  he  dnly  repeats  becaufe  they  are  fooii 
laid,  there  is  nbthing  to  be  wondered  at  in  all 
this;  for  fuch  difpofitions  are  the  natural  ef- 
fect of  fuch  a  (late  of  life. 

Hoping  therefore,  that  ybii  are  how  enough 
convinced  of  the  necefiity  of  rifing  early  to 
your  prayers,  1  ihall  proceed  to  lay  before  yoU 
a  method  df  daily  prayer. 

I  do  not  take  upon  me  to  prefcHbfe  to  you 
the  ufe  of  any  particular  f of nis  of  prayer^  but 
only  to  (hew  you  the  necefiity  of  praying  at 
fuch  timesi  and  in  fuch  a  manner. 

You  will  here  find  fome  helps,  how  to  fur- 
nifli  yourfelf  with  fuch  forms  of  prayer,  as 
{hall  be  ufeful  to  you.  Arid  if  you  are  fuch 
a  proficient  in  the  fpirit  of  devotion,  that 
your  heart  is  always  ready  to  pray  in  its  bwrt; 
language,  in  this  cafe  I  prefs  no  riecefTity  of 
borrowed  forms. 

For  though  I  think  a  form  of  prayer  Very  ne- 
ceffary  and  expedient  for  public  worfhipj  yet' 
if  any  one  can  find  a  better  way  of  raifing  his 
heart  unto  God  in  private,  than  by  prepared' 
forms  of  prayer,  I  have  nothing  to  obje<ft 
againft  it;  my  defigri  being  only  to  aflld  and 
dire<ft  fuch  as  fland  in  need  of  afljftance. 

R  thus 
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Thus  much,  I  believe,  is  certain,  that  thd' 
genprality  of  Chriflians  ough':  to  ufe  forms  cf 
prayer,  at  all  the  regular  times  of  prayer.  It 
fcenis  right  for  every  one  to  begin  with  a  form 
of  prayer;  and  if,  in  the  nni>dfl  of  his  devoti^ 
ons,  he  finds  his  heart  ready  to  break  forth  in- 
to new  and  higher  ftrains  of  devoticn>  he 
ihould  leave  his  form  for  a  while,  and  follow 
thofe  fervours  of  his  heart,  till  it  again  v/ants 
the  aiTidance  ofhis  ufual  petitions. 

This  feems  to  be  the  true  liberty  o{ private: 
devotion  ;  it  fhould  be  under  the  direction  oit 
(bme  form  ;  but  not  fo  tied  do'vvn  to  it,  but 
that  it  may  be  free  to  take  fach  new  expreffi-r 
pr.s,  as  its  prefent  fervours  happen  to  furniili 
it  with  ',  which  fometimes  are  -more  afFec^ing^ 
and  carry  the  foul  more  pov^erfuliy  to  God, 
than  ariy  expreilions  that  were  ever  ufed  be-- 
fore.  - ;  . 

.  Ail  people  tliat  have  e^er  made  any  reflcdi-* 
Qns  upon  what  pades  in  their  own  hearts,  muft 
fenow  t,hat  they  are  mighty  changeable  in  re- 
gard to  devotion.  Someiimes  our  hearts  are- 
{(:),. awakened,  have  fuch^rc;z^  apprehenlions  of 
the  divine  Prefence,  are  fo  full  of  deep  com-, 
pundliqn  for  our  (ins,  that  we  cannot  confels 
them  in  any  language,  but  that  oi tears. 

Sometimes  the  li^ht  of  God's  countenance 
Piiines  fo  bright  upon  us,  we  fee  {o  far  into  the 
invifible  world,  we  are  fo  afftdied  with  the 
wonders  of  the  love  and  goodnefs  of  God,  that 
our  hearts  worfliip  and  adore  in  a  language 

higher 


to  a  Devout  and  Holy  Life.      243 

higher  than  that  of  words,  and  we   feel  tran- 
fports  of  devotion,  which  only  can  be  felt. 

On  the  oeber  hand,  fometimes  we  are  To 
funk  into  our  bodies,  fo  dull  and  unaffeBed  with 
that  which  concerns  onr  fouls,  that  our  hearts 
are  as  much  too  low  for  our  prayers ;  we  can- 
not keep  pace  with  our  forms  of  confeffion, 
or  feel  half  of  that  in  our  hearts  which  we 
have  iri  our  mouths  ;  we  thank  and  praife  God 
with  forms  of  words,  but  our  hearts  have  lit- 
tle or  no  fliare  in  them. 

It  is  therefore  highly  necelTary,  to  provide 
againfl;  this  inconflancy  of  our  heartSi  by  ha- 
ving at  hand  fuch  forms  of  prayer,  as  may  beft 
fuit  us  when  our  hearts  are  in  their  bejl  fl:ate, 
and  alfo  be  moft  likely  to  raife  and  ftir  them 
lip,  when  they  are  funk  into  dulnefs-  For  as 
words  have  a  power  of  affedting  our  hearts  on 
all  occafions,  as  the  fame  thing  differently  ex- 
prefied  has  different  effedis  upon  our  minds  i 
fo  it  is  reafonable,  that  we  (liould  make  this 
advantage  of  language,  and  provide  ourfelves 
with  fuch  forms  of  exprcffionSj  as  are  mofl 
likely  to  move  and  enliven  our  fouls,  and  fill 
them  with  fentiments  fuitable  to^hem. 

The  firft  thing  that  you  are  to  do,  whea 
you  are  upon  your  knees^  is  to  fh(utyour  eyes, 
and  with  a  fhort  ^/£'«r^  let  your  foul  place  it 
felf  in  the  prefcnce  of  God  \  th^t  is,  you  are 
to  ufe  this,  or  fome  other  better  method,  to 
feparate  yourfelf  from  all  common  thoughts, 
and  make  your  heart  as  fenfible  as  you  can  o£ 
the  divine  prefence.' 

R  ?.  Now 
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Now  if  this  recolle(flion  of  fpirit  is  necef- 
firy,  as  who  can  fay  it  is  not  ?  then  how  poor- 
ly muft  they  perform  tbek  devotions,  who 
are  always  in  a  hurry 'y  who  begin  them  in 
hafte,  and  hardly  allow  themfelves  time  to 
repeat  their  vtryformy  with  any  gravity  or  at- 
tention ?  Theirs  is  proper]yj&v/;fj  prayers^  in- 
ftead  oi praying. 

To  proceed  i  if  yoa  was  to  ufe  yourfelf  (as 
far  as  you  can)  to  pray  alv/ays  in  the  fame 
place  i  if  you  was  to  referve  that  place  for  de- 
votion, and  not  allovv  yourfelf  to  do  any  thing 
common  in  it  ;  if  you  was  never  to  be  there 
yourfelf,  but  in  times  of  devotion j  if  any 
little  roomy  (or  if  that  cannot  be)  if  any  par- 
ticular ^<^r/  of  a  room  was  thus  ufed,  this  kind 
of  coniecration  of  it,  as  a  place  holy  unto  God, 
would  have  an  effed:  upon  your  mind,  and 
difpofe  you  to  fuch  tempers,  as  would  very 
much  affift  your  devotion.  For  by  having  a 
place  thus  facred  in  your  roomy  it  would  in 
Ibme  meafure  referable  a  chapel  or  hot^fe  of 
God.  This  would  difpofe  you  to  be  always 
in  the  fpirit  of  religion,  when  you  was  there  ; 
and  fill  you  with  wile  and  holy  thosights,  whery 
you  Was  by  yourfelf.  Your  own  apartment 
would  raife  in  your  mind,  fuch  fentiments,  as 
you  have,  wheii  you  ftand  near  an  altar -y  arni 
you  would  be  afraid  of  thinking  or  doing  any 
thing  that  was  Jbolijb  near  that  place,  which 
is  the  place  of  prayer,  and  holy  intercourfe 
with  God.  ^' 

When 
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When  you  begin  your  petitions,  ufe  fuch 
various  expreffions  of  the  attributes  of  God, 
as  may  make  you  mofl  fenfible  of  the  great- 
nefs  and  power  of  the  divine  Nature. 

Begin  therefore  in  words  like  thefe:  O  Be- 
ing  of  ail  beings.  Fount  ai?!  of  all  light  and  glory, 
gracious  Father  of  men  and  angek,  whofe  uni- 
verfai  Spirit  is  every  where  prefent,  giving 
iife^  andiHght,  znd  jQy,to  all  angels  in  heaven, 
and  all  creatures  upon  earth,  Sec. 

For  'theie  r^prefeniations  of  the  divine  At- 
tributes^ wijich  fliew  us  in  Tome  degree  the 
tTiajefty  and  greatnefs  of  God,  are  an  excellent 
means  of  railing  our  hearts,  into  lively  adts  of 
worfhip  and  adoration. 

What  is  the  reafon,  that  mod  people  are  fo 
.much  aiFedled  with  this  petition  in  the  Burial 
Service  of  our  Churdi ;  Tet,  O  Lord  God mojl 
holy,  O  Lord  mvfi  mighty,  O  holy  and  mofi  jner - 
iciful Saviour,  deliver  us  not  into  the  hitter  pains 
of  eternal  death  ?  It  is,  becaufe  the  joining 
together  fo  many  ^r^^/  e>:preJions,  gives  fuch 
a  defcription  of  the  greatnefs  of  the  Divine 
Majefty,  as  caturally  affeds  every  fenfible 
mind. 

Although  therefore  prayer  does  ;not  confilT: 
infne  wgrds,  ovjiudied expreffions  -,  yet  as  words 
i*peak  to  the  foul,  as  they  have  a  certain  power 
of  railing  thoughts  in  the  foul  5  fo  thofe  words 
which  fpeak  of  God  in  the  higheji  manner, 
which  vno^  fully  exprefs  the  power  and  pre- 
^fence  of  God,  which  raife  thoughts  in  the  foul 
mofl:  fuitable  to  the  greatnel^  and  providence 
R  3  of 
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of  God,  are  the  mofl:  ufeful,  and  moll  edify^ 
jngin  our  prayers. 

When  you  direcfl  any  of  your  petitions  to 
our  bleffed  Lord,  let  it  be  in  fome  expreflions 
of  this  kind:  O  Saviour  of  the  luorld,  Gcd 
of  God,  Light  of  Light  3  thou  that  art  the  bright- 
nefs  of  thy  Father  s  Glory,  and  the  exprefs  Image 
of  his  F  erf  on  i  thou  that  art  the  Alpha  and 
Omega,  the  Beginning  and  End  of  all  things  ; 
thou  that  hafi  dcjiroyed  the  power  of  the  devil, 
that  hafi  overcome  death  ;  thou  that  art  entered 
into  the  Holy  of  Holies,  that  fit  tefi  at  the  right 
hand  of  the  Father,  that  art  high  above  all 
thrones  and  principalities,  that  makefi  inter cef 
fionfor  all  the  world ;  thou  that  art  the  judge 
of  the  quick  and  dead  ;  thou  that  wilt  fpeedily 
come  down  in  thy  Father  s  glory ,  to  reward  all 
men  according  to  their  works,  be  thou  my  light 
and  my  peace,  &c. 

For  luch  reprefentatlons,  which  defcribe  fo 
many  characters  of  our  Saviour's  nature  and 
pQwer,  are  not  only  proper  adls  of  adoration, 
but  will,  if  they  are  repeated  with  any  at- 
tention, fill  our  hearts  with  the  highefl  fer- 
vours of  true  devotion. 

Again,  if  you  afk  any  particular  grace  of 
pur  bleffed  Lord,  let  it  be  in  fome  manner 
like  this : 

O  holy  Jefus,  Son  of  the  moft  high  God,  thou 
that  wafi  Jcourged  at  a  pillar,  ftretched  and 
nailed  upon  a  crofs,  for  the  fins  of  the  world, 
unite  me  to  thy  crojs,  and  fill  ?ny  foul  with  thy 
holy,  humble,  and Jufi'eringfpirit.     0  Fountain 
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of  mercy  i  thou  that  didjl  fave  the  thief  upon  the 
iToJs^  fave  me^  from  the  guilt  of  a  finful  life  ; 
ihau  that  didji  caft  [even  devils  out  of  Mary 
Magdalene,  caji  out  of?nv  heart  all  evil  thoughts 
and  ii)icked  tempers.  O  Giver  of  life ^  thou  that 
didjlraife  L^zirus  from  the  dead,  raife  up  my 
foulfrom  the  death  and  darknefs  of  fn.  Thou 
that  didJl  ghi  to  thy  Apojlles power  over  unclean 
fpirits,  give  me  p-ower  over  .my  own  heart.  Thou 
that  diijl  appear  unto  thy  difciples  when  the  doors 
were  Jhut,  do  thou  appear  unto  me  in  the  fecret 
Bpartment  of  my  heart.  Thou  that  didji  cleanfe 
the  lepers^  heal  th-e  fck,  aiid  give  fght  to  the 
blind y  i:leanfe  jny  heart,  heal  the  dif orders  of  my 
foul,  and  fill  me  with  heavenly  light. 

Now  thefe  kinds  of  appeals  have  a  double 
advantage;  iirft,  as  they  are  fo  many  proper 
ads  of  om faith,  whereby  we  not  only  fhew 
Gur  belief  of  th.e  tniracles  o^  Chxl^,  but  turn 
them  at  the  fame  time  into  fo  many  inftances 
of  wcrfliip  and  ado-ration. 

Secondly,  As  they  ftrengthen  and  increafe 
the  faith  of  our  prayers^  by  prefenting  to  our 
minds  fo  many  inllances  of  that  ^ijoc^^'r  and 
g^iodnefs;,  whi-ch  wc  call  upon  for  o,ur  own  af- 
liftance. 

For  he  tiiat  appeals  to  Chrifl,  afi  caftingout 
devils  and  failing  the  dead,  has  then  a  power- 
ful motive  -in  his  mind  to  pray  earnedly,  and 
depend  faithfully  upon  his  affiftance. 

Again  ^  in  order  to  fill  your  prayers  with 
excellent  llrains  of  devotion,  it  may  be  of  ufe 
%o  you  to  obferve  this  farther  rule  ; 

R  4  When 
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When  at  any  time  either  in  reading  the 
Scripture,  or  any  book  of  Piety,  you  mee; 
with  a  paffage,  that  more  than  ordinarily  afv 
fed:s  your  mind,  and  feems  as  it  were  to  give 
your  heart  a  new  motion  towards  God,  you 
ihould  try  to  turn  it  into  the  J^r/;?  of  a  peti- 
tion, and  then  give  it  a  place  in  your  prayers. 
By  this  means,  you  would  be  often  impro- 
ving your  prayers,  and  ftoring  yourfelf  vyith 
proper  formS|  of  making  the  defires  of  your 
Jieart  known  unto  God. 

At  all  ihcjiated  hcurs  of  prayer,  it  will  be 
pf  great  benefit  to  you,  to  have,  fomething 
fixed,  and  fomething  at  liberty ,  in  your  devoT 
(ions. 

You  {hould  have  fomey^v^^fubjecft,  which 
is  conftantly  tq  be  the  chief  matter  of  your 
prayer  at  that  particular  time  ;  and  yet  have 
liberty  to  add  fuch  other  petitions ^  asyoiir  con-^ 
dition  may  then  require. 

For  inftance  ;  As  the  mornir^g  is  to  you  the 
|)egirining  of  a  new  life  ^  as  God  has  theq 
given  you  a  new  enjoyment  of  yourfelf,  and  a 
freih  entrance  into  the  world,  it  is  highly  pro-r 
per,  that  yovLvJirfi  devotions  fliould  be  ^praifc 
and  thankfgiving  to  God,  as  for  a  new  crea- 
tion ',  and  that  you  ihould  oifer  and  devote 
body  and  fouly  all  that  you  (ire^  and  all  that 
you  havey    to  his  fervicc  and  glory. 

|leceivc  therefore  every  day;,  as  a  refurreBion 
from  death,  as  a  nevv  enjoyment  of  life;  meet 
every  rifingfun  with  fuch  fcntiments  of  God's 
goodnefs,  as  if  you  had  fecn  It,   and  all  things 

neuii 
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fiew  created  upon  your  account :  and  under  the 
ienfe  of  fo  great  a  bleffing,  let  your  joyful 
heart  prajfe  and  magnify  fo  good  and  glorious 
a  Creator. 

Let  therefore prai/e  and  (hank/giving^  and 
pMation  of  yourfelf  unto  God,  be  always  the 
fixed  and  certain  fubjedt  of  ycmv  frji  prayers 
in  the  morning  J  and  then  takp  the  liberty  of 
adding  fuch  other  devotions,  as  the  accidental 
difference  of  your  ftate,  or  the  accidental  dx^e- 
rence  of  your  heart t  fl^all  then  make  mofl 
needful  and  expedient  for  you. 

For  one  of  the  greateft  bene^ts  of  private 
devotion,  confifts  in  rightly  adapting  our  pray- 
ers to  thofe  two  conditions,  the  difference  of 
ouTjiatet  and  the  difference  of  our  hearts. 

By  the  difference  of  out  Jiate,  is  meant  the 
difference  of  our  external Jiate  or  condition,  as 
of  Jicknejst  health,  painsy  loJJ'es,  difappoini- 
ments,  troubles i  particular  mercies,  ok  judgment^ 
from  God  ;  all  forts  of  kindnejfes,  iiijuries  or 
Reproaches  from  other  people. 

Now  as  thefe  are  great  parts  of  our  flate  of 
life,  as  they  make  great  difference  in  it,  by 
continually  phanging  j  fo  our  devotion  will  be 
made  doubly  beneficial  to  us,  when  it  watche? 
to  receive  and  fandtify  all  thefe  changes  of  bur 
ftate,  and  turns  them  all  into  fo  many  occali- 
ons,  of  a  more  particular  application  to  God, 
of  fuch  thankfgivings,  fuch  refignation,  fuch 
petitions,  ^s  our  prcfent  flate  more  efpecially 
Requires, 

^  And 
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And  he  that  makes  every  change  in  his 
(l:ate,  a  rsafon  of  prefenting  unto  God  fome 
particular  petitions  fuitableto  that  change,  will 
ibon  ^x\Ay  that  he  has  taken  an  excellent  means 
not  only  of  praying  with  fervour,  but  of 
living   as  he  prays. 

The  next  condition,  to  which  we  are  always 
to  adapt  fome  part  of  our  prayers,  is  the  diffe- 
rence oi  o\xt  hearts ;  by  which  is  meant  the 
different  ftate  of  the  tempers  of  our  hearts,  as 
oi love,  joy,  peace,  tranquillity ;  dulnefs  and  dri- 
nefs  of  fpirit,  anxiety,  difcontent,  motions  of 
envy  :i^d  ambition,  dark  and  difconfohite thought s^ 
rejentments,  fretfulnefs,  zn^  peevifi  tempers. 

Now  as  thefe  tempers,  through  the  weak- 
nefs  of  our  nature^  will  have  their  fucceflion 
more  or  lefs,  even  in  pious  minds ;  fo  we  should 
conftantly  make  xht  prefent  Jiate  of  our  heart, 
the  reafon  of  fome  particular  application  to 
God. 

If  we  are  in  the  delightful  calm  of  fweet 
and  eafy  pafTions,  oUove  and^^y  in  God,  we 
Ihould  then  offer  the  grateful  tribute  of  ihankf- 
giving  to  God,  for  the  pofTeffion  of  fo  much 
happinefs,  thankfully  owning  and  acknowledg- 
ing him  as  the  bountiful  Giver  of  it  all. 

If,  on  the  other  hand,  we  feel  ourfelves  la- 
den with  heavy  paffions,  with  dulnefs  of  fpirit, 
anxiety  and  uneajinefs,  we  muft  then  look  up 
to  God  in  a6ts  of  humility,  confefiingour  un- 
worthinefs,  opening  our  troubles  tahim,  be-* 
feeching  him  in  his  good  time  to  Itflen  thct 
weight  of  our  infirmities,    and  to  deliver  us 

from 
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from   fuch  palTions  as   oppofe  the  purity  an4 
perfe(flion  of  our  fouis. 

Now  uy  thus  watching,  and  attending  to  the 
prefent  (late  of  our  hearts,  and  fuiting  fome  of 
our  petitions  exadily  to  their  wants,  we  fhall 
not  only  be  well  acquainted  with  the  diforders 
of  our  fouls,  but  alfo  be  well  exercifed  in  the 
method  of  curing  them. 

By  this  prudent  and  wife  application  of 
our  prayers,  we  fhall  get  all  the  relief  from 
them  that  is  poflible ;  and  the  very  change- 
ablcnefs  of  our  hearts  will  prove  a  means  of 
exercifing  a  g&eater  variety  of  holy  tem- 
pers. 

Now,  by  all  that  has  here  been  faid,  you  will 
eafily  perceive,  that  perfons  careful  of  the 
greateft  benefit  of  prayer,  ought  to  have  a  great 
lliare  in  the  forming  and  compofing  their  own 
devotions. 

As  to  that  part  of  their  prayers,  which  is 
always  fixed  to  one  certain  fubjed:,  in  that 
they  may  ufe  the  help  of  forms  compofed  by 
other  perfons ;  but  in  that  part  of  their  pray- 
ers, which  they  are  always  to  fuit  to  the  pre- 
ient  /iate  of  their  life,  and  the  prefent  ftate 
of  their  heaj^t,  there  they  muft  let  the  fenfe 
of  their  own  condition  help  them  to  fuch 
Jcinds  of  petition,  thankfgiving,  or  refignation, 
as  their  prefent  ffate  more  efpecially  re- 
quires. 

Happy  are  they,  who  have  this  bufinefs  and 
employment  upon  their  hands  I 

And 
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And  now,  if  people  of  leifure,  whether 
men,  or  women,  \vho  are  fo  much  at  a  lofs 
how  to  difpofe  of  their  time,  who  are  forced 
into  poor  contrivances,  idle  vifits,  and  ridicu- 
lous diverfions,  merely  to  get  rid  of  hours 
that  hang  heavily  upon  their  hands ;  if  fuch 
were  to  appoint  fome  certain  fpaces  of  their 
time,  to  the  ftudy  of  devotion,  fearching  afrer 
all  the  means  and  helps  to  attain  a  devout 
fpirit ;  if  they  were  to  colled:  the  hc{i  forms 
of  devotion,  to  ufe  themfelves  to  tranlcribe 
the  fineft  pafTages  of  y?r//)/ar^-/>;-^^rj;  if  they 
were  to  colleift  the  devotions,  confeffions,  pe- 
titions, praifes,  refignations,  and  thankfgiv- 
ings,  which  are  fcattered  up  and/iown  in  the 
Pfalms,  and  range  them  under  proper  heads,  as 
fo  much  proper  fuel  for  the  flame  of  their  own 
devotion  j  if  their  minds  were  often  thus  em- 
ployed, fometimes  meditating  upon  them, 
ibmetimes  getting  them  by  heart,  and  making 
them  as  habitual  as  their  own  thoughts,  how 
fervently  would  they  pray,  who  came  thiis 
prepared  to  prayer  ? 

And  how  much  better  would  it  be,  to  make 
this  benefit  of  letfure-time,  than  to  be  dully 
and  idly  loll  in  the  poor  impertinencies  of ^ 
playing^    ijijiting^    wandering  life  ? 

How  much  better  wou'ld  it  be,  to  be  thus 
^drnifhed  with  hymns  and  anthems  of  the 
/aints,  and  teach  their  fouls  to  afcend  to  God^ 
than  to  corrupt,  bewilder,  and  confound  their 
hearts,  with  the  wild  fancies  i\\\Q  I u  If u  I  thoughts 
pf  a  lewd  Poet?     - 

Now 
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Now  though  people  of  Icifurc  fcem  called 
more  particularly  to  this  ftudy  of  devotion, 
yet  perfons  of  much  bufinefs  or  labour  muft 
not  think  themfelves  excufed  from  this,  or 
fome  better  method  of  improving  their  de- 
votion. 

For  the  greater  their  bufinefs  is,  the  more 
need  they  have  of  fome  fuch  method  as  this, 
to  prevent  its  power  over  their  hearts ;  to  fe- 
curc  them  from  finking  into  worldly  tempers, 
and  preferve  a  fenfe  and  tafte  of  heavenly 
things  in  their  minds.  And  a  little  time  regu^ 
larly  and  confiantly  employed  to  any  one  ufi 
or  end,  will  do  great  things,  and  produce 
mighty  effedts. 

And  it  is  for  want  of  confidering  devotion 
in  this  light,  as  fomething  that  is  to  be  nurfed 
and  cherifhed  with  care,  as  fomething  that  19 
to  be  made  part  of  our  bufinefs,  that  is  to  be 
improved  with  care  and  contrivance,  by  art 
and  method,  and  a  diligent  ufe  of  the  beft 
helnsi  it  is  for  want  of  confidering  it  in  this 
light,  that  fo  many  people  are  fo  little  bene- 
fited by  it,  and  live  and  die  ilrangers  to  that 
fpirit  of  devotion,  which  by  a  prudent  ufe  ofl^' 
proper  means,  they  might  have  enjoyed  in  a 
high  degree. 

For  though  the  fpirit  of  devotion  is  the 
gift  of  God,  and  not  attainable  by  any  mere 
power  of  our  own,  yet  is  it  moftly  given, 
and  never  ivitkheld,  from  thofe,  who  by  a  wife 
and  diligent  ufe  of  proper  means,  prepare 
themfelves  for  the  reception  of  it. 

4  And 
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.  And  it  is  amazing  to  fee,  how  eagerly  m'eft 
employ  their  ^izr//,  \\\t\v  fagacityy  time^Jiudy^ 
application  and  exercife  ;  how  all  helps  are  call- 
ed to  their  alTnlance,  wherj  any  thirrg  is  intend-^ 
e-d  and  defired  in  worldly  matters ;  and  how 
dull,  negligent^  and  unimproved  they  are,  how 
little  they  uTc  their  parts,  fagacity,  and  abili- 
ties,  to  raife  anjd  increale  their  devotion  ! 

-  Miindanus  is  a  man  of  excellent  parts,  and 
dear  npprehenfion.  He  is  well  advanced  ia 
^^Q-^  and  has  made  a  great  figure  in  buhnefs. 
Every  part  of  trade  and  bufmefs  that  has  fal- 
len in  his  way,  has  had  feme  improvement 
from  him  j  and  he  is  always  contriving  to  car- 
ry every  method  of  doing  any  thing  v/ell,  to 
its  greateft  height.  Mundamis  aims  at  the 
grealeft  perfedion  in  every  thing.  Th^ found-' 
mjs  and  Jlrength  of  his  mind,  and  his  jull 
way  o^  thinking  upon  things,  makes  him  in- 
tent upon  removing  all  imperfections. 

•  He  can  tell  you  all  the  defeds  and  errors  in 
a^l  the  common  methods,-  whether  of  tradd 
building,  or  improving  land,  or  rnanuJaBures. 
The  clearnefs  and  firength  of  his  underftand- 
%g,  which  he  is  conihntly  improving,  by  con- 
tinual exercife  in  thcfe  matters,  by  often  di- 
gelling  his  thoughts  in  writing,  and  trying 
every  thing  ^very  way,  has  rendered  him  a 
great  mafter  cf  molt  concerns  in  human 
life. 

Thus  has  Miindanus  gone  on,  increafinghis 
knowledge  and  judgment,  as  fail  as  his  years 
came  upon  hi;n. 

The 
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The  one  only  thing  which  has  not  fallen  un- 
der his  improvement,  nor  received  any  benefit 
from  his  judicious  mind,  is  his  devotion :  This 
rsjuft  in  the  hmt  poor  ftate  it  was,  when  he 
was  only  fix  years  of  age,  and  the  old  man 
prays  now,  in  that  little  form  of  words,  which 
his  mother  ufed  to  hear  him  repeat  night  and 
morning. 

This  Miinda?2USi  that  hardly  ever  faw  the 
poor  eft  utenjil,  or  ever  took  the  meanefl  trif^ 
into  his  hand,  without  conlidcring  how  it 
rhight  be  made,  or  ufed  to  better  advantage, 
has  gone  all  his  life  long  praying  in  the  fame 
manner^  as  when  he  was  a  child j  without 
ever  confidering  how  much  better  or  oftner 
he  might  pray  ^  without  conifidering  how  im- 
proveable  the  fpirit  of  devotion  is,  how  ma- 
ny helps  a  wife  and  reafonable  man  may  call 
to  his  affiftance,  and  how  neceflary  it  is,  that 
our  prayers  (hould  be  enlarged,  varied  and 
fuited  to  the  particular  ftate  and  condition  of 
our  lives. 

If  Mundanus  fees  a  book  o^  devotion,  he  paf- 

fes  it  by,   as   he  does   z  fpeliing-^booky   becaufe 

he  remembers  that  he  learned  to  pray,  fo  many 

years  ago  under  his  mothery  when  he  learned  to 

Spell. 

Now  how  poor  and  pitiable  is  the  conduct 
of  this  man  of  fenfe,  who  has  fo  much  jud^^- 
ment  and  underftanding  in  every  thing,  but 
that  which  is  the  njuhole  wifdom  of  man  ? 

And  how  mifer-ably  do  many  people,  more 
or  lefi?,  imitate  this  conduct  ? 

All 
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All  which  feems  to  be  owning  to  a  ftrarig^ 
infatuated  flate  of  negligence,  which  keeps 
people  from  confidering  what  deudtwnh.  For 
if  they  did  but  once  proceed,  fo  far,  as  to  re- 
jicSi  about  it,  or  aik.  therpfe]ves  ai>y  queftions 
concerning  it,  they  would  foon  fee^  that  the 
fpirit  of  devotion  was  like  any  other  fenfe  or 
ztnderjlandhig,  that  is  only  to  be  improved  by 
Jiudyt  carCy  application^  and  the  vfe  of  fuch 
msans  and  helpSy  as  are  neceflary  to  make  a  man 
a  proficient  in  any  art  or  fcience. 

Clq/jlcus  IS .  2i  man  of  learning,  and  well 
verfed  in  all  the  beft  authors  of  antiquity. 
He  has  read  them  To  much,  that  he  has  en- 
tered into  their  fpirit,  and  can  very  ingeni- 
oijfly  irnitate  thd  manner  of  any  of  them. 
All  their  thoughts  are  his  thoughts,  and  he 
can  exprcfs  hirafelf  in  their  language.  He  is 
fo  great  a  friend  to  this  improvement  of  the 
mind,  that  if  he  lights  of  a  young  fcholar, 
he  never  fails;  to  advife  him- concerning  hia 
iludies. 

Clajjicus  tells  iiis  young  man,  he  muft  not 
think  that  he  has  done  enough,  when  he  has 
only  learned  languages-,  but  that  he  muft  be 
daily  converfant  with  the  bed  authors,  read 
them  again  and  again,  catch  their  fpirit  by 
living  with  them,  and  that  there  is  no  other 
way  of  becoming  like  them,  or  of  making 
himfclf  a  man  of  tajle  2i^^  judg77icnt. 

How   wile  might  Clqfflcus  have  been,  and. 
how    much    good   might   he   have   done   in 

the 
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the  world,  if  he  had  but  thought  2,%  jujily  of 
(ievotiofiy  as  he  does  of  learning  ? 

He  never,  indeed,  fays  any  thing  fiocking 
or  offenfive  about  devotion,  becaufe  he  never 
thinks,  or  talks  about  it.  It  fufFers  nothing 
from  him,  but  negled  and  difregard. 

The  tv^'o  Teftaments  vt^ould  not  have  had 
fo  much  as  a  place  amongft  his  Books,  but 
that  they  are  both  to  be  had  in  Greek. 

Clajjicus  thinks  that  he  fufficiently'fhews  his 
regard  for  the  holy  Scripture,  when  he  tells 
you,  that  he  has  no  other  Books  of  piety  be- 
fides  them. 

It  is  very  well,  Clajjicusy  that  you  prefer 
the  Bible  to  all  other  Books  of  piety ;  he  has 
no  judgment,  that  is  not  thus  far  of  your 
opinion. 

But  if  you  will  have  no  other  book  of 
piety  befides  the  Bible,  becaufe  it  is  the  beft. 
How  comes  it,  Clajjicus,  that  you  do  not  con- 
tent yourfelf  with  one  of  the  bejl  Books 
amongft  the  Greeks  and  Romans  ?  How  comes 
it  that  you  are  fo  greedy  and  eager  after  all  of 
them  ?  How  comes  it  that  you  think  the 
knowledge  of  one  is  a  neceffary  help  to  the 
knowledge  of  the  other  ?  How  comes  it  that 
you  are  fo  earneft,  fo  laborious,  fo  expenfive 
of  your  time  and  money,  to  reftore  broken 
periods,  zndfcr aps o(thQ  ancients? 

How  comes  it  that  you  read  fo  many  Com- 
mentators upon  Cicero,  Horace,  and  Homer » 
and  not  one  upon  the  Gofpel  ?  How  comes  it 
S  that 
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that  your  love  of  Cicero,  an-d  Ovldy  makes^ 
you  love  to  read  an  author  that  writes  like 
them  5  and-  your  efteem  for  the  Go/pel  gives 
you  no  defire,  nay,  prevents  your  readin-g 
iuch  Books,  as  breathe  the  very  fpirit  of  the 
Gofpel  ? 

How  comes  it  that'you  tell  your  young  fc ho ^ 
lar.  he  muft  not  content  himfelf  with  barety 
underftanding  his  authors,  but  muft  be  conti- 
nually reading  them  all,  as  the  only  means  of 
entering  into  their  fpirit,  and  forming  his  own 
judgment  according  to  them? 

Why  then  muft  the  Bible  lye  alone  in  your 
ftudy?  Is  not  the  fpirit  of  the  faints,  the 
piety  of  the  holy  followers  of  Jefus  Chrift,  as 
good  and  neceifary  a  means  of  entering  into 
the  fpirit  and  tajie  of  the  Gofpel,  as  the  read- 
ing of  the  ancients  is  of  entering  into  the  fpi- 
rit of  antiquity  \ 

Is  the  fpirit  of  poetry  only  to  be  got  by 
much  reading  of  Poets  and  Orators  ?  And  is 
not  the  fpirit  of  devotion  to  be  got  in  the 
fame  way,  by  frequent  reading  the  holy 
thoughts,  and  pious   ftrains  of  devout  men  ? 

Is  your  young  Poet  to  fearch  after  e'uery 
Jine^  that  may  give  new  wings  to  his  fancy, 
or  diredt  his  imagination?  And  is  it  not  as 
reafonable  for  him,  who  defires  to  improve  in 
the  divine  life,  that  is,  in  the  love  of  heavenly 
things?  to  fearch  after  every  ftrain  of  devo- 
tion, that  may  move,  kindle,  and  inflame 
the  holy  ardour  of  his  foul  ? 

Do 
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Do  you  advife  your  Orator  to  tranflate  the 
beft  Orations,  to  commit  much  of  them  to 
memory,  to  be  frequently  exercifing  his  talent 
in  this  manner,  that  habits  of  thinking  and 
fpeaking  juftly  may  be  formed  in  his  mind  ? 
And  is  there  not  the  fame  benefit  and  advan- 
tage to  be  made  by  books  of  devotion  ?  Should 
not  a  man  ufe  them  in  the  fame  way,  that 
habits  of  devotion,  and  afpiring  to  God  in  ho- 
ly thoughts,  niay  be  well  formed  in  his  foul? 

Now  the  reafon  why  ClaJ/iciis  does  not  think 
and  judge  thus  reafonably  of  devotion,  is 
owing  to  his  never  thinking  of  it  in  any  other 
manner  than  as  the  repeating  zform  of  words. 
It  never  in  his  life  entered  into  his  head,  to 
think  of  devotion  as  2ijiate  of  the  heart,  as  aa 
impraveahle  talent  of  the  mind,  as  a  temper  that 
is  to  grow  and  increafe  like  our  reafon  2,x\^  judg- 
ment^ and  to  be  formed  in  us  by  fuch  a  regu- 
lar diligent  ufe  of  proper  means,  as  are  necef- 
fary  to  form  any  other  wife  habit  of  mind. 

And  it  is  for  want  of  this,  that  he  has  been 
content  all  his  life,  with  the  hare  letter  of 
Prayer,  and  eagerly  bent  upon  entering  intp 
ihcfpirit  oi  heathen  poets  and  orators. 

And  it  is  much  to  be  lamented,  that  num- 
bers o^  fcholars  are  more  or  iefs  chargeable 
with  this  exceffive  folly  ;  fo  negligent  of  im- 
proving their  devotion,  and  fo  dcfirous  of  o- 
ther  poor  accomplifhments,  as  if  they  thought 
it  a  nobler  talent,  to  be  able  to  write  an 
epigram  in  the  turn  o^ Martial,  than  to  live, 
S  z  and 
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snd  thhih^  and  pray  to  God,  in  the  fpirit  of 
St.  Aufiih, 

And  yet,  to  corredl  this  temper,  and  fill  a 
man  with  a  quite  contrary  fpirit,  there  feems 
to  be  no  more  required,  than  the  bare  belief 
of  the  truth  of  Chriftianity. 

And  if  you  was  to  afk  Muftdanus,  and  Claf- 
ficiis^  or  any  man  of  bufinefs,  or  learning, 
whether  ^/V/j  is  not  the  higheft  perfeftion  of 
man,  or  devotion  the  greateft  attainment  in 
the  world,  they  muft  both  be  forced  to  anfwer 
in  the  affirmative,  or  elfe  give  up  the  truth  of 
the  Gofpel. 

For  to  {tt  any  aecomplifhment  againft  devo- 
tion, or  to  think  any  thing,  or  all  things  in 
the  world,  can  bear  any  proportion  to  its  excel- 
lency 5  is  the  fame  abfurdity  in  -a  Chriftian,  as 
it  would  be  in  a  Philofcpher  to  prefer  a  meaTs 
meat:,  to  the  greateft  improvement  in  know- 
ledge. 

For  as  Pliilofophy  profefTes  purely  the  fearch 
and  enquiry  after  knowledge,  (o  Chrijiianhy 
fuppofes,  intends,  defires,  and  aims  at  nothing 
elfe,  but  the  raifing  fallen  man  to  a  divine 
life,  to  fuch  habits  of  holinefs,  fuch  degrees 
of  devotion,  as  may  fit  him  to  enter  among 
the  holy  inhabitants  of  the  kingdom  of  hea- 
ven. 

He  that  does  not  believe  this  of  Chriftiani- 
ty,  may  be  reckoned  an  infidel  ;  and  he  that 
believes- thus  much,  hz%  faith  enough  to  give 
him  a  x\<^X  judgfnejtt  of  the  "value  of  things, 
to  fupport  him  m  2i  found  mind,  and  enable 

him 
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him  to  conquer  all  the  temptations  which  the 
wofld  {hall  lay  in  his  way. 

To  conclude  this  Chapter.  Devotion  is  no- 
thing elfe  but  right  app'ehenfions  2ind.  right  af- 
feBiGJis  towards  God. 

All  prad:ices  therefore  that  heighten  and 
improve  our  true  apprehenfions  of  God,  all 
ways  of  life  that  tend  to  noiirifi,  raifey  and 
fix  our  affedions  upon  him,  are  to  be  reckoned 
fo  many  helps  and  means  to^fill  us  with  devo- 
tion. 

As  Prayer  is  the  proper  fuel  of  this  holy 
flame,  fo  we  muil:  ufe  all  our  care  and  contri- 
vance to  give  prayer  its  full  power  3  as  by  alms^ 
felf- denial  J  frequent  retirements^  and  holy  read- 
ings^  compoiing  forms  for  ourfelves,  or  ufing 
the  bejl  we  can  get,  adding  length  of  time, 
and  obferving  hours  of  Prayer;  changing,  im- 
proving^ zw^fuiting  our  devotions  to  the  con- 
dition of  our  lives,  and  the  ilate  of  our 
hearts. 

Thofe  who  have  moil  leifure,  feem  more 
efpecially  called  to  a  more  eminent  obfervance 
of  thefe  holy  rules  of  a  devout  life.  And  they 
who  by  the  neceffity  of  their  flate,  and  not 
through  their  own  choice,  have  but  little  time 
to  employ  thus,  muft  make  the  beil  ufe  of  that 
little  they  have. 

For  this  is  the  certain  way  of  making  devo- 
tion produce  a  devout  life, 

S  7  CHAP. 
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CHAP.     XV. 

Of  chanting^  or  fmgingof  Pfahns  in^  our  private 
devotions.  Of  the  excellency  and  benefit  of 
this  kind  of  devotion.  Of  the  great  effects  it 
hath  upon  our  hearts.  Of  the  77ieans  of  per- 
forming it  in  the  beft  maimer, 

YO  U  have  fcen  in  the  foregoing  Chap- 
ter, what  means  and  methods  you  are  to 
ufe,  to  raife  and  improve  your  devotion.  How 
early  you  are  to  begin  your  prayers,  and  what 
is  to  be  xh^fubjcB  o^youxfrfi  devotions  in  the 
rnorning. 

There  is  one  thing  flill  remaining,  that  you 
inufl  be  required  to  obferve,  not  only  as  fit 
and  proper  to  be  done,  but  as  fuch  as  cannot 
be  negleded,  without  great  prejudice  to  your 
devotions.  And  that  is,  to  begin  all  your 
Prayers  with  a  Pfalm. 

This  is  fo  right,  is  fo  beneficial  to  devotion, 
has  fo  much  effeB  upon  our  hearts,  that  it  may 
be  infilled  upon  as  a  common  rule  for  all  per- 
fons. 

I  do  not  mean»  that  you  {hould  read  over  a 
Pfalm,  but  that  you  fhould  chant  or  fing  one 
of  thofe  Pinlms,  which  we  commonly  call  the 
reading  Pfalms.  For  fnging  is  as  much  the 
proper  ufc  of  a  Pfalm,  as  devout  fupplicatioji  is 
ihc /r^/fr  ufe  01   d.  jorm  of  Prayer.     And  a 

Pfalm 
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Pfalm  only  read^  is  very  much  like  a  Prayer 
that  is  only  hoked  over. 

Now  the  method  oi  chanting ^2.  Pfalm,  fuch 
as  is  ufed  in  the  Colleges  in  the  Ujiiverfaies, 
and  in  fome  Churches^  is  fuch  as  all  Perfons 
are  capable  of.  The  change  of  the  voice  in, 
thus  chanting  of  a  Pfalm  is  fo  fmall  and  na- 
tural, that  every  body  is  able  to  do  it,  and 
yet  fufficicnt  to  raife  and  keep  up  the  gladnefs 
of  our  hearts. 

You  are  therefore  to  confider  this  chanting 
of  a  Pfalm,  as  a  neceilary  beginning  of  your 
devotions,  as  fomeihing  that  is  to  awaken  all 
that  is  good  and  holy  within  you,  that  is  to  call 
your  fpirits  to  their  proper  duty,  to  fet  you 
in  your  beft  pojliire  towards  heaven,  and  tunc 
all  the  pov/ers  of  your  foul  to  worihip  and 
adoration. 

For  there  is  nothing  that  fo  clears  a  way  for 
your  prayers,  nothing  that  fo  difperfes  diil- 
nefs  of  heart,  nothing  that  fo  purifies  the  fouL 
from  pser  and  little  paffions,  nothing  that  fo 
opens  heaven,  or  carries  your  heart  fo  near  it, 
as  thefe  fongs  oi praife. 

They  create  a  fenfe  and  delight  in  God, 
they  awaken  holy  defires,  they  teach  you  how 
to  afk,  and  they  prevail  with  God  to  give. 
They  kindle  an  holy  flame,  they  turn  your 
heart  into  an  altar,  your  prayers  into  incenfe^ 
and  carry  them  as  a  fweet-fmelling  favour  to 
the  throne  of  Grace, 

The  difference  between  finging  and  reading 

a   Pfalm,  will  eafily   be    underflood,   if  you 

S  4  confi- 
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confider  the  difFerence  between  reading  and 
•finging  a  commoji  fong  that  you  like.  Whilil 
you  only  read  it,  you  only  like  it,  and  that  is 
all ;  but  as  foon  as  you  fing  it,  then  you  en- 
joy it,  you  feel  the  delight  of  it,  it  has  got 
hold  of  you,  your  paffions  keep  pace  with  it, 
and  you  feel  the  fame  fpirit  within  you,  that 
feems  to  be  in  the  words. 

If  you  was  to  tell  a  perfon  that  hasfuch  a 
fjng,"  that  he  need  not  fing  it,  that  it  was 
fufRcient  to  perufe  it,  he  would  wonder  what 
you  mean;  and  would  think  you  as  abfurd,  as 
if  yoi3  was  to  tell  him,  that  he  fliould  only 
look  at  his  food,  to  fee  whether  it  was  good, 
but  need  not  eat  it :  For  a  fong  of  praife  not 
fung,  is  very  like  any  other  good  thing  not 
made  rjfe  of. 

You  will  perhaps  fiy,  that  finging  is  a  par- 
ticular tale?ity  that  belongs  only  to  particular 
people,  and  that  you  have  neither  voice  nor 
^^r  to  make  any  mufic. 

If  you  had  faid  that  finging  is  2^  general  ta^ 
lent,  and  that  people  differ  in  that  as  they  do 
in  all  other  things,  you  had  faid  fomething 
much  truer. 

For  how  vaftly  do  people  differ  in  the  ta- 
lent of  thinkings  which  is  not  only  common 
to  all  men,  but  feems  to  be  the  very  effence 
of  human  nature  ?  How  readily  do  fome  peo- 
ple reafon  upon  every  thing  ?  and  how  hardly 
do  others  reafon  upon  any  thing  ?  How  clear- 
ly do  fome  people  difcourfc  upon  the  moH:  ab- 

flrufe 


to  a  Devout  and  Holy  Life.      265 

flrufe  matters  ?  and  how  confufedly  do  others 
talk  upon  the  plained  fubjeds  ? 

Yet  no  one  defires  to  be  excufed  from 
thought,  or  reafon,  or  difcourfey  becaufe  he  has 
not  thefe  talent Sy  as  fome  people  have  them. 
Bin  it  is  full  as  juft,  for  a  perfon  to  think 
himfelf  excufed  from  thmking  upon  God,  from 
reafonmg  about  his  duty  to  him,  or  difcourjing 
about  the  means  of  falvation,  becaufe  he  has 
not  thefe  talents  in  zny  fine  degree  -,  this  is  full 
asjuft,  as  for  a  perfon  to  think  himfelf  excufed 
from  finging  the  praifes  of  God,  becaufe  he 
has  not  a  fine  eart  or  a  mufical  'voice. 

For  as  it  i^fpeakifig,  and  not  graceful  fpeak- 
ing,  that  is  a  required  part  of  prayer  -,  as  it  is 
howingy  and  not  genteel  bowing,  that  is  a  pro- 
per part  of  adoration  ;  fo  it  Isfingingy  and  not 
artful  fine  finging,  that  is  a  required  way  of 
praifing  God. 

If  a  perfon  was  to  forbear  praying,  becaufe 
he  had  an  odd  tone  in  his  voice,  he  would  have 
as  good  an  excufe  as  he  has,  that  forbears  from 
finging  Pfalms,  becaufe  he  has  but  little  ma- 
nagement of  his  voice.  And  as  a  man's  fpeak- 
ing  his  prayers,  though  in  an  odd  tone,  may  yet 
fufiiciently  anfwer  all  the  ends  of  his  own  de- 
votion 'y  fo  a  man's  finging  of  a  Pfalm,  though 
not  in  a  very  mufical  way,  may  yet  fufiici- 
ently anfwer  all  the  ends  of  rejoycing  in,  and 
praifing  God. 

Secondly,  This  obje(fl:ion  might  be  of  fome 
weight,  if  you  was  defired  to  fing,  to  enter- 
tain 
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tain  other  people;  but  is  not  to  be  adn;itted 
in  the  prefent  cafe,  where  you  are  only  requir- 
ed to  ling  the  praifes  of  God,  as  a  part  of  your 
private  devotion. 

If  a  perfon  that  has  a  very  ill  voice,  and  a 
bad  way  of  fpeaking,  was  defired  to  be  the 
mouth  of  a  congregation,  it  would  be  a  very 
proper  excufe  for  him,  to  fay  that  he  had  not 
a  voice,  or  a  way  of  fpeaking  that  was  proper 
for  prayer.  '  But  he  would  be  very  abfurd,  if 
for  the  fame  reafon  he  (hould  neglcd  his  own 
private  devotions, 

Novy  this  is  exacflly  the  cafe  of  finging 
Pfalms ;  you  may  not  have  the  talent  of  fmg- 
'v^'\%i  fo  as  to  be  able  to  entertain  other  people, 
and  therefore  it  is  reafonable  to  excufe  your- 
{t\{  from  it;  but  if  for  that  reafon  you  (hould 
excufe  yourfelf  from  this  way  of  praifing  God, 
you  would  be  guilty  of  a  great  ablurdity  : 
Becaufe  finging  is  no  more  required  for  the 
mufic  that  is  made  by  it,  than  prayer  is  re- 
quired for  the  fine  words  that  it  contains,  but 
as  it  is  the  natural  and  proper  expreffion  of  a 
heart  rejoicing  in  God. 

Our  bleffed  Saviour  and  his  apoftles  fung  an 
hymn  j    but   it  may  reafonably   be  fuppofed, 
that  they  rather  rejoiced  in  God,  than  made 
Jiiie  mufic. 

Do  bi:t  fo  live,  that  your  heart  may  truly 
rejoice  in  God,  that  it  may  feel  itfelf  arTcded 
with  the  praifes  of  God,  and  then  you  will 
find,  that' this  ftate  of  your  heart  will  neither 
want  a  voice;    nor  car  to  find  a  tune  for  a 

Pfalm. 
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Pfalm.  Every  one,  at  fome  lime  or  other 
finds  himfelf  able  to  fing  in  fome  degree ; 
there  are  fome  times  and  occafions  of  joy,  that 
make  all  people  ready  to  exprefs  their  fenfe 
of  it  in  fome  fort  of  harm'ony.  The  joy  that 
they  feel,  forces  them*  to  let  their  voice  have  a 
part  in  it. 

He  therefore  that  faith  he  wants  a  voice,  or 
an  ear,  to  fing  a  Pfalm,  miftakes  the  cafe  ; 
he  wants  that  fpirit  that  really  rejoices  in 
God  J  the  dulnefs  is  in  his  hearty  and  not  in 
his  ear  3  and  when  his  heart  feels  a  true  joy  in 
God,  when  it  has  a  full  relifh  of  what  is  ex- 
prelTcd  in  the  Pfalms,  he  will  find  it  very 
pleafant,  to  make  the  motions  of  his  voice 
exprefs  the  motions  of  his  heart. 

Singing  indeed,  as  it  is  improved  into  an 
art,  as  it  fignifies  the  running  of  the  voice 
through  fuch  and  fuch  a  compafs  of  notes,  and 
keeping  time  with  a  ftudied  variety  of  chan- 
ges, is  not  natural,  nor  the  afFe(5l  of  any  na- 
tural ftate  of  the  mind  ;  fo  in  this  fenfe,  it  is 
not  common  to  all  people,  any  more  than  thofe 
a?2tic  and  invented  motions  which  make  Jine 
danci?ig,  are  common  to  all  people. 

But  finging,  as  it  fignifies  a  motion  of  the 
voice  fuitable  to  the  motions  of  the  heart, 
and  the  changing  of  its  tone  according  to  the 
meaning  of  the  words  which  we  utter,  is  as 
natural  and  common  to  all  men,  as  it  is  to 
fpeak  high  when  they  threaten  in  anger,  or  to 
fpeak  low  when  they  are  dejeBed  and  afk  for  a 
pardan^ 

AU 
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All  men  therefore  are  fingers,  in  the  fame 
manner  as  all  men  thinks  Jpeak,  laugh^  and 
tament.  For  finging  is  no  more  an  invention, 
th^Vi  grief  ox  joy  are  inventions. 

Every  ftate  of  the  heart  naturally  puts  the 
body  into  fome  ftate  that  is  fuitablc  to  it,  and 
is  proper  to  (hew  it  to  other  people.  If  a  man 
is  dngry,  or  difdainful,  no  one  need  inftrudl 
him  how  to  exprefs  thefe  paffions  by  the  tone 
of  his  voice.  The  Jlate  of  his  heart  difpofes 
hitn  to  2  proper  ufe  of  his  voice. 

if  therefore  there  are  hut  Jew  firtgers  of  <^/- 
'ii?ie  fongs,  if  people  want  to  be  exhorted  to 
xhis_^^?r/  of  devotion;  it  is  becaufe  there  are 
but  feu',  vvhofe  hearts  are  raifed  to  that  height 
Oif  piety,  as  to  feel  any  motions  Q^ joy  and  de- 
light  in  the  praifes  of  God. 

Imagine  to  yourfelf,  that  you  had  been 
with  Mofes  when  he  was  led  through  the  Red 
Scd't  that  you  had  feen  the  waters  divide  them- 
icives,  and  (land  on  an  heap  on  both  fidesj  that 
you  had  (ten  them  held  up  till  you  had  pafled 
through,  then  let  fall  upon  your  enemies;  do 
you  think,  that  you  fliould  then  have  wanted 
a  voice  or  an  ear  io  have  fung  with  Mofesy  The 
Lord  is  my  jirength,  mid  myfong^  and  he  is  he- 
come  my  Jahation,  &c.  I  know,  your  own 
heart  tells  you,  that  all  people  mull:  have 
been  fingers  upon  fuch  an  occafion.  Let  this 
therefore  teach  you,  that  it  is  the  heart  that 
tunes  a  voice  to  fmg  the  praifes  of  God  ; 
and  that  if  you  cannot  fing  x.ht(Q  fame  words 
now  with  jov,  it  is  becaufe  you  are  not  fo  ^(^ 

fea;ed 
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fedted  with  the  falvation  of  the  world  by  Je- 
fus  Chrift,  as  the  Jeius  were,  or  you  yourfelf 
would  have  been,  with  their  deliverance  at 
the  Red  Sea. 

That  it  is  the  ftate  of  the  heart  that  dif- 
pofes  us  to  rejoice  in  any  particular  kind  of  flng- 
ing,  may  be  eaiily  proved  from  variety  of  ob- 
fervations  upon  human  nature.  An  old  de- 
bauchee may,  according  to  the  language  of  the 
world,  have  neither  'uoke  nor  ear,,  if  you  only 
fing  a  Pfalm,  or  a  fong  in  praife  of  'virtue  to 
him  5  but  yet,  if  in  fome  eafy  tune  yo\i  {\ng 
fomething  that  celebrates  his  Jhrmer  debauches, 
he  will  then,  though  he  has  no  teeth  in  his 
head,  fhew  you,  that  he  has  both  a  'uoicc  and 
an  ear  to  join  fuch  mufic.  You  then  awaken 
his  heart,  and  he  as  naturally  fings  to  fuch 
words,  as  he  laughs  when  he  is  pleafed.  And 
this  will  be  the  cafe  in  every  fong  that  touches 
the  heart  J  if  you  celebrate  the  ruling  pafSon 
of  any  man's  heart,  you  put  his  voice  in  tune 
to  join  with  you. 

Thus  if  you  can  find  a  man,  whofe  ruling 
temper  is  devotion,  whofe  heart  is.  full  of  God, 
his  voice  will  rejoice  in  thofe  fongs  of  praife, 
which  glorify  that  God  that  is  the  joy  of  his.^ 
heart,  though  he  has  neither  voict  nor  ear  for 
other  mufic.  Would  you  therefore  delight- 
fully perform  this  part  of  devotion,  it  is  not 
fo  necellary  to  learn  a  tunCy  or  pratftife  upon 
notes y  as  to  prepare  your  he&rt  j  for,  as  our 
blelfed  Lord  faith,  out  of  the  heart  proceed 
evil  thoughts^  murdersy  &;c.  fo  it  is  equally 
S  true. 
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true,  that  out  of  the  heart  proceed  holy  joys, 
ihankfgivingi  ^x\^praife.  If  you  can  once  fay 
with  Davidy  My  heart  is  fixed ^  O  Gody  ?ny 
heart  is  fixed  i  it  will  be  very  eafy  and  natu- 
ral to  add,  as  he  did,  /  will  fi?ig  and  give 
praife,  &c. 

Secondly,  Let  us  now  confider  another  rea- 
fon  for  this  kind  of  devotion.  As  finging  is 
a  natural  effeB  of  joy  in  the  heart,  fo  it  has 
alfo  a  natural  power  of  rendering  the  heart 
joyful. 

The  foul  and  body  are  fo  united,  that  they 
have  each  of  them  power  over  one  another  in 
their  adions.  Certain  thoughts  and  fenti- 
ments  in  the  foul,  produce  fuch  and  fuch  mo- 
tions or  a(5lions  in  the  body ,  and  on  the  other 
hand,  certain  motions  and  actions  of  the  bo- 
dy, have  the  fame  power  of  railing  fuch  and 
fuch  thoughts  and  fentiments  in  the  foul.  So 
that  as  finging  is  the  natural  effe5l  of  joy  in 
the  mind,  fo  it  is  as  truly  a  natural  caiife  of 
raifing  joy  in  the  mind. 

As  devotion  of  the  heart  naturally  breaks 
out  into  outward  ads  of  prayer,  fo  outward 
,  adls  of  prayer  are  natural  means  of  raifing  the 
devotion  of  the  heart.    . 

It  is  thus  in  all  ftates  and  tempers  of  the 
mind;  as  the  inward  ftate  of  the  mind  produ- 
ces outwards  a(5lions  fuitable  to  it,  fo  thofe 
outward  adtions,  have  the  like  power  of  raif- 
ing an  inward  flate  of  mind  fuitable  to 
them. 

As 
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As  anger  produces  angry  words,  io  an-grj 
words  increafe  anger. 

So  that  if  we  barely  co-nfider  human  nature, 
we  jGhall  find,  that  fnging  or  chanting  the 
Pfalms,  is  as  proper  and  necefTary  to  raiie  our 
hearts  to  a  delight  in  God,  as  prayer  is  proper 
and  necefTary  to  excite  in  U5  the  fpirit  of  de- 
votion. Every  reafon  for  one,  is  in  all  re- 
fped:s  as  ilrong  a  reafon  for  the  other. 

If  therefore  you  would  know  the  reafon  and 
neceffity  of  finging  Pfalms,  you  mtiO:  confider 
the  reafon  and  neceirity  of  pr^ifi'ng  and  re- 
joicing in  God  i  b^caufe  finging  of  Pfalms  is 
as  much  the  true  exercife  and  fupport  of  thi^ 
fpirit  of  thankfgiving,  as  prayer  is  the  true 
exercife  and  fupport  of  the  fpirit  of  devotion-. 
And  you  may  as  well  think,  that  you  can  bs 
devout  as  you  ought,  without  the  ufe  of  prayer, 
as  that  you  can  rejoice  in  God  as  you  ought, 
without  the  pradice  or  fmging  Pfalms.  Be- 
caufe  this  finging  is  a,s  much  the  natural lang-" 
guage  of  praife  and  thankfgiving,  as  prayer  js 
the  natural  language  of  devotion. 

The  union  of  foul  and  body  is  not  a  mix- 
ture of  their  fubftances,  as  we  fee  bodies  unit- 
ed and  mixed  together,  but  confifts  folely  ia 
the  mutual  power  that  they  have  of  ading 
upon  one  another. 

If  tv/o  perfons  were  in  fuch  a  ftate  of  de- 
pendence upon  one  another,  that  neither  of 
them  could  adl,  or  move,  or  think,  or  feel,, 
or  fuffer,  or  defire  any  thing,  without  putting 

the 


272  A  ferious  Call 

the  other  into  the  fame  condition,  one  might 
properly  fay,  that  they  were  in  a  ftate  of 
frrid;  union,  although  their  fubflances  were 
not  united  together. 

Now  this  is  the  union  of  the  foul  and  bo- 
dy ;  the  fubftance  of  the  one  cannot  be  mixed 
or  united  with  the  other ;  but  they  are  held 
together  in  fuch  a  ftate  of  union,  that  all  the 
actions  and  fuffcrings  of  the  one,  are  at  the 
fame  time  the  adlions  and  fufferings  of  the 
other.  The  foul  has  no  thought  or  pffion, 
but  the  body  is  concerned  in  it ;  the  body  has 
no  a(5lion  or  motion,  but  what  in  fome  degree 
affedis  the  foul. 

Now  as  it  is  the  fole  will  of  God,  that  is 
the  reafon  and  caufe  of  all  the  powers  and 
effects  which  you  fee  in  the  world  ;  as  the  Sun 
gives  light  and  heat,  not  becaufe  it  has  any 
natural  power  of  fo  doing  ;  as  it  is  fixed  in  a 
certain  place,  and  other  bodies  moving  about 
it,  not  becaufe  it  is  in  the  nature  of  the  Sun 
to  ftand  ftill,  and  in  the  nature  of  other  bo- 
dies to  move  about  it,  but  merely  becaufe  it 
is  the  will  of  God,  that  they  fhould  be  in 
fuch  a  ftate.  As  the  eye  is  the  organ,  or  in- 
ftrument  of  feeing,  not  becaufe  the  Jki7is, 
and  coats,  and  humours  of  the  eye,  have  a 
natural  power  of  giving  fight :  As  the  ears 
are  the  organs,  or  inftruments  of  hearing ; 
not  becaufe  the  7nake  of  the  ear  has  any  na- 
tural power  over  founds,  but  merely  becaufe 
it  is  the  will  of  God,  that  feeing  and  hearing 
ihould  be  thus  received  :  So  in  like  manner  it 

is 
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is  the  fole  will  of  God,  and  not  the  nature  of  a 
human  foul  or  body,  that  is  the  caufe  of  this 
union  betwixt  the  foul  and  the  body. 

Now  if  you  rightly  apprehend  this  fhort 
account  of  the  union  of  the  foul  and  body, 
you  will  fee  a  great  deal  into  the  reafon  and 
neceffity  of  all  the  outward  parts  of  Re- 
ligion. 

This  union  of  our  fouls  and  bodies,  is  the 
reafon  both  why  we  have  fo  little  and  fo 
much  power  over  ourfelves.  It  is  owing  to 
this  union,  that  we  have  fo  little  power 
over  our  fouls  j  for  as  we  cannot  prevent 
the  effeds  of  external  objects  upon  our  bo- 
dies, as  we  cannot  command  outward  caufes, 
fo  we  cannot  always  command  the  inward 
ilate  of  our  minds  i  becaufe,  as  outward 
objedts  adt  upon  our  bodies  without  our 
leave,  fo  our  bodies  adl  upon  our  minds  by 
the  laws  of  the  union  of  the  foul  and  the 
body  :  And  thus  you  fee  it  is  owing  to  this 
union,  that  we  have  fo  little  power  over  our- 
felves. 

On  the  other  hand,  it  is  owing  to  this 
union,  that  we  have  fo  much  power  over  our- 
felves. For  as  our  fouls,  in  a  great  meafure, 
depend  upon  our  bodies,  and  as  we  have  great 
power  over  our  bodies,  as  we  can  command 
our  outward  actions,  and  oblige  ourfelves  to 
fuch  habits  of  life,  as  naturally  produce  ha- 
bits in  the  foul,  as  we  can  mortify  our  bo- 
dies, and  remove  ourfelves  from  objedls  that 
T  inflame 
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inflame  our  paflions,  fb  we  have  a  great  power 
over  the  inward  ftate  of  our  fouls.  Again, 
as  we  are  mafters  of  our  outward  adtions,  as 
we  can  force  ourfelves  to  outward  afts  of 
reading,  praying,  iinging,  and  the  like,  and 
as  all  thefe  bodily  adlions  have  an  efFed  upon 
the  foul,  as  they  naturally  tend  to  form  fuch 
and  fuch  tempers  in  our  hearts;  fo  by  being 
laafters  of  thefe  outward,,  bodily  adions,  we 
have  great  power  over  the  inward  flate  of  the 
heart. 

And  thus  it  is  owing  t-o  this  union,  that  we 
have  (b  much  power  over  ourfelves. 

Now  from  this  you  may  alfo  fee  the  nece.C. 
fity  and  benefit  of  iinging  Pfalms,  and  of  all 
the  ourward  ads  of  Religion  ?  for  if  the  body 
has  fo  much  power  over  the  foul,,  it  is  certain 
that  all  fuch-  bodily  adlions  as  affedt  the  foul, 
are  cf  great  weight  in  Religion.  Not  as  if 
there  was  any  true  worfhip,  or  piety  in  the  ac^ 
tions  themfelves,  but  becaufe  they  are  proper 
to  raife  and  fupport  that  fpirity  which  is  the 
true  worfhip  of  God. 

Though  therefore  the  feat  of  Religion  is  \n. 
the  heart,  yet  fince  our  bodies  have  a  power 
over  our  hearts,  fince  outv/ard  anions  both 
proceed  from,  and  enter  into  the  heart,  ft  is 
plain,  that  outward  anions  have  a  great  pow- 
9r  over  that  Religion  which  is  feated  in  the 
heart. 

We  are  therefore  as  well  to  ufe  outward 
helps,  as  inward  meditation,  in  order  to  bcr 
get  and  fix  habits  of  piety  in  our  hearts. 

Tills 
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This  doctrine  may  eafily  be  carried  too  far; 
for  by  calling  in  too  many  outward  means  of 
worlhip,  it  may  degenerate  into  fuperftition  : 
as  on  the  other  hand,  fome  have  fallen  into 
the  contrary  extreme.  For  becaufe  Religion 
is  juftly  placed  in  the  heart,  fome  have  pur- 
fued  that  notion  fo  far,  as  to  renounce  vocal 
prayer,  and  other  outward  aits  of  worfhip, 
and  have  refolved  all  religion  into  a  quie- 
tifniy  or  myfiic  intercourfes  with  God  in  fi- 
lence. 

Now  thefe  are  two  extremes  equally  preju- 
dicial to  true  Religion ;  and  ought  net  to  be 
objeded  either  againft  internal,  or  external 
worfhip.  As  you  ought  not  to  fay,  that  I  en- 
courage that  quietifm  by  placing  religion  in 
the  heart ;  fo  neither  ought  you  to  fay,  that  I 
encourage  fuperftition,  by  (hewing  the  bene- 
fit of  outward  a6ts  of  worihip. 

For  fince  we  are  neither  all  foul,  not  all  bo- 
dy J  feeing  none  of  our  actions  are  either  fepa- 
rately  of  the  foul,  or  feparately  of  the  body  ; 
feeing  we  have  no  habits  but  fuch  as  are  pro- 
duced by  the  anions  both  of  oar  fouls  and  bo- 
dies J  it  is  certain,  that  if  we  would  arrive  at 
habits  of  devotion,  or  delight  in  God,  we  muft 
not  only  meditate  and  exercife  our  fouls,  but 
we  muft  pradife  and  exercife  our  bodies  to  all 
fuch  outward  actions ;  as  are  conformable  to 
thefe  inward   tempers. 

If  wc  would  truly  proflrate  our  fouls  before 

God,  we  muft   ufe  our  bodies  to  poftures  of 

lowlinefs :  if  we  delire  true  fervours  of  devo- 
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tion,  we  muft  make  prayer  the  frequent  la- 
bour of  our  lips.  If  we  would  banlfli  all 
pride  and  paflion  from  our  hearts,  we  muft 
force  ourfelves  to  all  outward  acftions  of  pa- 
tience and  meeknefs.  If  we  would  feel  inward 
motions  of  joy  and  delight  in  God,  we  muft 
pradtife  all  the  outward  adts  of  it,  and  make 
our  voices  call  upon   our  hearts. 

Now  therefore,  you  may  plainly  fee  the 
reafon  and  neceffity  oi  fmging  of  Pfalms^,  it  is 
becaufe  outward  a(flions  are  neceftary  to  fup- 
port  inward  tempers  ;  and  therefore  the  out- 
ward adt  of  joy  is  neceflary  to  raife  and  fup- 
port  the  inward  joy  of  the  mind. 

li  any  people  were  to  leave  off  prayer,  be- 
caufe they  feldom  find  the  motions  of  their 
hearts  anfwering  the  words  which  they  fpeak, 
you  would  charge  them  with  great  abfurdity. 
You  would  think  it  very  reafonahk,  that  they 
fliould  continue  their  prayers,  and  be  ftridl  in 
obferving  all  times  of  prayer,  as  the  moft 
likely  means  of  removing  the  dullnefs  and  in- 
devotion  of  their  hearts. 

Now  this  is  very  much  the  cafe  as  to  fing- 
ing  of  Pfalms  ;  people  often  fing  without 
finding  any  inward  joy  fuiiabl-e  to  the  words 
which  they  fpeak  ;  therefore  they  are  carelefs 
©f  it,  or  wholly  negle(ftit;  not  confidering,, 
that  they  ad:  as  abfijrdly,  as  he  that  ftiould 
negle(5t  prayer,  becaufe  his  heart  was  not 
enough  affe<5ted  with  it.  For  it  is  certain^ 
that  this  iinging  is  as  much  the  natural  means 
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of  raifing  motions  of  joy  in  the  mind,  as 
prayer  is  the  natural  means  of  raifing  devo- 
tion. 

I  have  been  the  longer  upon  this  head,  be- 
caufe  of  its  great  importance  to  true  reh'gion. 
For  there  is  no  ftate  of  mind  fo  holy,  fo  ex- 
cellent, and  fo  truly  perfe(fT,  as  that  of /^<^;?/('- 
fuinefs  to  God,  and  confequently  nothing  is 
of  more  importance  in  Religion,  than  that 
which  exercifes  and  improves  this  habit  of 
mind. 

A  dully  uneajyt  complaining  fpirit,  which  is 
fome times  the  fpirit  of  thofe  that  feem  care- 
ful of  Religion,  is  yet,  of  all  tempers,  the 
mofl  contrary  to  Religion,  for  it  difowns  that 
Cod  which  it  pretends  to  adore.  For  he  fuf- 
ficiently  difowns  God,  who  does  not  adore 
him  as  a  Being  of  infinite  goodnefs. 

If  a  man  does  not  believe  that  all  the 
world  is  as  God's  family,  where  nothing  hap- 
pens by  chance,  but  all  is  guided  and  direct- 
ed by  the  care  and  providence  of  a  Being,  that 
is  all  love  and  goodnefs  to  all  his  creatures  ; 
if  a  man  do  not  believe  this  from  his  heart, 
he  cannot  be  faid  truly  to  believe  in  God. 
And  yet  he  that  has  this  faith,  has  faith  enough 
to  overcome  the  world,  and  always  be  thank- 
ful to  God.  For  he  that  believes  that  every 
thing  happens  to  him  for  the  bejiy  cannot 
poffibly  complain  for  the  want  of  fomething 
that  is  better. 

If  therefore  you  live  in    murmurings    and 

complaints,  accufing  all  the  accidents  of  life, 

T3  it 
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it  is  not  becaufe  you  are  a  weak,  infirm  crea- 
ture, but  it  is  becaufe  you  want  the  firft  prin- 
ciple of  religion,  a  right  belief  in  God.  For 
as  thankfulnefs  is  an  exprefs  acknowledgment 
of  the  goodnefs  of  God  towards  you,  fo  repin- 
iogs  and  complaints  are  as  plain  accufations 
of  God's  want  of  goodnefs  towards  you. 

On  the  other  hand,  would  you  know  who 
is  the  greateft  Saint  in  the  world  :  It  is  not  he 
who  prays  moft,  or  fa/is  moft  ;  it  is  not  he 
who  gives  moft  abjis^  or  is  moft  eminent  for 
temperance,  chaftity,  or  juftice;  but  it  is  he 
who  is  always  thankful  to  God,  who  wills 
every  thing  that  God  willethy  who  receives 
every  thing  as  an  inftance  of  God's  goodnefs, 
and  has  a  heart  always  ready  to  praife  God 
for  it. 

All  prayer  and  devotion,  faftings  and  re- 
pentance, ii'ieditation  and  retirement,  all  fa- 
craments  and  ordinances,  are  but  fo  many 
means  to  render  the  foul  thus  divine,  and 
conformable  to  the  will  of  God,  and  to  fill 
it  with  thankfulnefs  and  praife  for  ever  thing 
that  comes  from  God.  This  is  the  perfedion 
of  all  virtues  j  and  all  virtues  that  do  not 
tend  to  it,  or  proceed  from  it,  are  but  fo  many 
falfe  ornaments  of  a  foul  not  converted  unto 
God. 

You  need  not  therefore  now  wonder,  that 

I    lay  fo  much  ftrefs    upon    fmging    a    Pfalm 

at   ail    your   devotions,   fince  you  fee  it  is  tq 

form  your  fpirit  to  fuch  joy  and  thankfulnefs 
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to  God,  as  is  the  highefl:  perfedion  of  a  di- 
vine and  holy  life. 

if  any  one  would  tell  you  the  (liortefl, 
fureft  way  to  all  happinefs,  and  all  perfecftion, 
fce  muft  tell  you  to  make  a  ride  to  your- 
felf,  to  thank  and  praife  God  for  every  thing 
t'hat  happens  to  you.  For  it  is  certain,  that 
whatever  feeming  calamity  happens  to  you, 
if  you  thank  and  praife  God  for  it,  you  turn 
it  into  a  hleffing.  Could  you  therefore  work, 
miracles,  you  could  not  do  more  for  yourfelf, 
than  by  this  thankful Jpir it,  for  it  heals  with 
a  word  fpeaking,  and  turns  all  that  it  touches 
into  happinefs. 

If  therefore  you  would  he  fo  true  to  your 
eternal  intereft,  as  to  propofe  \.\ns  thankfulnefs 
as  the  end  of  all  your  Religion  j  if  you  would 
but  fettle  it  in  your  mind,  that  this  was  the 
flete  that  you  was  to  aim  at  by  all  your  de- 
votions, you  would  then  have  fomething  plain 
a^id  vifible  to  walk  by  in  all  your  actions,  you 
would  then  eafily  fee  the  effed:  of  your  vir- 
tues, and  might  fafely  judge  of  your  improve- 
ment in  piety.  For  fo  far  as  you  renounce  all 
felfilh  tempers,  and  motions  of  your  own 
will,  and  feek  for  no  other  happinefs  but  in 
the  thankful  reception  of  every  thing  that 
happens  to  youj  fo  far  you  may  be  fafely 
reckoned  to  have  advanced  in  piety. 

And  although   this  be  the  higheft  temper 

that  you  can  aim  at,  though  it  be  the  nobleft  fa- 

crifice  that  the  greateftfaint  can  offer  untoGod, 

yet  is  it  not  tied  to  any  time,  ov  place,  or  great 
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occafion,  but  is  always  .in  your  power,  and 
may  be  the  exercife  of  every  day.  For  the 
common  events  of  every  day  are  fufficient  to 
difcovcr  and  exercife  this  temper,  and  may 
plainly  fhew  you  how  far  you  are  governed  in 
all    your  adions  by  this  thankful  fpirit.  * 

And  for  this  reafon,  I  exhort  you  to  this 
method  in  your  devotion,  that  every  day  may 
be  made  a  day  of  thankfgiving,  and  that  the 
fpirit  of  murmur  and  difcontent  may  be  un- 
able to  enter  into  th'e  heart,  which  is  fo  often 
employed  in  finging  the  praifes  of  God. 

It  may  perhaps,  after  all,  be  objeded,  that 
although  the  great  benefit,  and  excellent  ef- 
feds  of  this  pradlice  are  very  apparent,  yet  it 
feems  not  altogether  fo  fit  for  private  devo- 
tions; fince  it  can  hardly  be  performed  without 
making  our  devotions  public  to  other  peo- 
ple, and  feems  alfo  liable  to  the  charge  of 
foundu2g  a  trumpet  at  our  prayers. 

It  is  therefore  anfwered  ;  JF/r/?,  That  great 
numbers  of  people  have  it  in  their  power  to 
be  as  private  as  they  pleafe  :  fuch  perfons 
therefore  are  excluded  from  this  excufe,  which 
however  it  may  be  fo  to  others,  is  none  to 
them.  Therefore  let  fuch  take  the  benefit  of 
this  excellent  devotion. 

Secondly,  Numbers  of  people  are  by  the  ne- 
c^ffity  of  ihdr  ftate,  zsjirvants,  apprentices^ 
prifonersy  znd  families  in  fmall  houles,  forced 
to  be  continually  in  the  prefence  or  fight  of 
fomebcdy  or  other. 

Now, 
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Now,  are  fuch  perfons  to  negledt  their 
prayers,  becaufe  they  cannot  pray  without 
being  feen  ?  Are  they  not  rather  obliged  to  be 
more  exadl  in  them,  that  others  may  not  be 
witnefTes  of  their  negledt,  and  fo  corrupted  by 
their  example  ? 

Now  what  is  here  faid  of  devotion,  may 
furely  be  faid  of  this  chanting  a  Pfalm,  which 
is  only  a  part  of  devotion. 

The  rule  is  this ;  Do  not  pray  that  you  may 
be  feen  of  men,  but  if  your  conjinemvit  obliges 
you  to  be  always  in  the  fight  of  others,  be 
more  afraid  of  being  feen  to  negleSi,  than  of 
being  feen  to  have  recourfe  to  prayer. 

Thirdly,  The  {hort  of  the  matter  is  this. 
Either  people  can  ufe  fuch  privacy  in  this 
practice  as  to  have  no  hearers,  or  they  can- 
not. If  they  can,  then  this  objed:ion  vanifhes 
as  to  them  -,  and  if  they  cannot,  they  fhould 
confider  their  confinement^  and  the  necejjitles  of 
their  ftate,  as  the  confinement  of  a  prifi:)n ; 
and  then  they  have  an  excellent  pattern  to 
follow,  they  may  imitate  St.  Paul  and  Silas, 
whofung  praifes  to  God  in  prifon,  though  we 
are  expreflly  told,  that  the  prifiiners  heard 
them.  They  therefore  did  not  refrain  from 
this  kind  of  devotion  for  fear  of  being  heard 
by  others.  If  therefore  any  one  is  in  the  fame 
neceffity,  either  in  prifony  or  out  of  prifon» 
what  can  he  do  better  than  to  follow  this  ex- 
ample ? 

I  cannot  pafs  by  this  place  of  Scripture, 
without  defiring  the  pious  reader  to  obferve, 

how 
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flow  firongly  we  are  here  called  upon  to  this  ufc 
of  Pfalms,and  what  a  mighty  recommendation 
of  it,  the  pr?.d:ice  of  thefetwo  great  ^airits  is. 

In  this  their  great  diftrefs,  in  priJo?2,  in 
chains,  under  the  forenefs  of  Jlripesy  in  the 
horror  of  jiight,  the  droinejl,  hoUefi  thing  they 
cculd  do,  was  \ofmg  praifes  unto  God. 

And  fliall  we,  after  this,  need  any  exhorta- 
tion to  this  holy  p/adlice  r  Shall  we  let  the  day 
pafs  without  fuch  thankfgivings,  as  they  wo'jld 
not  neglecf^  in  the  night^  Shall  2,prifon,  chains^ 
and  darknefs  furni(h  them  with  fongs  of  praife, 
and  {hall  we  have  no  fingings  in  our  clojets  ? 

Farther  let  it  alfo  be  obferved,  that   while 

thefe  two  holy   men   were  thus  employed   in 

the  mod  exalted  part  of  devotion,  doing  that 

on  earf/i,   which  Angels  do  in  Hca^ 

'vent  that  the  foundations  of  the  pri- 

fon  ivej'e  fiakcn,  all  the  doors  ivere  opened,  and 

every  ones  bands  were  loofed. 

And  ffiall  we  now  afk  for  motives  to  this 
divine  exercife,  when  inftead  of  arguments^ 
we  liave  here  fuch  miracles  to  convince  us  of 
its  mighty  power  with  God? 

Could  God  by  a  voice  from  Heaven  more 
exprellly  call  us  to  thefe  fongs  of  praife,  than 
by  thus  fliewing  us,  how  he  hears,  delivers, 
and  rewards  thofe  tliat  ufe  them  ? 

But  this  by  the  way.     I  now  return  to  the 
objedion  in  hand;  and  anfwer  Fourthly,  That' 
ihe  privacy  of  our  prayers  is  not  deflroyed  by 
our  having,  but  by  our  feeding   witneflcs   of 
them, 

If 
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If  therefore  no  body  hears  you  but  thofe 

you  cannot  feparate  yourfelf  from,  you  are  as 

much  in  fecret,  and  your  Father  who  feet  h  in 

fecret,  will  as  truly  reward  your  fecrecy,  as  if 

you  was  feen  by  him  alone. 

Fifthly^  Private  prayer,  as  it  is  oppofed  to 
prayer  in  public-,  does  not  fuppofe,  that  no  one 
is  to  have  any  witnefs  of  it.  For  hujhands 
and  wives i  brothers  2.x\^  fijlersy  parents  and 
children  mafiers  and  fervants,  tutors  and  pu^ 
pilsy  are  to  be  witnefTes  to  one  another  of  fuch 
devotion,  as  may  truly  and  properly  be  called 
private.  It  is  far  from  being  a  duty  to  conceal 
fuch  devotion  from  fuch  near  relations. 

In  all  thefe  cafes  therefore,  where  fuch  re- 
lations fometimes  pray  together  in  private,  and 
fometimes  apart  by  themfelves,  the  chanting 
of  a  Pfalm  can  have  nothing  objedled  againft 
it. 

Our  bleffed  Lord  commands  us,  when  we 
fajiy  to  anoint  our  heads,  and  wajh  our  faces, 
that  we  appear  not  unto  fnen  to  f aft,  but  iinta 
our  Father  which  is  infecret. 

But  this  only  means,  that  we  muft  not 
make  public  oflentation  to  the  world  of  our 
fafiing. 

For  if  no  one  was  to  fafl  in  private,  or  could 
be  faid  to  faft  in  private,  but  he  that  had  no 
witnefTes  of  it,  no  one  could  keep  a  private 
faft,  but  he  that  lived  by  himfelf :  For  every 
family  muft  know  who  fafts  in  it.  Therefore 
the  privacy  of  fafting  does  not  fuppofe  fuch  a 
privacy  as  excludes  every  body  from  knowing 

it, 
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it,  but  fuch  a  privacy  as  does  not  feek  to  be 
known  abroad. 

Corneliusy  the  devout  Centurion,  of  whom 

the  Scripture  faith,  that  he  gave 

much,    and  prayed  to  God  alway^ 

faith  unto  St.  Peter,  four  days  ago,  I  wasfajiing 

until  this  hour. 

Now  that  this  fading  was  fufficiently /r/- 
vate  and  acceptable  to  God,  appears  from  the 
vifion  of  an  AngeU  with  which  the  holy  man 
was  bleffed  at  that  time. 

But  that  it  was  not  fo  private  as  to  be 
entirely  unknown  to  others,  appears,  as  from 
the  relation  of  it  here,  fo  from  what  is  faid 
yr     ^  i"  another  place,  that  he  called  two 

'  ''  of  his  houfiold  fer'uantSy   and  a  de* 

vout  foldler  of  them  that  ijuaited  upon  him  con- 
tinually. So  that  Cornelius  his  farting  was  fo 
far  from  being  unknown  to  his  family,  that 
the  foldiers  and  they  of  his  houdiold  were 
made  devout  themfelves,  by  continually  ivait^ 
ing  upon  him,  that  is,  by  feeing  and  par- 
taking of  his  good  works. 

As  therefore  the  privacy  or  excellency  of 
farting,  is  not  dertroyed  by  being  known  to 
fome  particular  perfons,  neither  would  the 
privacy  or  excellency  of  your  devotions  be  hurt, 
though  by  chanting  a  Pfalm  you  rtiould  be 
heard  by  fome  of  your  family. 

The  whole  of  the  matter  is  this.  Great 
fart  of  the  world  can  be  as  private  as  they 
pleafe,  therefore  let  them  ufe  this  excellent 
devotion  between  God  and  themfelves. 

8  Another 
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Another  great  part  of  the  world  muft,  and 
ought  to  have  witnejfies  of  feveral  of  their 
devotions ;  let  them  therefore  not  negled  the 
ufe  of  a  Ffalm  ^xfuch  times  as  it  ought  to  be 
known  to  thofe  with  whom  they  live,  that 
they  do  not  negle<ft  their  prayers.  For  furely 
there  can  be  no  harm  in  being  known  to  be 
Jinging  a  Pfalm,  ^xfuch  times  as  it  ought  to  be 
known  that  you  are  at  y(yuv  prayers. 

And  if  at  other  times,  you  defire  to  be  in 
fuch  fecrecy  at  you  devotions,  as  to  have  no 
body  fufped:  it,  and  for  that  reafon  forbear 
y OUT  pfalm ',  I  have  nothing  to  objedl  againft 
it  :  Provided,  that  at  the  known  hoi^rs  of 
prayer,  you  never  omit  this  pradice. 

For  who  would  not  be  often  doing  that  \n 
the  day,  which  St.  Paul  and  Silas  v.ould  noe 
negle(ft  in  the  middle  of  the  night  ?  And  if 
when  you  are  thus  finging,  it  fhould  come  into 
your  head,  how  the  prijon  fiaked,  and  the 
doors  openedy  when  St.  Paul  fung^  it  would  do 
your  devotion  no  harm. 

Lajlfyf  feeing  our  imaginations  have  great 
power  over  our  hearts,  and  can  mightily  af- 
fed:  us  with  their  reprefentationsj.  it  would  be 
of  great  ufe  to  you,  if,  at  the  beginning  of 
your  devotions,  you  was  to  irimgine  to  your- 
lelf  fome  fuch  reprefentations,  as  might  heat 
and  warm  your  heart  into  a  temper  fuitable  to 
thofe  prayers  that  you  are  then  aboiK  to  offer 
un-to  God. 

As  thus  J  before  you  begin  your  pfilm  of 

"  praife  and   rejoicing  in  God>  make  this  ufe 

o-f  your  imxiginatim.  Be 
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Be  ftill,  and  imagine  to  yourielf,  that  you 
faw  the  heavens  open,  and  the  glorious  Choirs 
of  Cherubims  and  Seraphims  about  the  throne 
of  God.  Imagine  that  you  hear  the  mufic 
of  thofe  Angelic  voices,  that  ceafe  not  day 
and  night  to  fing  the  glories  of  him  that  /V, 
and  ivas,  and  is  to  come* 

Help  your  imagination  with  fuch  paflages 
of  Scripture  as  thefe.  Revel,  vii.  9.  I  beheld, 
a7id  loj  in  heaven  a  great  multitude  which  no  man 
could  number,  of  all  nations,  and  kindreds,  and 
•people,  and  tongues  ,Jianding  before  the  throne,  and 
before  the  lanib,  cloathed  with  white  robes,  and 
palms  in  their  hands.  And  they  cried  with  a 
loud  voice,  Salvation  to  our  God  which  fit teth 
upon  the  throne,  and  unto  the  lamb. 

And  all  the  angels  flood  round  about  the 
throne,  and  fell  before  the  throne  on  their  faces, 
and  worjhipped  God,  faying.  Amen :  Blejfing 
and  glory,  and  wifdom  and  t  hankfgiving,  a?id  ho- 
nour, and  power,  andfirength,  be  unto  God,  for 
ever  and  ever.     Amen, 

Think  upon  this  till  your  imagination  has 
carried  you  above  the  clouds,  till  it  has  placed 
you  amongft  thofe  heavenly  beings,  and  made 
you  long  to  bear  a  part  in  their  eternal  mufic. 

If  you  will  but  ufe  yourfelf  to  this  me- 
thod, and  let  your  imagination  dwell  upon 
fuch  reprefentations  as  thefe,  you  will  foon 
find  it  to  be  an  excellent  means  of  railing  the 
jpirit  of  devotion  within  you. 

Always  therefore  begin  your  Pfalm,  or 
Song  of  praife,  with  thefe  imaginations  -,  and  at 

every 
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every,  verfe  of  it,  imagine  yourfelf  amongft 
thofc  heavenly  companions,  that  your  voice 
is  added  to  theirs,  and  that  Angels  join  witk 
yoo,  and  you  with  them  ;  and  that  you  with 
a  poor  and  low  voice  are  tinging  that  on  earth, 
which  they  are  finging  in  heaven. 

Agajn,  fonietimes  imagine  that  you  had 
been  one  of  thofe  that  joined  with  our  bleffed 
Saviour  when  he  fung  mi  Hymn.  Strive  to 
imagine  to  yourfclf,  with  what  majefiy  hs 
looked  •,  fancy  that  you  had  flood  clofe  by  hioi 
furrounded  with  \\\^  glory.  Think  how  your 
heart  would  have  been  inflamed,  what  ecjlnjies 
of  joy  you  would  hav6  then  felt,  when //'>z^/«^ 
with  the  Son  of  God.  Think  again  ant! 
again,  with  what  joy  and  devotion  you  would 
then  have  fung,  had  this  been  reallyyour  hap- 
py flate,  and  what  a  puniihment  you  (liould 
have  thought  it,  to  have  been  then  filent  ; 
aad  let  this  teach  you  how  to  be  afFe<5ted  with. 
Pfalms  and  Hymns  of  tbankfgiving. 

-Again,  Sometimes  imagine  to  yourfelP, 
that  you  faw  holy  David  with  his  hands  upoii 
4iis  harp,,  and  his  eyes  fixed  upon  heaven , 
calling  in  tranfport  upon  alt  the  Creation^ 
fun  and  moon,  light  and  darknejs,  day  and 
nighty  ?nen  and  angels,  to  join  with  his  rapt'i- 
rous  foul  in  praifing  the  Lord  of  Heaven. 

Dwell  upon  this  imagination,  till  you  think 
you  are  finglng  with  this  divine  mufician,  arid 
letfucha  companion  teach  you  to  exalt  your 
heart  unto  God  in  the  following  Pfalm  -,  which 
you  may  ufe  conftantly  firft  ia  the  morning, 

Pfalm 
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Pfalm  txiv.  I  will  magnify  theCy  0  God  my 
king  :  and  I  will  praife  thy  name  for  ever  and 
ever,  &c. 

Thefe  following  Pfalms,  as  the  34th,  96th, 
103d,  I  nth,  146th,  147th,  are  fuch  as  won- 
derfully fet  forth  the  glory  of  God  ;  and  there- 
fore you  may  keep  to  any  one  of  them,  at  any 
particular  hour,  as  you  like :  Or  you  may 
take  the  fined  parts  of  any  Pfalms,  and  fo  add- 
ing them  together,  may  make  them  fitter 
for  you  own  devotion. 


CHAP.      XVJ. 

Recommending  devotions  at  nine  0  clock  in  the  mor- 
ning, called  in  Scripture  the  third  hour  of  the 
day,     The  fubjeSl  of  thefe  prayers  is  humility. 

I  Am  now  come  to  another  hour  of  prayer, 
which  in  Scripture  is  called  the  third  hour 
of  the  day  ;  but,  according  to  our  way  of  num- 
bering the  hours,  it  is  called  the  ninth  hour 
of  the  morning. 

,  The  devout  Chriftian  muft  at  this  time  look 
upon  himfelf  as  called  upon  by  God  to  renew 
his  adls  of  prayer,  and  addrefs  himfelf  again 
to  the  throne  of  grace. 

There  is  indeed  no  exprefs  command  in 
Scripture  to  repeat  our  devotions  at  this  hour. 
But  then  it  is  to  be  confidered  alfo,  that  nei- 
ther is  there  any  exprefs  command  to  begin 
and  end  the  day  with  prayer.  So  that  if  that 
be  looked  upon  as  a  reafon  for  negle(^ing  de- 
votion 
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votion  at  this  hour.  It  may  as  well  be  urged 
as  a  reafon,  for  negleding  devotion  both  at 
the  beginning  and  end  of  the  day. 

But  if  the  pradice  of  the  faints  in  all  ages 
of  the  world,  if  the  cufloms  of  the  pious 
Jews  and  primitive  Chriftians  be  of  any  force 
with  us,  we  have  authority  enough  to  perfuade 
us,  to  make  this  hour  a  conflant  feafon  of  de- 
votion. 

The  Scriptures  fliews  us,  how  this  hour  was 
confecrated  to  devotion  both  by  Jews  and 
Chriftians;  fo  that  if  we  defire  to  number 
ourfelves  amongft  thofe  whofe  hearts  were 
devoted  unto  God,  we  muft  not  let  this  hour 
pafs,  without  prefenting  us  to  him  in  fome 
folemnities  of  devotion.  And  befides  this 
authority  for  this  pradice,  the  reafonablenefs 
of  it,  is  fufficient  to  invite  us  to  theobfervance 
of  it. 

For  if  you  was  up  at  a  good  time  in  the 
morning,  your  firfl  devotions  will  have  been 
at  a  proper  diftance  from  this  hour;  you  will 
have  been  long  enough  at  other  budnefs,  to 
make  it  proper  for  you  to  return  to  this  great- 
eft  of  ail  bufinefs,  the  raifing  your  foul  and  af<^ 
feciions  unto  God. 

But  if  you  have  rifen  fo  latet  as  t<f  be  hard- 
ly able  to  begin  your  firft  devotions  at  this 
Jioiir,  which  is  proper  for  your  fecotid,  you 
may  thence  learn,  that  the  indulging  yourfelf 
in  the  morning  fleep  is  no yz/W/ matter  j  fince 
it  lets  you  fo  far  hack  in  your  devotions,  and 
U  robs 
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robs  you  of  thofe  graces  and  blelling?,  whicii 
are  obtained  by  frequent  prayers. 

For  if  prayer  has  power  with  God,  if  it 
ioofes  the  band^  of  fin,  if  it  purifies  the  foul, 
reforms  our  hearts,  and  draws  down  the  aids 
of  divine  grace  ;  how  can  that  be  reckoned 
a  fmall  matter^  which  robs  us  of  an  hour  of 
prayer  ? 

Imagine  yourfelf  fomewhere  placed  in  the 
ail",  as  a  Ipcclator  of  all  that  pafles  in  the 
world  ;  and  that  you  faw  in  one  view,  the  de- 
votions which  all  Chriftian  people  offer  unto 
God  every  day.  Imagine,  that  you  faw  fome 
pioufly  dividing  the  day  and  nighty  as  the  pri- 
mitive Chriflians  did,  andconliant  at  all  hours 
of  devotion,  f^^g^^g  Pfalms^  and  calling  upon 
God,  at  all  thofe  times,  that  Saints  and  Mar- 
tyrs received  their  gifts  and  graces  from  God. 

Imagine  that  you  law  others  Hving  with- 
out any  rules,  as  to  times  and  frequency  of 
prayer,  and  only  at  their  devotions  looner  or 
later,  z^  fleep  and  lazinefs  happens  to  permit 
them. 

Now  if  you  was  to  fee  this,  as  God  fees  ir, 
how  do  you  fuppofe  you  lliould  be  sffecfted 
with  this  fight  ?  What  judgment  do  you  ima- 
gine, you ,  Ihould  pafs  upon  thefj  different 
forts  of  people?  Could  you  think,  that  thofe 
who  were-thns  6'.Yi;/^in  their  rules  of  devotion, 
got  nothing  by  their  exatlnefs  ?  Could  you 
think,  that  their  prayers  were  received  juil  in 
the  faiiiC  manner,  and  procured  them  no  more 

blcffings, 
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bleffings,  than  theirs  do,  who  prefer  lazinefs 
and  indulgence  to  times  and  rules  of  devotion  ? 
Coald  you  take  the  one  to  be  as  true  fer- 
vants  of  God»  as  the  other  ?  Could  you  ima- 
gine, that  thofe  who  were  thus  ditlerent  ia 
their  IheSy  would  find  no  difference  in  their 
flates  after  death  ^  Could  you  think  it  a  mat- 
ter of  indifferencyy  to  which  of  thefe  people 
you  were  mojl  like? 

If  nor,  let  it  be  now  your  care,  to  join  your- 
felf  to  that  number  of  devout  people,  to  that 
fociety  of  faints*  amongft  whom  you  delire 
to  be  found,   when  you  leave  the  world. 

And  although  the  bare  ww/w/^dT  and  repetition. 
of  our  prayers  is  of  little  value,  yet  (mcQ 
prayer  rightly  and  attentively  performed,  is 
the  moft  natural  means  of  amending  and  puri- 
fying our  hearts  ^  fince  importunity  andyr^- 
quency  in  prayer  is  as  much  prefTcd  upon  us  by 
Scripture,  as  prayer  itfelf ;  we  may  be  fure* 
that  when  we  are  frequent  and  importunate 
in  our  pxayerSj  we  are  taking  the  beji means^oi 
obtaining  the  higheft  benefits  of  a  devout 
life. 

And  on  the  other  hand^  they,  who  through 
negligence,  lazinefs,  or  any  other  indulgence, 
render  themfelves  either  unable,  or  uninclined 
to  obfcrve  rules  and  hours  of  devotion,  we 
may  be  fare,  that  they  deprive  themfelves  of 
thofe  graces  and  blelTings,  which  an  exadt  and 
fervent  devotion  procures  from  God. 

Now  as  this  frequency  of  prayer,  is  founded 

in  the  do(Srines  of  Scripture,  and  recommend- 

U2  ed 
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ed  to  us  by  the  pradice  of  the  true  worfliip- 
pers  of  God ;  fo  we  ought  not  to  think  our- 
feives  excufed  froQi  it,  but  where'we  can  (liew, 
that  we  are  fpending  our  time  in  fuch  bufi- 
nefs,  as  is  more  acceptable  to  God,  than  thefe 
returns  of  prayer. 

Leaft  of  all  muft  we  imagine,  that  dulnefs^ 
negligence,  indolence y  or  diver/ions j  can  be  any 
pardonable  excufcF,  for  our  not  obferving  an 
cxadt  and  frequent  method  of  devotion. 

If  you  are  of  a  devout  fpi'ii,  you  will  re- 
joice at  thefe  returns  of  prayer,  which  keep 
your  foul  in  an  holy  enjoyment  of  God  ; 
which  change  your  paffions  into  divine  love, 
and  fill  your  heart  with  Wronger  joys  and  con- 
folations,  than  you  can  poffibly  meet  with  in 
any  thing  elfe. 

And  if  you  are  not  of  a  devout  fpirit,  then 
you  are  moreover  obliged  to  this  frequency  of 
prayer,  to  train  and  exercife  your  heart  into 
a  true  fenfe  and  feeling  of  devotion. 

Now  feeing  the  holy  fpirit  of  the  Chriftian 
Religion,  and  the  example  of  the  faints  of 
all  ages,  calls  upon  you  thus  to  divide  the  day 
into  hours  of  prayer;  fo  it  will  be  highly  be- 
neficial to  yoa,  to  make  a  right  choice  of 
thofe  matters,  which  are  to  be  the  fubjedl  of 
your  prayers,  and  to  keep  every,  hour  of  prayer 
appropriated  to  (bme  particular  fubjed:,  which 
you  may  alter  or  enlarge,  according  as  the 
ftate  you  are  in  requires. 

By  this  means,  you  will  have  an   opportu- 
nity of  being  large  and  particular  in  all  th« 
6  parts 
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parts  0^  any  virtue  or  grace,  which  you  then 
make  the  fubjed  of  your  prayers.  And  by 
afking  for  it  in  all  its  parts,  and  making  it 
the  fubftance  of  a  whole  prayer  once  every 
day,  you  will  foon  find  a  mighty  change  in 
your  heart  i  and  that  you  cannot  thus  con- 
flanily  pray,  for  all  the  parts  of  any  virtue 
every  day  of  your  life,  and  yet  live  the  reft  of 
the  day  contrary  to  it. 

If  a  worldy- minded  man  was  to  pray  every 
day  againfl  al*  the  vijiances  of  a  worldly  tem- 
per :  If  he  (hould  make  a  large  defiription  of 
the  temptations  of  covetoufnefs,  and  defire 
God  to  adift  him  to  rejed:  them  all,  and  to 
difappoint  him  in  all  his  covetous  defigns,  he 
■would  find  his  confcience  10  much  awakejied, 
that  he  woul-d  be  forced  either  to  forfake  fuch 
prayers,  or  to  forfake  a  worldly  life. 

The  fame  will  hold  true  in  any  other  in- 
ilance.  And  M  we  ajky  and  have  not,  'tis  l?e- 
■caiife  we  ajk  amifs.  Becaufe  we  aflc  in  cold^v\^ 
general  (Qvmi>y  luch  as  only  ;/^;;/t'  the  virtues, 
without  defcribing  ihdr  particular  parts,  fuch 
as  a/e  not  enough  particular  to  our  condition, 
and  therefore  make  no  chancre  in  our  hearts. 
Whereas,  when  a  man  enumerates  all  the  parts 
.of  any  virtue  in  his  prayers,  his  confcience  is 
thereby  awakened,  and  he  is  frighted  at  feeing 
how  far  {liort  he  is  of  it.  And  this  ftirs  him 
up  to  an  ardor  in  devotion,  when  he  fees  how 
mach  he  wants  of  that  virtue  which  he  is 
praying  for. 

U  3  I  have, 
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I  have,  in  the  laft  chapter,  laid  before  you 
the  excellency  of  praije  and  thankfgiviiig^  and 
recommended  that  as  the  fubjedt  of  your  fir(|: 
devotions  in  the  morning. 

And  becaufe  an  humble Jiate  o^  (o\A  is  the 
very  ftate  of  Religion,  becaufe  humility  is 
the  life  and  foul  oi  piety,  \\\^  foundation  and 
fupport  of  every  virtue  and  good  work,  the 
beft  guard  ^x\^fecurity  of  all  holy  affedions ;  I 
fhall  recommend  humility  to  you,  as  highly 
proper  to  be  made  the  conftnnt  fubjeft  of  your 
devotions,  at  this  third  hour  of  the  day  \ 
earncflJy  deliring  you  to  think  no  dzyfafe,  or 
likely  to  end  well,  in  which  you  have  not  thus 
early  put  yourfelf  in  this  pofture  of  humility, 
and  called  upon  God  to  carry  you  through 
the  day,  in  the  exercife  of  a  meek  and  lowly 
Ipirit. 

This  virtue  is  fo  effentlal  to  the  right  fate 
of  our  fouls,  that  there  is  no  pretending  to  a 
reafofiable  or  pious  life  without  it.  We  may 
as  well  think  to  fee  without  eyesy  or  live  with^ 
put  breathy  as  to  live  in  the  fpirit  of  religioHi 
without  the  fpirit  oihu7nility. 

And  although  it  is  thus  the  foul2in6  effenceo? 
all  religious  duties,  yet  is  it,  generally  fpea!:- 
ing,  the  lead  underfoodt  the  lead  regarded^ 
the  leaft  intended,  the  leaft  defired  2 n^  fought 
after,  of  all  other  virtues,  amongft  all  Ions  of 
ChriPiians, 

No  people  have  more  occailon  to  be  afraid 
of  the  approaches  of  pride,  than  thofe  who 
have  vfidf^tfome  advances  in  a  pious  life.     For 

pride 
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pride  can  grow  as  well  upon  om"i)irtues^  as  our 
vices^  and  fteals  upon  us  on  all  occafions. 

Every  good  thought  that  we  have,  every 
good  ad:ion  that  we  do,  l^ys  us  open  to  pride, 
and  expofes  us  to  the  aflaults  o^  vanity  and 
felf-Iatisfadion. 

It  is  not  only  the  beauty  of  our  perfons, 
the  gifts  of  fortune,  our  natural  talents,  and 
the  diftindions  of  life  -,  but  even  our  devotions 
and  alms,  owx:  fafiings  and  humiliations,  expofe 
us  to  freOi  and  ilrong  temptations  of  this  evil 
ipirit. 

And  it  is  for  this  reafon,  that  I  fo  earneftly 
advife  every  devout  perfon  to  begin  every  day 
in  this  exercife  of  humility,  that  he  may  go 
on  mfafety  under  the  protection  of  this  good 
guide,  and  rwot  fall  a  facriiice  to  his  own  pro- 
grefs  in  thofe  virtues,  which  are  to  fave  man- 
kind from  deftrudion. 

Humility  does  not  confift,  in  having  a  worfe 
opinion  of  ourfelves  than  we  deferve,  or  in  a- 
bafing  ourfelves  lower  than  we  really  are.  But 
as  all  virtue  is  founded  in  truth,  fo  humility 
is  founded  in  a  true  and  jujl  fenfe  of  our 
njdeaknefs,  mifery,  and  fm.  He  that  rightly 
feels  and  lives  in  this  fenfe  of  his  condition, 
lives  in  humility. 

The  weaknefs  of  our  ftate  appears  from  our 
inability  to  do  any  thing,  as  of  ourfelves.  In 
our  natural  flate  we  are  entirely  without  any 
power  y  we  are  indeed  adive  beings,  but  can 
only  act  by  a  power,  that  is  every  moment  lent 
us  froni  God. 

U4  We 
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We  have  rjo  more  power  of  our  own  to 
move  a  hand^  or  flir  2.foott  than  to  move  the 
fun,  or  flop  the  clouds. 

When  \N^fpeak  a  word,  we  feel  no  more 
power  in  ourfelves  10  do  it,  than  we  feel  our- 
felves  able  to  raife  the  dead.  For  we  ad:  no 
more  within  our  own  power,  or  by  Qur  own 
flrength,  when  we  fpeak  a  word,  or  make 
^  found,  than  the  Apojiles  aded  within  their 
own  power,  or  by  their  own  flrengih,  when  a 
nwrd  from  their  mouth  caft  out  devils,  and 
cured  dfe.fs. 

As  it  was  iolely  the  power  of  God,  that  en- 
abled them  to  fpeak  Xofuch  purpofes,  fo  it  is 
folely  the  power  of  God,  that  enables  us  to 
fpeak  ^i"  alL 

We  indeed  find  that  we  C2in  fpeak,  as  we 
find  that  we  are  alive;  but  the  adual  exer- 
cife  of  fpeakiog  is  no  more  in  our  own  power, 
than  the  actual  enjoyment  of  Hfe. 

This  is  the  dependent,  helplefs  poverty  of 
our  flate;  v/hich  is  a  great  reafon  for  humility. 
For  fince  v/e  neitlier  are,  nor  can  do  any  thing 
of  ourfelves,  to  be  proud  of  any  thing  that 
we  are,  or  of  any  thing  that  we  can  do,  and 
to  afcribe  glory  to  ourfelves  for  theie  things, 
as  our  own  ornaments,  has  the  guilt  both  of 
fteaUng  and  lying-  It  has  the  guilt  of  ilealing, 
as  it  gives  to  ourfelves  thofe  things  v/hich  on- 
ly belong  to  God.  It  has  the  guilt  of  lying, 
as  it  is  the  denying  the  truth  of  our  ftate,  and 
pretending  to  be  fomeihing  that  we  are  not. 

Secondly, 
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«S^row///)r,  Another  argument  for  humility,  is 
founded  in  the  mifery  of  our  condition. 

Now  the  mifery  of  our  condition  appears  in 
this,  that  we  ufe  thefe  borrowed  ^owzvs,  of  our 
nature,  to  the  torment  and  vexation  of  our- 
felves,   and  our  fellow  creatures. 

God  Almighty  has  entrufted  us  with  the 
ufe  of  reafon,  and  we  ufe  it  to  the  diforder 
and  corruption  of  our  nature.  We  reafon 
ourfelves  into  all  kinds  of  folly  and  mifery,  and 
make  our  lives  the  fport  of  foolifli  and  extra- 
vagant paflions :  Seeking  after  imaginary  hap- 
pinefs  in  all  kinds  of  Oiapes,  creating  to  our- 
felves a'thoufand  wants,  amufing  our  hearts 
with  falfe  hopes  and  fears,  ufing  the  world 
worfe  than  irrational  animals,  envying,  vexing, 
and  tormenting  one  another  with  reftlefs 
paflions,  and  unreafonable  contentions. 

Let  any  man  but  look  back  upon  his  own. 
life,  and  fee  what  ufe  he  has  maoe  of  his  rea- 
fon, how  little  he  has  confulted  it,  and  hov/ 
lefs  he  has  followed  it.  What  fooliili  pajjtonsy 
what  vain  thoughts,  what  needlefs  labours^ 
what  extravagant ^r(?/V^j,  have  taken  up  the 
greatefl  part  of  his  life.  How  foolifli  he  has 
been  in  his  words  and  converfation ,  how  fel- 
dom  he  has  done  well  vj \ih  judgment,  and  how 
often  he  has  been  kept  froin  doing  ill  by  acci- 
dent ;  how  feldom  he  has  been  2b\c,  to p/eafe 
hunitlty  and  how  often  he  has  difpleafed  others; 
how  often  he  has  changed  hiscounfels,  hated 
what  he  loved,  and  loved  what  he  hated  3  how 

often 
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often  he  has  been  enraged  and  tranfported  at 
trifles,  pleafed  and  difpleafed  with  the  very 
Ja7Jie  things,  and  conftantly  changing  from  one 
vanity  to  another.  Let  a  man  but  take  this 
view  of  his  own  Hfe,  and  he  will  fee  reafon 
enough  to.confefs,  that  ^nV^  was  not  made  for 
man. 

Let  him  but  confider,  that  if  the  world 
knew  all  that  of  him,  which  he  knows  of 
himfelf;  if  they  faw  what  vanity  ^nA  pqflions 
govern  his  inftde,  and  whatfecret  tempers  fully 
and  corrupt  his  beft  adions,  he  would  have 
no  more  pretence  to  be  honoured  and  admired 
for  his  goodnefs  and  wifdom,  than  a  rqften  and 
^diflemperedhodjy  to  be  loved  and  sfdmircd  for 
its  beauty  and  comellinefs. 

This  is  fo  true,  and  fo  known  to  the  hearts 
of  almoft  all  people,  that  nothing  would  ap- 
pear more  dreadful  to  them,  than  to  have 
their  hearts  thus  fully  difcovered  to  the  eyes 
of  all  beholders. 

And  perhaps  there  arc  very  {tw  people  in 
the  world,  who  would  not  rather  chufe  to  die, 
than  to  have  all  \h^w  fecret  follies,  the  errors 
of  their  judgments,  tX^^vanity  of  their  minds, 
ihtfalfenefs  of  their  pretences,  the  frequency 
of  their  vain  and  diforderly  pnjions,  their  iin- 
eafiiefsy  hatred,  envies,  and  vexations,  made 
known  unto  the  world. 

And  (hall  pride  be  entertained  in  a  heart, 
thus  confciousoi  its  own  miferabJe  behaviour  ^ 

Shall  a  creature  in  fuch  a  condition,  that 
he  could  not  fupport  himlelf  undtr  xhtpame 

cf 
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x)f  being  known  to  the  world  in  his  real Jiate  % 
(liall  fach  a  creature,  becaufe  his  fhame  is  on- 
ly known  to  God,  to  holy  Angels,  and  his 
own  confcience;  (hall  he,  in  the  fight  of  God 
and  holy  angels,  dare  to  be  vain  znd  proud  of 
himfclf? 

Thirdfyy  If  to  this  we  add  the  JJ.ia?ne  and 
^uilt  of  fin,  wc  fhall  find  a  flill  greater  reafon 
for  humility. 

No  creature  that  had  lived  in  innocence, 
would  have  thereby  got  any  pretence  ior  f elf - 
honour  znd  ejieern  \  becaufe  as  a  creature,  all 
that  it  />,  or  to,  or  dqes,  is  from  God,  and 
therefore  the  honour  of  all  that  belongs  to  it 
is  only  due  to  God. 

But  if  a  creature  that  is  2i  Jinner^  and  un- 
der the  difpleafiire  of  the  great  governor  of  all 
the  v/orld,  and  defexving  nothing  from  him, 
but  pains  and  puniihments  for  the  Jhatneful 
abufe  of  his  powers  5  if  fuch  a  creature  pre- 
tends to  felf-glory  for  any  thing  that  he  is,  or 
does,  he  can  only  be  faid  to  glory  in  his 
fhame. 

Now  how  monfirous  zndfiameful  the  nature 
of  fin  is,  is  fufficiently  apparent  from  that 
great  atonement^  that  is  necefiary  to  cleanfe  us 
from  the  guilt  of  it. 

Nothing  lefs  has  been  required  to  take  away 
the  guilt  of  our  fins,  than  the  fufferings  and 
death  of  the  Son  of  God.  Had  he  not  taken 
our  nature  upon  him,  our  nature  had  been 

for 
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for  ever  feparated  from  God,  and  incapable  of 
ever  appearing  before  bim. 

And  is  there  any  room  for  pride,  or  Jelf- 
glory,  whilil;  we  are  partakers  oifucli  a  nature 
as  this  ? 

Have  our  fins  rendered  us  fo  abominable 
and  odious  to  bim  that  mace  us,  that  he 
could  not  fo  much  as  recei've  our  prayers,  or 
admit  our  repentance,  'till  the  Son  of  God 
made  himfelf  man,  and  became  a  fufFering 
advocate  for  our  whole  race  ;  and  can  we  in 
this  Ji ate,  pretend  to  high  thoughts  of  our- 
felves  ?  Shall  we  prefume  ,to  iJike  delight  in 
our  oijon  worth,  who  are  not  worthy  fo  much 
as  to  ajk  pardon  for  our  fins,  without  the  me- 
diation and  inicrcefljon  of  the  Son  of  God  ? 

Thus  deep  is  the  foundation  of  humility 
laid,  in  thefe  deplorable  circumilances  of  our 
condition  ;  which  fliew,  that  it  is  as  great  an 
offence  againft  truth,  and  the  reafon  of  things, 
for  a  man  in  this  (late  of  things,  to  lay  claim 
to  any  degrees  of  glory,  as  to  pretend  to  the 
honour  of  creating  himfelf.  If  men  will  boafl 
of  any  thing  as  his  own,  he  mull  boaft  of  his 
mifery  ^x\^  Jin-,  for  there  is  nothing  elfe  but 
this,   that  is  his  own  property. 

Turn  your  eyes  towards  heaven,  and  fancy 
that  you  faw  what  is  doing  there;  that  you 
faw  cheriihims  zn^ferapJiims,  and  all  the  glo- 
rious inhabitants  of  that  place,  ail  united  in 
one  work  ;  not  feeking^/ijry  from  one  another, 
not  labouring  their  own  advancement,  not  con- 
templating their  own  pcrfe&ions,  not  finging 

their 
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their    own   praifes^    not    valuing    themfelveSi 

and  delpiling  others,   but  all  employed  in  one 

and  the  lame  work,  all  happy  in  one  and  the 

fame  joy ;  cajling  down  their  crowns 

before    the    throne   of   God^    giving  ^^^*  ^^'  ^°' 

glorji  and  honour-,    and   power    to 

him  alone. 

Then  turn  your  eyes  to  \k\z  fallen  world, 
and  confider  how  unrealbnable  and  odious  it 
muft  be,  for  fuch  poor  worms,  fuch  miferable 
fmnerSf  to  take  delight  in  xhtu  o^n  fancied 
glories,  whilft  the  higheft  and  moft  glorious 
fons  of  heaven,  feek  for  no  other  greatnefs 
and  honour,  but  that  of  afcribing  all  honour 
and  greatnefs,  &nd  glory  to  God  alone  ? 

Pride    is  only   the   diforder    of  the  fallen 

worlds  it  has  no  place  amongft  other  beings  ; 

it   can   only  fubfift  where  ignorance  and  fen- 

fuality,  lies  and  falfehood,    lufts   and   i?7Jpurity 

reign. 

Let  a  man,  when  he  is  mofl  delighted  with 
his  own  fgure,  look  upon  a  crucifx,  and  con- 
template our  hlelTed  Lord  f  retched  out,  and 
nailed  upon  a  Crofs ;  and  then  let  him  confi- 
der, how  abfurd  it  muft  be,  for  a  heart  full 
Q^ pride  and  vanity,  to  pray  to  God,  through 
the  fufferings  of  fuch  a  meek  and  crucified  ^di- 
viour  ? 

Thefe  are  the  refledions  that  you  are  often 
to  meditrttc  upon,  that  you  may  thereby  be 
difpofcd  10  walk  before  God  and  man,  in  fuch 
a  fpirit"  of  humility,    as  becomes  the  weak, 

7nife- 
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miferabkyfinful  ftate  of  all  that  are  defcended 
from  fallen  Adam. 

When  you  have  by  fuch  general  refledllons 
as  thefc^,  convinced  your  mind  of  the  reafon- 
ablenefs  of  humility,  you  muil  not  content 
yourfelf  with  this,  as  if  you  was  therefore 
humble,  becaufe  youf  mind  acknowledges  the 
reafonablencfs  of  humility,  and  declares  a- 
gainfl  pride.  But  you  muil  immediately  en- 
ter yourlelf  into  the  praclice  of  this  virtue, 
like  a  young  begimiery  that  has  all  of  it  to 
Jearn,  that  can  learh  but  little  at  a  time,  and 
with  great  difficulty.  You  mud  confider,  that 
you  have  not  only  this  virtue  to  learn,  but 
that  you  muft  be  content  to  proceed  as  a 
Jearner  in  it  rdl  your  time,  endeavouring  after 
greater  degrees  of  it,  and  pradifing  every  day 
a8ls  of  humility,  as  you  every  day  pradtife  a(5ts 
of  devotion. 

You  would  not  imagine  yourfelf  to  be  de-^ 
vout,  becaufe  in  your  judgment  you  approved 
of  prayers,  and  often  declared  your  mind  in 
favour  of  devotion.  Yet  how  many  people 
imagine  themfelves  humble  enough,  for  no 
other  reafon,  but  becaufe  they  often  commend 
humility,  and  make  vehement  declarations 
againft  pride  ? 

Cceciis  is  a  rich  man,  of  good  birth,  and 
very  fine  parts.  He  is  fond  of  drefsy  curious 
in  l\\t  fmalleji  matter's  that  can  add  any  or^ia- 
ment  to  his  perfon.  He  is  haughty  and  im- 
perious to  all  his  inferiors,  is  very  full  of  eve- 
ry thing   that    he   fays,    or  does,   and   never 

ima* 
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imagines  it  impoffible,  for  fach  a  judgment  as 
his  to  be  miftaken.  He  can  bear  no  conira- 
didion,  and  difcovers  the  weaknefs  of  your 
underllanding,  as  foon  as  ever  you  oppofe 
him.  He  changes  every  thing  in  his  houfe\ 
his  habity  and  his  equipage,  as  often  as  any 
thing  more  elegant  comes  in  his  v^ay.  Cc^cus 
would  have  been  very  rehgious,  but  that  he 
always  thought  he  was  fo. 

There  is  nothing  fo  odious  to  Ccecus  as  a 
proud  man  i  and  the  misfortune  is,  that  in 
this  he  is  fo  very  quick-lighted,  that  he  dif- 
covers in  aimed  ^vtx'j  body,  iomt Jlrokes  of 
vanity. 

On  the  other  hand,  he  is  exceeding  fond  of 
humble  and  modeil  perfons.  Humility,  fays 
he,  is  fo  amiable  a  quality,  that  it  forces  our 
efteem  where- ever  we  meet  with  it.  There 
is  no  poOibility  of  defpifing  the  meanejl  per- 
fon  that  has  it,  or  of  efteeming  the  greatefi 
man  that  wants  it. 

Caciis  no  more  fufpe^fls  himfelf  to  be  proud, 
than  he  fufpedis  his  want  of  fenfe.  And.the 
reafon  of  it  is,  becaufe  he  always  finds  himfelf 
fo  in  love  with  humility,  and  fo  enraged  at 
pride. 

It  is  very  true,  Cacus,  you  (pe^ik Jtncere/j, 
when  you  fay  you  love  humility,  and  abhor 
pride.  You  are  no  hypocrite,  you  fpeak  the 
true  fentiments  of  your  mind  ;  but  then  take 
this  along  with  you,  Co'cus,  that  you  only 
love  humility,  and  hate  pride,  in  other  people. 
You  never  once    in  your  life  thought  of  any 

other 
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other  humility,    or  of  any  other  pride,    than 
that  which  you  have  feen  in  other  people. 

The  cafe  of  Cc^cus  is  a  common  cafe;  many 
people  live  in  all  the  indances  of  pride,  and 
indulge  every  vanity  that  can  enter  into  their 
minds,  and  yet  never  fufpect  themielves  to 
be  governed  by  ptide  and  vanity,  becaufe  they 
know  how  ijitjch  they  diflike  proud  people, 
and  how  mightily  they  are  pleafed  with  hu- 
mility and  mcdelty,  where-ever  they  find 
them. 

All  their  fpeeches  in  favour  of  humility, 
and  all  their  railings  againft  pride,  are  looked 
upon  as  fo  many  true  exercifes,  and  effe6ts  of 
iheir  own  humble  Ipir-t. 

Whereas  in  truth,  thefe  are  fo  far  from  be- 
ing proper  ads,  or  proofs  of  humility,  that 
they  are  great  arguments  of  the  want  of 
it. 

For  the  fuller  of  pride  any  one  is  himfelf, 
the  more  impatient  will  he  be  at  the  fmalleft 
inilances  of  it  in  other  people.  And  the  lefs 
humility  any  one  has  in  his  own  mind,  the 
more  will  he  demand,  and  be  delighted  with 
it  in  other  people. 

You  muft  therefore  ad:  bv  a  quite  contrary 
meafure,  and  reckon  ycurfelf  only  fo  far 
humble,  as  you  Impofe  ^^wj  injiance  of  hu- 
mility  upon  yourfelf,  and  ?iever  call  for  it  in 
other  people.  So  far  an  enemy  to  pride,  as 
you  ntxtv  Jpare  it  in  yourfelf,  nor  ever  cenfiire 
it  in  other  perions. 

Now 
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Now  in  order  to  do  this,  you  need  only 
confider,  that  pride  and  humility  fignify  no- 
thing to  you,  but  fo  far  as  they  are  your  own; 
that  they  do  you  neither  good  nor  harm,  but 
as  they  are  the  tempters  of  your  heart. 

The  loving  therefore  of  humility  is  of  no 
benefit  or  advantage  to  you,  but  fo  far  as  you 
love  to  fee  all  your  own  thoughts,  words,  and 
addons  governed  by  it.  And  the  hating  of 
pride  does  you  no  good,  is  no  perfed:ion  in 
you,  but  fo  far  as  you  hate  to  harbour  any 
degree  of  it  in  your  own  heart. 

Now  in  order  to  begin,  and  fet  out  well  in 
the  practice  of  humility,  you  muft  take  it 
for  granted  that  you  are  proud^  that  you  have 
all  your  life  been  more  or  lefs  infedled  with 
this  unreafonable  temper. 

YouHiould  believe  alfo,  that  it  is  your _gT^^/- 
eft  weaknefs  that  your  heart  is  modfuhje^l  to 
it,  that  it  is  fo  confiantly  ftealing  upon  you, 
that  you  have  reafon  to  watch  and  fufped:  its 
approaches  in  all  your  adions. 

For  this  is  what  moft  people,  efpecially  new 
beginners  in  a  pious  life,  may  with  great  truth 
think  of  themfelves. 

For  there  is  no  one  vice  that  is  more  deep- 
ly rooted  in  our  nature,  or  that  receives  fuch 
conftant  nourifhment  from  almoft  every  thing 
that  we  think  or  do.  There  being  hardly  any 
thing  in  the  world  that  we  u^ant  or  ufe,  or 
any  adlion  or  duty  of  life,  but  pride  finds  fome 
means  or  other  to  take  hold  of  it.  So  that  at 
what  time  foever  we  begin  to  offer  ourfelves 
X  to 
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to  God,  we  can  hardly  be  furer  of  any  thing, 
than  that  we  have  a  great  deal  of  pride  tore- 
pent  of. 

If  therefore  you  find  it  difagrceable  to  your 
mind,  to  entertain  this  opinion  of  yourfelf, 
and  that  you  cannot  put  yourfelf  amongft 
thofe  that  want  to  be  cured  of  pride,  you 
may  be  as  fure,  as  if  an  Angel  from  heaven 
had  told  you,  that  you  have  not  only  much,, 
but  all  your  humility  to  feek. 

For  you  can  have  no  greater  fign  of  a  more 
confirmed  pride^  than  when  you  think  that 
you  are  humble  enough.  He  that  thinks  he 
loves  God  enough,  fliews  himfelf  to  be  an 
entire  flranger  to  that  holy  pafiion  j  fo  he 
that  thinks  he  has  humility  enough,  (hews 
that  he  is  not  fo  much  as  a  beginner  in  the 
pradlice  of  true  humility. 


CHAP.       XVII. 


Shewing  how  difficult  the  praBice  of  humility  is 
inadei  by  the  general  fprit  and  temper  oj  the 
world.  How  Chrijlianity  reqiiireth  us  to  live 
contrary  to  the  world. 

EVERY  perfon,  when  he  firft  applies  him- 
felf to  the  exercife  of  this  virtue  of  hu- 
mility, muft,  as  I  faid  before,  confider  him- 
felf as   a  lear?ier,  that  is  to  learn  fomething 
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that  Is  contrary  to  former  tempers  and  habits 
of  mind,  and  which  can  only  begot  by  daily 
and  conjlant  pradlice. 

He  has  not  only  as  much  to  do,  as  he  that 
has  fome  new  art  or  fiience  to  learn,  but  he 
has  alfo  a  p-reat  deal  to  unlearn :  He  is  to  for- 
get  and  lay  afide  his  own  fpirity  which  has 
been  a  long  v/hile  fixing  and  forming  itfelf ; 
he  muft  forget,  and  depart  from  abundance 
of  pafiions  and  opinions j  which  (htfajlrioni 
and  'voguey  and  fpirit  of  the  world,  have  made 
natural  to  him. 

He  muft  lay  afide  his  own  fplrit ;  becaufe 
as  we  are  born  mfiUy  fo  in  pr/^f,  which  is  as 
natural  to  us  as  felf-love,  anc^  continually 
fprings  from  it.  And  this  is  the  reafon  why 
Chriftianity  is  fo  often  reprefented  as  a  new 
birth,  and  a  7iew  fpirit. 

He  muft  lay  afide  the  opinions  and  pafiions 
which  he  has  received  from  the  world  ;  becaufe 
the  "vogue  z.x\^  fajlnon  of  the  world,  by  which 
we  have  been  carried  away  as  in  a  torrent j 
before  we  could  pafs  right  judgments  of  the 
value  of  things,  is,  in  many  refpeds,  con- 
trary to  humility ;  fo  that  we  muft  unlearn  what 
the  fpirit  <:>'i  the  world  has  taught  us,  before 
we  can  be  governed  by  the  fpirit  of  humility. 

The  Devil  is  called  in  Scripture  the  prince 
of  this  world,  becaufe  he  has  great  power  in. 
it,  becaufe  many  of  its  rules  and  principles 
are  invented  by  this  evil  fpirit,  the  father  of 
all  lies  and  falfinood,  to  feparate  us  from  God, 
and  prevent  our  return  to  happinefs. 

X  2  Now 
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Now,  nccoiirmi;  to  the  //»;"'•//  ani^  vogue  cf 
tins  worlJ,  whole  corrupt  air  we  liavc  nU 
brcathcii,  thrrc  arc  many  thins^s  that  pal's  for 
p'^tit  nuJ  h(inour»l\U't  and  moll  Jcjinihlc-, 
which  >ctarcl'o  far  from  bcini*  fo,  that  the 
ifiic  o7v.;//;f"/.i- aiul  honour  of  our  natniccon- 
lill  in  the  not  ddinng  thciii. 

To  ttboumi  inwcaUh,  to  have  fine  houfcF» 
and  rich  clo.uhs,  to  he  beautiful  in  our  pcrfons, 
to  have  titles  of  dignitv,  to  be  above  our 
fcllow-eicatures,  to  command  tlie  bows  and 
obcilancc  ol  other  people,  to  be  looked  on 
with  admiration,  to  overcome  vnir  enemies 
with  power,  .to  fubduc  all  that  oppolc  us,  to 
fet  out  ourl#lvcs  in  as  much  fplendor  as  wc 
can,  to  live  highly  and  mA^niticenilv,  to  eat, 
and  drink,  and  delight  ouitcKes  in  the  moll 
colUy  manner,  thefc  are  the  i;'v«;/',  the  hofiQur^ 
4ibh\  the  Je/it'iiliic  thiaigs,  to  which  the  //>/- 
rit  of  the  world  turns  the  eyes  otall  people. 
Ar.d  manv  a  man  js  afraid  of  /}.n:JiJ:^  llill, 
and  not  engagin^;  in  ihe  purfuit  ot  thele 
things,  Icll  the  fame  world  ibould  take  him 
for  a  /ov/. 

The  hillory  ot"  the  Ciolpel  is  chieHy  the 
bidoi V  of  ChriiVs  ij.vy^v/;  over  this  fpirir  ot 
the  world.  And  the  number  of  true  Chri- 
llians  is  only  the  number  of  thofe  who,  fol- 
lowmgthe  Sf^iri:  of  Chrill,  have  lived  tv.**'- 
:r*iry  to  this  fpirit  of  tlie  world. 

If\im'  Mu'K  kith  mt  the  Spirit  cf  Chrifiy  hi 
isHi!H(oJhis.     Again,    Ifhoiocvir  is   Ihirn  cf 

Gad, 
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Cioily  ovcrcofncfh  the  u\jrn/.  S('t  vot/r  ntfci^fiofss  on 
things  ahovt\  anJ  not  on  things  on  /hr  dirth ; 
for  vf  are  ticnd,  and  your  /if?  is  hid  ivith  Chriji 
in  iiod.  This  is  tlic  liini^uai^c  of  tlu;  whole 
New  Tcftamcnt.  This  is  \\\c  vuirk  of  Cliriili- 
aiiity  ;  you  arc  to  he  ddid,  that  is,  dcail  to 
tiic/y>//7/ aiul /f'w/»{7"  (>t  tin*  world,  niul  live  a 
a  new  lilc  in  the  Sf^irif  oi  Jel'iis  Chrid". 

Butnotwithilaniiing  the  clcarnclsaiul  plaio- 
nefs  of"  thcfc  doc'trincs  which  thus  i-enouncc 
tiie  wc^rld,  yet  qreat  part  o{'  Chriflians  live 
and  die  flaves  to  the  cn/Ionjs  and  trmfcr  of 
the  Moild. 

J  [ow  many  people  Iwell  with  pride  and  va- 
niijy  for  fiuii  rhinj>s  as  they  won  hi  not  know 
ii(nv  to  v;»luc  at  all,  hut  (hat  they  are  adniir- 
cd  in  the  world  ? 

Would  a  man  take  fi'fi  yenrs  itiore  drud'^ery 
in  hulinels  to  add  t^vo  horfcs  more  to  his  coach, 
but  that  he  knows,  that  the  world  mod  of 
aU  admires  a  t'i^jr// and //'v  i'^  Ifow  fearful  arc 
many  jHH")ple  of"  having  their  houi"es  poorly 
furnrihed,  or  themlelvcs  meanly  (loathed,  for 
this  only  reafon,  led  the  worKl  ih'ould  make 
no  account  ottiiem,  and  phue  them  ainonglt 
low  and  mcnn  people  ? 

J  low  olten  would  a  man  havr^/V/r/<'i/ to  tlir 
haui',htinel"s  and  ill-nature  of  others,  and 
fhcwn  a  j'uhviijjivc  temper,  hut  that  he  dares 
not  pals  lor  luch  a  poor-lpiritctl  man  in  the 
opinion  of  the  worlii  ? 

Many  a  man  would  often  drop  a  rr/l-ntnirrif, 

and  forj^ive  an  iijfront^   but  that  he  is  afraid 
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if  he  {hould,  the  world  would  not  forgive 
him. 

How  many  would  pracflife  Chriflian  /^w-. 
perance  and  lobriety  in  its  utmoll:  perfeSImit 
were  it  not  for  the  cenfure  which  ihe  world 
pafTes  upon  fuch  a  life  ? 

Others  have  frequent  intentions  of  living 
up  to  the  rules  of  Chriftian  perfeftion,  which 
they  are  frighted  from,  by  confidcring  what 
the  world  would  fay  of  them. 

Thus  do  the  impreflions  which  we  have  re- 
ceived from  living  in  the  world,,  enflave  our 
minds,  that  we  dare  not  attempt  to  be  emi- 
nmt  in  the  fight  of  God,  and  holy  Angels, 
for  fear  of  being  little  in  the  eyes  of  the 
world. 

From  this  quarter  arifes  the  greateft  diffi^ 
culty  of  humility,  becaufe  it  cannot  fubfifl: 
in  any  irjind,  but  fo  far  as  it  is  dead  to  the 
world,  and  has  parted  with  all  defires  of  en- 
joying its  greatnefs  and  honours.  So  that  in 
order  to  be  truly  humble,  you  mufl  unlearn 
all  thofe  notions,  which  you  have  been  all 
your  life  learning  from  this  corrupt  fpirit  of 
the  world. 

You  can  make  no  fiand  againfl  the  afTaults 
of  pride,  the  meek  aifeitions  of  humility  can 
have  no  place  in  your  foul,  till  you  flop  the 
power  of  the  world  over  you,  and  refolve  ar 
gainft  a  blind  obedience  to  its  laws. 

And  when  you  are  once  advanced  thus 
far,  as  to  be  able  to  ftand  ftill  in  the  torrent 
pf  \YOi\d\yfaJ}:iGns  and  opinions ^   and  examine 
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the  worth  and  value  of  things  which  are  moil 
admired  and  valued  In  the  world,  you  have 
gone  a  great  way  in  the  gaining  of  your  free- 
dom, and  have  laid  a  good  foundation  for  the 
amendment  of  your  heart. 

For  as  great  as  the  power  of  the  world  is^ 
it  is  all  built  upon  a  bli?id  cbedie?icey  and  we 
need  only  open  our  eyes,  to  get  quit  of  its 
;power. 

Afk  who  you  will,  learned  or  tmkarned, 
every  one  feems  to  know  and  confefs,  that 
the  general  temper  and  fpirit  of  the  world 
is  nothing  elfe  but  humour j  folh,  and  extra- 
vagance. 

Who  will  not  own,  that  the  wifdom  of 
Philofophy,  the  piety  of  Religion ^  were  always 
confined  to  a  fmall  number  ?  and  is  not,  this 
exprefly  owning  and  confeffing,  that  the  co?r^ 
-mon  fpirit  and  temper  of  the  world,  is  neither 
according  to  the  wifdom  of  Fhihfophy,  nor 
the  piety  of  Religion. 

The  world  therefore  feems  enough  con- 
demned, even  by  itfelf,  to  make  it  very  eafy 
for  a  thinking  man  to  be  of  the  fame  judg- 
ment. 

And  therefore,  J  hope,  you  will  not  think 
it  a  hardfayingy  that  in  order  to  be  hwnbkj, 
you  mud  withdraw  your  obedience  from  that 
njulgar  fpiritj  which  gives  laws  to  Fops  and 
Coquets,  and  form  your  judgments  according 
to  the  wifdom  oi  Fhilofophy,  and  the  piety  of 
Religion.  Who  would  be  afraid  of  making 
iiich  a  change  as  this  ? 

%  4  A^ain^ 
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Again,  To  leffcn  your  fear  and  regard  to 
the  opinion  of  the  world,  think,  how  foon  the 
world  will  difregard  you  and  have  no  more 
thought  or  concern  about  you  than  about  the 
foorejl  animal  that  died  in  a  ditch. 

Your  friends,  if  they  can,  may  bury  you 
with  feme  diflindlion,  and  fet  up  a  monu- 
ment, to  let  pofterity  fee  that  your  dufi  lies 
under  fuch  ^  Stone -,  and  when  that  is  done, 
all  is  done.  Your  place  is  filled  up  by  another, 
the  world  is  jufl:  in  the  fame  flate  it  was,  you 
are  blotted  out  of  its  fight,  and  as  much 
forgotten  by  the  world  as  if  you  had  never 
belonged  to  if. 

Think  upon  the  rich,  the  great,  and  the 
learned  perfons,  that  have  made  great  figures, 
and  been  high  in  the  efteem  of  the  world  j 
many  of  them  died  in  your  time,  and  yet 
they  are  funk,  and  loft,  and  gone,  and  as 
much  difregarded  by  the  world,  as  if  they  had 
been  only  fo  many  bubbles  of  water. 

Think  again,  how  many  poor  fouls  fee 
heaven  loft,  and  lie  now  expe(fling  a  miferable 
eternity,  for  their  fervice  and  homage  to  a 
world,  that  thinks  itfelf  every  whit  as  well 
without  them,  and  is  juft  as  merry  as  it  was 
when  they  were  in  it. 

Is  it  therefore  worth  your  while  to  lofe  the 
Jmallcfi  degree  of  virtue,   for  the  fake  of  pleaf^ 
m^iobad  a   majler^   and  io  falfe  a  friend  2.% 
the  world  is  ? 

Is  it  worth  your  while  to  bow  the  knee 
to  fuch  an  idol  as  this,   that  fo  foon  will  have 
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neither  eyes,  nor  earsy  nor  a  heart  to  regard 
you,  inftead  of  lerving  that  great,  and  holy, 
and  mighty  God,  that  will  make  all  his  fer- 
vants  partakers  of  his  own  eternity  ? 

Will  you  let  the  fear  of  a  falfe  world,  that 
has  no  love  for  you,  keep  you  from  the  fear 
of  that  God  who  has  only  created  you,  that 
he  may  love  and  blefs  you  to  all  eternity  ? 

LaJIly,  you  muft  confider  what  behaviour 
the  profeffion  of  Chriftianity  requireth  of  you 
with  regard  to  the  world. 

Now  this  is  plainly  delivered  in  thefe  words: 
WJw  gave  himfelf  for  our  fms,  that 
he  might  deliver  us  from  this  prefent  '  '  ^^ 
evil  world.  Chriftianity  therefore  implieth  a 
deliverance  from  this  world  ;  and  he  that  pro- 
feffeth  ir,  profefTcth  to  live  contrary  to  every 
thing,  and  every  temper,  that  is  peculiar  to 
this  evil  world. 

'St.  John  declareth  this  oppofition  to  the 
world  in  this  manner,  T^hey  are  of  the  world  : 
therefore  fpeak   they  of  the   worlds  . 

and  the  world  heareth  them.  We  '  *^' 
are  of  God.  This  is  the  defcription  of  the 
followers  of  Chriftj  and  it  is  proof  enough, 
that  no  people  are  to  be  reckoned  Chriftians  in 
reality,  who  in  their  hearts  and  tempers  be- 
long to  this  world.  We  know,  faith  the  fame 
Apoftle,  T^hat  we  are  of  God,  and 
the  whole  world  lleth  in  wlckednefs. 
Chriftians  therefore  can  no  farther  know  that 
they  are  of  God,  than  fo  far  as  they  know 
they  are  not  of  the  world  ;  that  is,   that  they 

do 


314'  ^  ferious  Call 

do  not  live  according  to  the  ways  and/pirit  of 
the  world.  For  all  the  ways,  and  maxims^ 
and  politics,  and  ten:ipers  of  the  world,  lie  in 
wickcdnefs.  And  he  is  only  of  God,  or  born 
of  God  in  Chrift  Jefus,  who  has  overcome  this 
^doorldy  that  is,  who  has  chofen  to  live  by  faiths 
and  govern  his  adiibns  by  the  principles  of  a 
wifdom  revealed  from  God  by  Chriil  Jefus. 

St.  Faiil  takes  it  for  a  certainty,  fo  well 
Icnovvn  to  Chriftians.,  that  they  are  no  longer 
to  be  confidered  as  living  in  this  world,  that 
he  thus  argues  from  it,  as  from  an  undeniable 
principle,  concerning  the  abolifhing  the  rites 
of  tlie  Je'ioip  law :  IFhej'-efore  if  ye  be  dead 
ivith  Chriji  from  the  rudiments  of  the  worlds 
„  ,  ..        whvy  as    though  living  in    the  ivorld. 

Col.   II.     20.  -^^  r     t    '      r^  f-  <->  TT 

are  ye  Jubjea  to  ordinances  f  Here 
could  be  no  argument  in  this,  but  in  the 
Apollle's  taking  it  for  undeniable,  that  Chri- 
ilians  knew,  that  their  profeffion  required  them 
^o  have  done  with  all  the  tempers,  and  paf- 
ilons  of  the  world,  to  live  as  citizens  of  the 
new  JerufakjJi,  and  to  have  their  converfations 
In  heaven. 

Oar  bleilcd  Lord  himfelf,  has  fully  deter- 
mined thic-  poinr,  in  thefe  words  :  T'hey  are 
not  of  this  wcrldj  as  I  am  not  of  tJiis  ivorld. 
This  is  the  ftate  of  Chriftianity  with  regard 
to  this  world.  If  you  are  not  thus  out  of, 
iSnd  contrary  to  the  world,  you  want  the  di- 
ih'nguilhing  mark  of  Chriitianity  j  you  do  not 
l^elong  to  Chrifi:,  but  by  being  out  of  the 
worlds  as  he  was  out  of  it. 

8  We 
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We  may  deceive  ourfelves,  if  we  pleafe, 
with  vain  and  foftening  comments  upon  thefe 
words,  bat  they  are,  and  will  be  underftood 
in  their  firft  fimplicity  and  plainnefs,  by  every 
one  that  reads  them  in  the  faaie  fpirit  that 
our  bleffcd  Lord  fpoke  them.  And  to  un- 
derhand them  in  any  lower,  lefs  fignificant 
'  meaning,  is  to  let  carnal  wifdom  explain  away 
that  dodrine,  by  which  ilfelf  was  to  be  de- 
flroyed. 

The  Chriftians  great  conqueft  over  the 
world,  is  all  contained  in  the  myftery  of  Chrift 
upon  the  crojs.  It  was  there,  and  from 
thence,  that  he  taught  all  Chriftians  how  they 
were  to  come  out  of,  and  conquer  the  world, 
and  what  they  were  to  do  in  order  to  be  his 
Difciples.  And  all  the  doBrines,.facramentSy 
and  injiitutions  of  the  Gofpel,  are  only  fo  many 
explications  of  the  meaning,  and  applications 
of  the  benefit  of  this  great  myftery. 

And  the  ftate  of  Chriftianity  implieth  no- 
thing elfe,  but  an  entire^  abfohite  conformity 
to  i\\2it  fpirit,  which  Chrifl:  fliewed  in  the  my» 
fterioLis  facrifice  of  himfelf  upon  the  crofs. 

Every  man  therefore  is  only  fo  far  aChriftian^ 
as  he  partakes  of  the  fpirit  of  Chrift,  It  was 
this  that  made  St.  Paul  fo  pallionately  exprefs 
himfelf,  God  forbid  that  I  fljoiild  glory,  fave  in 
the  crofs  of  our  Lord  f  ejus  Chrifl :  But  why 
does  he  glory?  Is  it  becaui'e  Chrift  had  fuffered 
in  his  llead,  and  had  excufed  him  from  fujBFer- 
ing  ?  No,  by  no  means.  But  it  was  becaufe  , 
his  chriftian  profefTion  had  called  him  to  the 

honouj- 
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honour  of  fufFering  with  Chrift,  and  of  dying 

to  the  world   under  reproach  and  contempt, 

as  he  had  done  upon  the   crofs.     For  he  im- 

^  .     .         mediately  adds,  by  whojn  the  world 
ual.  VI.  14.     .  .^■^  J  -^  ,    ^  , 

ts  crucified  unto  mcy  and  I  unto  the 
world.  This  you  fee  was  the  reafon  of  his 
glory  in  the  crofs  of  Chrift,  becaufe  it  had 
called  him  to  a  like  ilate  of  death  and  cruci- 
iixion  to  the  world. 

Thus  was  the  crofs  of  Chrift,  in  St.  FaiiV?, 
dnys,  the  glory  of  Chriftians;  not  as  it  llgni- 
fied  their  not  being  afliatr.ed  to  own  a  Mader 
that  was  crucified,  but  as  it  lignified  their 
glorying  in  a  Religion,  which  was  nothing 
clfe  hut  a  dcdrine  of  the  Crofs,  that  called 
them  to  the  fame  fufFering  fpirit,  the  ii^rr^^ 
facriflce  of  themfelves,  the  fame  renunciation 
of  the  world,  the  fame  humility  and  meek- 
nefs,  the  fame  patient  bearing  of  injuries,  re- 
proaches, and  contempts,  and  the  fame  dying 
to  all  the  greatnefs,  honours,  and  happinefs  of 
this  woild,  which  Chriil  fiiewed  upon  the 
Crofs. 

To  have  a  true  idea  of  Chriftianity,  we  muft 
not  confider  our  bleffed  Lord,  as  fuffering 
in  our  Jiead,  but  as  our  reprefentative,  ading 
in  our  name,  and  with  fuch  particular  merit, 
as  to  make  qmx joining  with  him  acceptable 
unto  God. 

He  fuffered,  and  was  a  facrifice,  to  make 
our  fufterin^s  and  facrifice  of  ourfelves  fit  to 
be  received  by  God.  And  we  are  to  fufFer, 
to  be  crucified,  to  die,  to   rife  with   Chrifi, 

cr 
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or  elfe  his  crucifixion,  death,  and  refurrection 
will  profit  us  nothing. 

The  neceflity  of  this  conformity  to  all  that 
Chrift  did,  and  fufFered  upon  our  account,  is 
very  plain  from  the  whok  tenor  of  Scripture. 

Firji,  as  to  hi^  fufferings ,  this  is  the  only 
condition  of  our  heing  faved  by  them,   if  we 
fuffer  'with  him,  ive  jlmll  alfo  reign  with  him, 

SecoJtdly,    as   to  his  Crucifixion :  „        •  ^ 
,  -  .      -^ '    .         J  J  .^  .     Rom.  VI.  6. 

Knowing  tmsy  that  our  old  man  is 

crucified  with  him,  &c.    Here  you  fee,  Chrift 

is  not  crucified  in  our  fiead-,  but   unlefs   our 

old  man  be  really  crucified  with  him,  the  crofs 

of  Chrift  will  profit  us  nothing. 

Thirdly,  as  to  the  death  of  Chrifl:,  the  con- 
dition is  this :  If  we  be  dead  with  C/irifi,  we- 
believe  that  we  fioall  alfo  live  with  him.  If' 
therefore  Chrifl  be  dead  alone,  if  we  are  not 
dead  with  him,  we  are  as  fure,  from  this  Scrip- 
ture, that  we  /hall  not  live  with  him. 

Lafdy,  as  to  the  refurreSiion  of  Chrift,   the 
Scripture  iheweth  us  how  we  are  to  partake 
of  the  benefit  of  it :  If  ye  be  rifen  with  Chrift, 
feek  thofe  things  which  are  above,  p  .  ... 
where  Chrift  Jit teth   on  the  right 
hand  of  God.  "^ 

Thus  you  fee,  how  plainly  the  Scripture  fets 
forth  our  blefled  Lord,  as  our  reprefentative, 

ading 
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aiding  and  fuffering  in  our  name,  binding  and 
obliging  us  to  conform  to  all  that  he  did  and 
fufFered  for  us. 

It  was  for  this  reafon,  that  the  holy  Jefus 
faid  of  his  difciples,  and  in  them  of  all  true 
believers,  T^hey  are  not  of  this  Tcorld,  as  I  am 
not  of  this  world,  Becaufe  all  true  believers 
conforming  to  th^  fufferings ,  crucifixicn,  death, 
MiUfi  refurre5lion  of  Chrill:,  live  no  longer  after 
the  fpirit  and  temper  of  this  world,  but  their 
life  is  hid  with  Chriji  in  God. 

This  is  the  flate  of  feparation  from  the 
world,  to  which  all  orders  of  Chriftians  are 
called.  They  muft  fo  far  renounce  all  world- 
ly tempers,  be  fo  far  governed  by  the  things 
of  another  life,  as  to  fhew,  that  they  are  truly 
and  really  crucified^  dead^  and  rifen  with  Chrift. 
And  it  is  as  neceffary  for  all  Chriftians,  to  con- 
form to  this  great  change  of  fpirit,  to  be  thus 
in  Chrift  new  creatures,  as  it  was  neceftary 
that  Chrift  Ihould  fuffer,  die,  and  rife  again 
for  our  falvation. 

How  high  the  Chriftian  life  is  placed  above 

the    ways   of  this   world,  is  wonderfully  de- 

^  ,     fcribcd  by  St.  Paul  in  thefe  words: 

zCor.  V.  i6.     ^^^,  r  1  r        1       1 

y/ here  fore  hejicejortli  know  we  no 
man  after  theflefi ;  yea,  though  we  have  known 
Chriji  after  theflefo-,  yet  henceforth  know  we 
him  no  more,  Therefore  if  any  man  be  in  Chriji, 
he  is  a  new  creature  j  old  tilings  are  faffed  «- 
way ;  behold,  all  things  are  become  new. 

He  that  feels  \\\t  force  2iT\d  fpirit  of  thefe 
words,  can  hardly  bear  any  human  interpreta- 
tion 
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fion  of  them.  Henceforth,  fays  he,  that  is^ 
fmce  the  death  and  refurre(5lion  of  Chrift,  the 
ilate  of  Chriflianity  is  become  fo  glorioas  a 
ilate,  that  we  do  not  even  confider  Chrift  him- 
feif  as  in  the  flcfli  upon  earth,  but  as  a  God  of 
glory  in  heaven ;  we  know  and  confider  our- 
felves  not  as  men  in  the  fiefli,  but  as  fellow- 
members  of  a  new  ibciety,  that  are  to  have 
all  our  hearts,  our  tempers,  and  converfation^ 
in  heaven. 

Thus  is  it  that  Chrifi:ianity  has  placed  un 
out  oU  and  above  the  world  5  and  we  fall  from 
our  calling,  as  focn  as  we  fall  into  the  tempers 
©f  the  world. 

Now  as  it  was  the  fpirit  of  the  world  that 
nailed  our  bleifed  Lord  to  the  a^ofs  -,  fo  every 
man  that  has  the  fpirit  of  Chrift,  that  oppofe& 
the  world  as  he  did,  will  certainly  be  crucified 
by  the  world  fome  way  or  other. 

For  Chriftianity  ftill  lives  in  the  fame  world 
that  Chrifh  did  -,  and  thefe  two  will  be  utter 
enemies,  till  the  kingdom  of  darknefs  is  en> 
tirely  at  an  end. 

Had  you  lived  with  our  Saviour  as  his  true 
difciple,.  you  had  then  been  hated  as  he  was  5, 
and  if  you  now  live  in  his  ipirit,  the  world 
will  be  the  fame  enemy  to  you  now,  that  it 
was  to  him  then. 

If  you  were  of  the  world,  faith  our  bleiTed 
Lord,  the  world  would  love  its  ow?i ;      t  . 
but  becaife  ye  are  not  of  the  world,  "  ^  '^^' 

but  I  have  chofen  you  out  of  the  worlds  therefore 
the  world  hafethyou^ 

^     We- 
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We  are  apt  to  lofe  the  true  meaning  of  thefe 
words,  by  conlidering  them  only  as  an  Injlo- 
rical  defcription,  of  fomething  that  was  the  (late 
of  our  Saviour  and  his  difciples  at  that  time. 
But  this  is  reading  the  Scripture  as  a  dead 
letter 'y  for  they  exactly  defcribe  the  ftate  of 
true  Chriflians  at  this,  and  all  other  times,  to 
the  end  of  the  world. 

For  as  true  Chrijiianity  is  nothing  elfe  but 
the  fpirit  of  Chrift,  fo  whether  that  fpirit  ap- 
pear in  the  perfon  of  Chrift  himfelf,  or  his 
Apoftles,  or  followers  in  any  age,  it  is  the  fame 
thing  ;  whoever  hath  his  fpirit,  will  be  hated, 
defpifed,  and  condemned  by  the  world,  as  he 
was. 

For  the  world  will  always  love  its  own,  and 
none  but  its  own  :  this  is  as  certain  and  un- 
changeable, as  the  contrariety  betwixt  light 
and  darknefs, 

'When  the  holy  Jefus  faith.  If  the  world 
Jiate you,  he  does  not  add  by  way  of  confola- 
tion,  that  it  may  fome  time  or  other  ceafe  its 
hatred,  or  that  it  will  not  always  hate  them  ; 
but  he  only  gives  this  as  a  reafon  for  their 
bearing  it,  Tou  know  that  it  hated  me,  before  it 
hated  you:  fignifying,  that  it  was  he,  that  is, 
his  fpirit,  that  by  reafon  of  its  contrariety  to 
the  world,  was  then,  and  always  would  be, 
hated  by  it. 

You  will  perhaps  fay,  that  the  world  is 
now  become  Chriftian,  at  leaft  that  part  of  it 
where  we  lives  and  therefore  the  world  is  not 

now 
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now  to  be  confidered  in  that  ftate  of  oppoli- 
tion  to  Chriftianity,  as  when  it  was  heathen. 

It  is  granted,  the  world  now  profefleth 
Chriftianity.  But  will  any  one  fay,  that  this 
Chriflian  world  is  of  the  fpirit  of  Chrifl?  Are 
its  general  tempers  the  tempers  of  Chrift  ?  Are 
the  paffions  of  fenfuality,  felf-love,  pride,  co- 
vetoufnefs,  ambition,  and  vain-glory,  lefs  con- 
trary to  the  fpirit  of  the  Gofpel  now  they 
are  amongft  Chriftians,  than  when  they  were 
amongft  heathens  ?  Or  will  you  fay,  that  the 
tempers  and  palTions  of  the  heathen  world  are 
lofl  and  gone  ? 

Confider,  fecondly,  what  you  are  to  mean 
by  the  world.  Now  this  is  fully  defcribed  to 
our  hands  by  St.  John.  All  that 
is  in  the  world,  the  lujl  of  the  jlejlj,  ^  J°  "  "• 
the  luJl  of  the  eyes,  and  the  pride  of  life,  &c. 
This  is  an  exadl  and  full  defcription  of  the 
world.  Now  will  you  fay,  that  this  ivorldi^ 
become  Chrijlian  ?  But  if  all  this  ftill  fubfifts, 
then  \ht  fame  world  is  now  in  being,  and  the 
fame  enemy  to  Chriftianity,  that  was  in  St. 
fohns  days. 

It  was  this  world  that  St.  John  condemned, 
as  being  not  of  the  Father  ^  whether  therefore 
it  outwardly  profefleth,  or  openly  perfecuteth 
Chriftianity,  it  is  ftill  in  the  fame  ftate  of 
contrariety  to  the  true  fpirit  and  holinefs  of 
the  Gofpel. 

And  indeed  the  world  by  profefting   Chri- 
ftianity, is  fo  far  from  being  a  lefs  dangerous 
enemy  than  it  was  before,  that  it  has  by    its 
Y  favours 


322  A  ferious  Call 

favours  deftroyed  more  Chriftians,  than  eve^ 
it  did  by  the  rnofl:  violent  perfecution. 

We  mufl  therefore  be  fo  far  from  confider- 
ing  the  world  as  in  a  flate  of  lefs  enmity  and 
oppofition  to  Chrlflianity  than  it  was  in  the 
firfl  times  of  the  gofpel,  that  we  mufl  guard 
againll:  it  as  a  greater  and  more  dangerous  ene- 
my now,   than  it  was  in  thofe  times. 

It  is  a  greater  enemy,  becaufe  it  has  great- 
er power  over  Chriflians  by  its  favours,  riches^ 
honours,  rewards^  and  protediions,  than  it  had 
by  the  fire  and  fury  of  its  perfecutions. 

It  is  a  more  dangerous  enemy,  by  having 
loft  its  appearance  of  enmity.  Its  outward 
profeffion  of  Chriftianity  makes  it  no  lon- 
ger confidered  as  an  enemy,  and  therefore  the 
generality  of  people  are  ealily  perfuaded  to 
refign  themfelves  up  to  be  governed  and  di- 
rected by  it. 

How  many  confciences  are  kept  at  quiet, 
upon  no  other  foundation,  but  becaufe  they 
fin  under  the  authority  of  the  chriftian 
world  ? 

How  many  diredions  of  the  Gofpel  lye  by 
unregarded,  and  how  unconcerned  do  par- 
ticular perfons  read  them,  for  no  other  reafon, 
but  becaufe  they  feem  unregarded  by  the  chri- 
ftian world  ? 

How  many  compliances  do  people  make  to 

the  chriftian  world,    without  any  hefitation, 

or  remorfe  J  which  if  they  had  been  required 

of  them  only  by  heathens,  would  have  been 

8  refufed 
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rcfufed,  as  contrary  to  theholinefs  of  Chriftia- 

Who  could  be  content  with  feeing  how 
contrary  his  life  is  to  the  Gofpeh  but  becaufe 
he  fees,  that  he  lives  as  the  chriflian  world 
doth  ? 

Who  that  reads  the  Gofpel,  would  want  to 
be  perfuaded  of  the  necelljty  of  great felf- 
denial,  humility,  and  poverty  of  fpirit,  but 
that  the  authority  of  the  world  has  baniflied 
this  do(flrine  of  the  crofs  ? 

There  is  nothing  therefore,  that  a  good 
Chriflian  ought  to  be  more  fufpicious  of,  or 
more  conftantly  guard  againft,  than  the  au- 
thority of  the  chrijiian  world. 

And  all  the  pafTages  of  Scripture,  which 
reprefent  the  world  as  contrary  to  Chriftianity, 
which  require  our  feparation  from  it,  as  from 
a  MammoTi  of  unrighteoufnefs,  a  monfler  of  ini- 
quity, are  ail  to  be  taken  in  the  hmtfrici 
fenfe,  in  relation  to  the  prefent  world. 

For  the  change  that  the  world  has  under- 
gone, has  only  altered  its  methods,  but  not 
leiTened  its  power  of  deftroying  Religion. 

Chriftians  had  nothing  to  fear  from  the  lied' 
then  world  but  the  lofs  of  their  lives  ;  but 
the  world  become  2.  friend,  makes  it  difficult 
for  them  to  fave  their  Religion. 

Whilft  pride,  fenfuality,  covetoufnefs,  and 
ambition^  had  only  the  authority  of  the  hea- 
thenworld,  Chriftians  were  thereby  made  more 
intent  upon  the  contrary  virtues.  But  when 
pride,  fenfuality,  covetoufnefs,  and  ambition, 
y  2  have 
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have  the  authority  of  the  Chriftlan  worlds, 
then  private  Chriftians  are  in  the  utmoft  dan- 
gefj  not  only  of  being  fliamed  out  of  the  prac- 
tice, but  of  lofing  the  very  notion  of  the 
piety  of  the  Gofpel. 

There  is  therefore  hardly  any  poflibility  of 
faving  yourfelf  from  the  prefent  world,  but 
by  confidering  it  as  the  fame  wicked  enemy  to 
all  true  holinefs,  as  it  is  reprefented  in  the 
Scriptures ;  and  by  afiuring  yourfelf,  that  it 
is  as  dangerous  to  conform  to  its  tein-pers  and 
fajjians  now  it  is  chriftian,  as  when  it  was 
heathen. 

For  only  afk  yourfelf,  Is  the^/V/y,  the  hu- 
mility ^  ihtfobriety  of  the  chriftian  world,  the 
piety,  the  humility,  and  fobriety  of  the  chri- 
flian  fpirit  ?  If  not,  how  can  you  be  more 
undone  by  any  world,  than  by  conforming  to 
that  which  is  chriftian  ? 

Need  a  man  do  more  to  make  his  foul  un- 
fit for  the  mercy  of  God,  than  by  being  g-ree- 
dy  and  ambitions  of  honour?  Yet  how  can  a 
man  renounce  this  temper,  witho;Ut  renoun- 
cing the  fpirit  and  temper  of  the  world,  in 
which  you  now  live. 

How  can  a  man  be  made  more  incapable  of 
the  fpirit  of  Chrift,  than  by  a  wrong  'value  for 
money  j  and  yet  how  can  he  be  more  wrong  in 
his  value  of  it,  than  by  following  the  autho- 
rity of  the  chriftian  world  ? 

Nay,  in  every  order  and  Jiation  of  life, 
whether  of  learning  or  biijinefs,  either  in 
Church  or  State,  you  cannot  a»ft  up   to  the 

fpirit 
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fpirit  of  Religion,  without  renouncing  the  moft 
general  temper  and  behaviour  of  thofe,  who 
are  of  the  fame  order  and  bulinefs  asyour- 
felf. 

And  though  human  prudence  feems  to  talk 
mighty  wifely  about  the  neceflity  of  avoiding 
particularities i  yet  he  that  dares  not  be  fo 
weak  as  to  be  particular,  will  be  often  obliged 
to  avoid  the  moft  fubftantial  duties  of  chriftian 
piety. 

Thefe  refledlions  will,  I  hope,  help  you  ta 
break  through  thofe  difficulties,  and  refifl: 
thofe  temptations,  which  the  authority  and 
fafhion  of  the  world  have  raifed  againft  the 
pradice  of  chrijlian  humility. 


CHAP.     XVIII, 

Shewing  how  the  education  which  men  generally 
receive  in  their  youthy  makes  the  doBrines  of 
humility  difficult  to  be  praBifed.  The  fpirit 
of  a  better  education,  reprefented in  the  cha- 
raSier  ^Paternus. 

A  Nether   difficulty  in  the  pracflice  of  hu- 
mility arifes  from  our  education.    We 
are  all   of  us,  for  the    moft  part,   corruptly 
educated,    and  then   committed   to  take  our 
courfe  in  a  corrupt  world  ;   fo  that  it  is  no 
Y  3  w-on-» 
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wonder  if  examples  of  great  piety  are,  fo  fcl- 
doni  feen. 

Great  part  of  the  world  are  undone  by  be- 
ing born  and    bred   in   families  that  have  no 
Religion ;  where  they  are  made   vicious    and. 
irregular,  by  being  like  thofe  with  whom  they 
firfl  lived. 

But  this  is  not  the  thing  I  now  mean;  the 
education  that  I  here  intend,  is  fuch  as  chil- 
dren generally  receive  from  virtuous  and  fober 
parents^  and  learned  tutors  ^v^^  governors. 

Had  we  continued  perfecfi:,  as  God  created 
thenrft  man,  perhaps  the  perfe<5tion  of  our 
nature  had  been  a  k\^K'\tx\\  felf-injlriiciion  for 
every  one.  But  as  Jicknefs  and  difeafes  have 
created  the  neceflity  of  medicines  and  phyjicians^ 
fo  the  change  and  diforder  of  our  rational  na- 
ture, have  introduced  th&  neccffity  of  education 
and  tutors. 

And  as  the  only  end  of  the  phyfician  is  to 
reftore  nature  to  its  own  ilate,  fo  the  only  end 
of  education  is  to  redo  re  our  rational  nature 
to  its  proper  ilate.  Education  therefore  is  to 
be  confidered  as  rcafon  borrowed  aifeco?id-handy 
vvliich  is,  as  far  as  it  can,  to  fupply  thelols  of 
0/7^7;/^/ perfedion.  And  as  phylic  mayjufl- 
ly  be  called  the  art  of  reftoring  health,  fo 
education  fhould  be  confidered  in  no  other 
light,  than  as  the  art  of  recovering  to  man 
the  nit  of  his    reafon. 

Now  as  the  inftrudion  of  every  art  ovfci- 
ence  is  founded  upon  the  difcoveries,  the  ivif- 
dom,  experience,  and    tnaxirns    of  the   feveral 

great 
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great  men  that  have  laboured  in  ft;  fo  hu- 
man wifdom,  or  right  life  of  our  reafon,  which 
young  people  rtioiild  be  called  to  by  their  edu- 
cation, is  nothing  elfe  but  the  befi  experience^ 
2indijine/i  reafonings  of  men,  that  have  devoted 
themfelves  to  the  ftudy  of  wifdom,  and  the 
improvement  of  human  nature. 

All  therefore  that  great  faint s^  and  dying 
men,  when  the  fulleft  of  light  and  convidion, 
and  after  the  highed:  improvement  of  their 
reafon,  all  that  they  have  faid  of  the  necelTity 
oi piety,  of  the  excellency  of  virtue,  of  their 
duty  to  God,  of  the  emptinefs  of  riches,  of 
the  vanity  of  the  world;  all  the  fentences, 
jiidgmeiits,  'reafonings,  and  maxims  of  the  wi- 
i^9i.  of  philofophers,  when  in  their  higheft 
ftate  of  wifdom,  fliould  conftitute  the  common 
lejjons  of  inflrudlion  for  youthful  minds. 

This  is  the  only  way  to  make  the  young 
and  ignorant  part  of  the  world  the  better  for 
the  wifdom  and  knowledge  of  the  wife  and  an- 
cient. 

An  education  which  is  not  wholly  intent 
upon  this,  is  as  much  befide  the  point,  as  an 
art  of  Phyfic  that  had  little  or  no  regard  to 
the  reftoration  of  health. 

The  youths  that  attended  upon  Pythagoras, 
Socrates,  Plato,  and  EpiSietus,  were  thus  edu- 
cated. Their  every  day  lefTons  and  inftruc- 
tions  were  fo  many  ledures  upon  the  nature  of 
man,  his  true  end,  and  the  right  ufe  of  his 
faculties ;  upon  the  immortality  of  the  foul, 
its  relation  to  God,  the  beauty  of  virtue,  and 
Y^4  its 
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its  agreablenefs  to  the  divine  nature  ;  upon 
the  dignity  of  reafon,  the  necefTity  of  tempe- 
rance, fortitude,  and  generofity,  and  the  fhame 
and  folly  of  indulging  our  paffions. 

Now  as  Chriftianity  has,  as  it  were,  new- 
created  the  moral  and  religious  world,  and  fet 
every  thing  that  is  reafonable,  wife,  holy, 
and  defirable,  in  its  true  point  of  light  -,  fo 
one  would  expedl,  that  the  education  of  youth 
fhould  be  as  much  bettered  and  amended  by 
Chriftianity,  as  \\\t  faith  and  doBr-ines  of  Reli- 
gion are  amended  by  it. 

As  it  has  introduced  fuch  a  JieiD  fiate  of 
thing?,  and  fo  fully  informed  us  of  the  nature 
of  man,  the  ends  of  his  creation,  the  ftate 
of  his  condition  ;  as  it  has  fixed  all  our  goods 
and  evils^  taught  us  the  means  of  purifying 
our  fouls,  pleafing  God,  and  becoming  eter- 
nally happy  ;  one  might  naturally  fuppofe, 
that  every  Chriftian  Country  abounded  with 
Jchools  for  the  teaching,  not  only  a  few  quef- 
tions  and  anfwersofa  Catechifm^  but  for  the 
forming,  training,  and  pradlifing  youths  in 
fuch  an  outward  courfe  of  life,  as  the  higliejl 
precepts,  the  jiriBeJi  rules,  and  the  fublijnefi 
doctrines  of  Chriflianity  require. 

An  edutation  under  Pythagoras y  or  Socrates, 
had  no  other  end,  but  to  teach  you  to  tlmik, 
judge,  a5i,  and  follow  fuch  rules  of  life,  as 
Pythagoras  and  Socrates  ufed. 

And  is  it  not  as  reafonable  to  fuppofe,  that 
a  Chriftian  education  fliould  have  no  other 
cnd^  but  to   tecich  youth  how  to  think,  and 
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judge,  and  a<5t,  and  live  according  to  the 
firiBeft  laws  of  Chrifllanlty  ? 

At  leaft,  one  would  fuppofe,  that  in  all  chrif- 
tian  fchools,  the  teaching  youth  to  begin  their 
lives  in  the^zVzVof  Chriflianity,  m{\ic\\feverity 
of  behaviour,  fuch  abfiinence/fobriety^  humility ^ 
and  devotiofz,  as  Chriftianity  requires,  fliould 
not  only  be  more,  but  an  hundred  times  more 
regarded,  that  any,  or  all  things  elfe. 

For  our  education  fhould  imitate  om  guar- 
dian angels^  fuggeft  nothing  to  our  minds  but 
what  is  ivife  and  holy  ;  help  us  to  difcover  and 
fubdue  every  vain  pajfion  of  our  hearts,  and 
every  falfe  judgjnent  of  our  minds. 

And  It  is  2iS  fob er  and  reafonabkt  to  expe(fl: 
and  require  all  this  benefit  of  a  chriftian  edu^ 
cation,  as  to  require  that  phyilc  (hould 
flrengthen  all  that  is  right  in  our  nature,  and 
remove  that  which  isfickly  and  dlfeafed. 

But  alas,  our  modern  education  is  not  of 
this  kind. 

The  jirjl  temper  that  we  try  to  awaken  iri 
children,  is  pride ;  as  dangerous  a  paflion  as 
that  oi  lufi.  We  ftir  them  up  to  vain  thoughts 
of  themfeives,  and  do  every  thing  we  can  to 
puff  up  their  minds  with  a  fenfe  of  their  own 
abilities. 

Whatever  way  of  life  we  intend  them  for, 
we  apply  to  thtjire  and  vanity  of  their  minds, 
and  exhort  them  to  every  thing  from  corrupt 
motives :  We  ftir  them  up  to  adion  from 
principles  0*1  fir  if e  and  ambition^  from  glory  ^ 
envy,    and  a  defire  of  diftind:ion,  that  they 

may 
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may  excel  others,  and  fliine  in  the  eyes  of  the 
world. 

We  repeat  and  inculcate  thefe  motives  upon 
them,  till  they  think  it  a  part  of  their  duty 
to  htproudi  e?2viousj  and  vain-glorious  of  their 
own  accomplifhments. 

And  when  we  have  taught  them  to  fcorn  to 
be  out-done  by  any,  to  bear  no  rival,  to  thirft 
after  every  injlaiice  of  applaufe,  to  be  content 
with  nothing  but  the  higheft  diilintflions,  then 
we  begin  to  take  comfort  in  them,  and  pro- 
mife  the  world  fome  mighty  things  from  youths 
of  fuch  a  glorious  fpirit. 

If  children  are  intended  for  holy  orders,  we 
fet  before  them  fome  eminent  orator,  whofe 
fine  preaching  has  made  him  the  admiratioji  of 
the  age,  and  carried  him  through  all  the  dig- 
■nities  and  preferments  of  the  Church. 

We  encourage  them  to  have  thefe  honours 

o 

in  their  eye,  and  to  exped  the  reward  of  their 
lludies  from  them. 

If  the  youth  is  intended  for  a  trade,  we  bid 
him  lock  at  all  the  rich  men  of  xki^Jame  trade, 
and  confider  how  many  now  are  carried  about 
m  iht^'ix  ftately  coaches,  who  began  in  the  fame 
3ovv  degree  as  he  now  does.  We  awaken  his 
ambition,  and  endeavour  to  give  his  mind  a 
7'ight  turn,  by  often  telling  him  how  very  rich 
iuch  and  a  tradefman  died. 

If  he  is  to  be  a  lawyer,  then  we  fet  great 
Counjellors,  Lords  Judges,  and  Chancellors,  be- 
fore his  eyes.  We  tell  him  what  great  fees, 
^nd  great  applarfe  attend  fine  pleading.     We 

exhort 
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exhort  him  to  take  fire  at  thefe  things,  to  raife 
a  fpirit  of  emulation  in  himfelf,  and  to  be 
content  with  nothing  lefs  than  the  higheft 
honours  of  the  long  Robe. 

That  this  is  the  nature  of  our  bcjl  education, 
is  too  plain  to  need  any  proof;  and  I  believe 
there  are  few  parents,  but  would  be  glad  to 
fee  thefe  inftrudlions  daily  given  to  their  chil- 
dren. 

And  after  all  this,  we  complain  of  the  ef- 
fedts  of  pride ;  we  wonder  to  fee  grown  men 
ad:uated  and  governed  by  ambition^  envy^fcorn^ 
and  a  defire  of  glory  ;  not  confidering  that 
they  were  all  the  time  of  their  youth  called 
upon,  to  all  their  adion  and  induftry  upon  the 
fame  principles. 

You  teach  a  child  to /corn  to  be  outdone, 
to  thirfl  for  dtJtin5iion  and  applaufe\  and  is  it 
any  wonder  that  he  continues  to  adt  all  his  life 
in  the  fame  manner  ? 

Now  if  a  youth  is  ever  to  be  fo  far  a  Chrif- 
tain,  as  to  govern  his  heart  by  the  doBrines 
of  humility,  I  would  fain  know  at  what  time 
he  is  to  begin  it;  or  if  he  is  ever  to  begin  it 
at  all,  why  we  train  him  up  in  tempers  quite 
contrary  to  it  ? 

How  dry  and  poor  mufi:  the  do(ftrine  of  hu- 
mility found  to  a  youth,  that  has  been  fpurred 
up  to  all  his  induflry  by  a7nbitiony  envy^  emu- 
lation^ and  a  defire  of  glory  and  dijiinction  F 
And  if  he  is  not  to  ad:  by  thefe  principles 
when  he  is  a  man,  why  do  we  call  him  to  ad 
by  them  in  his  youth  i*. 

"Eiivy 
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Unvy  is  av':knowledged  by  all  people  to  be 
the  moft  ungenerous,  bafe,  and  wicked  paflion 
that  can  enter  into  the  heart  of  man. 

And  is  this  a  temper  to  be  inftilled,  nou- 
rifhed,  and  eftabliflied  in  the  minds  of  young 
people  ? 

1  know  it  is  faid,  that  it  is  not  e?:^)',  but 
emulation,  that  is  intended  to  be  awakened  in 
the  minds  of  young  men. 

But  this  is  vainly  faid.  For  when  children 
are  taught  to  bear  no  rival,  and  io /corn  to  be 
ouidone  by  any  of  their  age,  they  are  plainly 
and  diredly  taught  to  be  envious.  For  it  is 
impoflible  for  any  one  to  have  this  fcorn  of  be- 
ing outdone,  and  this  contention  with  rivals, 
without  burning  with  e?2vy  againfl:  all  ihofe 
that  fee.m  to  excel  him,  or  get  any  diftindtion 
from  him.  So  that  what  children  are  taught 
is  rank  envy,  and  only  covered  with  a  name  of 
a  lefs  odious  found. 

Secondly,  \^ envy  is  thus  confelTedly  bad,  and 
it  be  only  emulation  that  is  endeavoured  to  be 
awakened  in  children,  furely  there  ought  to  be 
great  care  taken,  that  children  may  know  the 
one  from  the  other.  That  they  may  abomi- 
nate the  one  as  a  great  crifne,  whilft  they  give 
the  other  admiffion  into  their  minds. 

But  if  this  were  to  be  attempted,  ihtjine- 
nefs  of  the  diftindion  betwixt  envy  and  emu- 
lation, would  fliew  that  it  was  ealier  to  divide 
them  in  wprds,  than  to  feparate  them  in 
adion, 

For 
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For  emulation,  when  it  is  defined  in  its  beft 
manner,  is  nothing  elfe  but  a  refinement  upon 
envy,  or  rather  the  moft  plaufibk part  of  that 
black  and  venomous  paffion. 

And  though  it  is  eafy  to  feparate  them  in 
the  notion^  yet  the  mofl:  acute  Fhilofopher,  that 
underftands  the  art  of  diftinguifiiing  ever  io 
well,  if  he  gives  himfelf  up  to  emulation^  will 
certainly  find  himfelf  deep  in  ewjy. 

For  envy  is  not  an  original  temper ^  but  the 
natural,  neceflary,  and  unavoidable  effedl  of 
emulation,  or  a  defire  of  glory. 

So  that  he  who  eftablifhes  the  one  in  the 
minds  of  people,  necefTarily  fixes  the  other 
there.  And  there  is  no  other  poflible  way  of 
deftroying  envy,  but  by  deftroying  emulation, 
or  a  defire  of  glory.  For  the  one  always  rifes 
and  falls  infproportion  to  the  other. 

I  know  it  is  laid  in  defence  of  this  method 
of  education,  that  ambition,  and  a  defire  of 
glory,  are  neceflary  to  excite  young  people  to 
indudry  ;  and  that  if  we  were  to  prefs  upon 
them  the  docflrines  of  humility,  vi'e  fhould  de- 
jed:  Their  minds,  and  fink  them  into  didnefs 
and  idlenefs, 

But  ihefe  people  who  fay  this,  do  not  confi- 
der,  that  this  reafon,  if  it  has  any  flrength,  is 
full  as  llrong  againft  preffmg  the  dodrines  of 
humility  upon  growji  men,  left  we  fiiculd  de- 
}ed:  their  minds,  and  fink  them  into  dulnefs 
and  idlenefs. 

For  who  does  not  fee,  that  7niddle-aged  ?nen 
want  as  much  the  afliftance  of  pride,  ambi- 
tion. 
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tion,  and  vain-glory,  to  fpur  them  up  to  adion 
and  induftry,  as  children  do  ?  And  it  is  vjery 
certain,  that  the  precepts  of  humility  are  more 
contrary  to  the  defigns  of  fuch  men,  and  more 
grievous  to  their  minds,  when  they  are  prefTed 
upon  them,  than  they  are  to  the  minds  of 
young  perfons. 

This  reafon  therefore  that  is  given,  why 
children  fhould  not  be  trained  up  in  the  prin- 
ciples of  true  hufnility,  is  as  good  a  reafon  why 
the  fame  humility  fliould  never  be  required  of 
grown  men. 

'Thirdly,  Let  thofe  people,  who  think  that 
children  would  be  fpoiled,  if  they  were  not 
thus  educated,  confider  this. 

Could  they  think,  that  if  any  children  had 
htQn  educated  by  our  blefled  Lord,  or  his  ho- 
ly Apoftles,  that  their  minds  would  have  been 
funk  into  dulnefs  and  idlenefs  ? 

Or  could  they  think,  that  fuch  children 
would  not  have  been  trained  up  in  the  pro- 
foundeft  principles  of  a  flrid:  and  true  humi- 
lity ?  Can  they  fay  that  our  blefl'ed  Lord,  who 
was  the  meekeft  and  humbleft  man  that  ever 
was  on  earth,  was  hindered  by  his  humility 
from  being  the  greatefl  example  of  worthy  and 
glorious  adions,  that  ever  were  done  by  man  ? 

Can  they  fay  that  his  Apoftles,  who  lived 
in  the  humble  fpirit  of  their  mafter,  did  there- 
fore ceafe  to  be  laborious  and  adive  inftru- 
ments  of  doing  good  to  all  the  world  ? 

A  few 
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A  few  fuch  reflecf^ions  as  thefe,  are  fuffici- 
-ent  to  expofe  all  the  poor  pretences  for  an  edu- 
cation in  pride  and  ambition. 

Paternus  lived  about /wo  hundred  ^tzx%  ago  ; 
he  had  but  one  fon,  whom  he  educated  him^ 
felf  in  his  own  houfe.  As  they  were  fit- 
ing  together  in  the  Garden,  when  the  child 
was  ten  years  old,  Paternus  thus  began  to 
him. 

The  little  time  that  you  have  been  in  the 
world,  my  child,  you  have  fpenc  wholly 
with  me  -,  and  my  love  and  tendernefs  to  you, 
has  made  you  look  upon  me  as  your  only 
friend  and  benefa(5lor,  and  the  caufe  of  all  the 
comfort  and  pleafure  that  you  enjoy  :  Your 
heart,  I  know,  would  be  ready  to  break  with 
grief,  if  you  thought  this  was  the  lafl  day 
that  I  fliould  live  with  you. 

But,  my  child,  though  you  now  think  your- 
felf  mighty  happy,  becaufe  you  have  hold  of 
my  hand,  you  are  now  in  the  hands,  and  un- 
der the  tender  care  of  a  much  greater  father 
and  friend  than  I  am,  whofe  love  to  you  is  far 
greater  than  mine,  and  from  whom  you  receive 
fuch  bleffings  as  no  mortal  can  give. 

That  God  whom  you  have  feen  me  daily 
worfhip,  whom  I  daily  call  upon  to  blefs  both 
you  and  me,  and  all  mankind,  whofe  won- 
drous ads  are  recorded  in  thofe  Scriptures 
which  you  conftantly  read  3  that  God  who 
created  the  heavens  and  the  earth,  who 
brought  a  flood  upon  the  old  world,  who  faved 
Noah  in  the  Ark,  who  was  the  God  oi  Abra^ 

ham. 
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ham,  Ifaac  and  Jacob,  whom  Job  blefTed  and 
praifed  in  the  greateft  afflidions,  who  delivered 
the  Ifraelites  out  of  the  hands  of  the  Egypti- 
ans, who  was  the  proted^or  of  righteous  Jofeph, 
Mofes,  yojhua,  and  holy  Daniel,  who  fent  fo 
many  Prophets  into  the  world,  who  fent  his 
Son  Jefus  Chrifl  to  redeem  mankind  ;  this 
God  who  has  done  all  thefe  great  things,  who 
has  created  fo  many  millions  of  men,  who 
lived  and  died  before  you  was  born,  with 
whom  the  fpiritsof  good  men  that  are  depart- 
ed this  life,  now  ^live^  whom  infinite  num- 
bers of  Angels  now  worftiip  in  heaven  ;  this 
great  God  who  is  the  creator  of  worlds,  of 
angels,  and  men,  is  your  loving  father  and 
friend,  your  good  creator  and  nouriilier,  from 
whom,  and  not  from  me,  you  received  your 
being  ten  years  ago,  at  the  time  that  I  plant- 
ed that  little  tender  Elm  which  you  there 
fee. 

I  myfelf  am  not  half  the  age  of  \\nsfiady 
Oak,  under  which  we  fit  -,  many  of  our  fathere 
have  fat  under  its  boughs,  we  have  all  of  us 
called  it  ours  in  our  turn,  though  it  ftands,  and 
drops  its  majiers,  as  it  drops  its  leaves. 

You  fee,  my  fon,  this  wide  and  large  Fir- 
mament  over  our  heads,  where  the  Sun  and 
Moon,  and  all  the  Stars  appear  in  their  turns. 
If  you  was  to  be  carried  up  to  any  of  thefe 
bodies  at  this  vaft  diftance  from  us,  you  would 
flill  difcover  others,  as  much  above  you,  as 
the  Stars  that  you  fee  here  are  above  the 
Earth.     Were  you  to  go  up  or  down,*£)^  or 
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Wefi^  North,  or  South,  you  would  find  the 
fame  height  without  any  top,  and  the  fame 
depth  without  any  bottom. 

And  yet,  my  child,  fo  great  is  God,  that 
all  thefe  bodies  added  together,  are  but  as  a 
grain  of  fand  in  his  fight.  And  yet  you  are  as 
much  the  care  of  this  great  God  and  Falhei^ 
of  all  worlds  and  zWfpirits,  as  if  he  had  no 
fon  but  you,  or  there  was  no  creature  for  him 
to  love  and  prote6i:  but  you  alone.  He  num- 
bers the  hairs  of  your  head,  watches  over  you 
fleepingor  waking,  and  has  preferved  you  from 
a  thoufand  dangers,  which  neither  you,  nor  I, 
know  any  thing  of. 

How  poor  my  power  is,  and  how  little  I 
am  able  to  do  for  you,  you  have  often  feen. 
Your  late^Vi/2^  has  fhewn  you,  how  little  I 
could  do  for  you  in  that  fiate ;  and  the  fre- 
quent pains  of  your  head  are  plain  proofs,  that 
I  have  no  power  to  remove  them. 

I  can  bring  youyi(?^and  medicines,  but  have 
no  power  to  turn  them  into  your  relief  and 
nouriihmenti  It  is  God  alone  that  can  do  this 
for  you. 

Therefore,  my  child,  fear,  and  worfiiip, 
and  love  God.  Your  eyes  indeed  cannot  yet 
fee  him.  But  every  thing  you  fee,  are  fo  many 
marks  of  his  power  and  prefence,  and  he  is 
nearer  to  you,  than  any  thing  that  you  can 
fee. 

Take  him  for  your  Lord,  and  Father,  and 

Friend;  look  up  unto  him  as  the  fountain  and 

caufe  of  all  the  good  that  you  have  received 
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through  my  hands ;  and  reverence  me  only  as 
the  bearer  and  minifier  of  God's  good  things 
unto  you.  And  he  that  blefled  my  father 
before  I  was  born,  will  blefs  you  when  I  am 
dead. 

Your  youth  and  little  mind  is  only  yet  ac- 
quainted with  my  family,  and  therefore  you 
think  there  is  no  happinefs  out  of  it.       , 

But,  my  child,  you  belong  to  a  greater  Fa- 
mily than  mine,  you  are  a  young  m-ember  of 
the  family  of  this  Almighty  Father  of  all  Na- 
tions, who  has  created  infinite  orders  of  An- 
gels, and  numberlefs  generations  of  men,  to  be 
fellow-members  of  one  and  the  fame  fociety 
.in  Heaven. 

You  do  well  to  reverence  and  obey  my  au- 
thority, becaufe  God  has  given  me  power  over 
you,  to  bring  you  up  in  his  fear,  and  to  do  for 
you,  as  the  holy  fathers  recorded  in  Scripture 
did  for  their  children,  who  are  now  in  reft  and 
peace  with  God. 

I  {hall  in  a  (liort  time  die,  and  leave  you  to 
God,  and  your/elf,  and  if  God  forgiveth  my 
fins,  I  (hall  go  to  his  Son  Jefus  Chrift,  and 
live  amongft  Patriarchs  and  Prophets,  Saints 
and  Martyrs,  where  1  £hall  pray  for  you,  and 
hope  for  your  fafe  arrival  at  the  fame  place. 

Therefore,  my  child,  meditate  on  thefe 
great  things,  and  your  foul  will  foon  grow 
great  and  noble  by  fo  meditating  upon  them. 

Let  your  thoughts  often  leave  theft  garJenh 

thefe  jif/ds  and  farms,   to  contemplate  upon 

God  and  Heaven,  to   confider   upon  Angels, 
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and  the  fpirits  of  good  men  living  in  light  and 
glory. 

As  you  have  Been  ufed  to  look  to  me  in  all 
your  anions,  and  have  been  afraid  to  do  any 
thing,  unlefs  you  flrft  knew  my  willj  fo  let  it 
now  be  a  rule  of  your  life,  to  look  up  to  God 
in  all  your  actions,  to  do  every  thing  in  his 
fear,  and  to  abftain  from  every  thing  that  is 
not  according  to  his  will. 

Bear  him  always  in  your  mind,  teach  your* 
thoughts  to  reverence  him  in  every  place,  for 
there  is  no  place  where  he  is  not. 

God  keepeth  a  book  of  life,  wherein  all  the 
acftions  of  all  men  are  written  5  your  name  is 
there,  my  child,  and  when  you  die,  this  book 
will  be  laid  open  before  men  and  angels,  and 
according  as  your  adions  are  there  found,  you 
will  either  be  received  to  the  happinefs  of 
thofe  holy  men  who  have  died  before  you,  of 
be  turned  away  amongft  wicked  fpirits,  that 
are  never  to  fee  God  any  more. 

Never  forget  this  book,  my  fon,  for  it  is 
written,  it  mud  be  opened,  you  mufi:  fee  it, 
and  you  mufl  be  tried  by  it.  Strive  therefore 
to  fill  it  with  your  good  deeds,  that  the  hand- 
writing of  God  may  not  appear  againftyou. 

God,  my  child,  is  all  Idve^  and  wijdom,  and 
goodnefs  \  and  every  thing  that  he  has  made, 
and  every  ad:ion  that  he  does,  is  the  effed:  of 
them  all.  Therefore  you  cannot  pleafe  God, 
but  fo  far  as  you  llrive  to  walk  in  love,  wif- 
dom,  and  goodnefs.  As  all  wifdom,  love,  and 
Z  2  good- 
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gQodnefs  proceeds  from  God,  fo  nothing  But 
love,  wifdom,  and  goodnefs,  can  lead  to  God, 

When  you  love  that  which  God  loves,  you- 
a£l  with  him,  you  join  yourfelf  to  him  ;  and 
when  you  love  what  he  diilikes,  then  you  op- 
pofe  him,  and  feparate  yourfelf  from  him. 
This  is  the  true  and  the  right  way;  think, 
what  God  loves,  and  do  you  love  it  with  all 
your  heart. 

Fird  of  all,  my  child,  worfliip  and  adore 
God,  think  of  him  magnificently,  fpeak  of 
him  reverently,  magnify  his  providence,  adore 
his  power,  frequent  his  fervice,  and  pray  unto 
him  frequently  and  conftantly. 

Next  to  this,  love  your  neighbour,  which 
is  all  mankind,  with  iach  tendernefs  and  af- 
fection as  you  love  yourfelf.  Think  how 
God  loves  all  mankind,  how  merciful  he  is  to 
them,  how  tender  he  is  of  them,  how  care- 
fully he  preferves  them,  and  then  ftrivetolove 
the  world,  as  God  loves  it. 

God  would  have  all  men  to  be  happy ; 
therefore  do  you  wilU  and  defire  the  fame. 
All  men  are  great  inftances  of  divine  love, 
therefore  let  all  men  be  inftances  of  your 
love. 

But  above  all,  my  fon,  mark  this,  never  do 
any  thing  through  ftrife,  or  envy,  or  emula- 
tion, or  vain-glory.  Never  do  any  thing  in 
order  to  excel  other  people,  but  in  order  to 
ple?fe  God,  and  becaufe  it  is  his  will,  that 
you  fiiould  do  every  thing  in  the  beft  manner 
that  you  can. 

For 
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For  if  it  is  once  a  pleafure  to  you  to  excei 
■other  people,  it  will  by  degrees  be  a  pleafure 
to  you  to  fee  other  people  not  fo  good  as 
yourfelf. 

Baniih  therefore  every  thought  of felf-pi^ide, 
and  felf-diJiin5iio?2y  and  accuftom  yourfelf  to 
■rejoice  in  all  the  excellencies  and  perfedions 
of  your  fellow-crearures,  and  be  as  glad  to  fee 
any  of  their  good  adiions,  as  your  own. 

For  God  is  as  well  pleafed  with  their  well 
-doings,  as  with  yours,  fo  you  ought  to  de-lire, 
that  every  thing  that  is  wife,  and  holy,  and 
fgood,  may  be  performed  in  as  high  a  manner 
■hy  other  people,  as  by  yourfelf. 

Let  this  therefore  be  your  only  motive  and 
fpur  to  all  good  adions,  honeft  induftry,  and 
■buiinefs,  to  do  every  thing  in  as  perfect  and 
excellent  a  manner  as  you  can.,  for  this  only 
reafon,  becaufe  it  is  plealing  to  God,  who  de- 
iires  your  perfection,  and  writes  all  your  actions 
in  a  book.  When  I  am  dead,  my  fon,  you 
will  be  mafter  of  all  my  eftate,  which  will  be 
a  great  deal  more  than  the  neceffities  of  one 
iamily  require.  Therefore,  as  you  are  to  be 
■charitable  to  the  fouls  of  men,  and  widi  them 
the  fame  happinefs  with  you  in  heaven,  fo 
be  charitable  to  their  bodies,  and  endeavour  to 
make  them  as  happy  as  you  upon  earth. 

As  God  has  created  all  things  for  the  com- 
mon good  of  all  men,  fo  let  that  part  of  them 
which  has  fallen  to  your  fhare,  be  employed  as 
God  would  have  all  employed,  for  the  com- 
mon  good  of  all. 
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Do  good,  my  fon,  firll:  of  all  to  thofe  that 
mod  deferve  it,  but  remember  to  do  good  to 
3II.  The  greated:  finners  receive  daily  inftanr 
ces  of  God's  goodnels  towards  them,  he  nou- 
ri(hes  ^nd  preferves  them,  that  they  may  re- 
pent, and  return  to  him  ;  do  you  therefore' 
imitate  God,  and  think  no  one  too  bad  to 
receive  your  relief  and  kindnefs,  v.'hen  you 
fee  that  he  wants  it. 

I  am  teaching  you  Latin  and  Greek,  not 
that  you  {hould  defire  to  be  a  great  Critic^  a 
fine  Foet,  or  an  eloquent  Orator  ;  I  would 
pot  have  your  heart  feel  any  of  thefe  defires  ; 
for  the  defire  of  thefe  accompliiliments,  is  a 
vanity  of  the  mind,  and  the  mafters  of  them 
are  generally  vain  men.  For  the  defire  of  any 
thing  that  is  not  a  real  good,  leiTens  the  appli- 
cation of  the  mind  after  that  which  is  fo. 

But  I  teach  you  thefe  languages,  that  at 
proper  times  you  may  look  into  the  hiftory  of 
pafl;  ages,  and  learn  the  methods  of  God's 
providence  over  the  world  :  that,  reading  the 
writings  of  the  antient  Sages,  you  may  fee 
how  wifdom  and  virtue  have  been  the  praife 
of  great  men  of  all  ages,  and  fortify  your 
mind  by  thefe  wife  fayings. 

Let  truth  and  plainnefs  therefore  be  the 
only  ornament  of  your  language,  and  Audy 
nothing  but  how  to  think  of  all  things  as 
they  deferve,  tochufe  every  thing  that  is  bell, 
to  live  according  to  reafon  and  order,  and  to 
a(5t  in  every  part  of  your  life  in  conformity  to 
the  will  of  God. 

Study 
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Study  how  to  fill  your  heart  full  of  the 
love  of  God,  and  the  love  of  your  neighbour, 
and  then  be  content  to  be  no  deeper  a  fcholar, 
no  finer  a  gentleman,  than  thefe  temper, 
will  make  you.  As  true  Religion  is  nothing 
elfe  but  fimple  Nature  governed  by  right  rea- 
{on^  fo  it  loves  and  requires  great  plainnefs 
and  fimplicity  of  life.  Therefore  avoid  all 
fuperfluous  (hews  of  finery  and  equipage,  and 
let  your  houie  be  plainly  furnifhed  with  mo- 
derate conveniencies.  Do  not  confider  what 
your  eftate  can  afford,  but  what  right  reafon 
requires. 

Let  your  {^refs  be  fober,  clean,  and  modeft, 
not  to  fet  out  the  beauty  of  your  perfon,  but 
to  declare  the  fobriety  of  your  mind,  that 
your  outward  garb  may  refemble  the  inward 
plainnefs  and  fimplicity  of  your  heart.  For  it 
IS  highly  reafonable,  that  you  (hould  be  one 
man,  all  of  a  piece,  and  appear  outwardly 
fuch  as  you  are  inwardly. 

As  to  your  meat  and  drink,  in  them  obferve 
the  higheji  rules  of  Chriftian  temperance  and 
fobriety  ;  confider  your  body  only  as  the  fer- 
vant  and  minifier  of  your  foul  j  and  only  fo 
nourifh  it,  as  may  befl  perform  an  humble 
and  obedient  fervice  to  it- 
Bur,  my  fon,  obferve  this  as  a  mofl:  princi- 
pal thing,  which  I  (hall  remember  you  of  as 
long  as  I  live  with  you. 

Hate  and  defpife  all  human  glory y  for  it  is 

nothing  elfe  but  human  folly.     It  is  thegreat- 
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efl:  fnare,  and  the  greatefi;  betrayer  that  you 
can  poffibly  admit  into  your  heart. 

Love  humility  in  all  its  inftances,  praflife 
it  in  all  its  partF,  for  it  is  the  nobleft  ftate  of 
the  foul  of  man  -,  it  will  fet  your  heart  and 
afiedions  right  towards  God,  and  fill  you  with 
every  temper  that  is  tender  and  afFediionate 
towards  men. 

Let  every  day  therefore  be  a  day  of  humili- 
ty, condefcend  to  all  the  weaknefs,  and  in- 
.firmities  of  your  fe'ilow-creatures,  cover  their 
frailties,  love  their  excellencies,  encourage 
their  virtue?,  relieve  their  wants,  rejoice  in 
tlicir  profperities,  compaffionate  their  diftrefs, 
receive  their  friendfhip,  overlook  their  un- 
kindnefs,  forgive  their  malice,  be  a  fervant  of 
f-rvants,  and  condefcend  to  do  the  loweft  of- 
fices to  the  loweft  of  mankind. 

Afpire  after  nothing  but  your  own  purity 
and  perfedion,  and  have  no  ambition,  but  to 
do  every  thing  in  fo  reafonable  and  religious 
a  manner,  that  you  may  be  glad  that  God  is 
every  where  prcfent,  and  fees  andobferves  all 
your  adions.  The  greatefc  trial  of  humility 
is  an  humble  behaviour  towards  your  equals  in 
agey  eJiatCy  and  condition  oflife.  Therefore 
be  careful  of  all  the  motions  of  your  heart 
towards  ihefe  people.  Let  all  your  behaviour 
towards  them  be  governed  by  unfeigned  love. 
Have  no  dcfire  to  put  any  of  your  equals  be- 
low you,  nor  any  anger  at  thofe  that  would 
put  themfelves  above  you.  If  they  are  proud, 
;hey  are  ill  of  a  very  bad  diflemper,  let  them 

therefore 
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therefore  have  your  tender  pity  ;  and  perhaps 
your  meeknefs  may  prove  an  occafion  of  their 
cure.  But  if  your  humility  fliould  do  them 
no  good,  it  will  however  be  the  greateft  good 
that  you  can  do  toyourfelf. 

Remember  that  there  is  but  one  man  in  the 
world,  with  whom  you  are  to  have  perpetual 
contention,  and  be  always  ftriving  to  exceed 
him,  and  that  is  yourfelf. 

The  time  of  pradifing  thefe  precepts,  my 
child,  will  foon  be  over  with  you,  the  world 
will  foon  flip  through  your  hands,  or  rather 
you  will  foon  flip  through  it  -,  it  fcems  but  the 
other  day  flnce  I  received  thefe  fame  infl:ruc- 
tions  from  my  dear  Father,  that  I  am  now  lea- 
ving with  you.  And  the  God  that  gave  me 
ears  to  hear,  and  a  heart  to  receive  what  my 
Father  faid  unto  me,  will,  I  hope,  give  you 
grace  to  love  and  follow  the  fame  infl:ru6tions. 

Thus  did  P^/^r;?//^  educate  his  fon. 

Can  any  one  now  think  that  fuch  an  educa- 
tion as  this,  would  weaken  and  dejed:  the 
minds  of  young  people,  and  deprive  the  world 
of  any  worthy  and  reafonable  labours  ? 

It  is  fo  far  from  that,  that  there  is  nothing 
fo  likely  to  enoble,  and  exalt  the  mind,  and 
prepare  it  for  the  mod  heroical  exercife  of  all 
virtues. 

For  who  will  fay,  that  a  love  of  God,  a  defire 
of  pleafing  him,  a  love  of  our  neighbour,  a 
love  of  truth,  of  reafon,  and  virtue,  a  con- 
templation of  eternity,  and  the  rewards  of 
piety,  are  not  ftronger  motives  to  great  and 

good 
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good  adions,  than  a  little  uncertain  popular 
praife. 

On  the  other  hand,  there  is  nothing  in  rea- 
lity that  more  weakens  the  mind,  and  reduces 
it  to  meannefs  and  flavery,  nothing  that  makes 
h  lefs  mailer  of  his  own  adions,  or  lefs  capable 
of  following  reafon,  than  a  love  of  praife  and 
honour. 

For  as  praife  and  honour  are  often  'given  to 
things  and  perfofiSy  where  they  are  not  due,  as 
that  is  generally  moft  praifed  and  honoured, 
that  moft  gratifies  the  humours,  faJImjiSy  and 
vicious  tempers  of  the  world  j  fo  he  that  ads 
upon  the  defire  of  praife  and  applaufe,  muft 
part  with  every  other  principle  ;  he  muft  fay 
black  is  'white,  put  bitter  {ox  fweet,  ^wdfweef 
for  littery  and  do  the  meaneft,  bafeft  thing?, 
in  order  to  be  applauded. 

For  in  a  corrupt  world,  as  this  is,  worthy 
adions  are  only  to  be  fupported  by  their  own 
worth,  where,  inftead  of  being  praifed  and, 
honoured,  they  are  moft  often  reproached, 
and  perfecuted. 

So  that  to  educate  children  upon  a  motive 
q{  emulation,  or  a  defire  of  glory,  in  a  world 
where  glory  itfelf  is/^^^,  and  moft  common- 
ly given  wrong,  is  to  deftroy  the  natural  inter 
grity  and  fortitude  of  their  minds,  and  give 
them  a  biafs^  which  will  oftner  carry  them  to 
bafe  and  mean,  than  great  and  worthy  ac- 
Jions, 
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CHAP.   XIX. 

^hewing  how  the  method  of  educating  daughters 
maizes  it  difficult  for  them  to  enter  into  the 

.  fpirit  of  Chrljiian  hwniUty.  How  miferably 
they  are  injured  and  abufed  by  fuch  an  ediica^ 
tion.  T^he  fpirit  of  a  better  education,  r^re- 
fented  in  the  charaBer  ^Eufebia. 

I 

THAT  turn  of  mind  which  is  taught 
and  encouraged  in  the  education  of 
dciugJiters,  ipakes  it  exceeding  difficult  for 
them  to  enter  into  fuch  a  fcnfe  and  pradlice  of 
humiHty,  as  the  fpirit  of  Chriftianity  re- 
quire?. 

The  right  education  of  this^^x,  is  of  the 
utmofl  importance  to  human  hfe.  There  is 
nothing  that  is  more  dcfirable  for  the  com- 
mon good  of  all  the  world.  For  though  wo- 
men do  not  carry  on  the  trade  and  bufmefs  of 
the  world,  yet  as  they  are  mothers^  and  mif 
trejjes  of  families,  that  have  for  fome  time  the 
care  of  the  education  of  their  children  of 
both  forts,  they  are  intruded  with  that  which 
is  of  the  greateft  confequence  to  human  life. 
For  this  reafon,  good  or  had  women  are  likely 
to  do  as  much  good  or  harm  in  the  world, 
as  good  or  bad  men  in  the  greateft  bulinefs  of 
life. 

For  as  the  health  2LndJlrength,  or  weaknefs 
pf  our  bodies,  is  very  much  owing  to  their 
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methods  of  treating  us  when  we  were  young; 
fo  the  foimdnefs  ox  folly  of  our  minds,  are  not 
lefs  owing  to  thofe  Jirfi  tempers  and  ways  of 
thinking,  which  we  eagerly  received  from  the 
love,  tendernefsy  authority,  and  conftant  con- 
n)erfatio7i  of  our  mothers. 

As  we  call  our  firft  language  our  mother- 
tongue,  fo  we  may  as  juftly  call  our  firft  tem- 
pers our  mother- temper s y  and  perhaps  it  may 
be  found  more  eafy  to-forget  the  language^  than 
to  part  entirely  with  thofe  tempers  which  we 
iearnt  in  the  nurfery. 

It  is  therefore,  much  to  be  lamented,  that 
this  feXy  on  whom  fo  much  depends,  who 
have  the  firft  forming  both  of  our  bodies  and 
our  mindsy  are  not  only  educated  in  pridey  but 
in  ihcfillieji  and  moll  contemptible  part  of  it. 

They  are  not  indeed  fnffered  to  difoiite  with 
U3  the  proud  prizes  of  arts  and  fciences,  of 
learning  and  eloquence,  in  which  I  have  much 
■fufpicion  they  would  often  prove  our  fuperiors; 
but  we  turn  them  over  to  the  ftudy  of  beauty 
and  drefs,  and  the  whole  world  confpires  to 
make  them  think  of  nothing  elfe.  Fathers 
^ndi  mot h£rs^  friends  znd  relations y  feem  to  have 
no  other  widi  towards  the  little  girl,  but  that 
ihe  may  have  a  fair  fkiny  a  fine  fiape,  drefs 
ivell,  and  dance  to  admiration. 

Now  if  a  fondnefs  for  our  perfons,  a  defire 
of  beauty,  a  love  of  drefs,  be  a  part  of  pride 
(as  fureiy  it  is  a  moft  contemptible  part  of  it) 
■the  firft  flep  towards  a  uw?na?is  humility,  feems 
io  require  a  repentance  of  her  education. 

For 
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For  it  mufi:  be  owned,  that,  generally  fpeak- 
ing,  good  parents  are  never  more  fond  of  their 
daughters,  than  when  they  Tee  them  too  fond 
of  themfelves,  and  dreffed  in  fuch  a  manner, 
as  is  a  great  reproach  to  the  gravity  and  fobrie- 
ty  of  the  Chriftian  life. 

And  what  makes  this  matter  ftill  more  to 
be  lamented,  is  this,  That  women  are  not 
only  fpoiled  by  this  education,  but  we  fpoil 
that  part  of  the  world,  which  would  o:her- 
wife  furnifh  moji  tnjlances  of  an  eminent  and 
exalted  piety. 

For  I  believe  it  may  be  affirmed,  that  for 
the  mod  part  there  is  a  finer  fenje,  a  clearer 
mindy  2,  readier  apprehenfiony  and  gentler  difpo- 
fitions  in  thaty^^r,   than  in  the  other. 

All  which  tempers,  if  they  were  truly  im- 
proved by  proper  ftudies,  and  fober  methods 
of  education,  would  in  all  probability  carry 
them  to  greater  heights  of  piety,  than  are  to 
be  found  amongft  the  generality  of  men. 

For  this  reafon,  I  fpeak  to  this  matter  with 
fo  much  opennefs  and  plainnefs,  becaufe  it  is 
much  to  be  lamented,  that  perfons  (o  natural- 
ly qualified  to  be  great  examples  of  piety, 
Ihould  by  an  erroneous  education,  be  made 
poor  and  gaudy  fpedlacles  of  the  greateft  va-  ^ 
nity. 

The  Church  has  formerly  had  eminent  faints 
in  that  fcx,  and  it  may  reafonably  be  thought, 
that  it  is  purely  owing  to  their  poor  and  vain 
education,  that  this  honour  of  their  fex  is  for 
the  mofi  part  confined  xo  former  ages. 

The 
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The  corruption  of  the  world  indulges  theni 
in  great  vanity,  and  mankind  feem  to  conli- 
der  them  in  no  other  view,  than  as  fo  many 
painted  idols i  that  are  to  aliure  and  gratify  their 
paffions  ',  fo  that  if  many  women  are  vdiriy 
light,  gewgaw  creatures,  they  have  this  to  ex- 
cufe  themfelves,  that  they  are  not  only  fuch  ' 
as  their  education  has  made  them,  but  fuch  as 
xht  generality  of  the  world  allows  them  to  be. 

But  then  they  (hould  confider,  that  the 
friends  to  their  vanity  are  no  friends  of  theirs  j 
they  (hould  confider,  that  they  are  to  live  for 
themfelves,  that  they  have  as  great  a  (hare  in 
the  rational  nature  as  men  have  3  that  they 
have  as  much  reafon  to  pretend,  and  as  much 
neceffty  to  afpire  after  the  highefl  accompliJJj- 
ments  of  a  Chriftian  and  iblid  virtue,  as  the 
gravefi  and  wifefi  among  Chriftiari  Philofo^ 
pliers. 

They  fhould  confider,   that  they  are  abvfcd 

and  injured^   and  betrayed  Uovn  their  only  per- 

feSiion,  whenever  they   are   taught,  that   any 

thing  is  an  ornament  in  them,  that  is  not  an 

ornament  in  the  wifef  amongil:  mankind. 

It  is  generally  faid,  that  wo?nen  are  natural- 
ly of  little  and  vain  minds ,  but  this  I  look 
upon  to  be  ^L^falfe  and  unreafonable,  as  to  fay, 
that  butchers  are  naturally  cruel ,  for  as  their 
cruelty  is  not  owing  to  their  nature,  but  to 
their  w^j/of  life,  which  has  changed  their  na- 
ture 3  fo  whatever  Uttlenefs  and  vanity  is  to  be 
obferved  in  the  minds  of  women,  it  is  like 
the  cruelty    of  butchers,    a    temper    that    is 

wrought 
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wrought  into  them  by  that  life  which  they 
are  taught  and  acciifiomed  to  lead. 

At  lealt  thus  much  muft  be  faid,  that  we 
cannot  charge  any  thing  upon  their  nature,  till 
we  take  care  that  it  is  not  perverted  hy  their 
education. 

And  on  the  other  hand,  if  it  were  true 
that  they  were  thus  naturally  vain  and  light, 
then  how  much  more  blameable  is  that  edu- 
cation, which  Teems  contrived  lojlrengthen  and 
increafe  this  folly  and  weaknefs  of  their 
minds  ? 

For  if  it  were  a  virtue  in  a  woman  to  be 
proud  and  vain  in  herfelf,  we  could  hardly 
take  better  means  to  raife  this  paffion  in  her, 
than  thofe  that  are  now  ufed  in  her  educa- 
tion. 

Matilda  is  a  fine  woman,  of  good  breedijig, 
gx^diifenfe,  and  much  religion.  She  has  three 
daughters  that  are  educated  by  herfelf.  She 
Vv'ill  not  trufl:  them  with  any  one  elfe,  or  at 
zny  fchool,  for  fear  they  (hould  learn  any  thing 
ill.  She  (lays  v/ith  the  dancing- mafier  all  the 
time  he  is  with  them,  becaufe  (he  will  hear 
every  thing  that  is  faid  to  them.  She  has 
heard  them  read  the  Scriptures  fo  often,  that 
they  can  repeat  great  part  of  it  without  book  : 
And  there  is  fcarce  a  good  book  oi  devotion ^ 
but  you  may  find  it  in  their  clofets. 

Had  Matilda  lived  in  the  firft  ages  of  Chrifli- 
anity,  when  it  was  prad:ifed  in  the  fulnefs 
and  plainnefs  of  its  dod:rines,  {he  had  in  all 
probabilitv   been   one  of  its   greatefl   faints. 

But 
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But  as  fhe  was  born  in  corrupt  times,  where 
fhe  wants  examples  of  Chriftian  perfedion, 
and  hardly  ever  law  a  piety  higher  than  her 
own  ;  fo  fhe  has  many  defeds,  and  commu- 
nicates them  all  to  her  daughters. 

Matilda  never  was  meanly  drefled  in  her  life  j 
and  nothing  pleafes  her  in  drefs,  but  that 
which  is  very  rich  and  beautiful  to  the  eye. 

Her  daughters  fee  her  great  zeal  for  religi- 
on, but  then  they  fee  an  equal  earneftnefs  for 
all  forts  o'i finery.  They  fee  (he  is  not  negli- 
gent of  her  devotion^  but  then  they  fee  her 
more  careful  to  preferve  her  complexioji,  and  to 
prevent  thofe  changes,  Vv^hich  time  and  age 
threaten  her  with. 

They  are  afraid  to  meet  her,  if  they  have 
miffed  the  Church  ;  but  then  they  are  more 
afraid   to   fee   her,   if  they  are   not   laced  as 
firaight  as  they  can  poffibly  be. 

She  often  (hews  them  her  own  piSlure, 
which  was  taken  when  their  father  fell  in  love 
with  her.  She  tells  them,  how  difiraBed  he 
was  with  paffion  at  ihz  firji  fight  of  her,  and 
that  (he  had  never  had  iofine  a  complexion ,  but 
for  the  diligence  of  her  good  mother,  who 
took  exceeding  care  of  it. 

Matilda  is  fo  intent  upon  all  the  arts  of  im- 
proving their  drefs,  that  (lie  has  fome  new 
fancy  almoft  every  day,  and  leaves  no  orna- 
ment untried,  from  the  richeft  jewel  to  the 
-^QOiz^  flower.  She  is  fo  nice  and  critical  in 
her  judgment,  fo  fenfible  of  the  fmalleft  error, 
that  the  maid  is  often  forced  to  drefs  and  un- 
8  drefs 
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drefs  her  daughters  three  or  four  times  in  * 
day,  before  fhe  can  be  fatisfied  with  it. 

As  to  the  patchings  the  feferves  that  to  her- 
felf  J  for,  (he  fays,  if  they  are  not  ftuck  on 
with  judgment,  they  are  rather  a  prejudice, 
than  an  advantage  to  the  face. 

The  children  fee  fo  plainly  the  temper  of 
their  mother,  that  they  even  afFed:  to  be  more 
pleafed  with  drefs,  and  to  be  more  fond  of 
every  little  ornament,  than  they  really  arc> 
merely  to  gain  her  favour. 

They  faw  their  eldeft  lifter  once  brought  to 
her  tearSi  and  her  perverfnefs  feverely   repri- 
manded, for  prefuming  to  fay,  that  fhe  thought 
it   was  better  to  cover  the  fieck,  than  to  go  fo 
far  naked  as  the  modern  drefs  requires. 

She  ftints  them  in  their  meals,  and  is  vcvf 
fcrupulous  of  what  they  eat  and  drink,  and 
tells  them  how  vn2iny  Jine  fiapes  (he  has  feen 
fpoiled  in  her  time,  for  want  of  fuch  care.  If 
a  pimple  rifes  in  their  faces,  Ihe  is  in  a  great 
fright,  and  they  themfelves  are  as  afraid  to  fee 
her  with  it,  as  if  they  had  committed  fome 
great  fin. 

Whenever  they  begin  to  look  too  fanguine 
and  healthful,  Ihe  calls  in  the  afllftance  of  the 
dodior  j  and  if  phyfc,  or  ijfues,  will  keep  the 
complexion  from  inclining  to  coarfe  or  ruddy^ 
fhe  thinks  them  well  employed. 

By  this  means  they   are  poor,  pale,  fickly, 

infirm  creatures,   vapoured  through   vrant  of 

fpirits,  crying  at  the  fmalleft  accidents,yk;i?^«- 

ing  away  at  any  thing  that  frights  them  and 

A  a  hardly 
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hardly  able  to  bear  the  weight  of  their  beft 
cloaths. 

The  eldefi:  daughter  lived  as  long  as  {he 
could  under  this  dicipline,  and  died  in  the 
twentieth  year  of  her  age. 

When  her  body  was  opened,  it  appeared 
that  her  ribs  had  grown  into  her  livery  and 
that  her  other  entrails  were  much  hurt,  by 
being  crujhed  together  with  h^T  ftays^  which 
her  mother  had  ordered  to  be  twitched  fo  ftrait 
that  it  often  brought  tears  into  her  eyes,  whilft 
the  maid  was  dreffing  her. 

Her  youngefl:  daughter  is  run  away  with  a 
gajnejier,  a  man  in  great  beauty,  who  in 
drejjing  and  dancing  has  no  fuperior. 

Matilda  fays,  ihe  fhould  die  with  grief  at 
this  accident,  but  that  her  confcience  tells  her, 
{he  has  contributed  nothing  to  it  herfelf. 
She  appeals  to  their  clofets,  to  their  books  of 
devotion,  to  teftiTy  what  care  fhe  has  taken, 
to  eftablidi  her  (:hildren  in  a  life  of  folid  piety 
and  devotion. 

Now  though  I  do  not  intend  to  fay,  that  no 
daughters  are  brought  up  in  a  better  way  than 
this,  for  I  hope  there  are  many  that  are  ;  yet 
thus  much  I  believe  may  be  faid,  that  the 
much  greater  part  of  them,  are  not  brought 
up  fo  well,  or  accuftomed  to  fo  much  Religi- 
on, as  in  the  prefent  inftance. 

Their  miods  are  turned  as  much  to  the  care 
of  their  beauty  and  drefs,  and  the  indulgence 
of  vain  defires,  as  in  the  prefent  cafe,  with- 
out having  fuuh   rules    ol    devorion  to  ftand 

againfl 
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again  ft  it.  So  that  if  folid  piety,  humility  ^ 
and  zfober  fenfe  of  themfelves,  is  much  want- 
ed in  that  fex,  it  is  the  plain  and  natural 
confcquence  of  a  vain  and  corrupt  educa- 
tion. 

And  if  they  are  often  too  ready  to  receive 
the  firft  fops,  beaux,  and  fine  dancers^  for 
their  huiha.nds  ;  it  is  no  wonder  they  Ihould 
like  that  in  men,  which  they  have  been  taught 
to  admire  in  themfelves. 

And  if  they  are  often  ittxx  to  lofe  that 
little  Religion  they  were  taught  in  their  youth, 
it  is  no  more  to  be  wondered  at,  than  to  fee 
a  little  flower  choaked  and  killed  amongft  rank 
weeds. 

For  perfl)nal  pride,  and  affeBatioUy  a  delight 
in  beauty,  ^indfondfie/s  of  finery,  are  tempers 
that  muft  either  kill  all  Religion  in  the  loul, 
or  be  themfelves  killed  by  it  ;  they  can  no 
more  thrive  together,  than  health  and  flck^ 
nefs. 

Some  people  that  judge  haftily  will  per- 
haps here  fay,  that  I  am  exercifing  too  great 
a  feverity  againft  the  fex. 

But  more  reafonable  perfons  will  eafily  ob- 
ferve,  that  I  entirely  fpare  \\i^ fex,  and  only 
arraign  their  education ;  that  I  not  only  fpare 
them,  but  plead  their  intereft^  aflert  their 
honour,  fet  forth  their  perfeBions,  commend 
their  natural  tempers,  and  only  condemn  that 
education,  which  is  fo  injurious  to  their  intc- 
refts,  fo  debafes  their  honour,  and  deprives 
A  a  2  ihcm 


2^6  A  ferious  Call 

them  of  the  benefit  of  their  excellent  natures 
and  tempers. 

Their  education,  I  profefs,  I  cannot  fpare  ; 
but  the  only  reafon  is,  becaufe  it  is  their 
greatejl  enemy,  becaufe  it  deprives  the  world 
of  fo  many  blejjings,  and  the  Church  of  fo 
m2iny  faints,  as  might  reafonably  be  expected 
from  perfons,  fo  formed  by  their  natural  tem- 
pers to  all  goodnefs  and  tendernefs,  and 
fo  fitted  by  the  clearnefs  and  brightnefs  of 
their  minds,  to  contemplate,  loVe,  and  admire 
every  thing  that  is  holy,  virtuous,  and  di- 
vine. 

If  it  (hould  here  be  faid,  that  I  even 
charge  too  high  upon  their  education,  and  that 
they  are  not  fo  much  hurt  by  it,  as  I  ima- 
gine : 

It  may  be  anfwcred,  that  though  I  do  not 
pretend  to  flate  the  exaB  degree  of  mifchief 
that  is  done  by  it,  yet  its  plain  and  natural 
tendency  to  do  harm,  is  fufficient  to  juftify 
the  mofi  <2^/z//^  condemnation  of  it. 

But  if  any  one  would  know,  how  generally 
women  are  hurt  by  this  education  ;  if  he  ima- 
gines there  may  be  no  perfonal  pride,  or  vain 
fondnefs  of  themfelves,  in  thofe  that  are 
patched  2in6  drejfed  o\ii  with  fo  much  glitter 
oi  art  and  ornament : 

Let  him  only  make  the  following  experi- 
ment wherever  he  pleafes. 

Let  him  only  acquaint  any  fuch  woman 
with  his  opinion  of  her  :  I  do  not  mean  that 
he  fhould  tell  her  to  her  face,  or  do  it  in  any 
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rude  public  manner ;  but  let  bim  contrive 
the  moft  civily  fecrett  friendly  way  that  he 
can  think  of,  only  to  let  her  know  his  opini- 
on, that  he  thinks  (he  is  neither  hanJfome, 
nor  drejfes  well,  nor  becomes  her  finery  ;  and  I 
dare  fay,  he  will  find  there  are  but  very  few 
fine  drejfed  women  that  will  like  him  never 
the  worfe  for  his  bare  opinioTiy  though  known 
to  none  but  themfelves  ;  and  that  he  will  not 
be  long  without  feeing  the  effeBs  of  her  re- 
fentment. 

But  iffuch  an  experiment  would  fhew  him, 
that  there  are  but  few  fuch  women  that  could 
bear  with  his  friendjhip,  after  they  knew  he 
had  fuch  an  opinion  of  them,  furely  it  is  time 
to  complain  of,  and  accufe  that  education, 
which  fo  generally  corrupts  their  hearts. 

For  though  it  is  hard  to  judge  ©f  the  hearts 
of  people,  yet  where  they  declare  their  re- 
fentmenty  and  uneafmefs  at  any  thing,  there 
they  pafs  the  judgment  upon  themfelves.  If 
a  woman  q2s\v\ox  forgive  a  man  who  thinks  (he 
has  no  beauty^  nor  ^ny  ornament  from  her 
drefs,  there  (b.e  infallibly  difcovers  th^Jiate  of 
her  own  heart,  and  is  condemned  by  her  own, 
and  not  another's  judgment. 

For  we  never  are  angry  at  others,  but  when 
their  opinions  of  us  are  contrary  to  that  which 
we  have  of  ourfelves. 

A  man  that  makes  no  pretences  to  fcholar- 

fliip,  is  never  angry  at  thofe  that  do  not  take 

him  to  be  a  fcholar  :  fo  if  a  woman  had  no 

Qplnion  of  her  own  perfon  and  drefs,  (he  ihould 

A  a  3  never 
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never  be  angry  at  thofe,  who  are  of  the  fame 
opinion  with  herfelf. 

So  that  the  genera]  bad  effeds  of  this  edu- 
cation, are  too  much  known  to  admit  of  any 
reafonable  doubt. 

But  how  poffible  it  is  to  bring  up  daugh- 
ters in  the  more  excellent  way,  let  the  following 
charader  declare. 

Eufebia  is  a  pious  widow,  well  born,  and 
well  bred,  and  has  a  good  eftate  for  five  daugh- 
ters, whom  fhe  brings  up  as  one  entrufted  by 
God,  to  fit  five  virgins  for  the  kingdom  of 
Heaven.  Her  family  has  the  fame  regulation 
as  a  religious  hozife,  and  all  its  orders  tend  to 
the  fupport  of  a  conftant  regular  devotion. 

She,  her  daughters^  and  her  maids,  meet 
together  at  all  the  hours  of  prayer  in  the  day, 
and  chant  Pfalms,  and  other  devotions,  and 
fpend  the  reft  of  their  time  in  fuch  good 
works  and  innocent  diverfions,  as  render 
them  fit  to  return  to  their  Pfalms  and 
Prayers. 

She  loves  them  as  her  fplritual  children, 
and  they  reverence  her  as  their  fpiritual  mo- 
ther, with  an  affedion  far  above  that  of  the 
fondeft  friends. 

She  has  divided  part  of  her  eftate  amongft 
them,  that  every  one  may  be  charitable  out 
of  their  own  ftock,  and  each  of  them  take  it 
in  their  turns  to  provide  for  the  poor  andfck 
of  the  Parifti. 

Pufebia  brings  them  up  to  all  kinds  of  la- 
bour that  are  proper  for  women,  as  fewijig, 

knittiiigt 
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knitting, /pinning^  and  all  other  parts  of  houfe- 
wifery  -,  not  for  their  amujement,  but  that  they 
may  be  ferviceable  to  themfelves  and  others, 
and  be  faved  from  thofe  temptations  which 
attend  an  idle  life. 

She  tells  them,  fhe  had  rather  fee  them  re- 
duced to  the  neceffity  of  maintaining  them^ 
felves  by  their  own  work,  than  to  have  riches 
to  excufe  themfelves  from  labour.  For 
though,  fays  (he,  you  may  be  able  to 
affift  the  poor  without  your  labour,  yet  by 
your  labour  you  will  be  able  to  afHft  them 
more. 

If  Eufebia  has  lived  as  free  from  fin  as  it  is 
poiTible  for  human  nature,  it  is  becaufe  fhc  is 
always  watching  and  guarding  againft  all  in- 
Jiances  of  pride.  And  if  her  virtues  are  ftrong- 
er  and  higher  than  other  people's,  it  is  becaufe 
they  are  all  founded  in  a  deep  humility. 

My  children,  fays  (he,  when  your  father 
died,  I  was  much  pitied  by  my  friends,  as 
having  all  the  care  of  a  family,  and  the  ma-^ 
nagement  of  an  e(late  fallen  upon  me. 

But  my  own  grief  was  founded  upon  an- 
other principle;  I  was  grieved  to  fee  mvfelf 
deprived  of  fo  faithful  a  friend,  and  that  fuch 
an  eminent  example  of  Chriftian  virtues, 
ihould  be  taken  from  the  eyes  of  his  children, 
before  they  were  of  an  age  to  love  and  fol- 
low it. 

But  as  to  worldly  cares,  which  my  friends 

-thought  fo  heavy  upon  me,  they  are  mod:  of 

A  a  4  them 
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them  of  our  own  making,  and  fall  away  as 
foon  as  we  know  our/elves. 

If  a  perfon  in  a  dreafn  is  difturbed  with 
ftrange  appearances,  his  trouble  is  over  as  (oojr 
as  he  is  awake,  and  fees  that  it  was  the  folly 
of  a  dream. 

Now  when  a  right  knowledge  of  ourfelves 
enters  into  our  minds,  it  makes  as  great 
change  in  all  our  thoughts  and  apprehenfions, 
as  when  we  awake  from  the  wandrings  of  a 
dream. 

We  acknowledge  a  man  to  be  mady  or  me- 
Jancholy,  who  fancies  himlelf  to  be  a  ^afs,  and 
{o  is  afraid  of  /tirring;  or  taking  himfelf  to 
be  wax,  dare  not  let  the  Sun  fhine  upon 
him. 

But,  my  children,  there  are  things  in  the 
world  which  pafs  for  wifdom^  politenefs^  gran- 
deur, happinefsy  ^ndjine  breeding,  which  fliew 
as  great  ignorance  of  ourfelves,  and  might  as 
juftly  pafs  for  thorough  madnefs,  as  when  a 
man  fancies  himfelf  to  be  glafs,  or  ice. 

A  woman  that  dares  not  appear  in  the 
world  without  ^«^  cloaths,  that  thinks  it  a 
happinefs  to  have  a  i^^^^t  finely  coloured,  to  hsve 
a  fkin  delicately  fair,  that  had  rather  die  than 
be  reduced  to  poverty,  and  be  forced  to  work 
for  a  poor  maintenance,  is  as  ignorant  of  her- 
felf  to  the  full,  as  he  that  fancies  himfelf  to 
htglafs. 

For  this  reafon,  all  my  difcourfe  with  you, 

has   been    to  acquaint  you    with   yourfelves, 

and  to  actuflom  you  to  fuch  books  and  dcvo- 

2  tions. 
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tions,  as  may  befl  inftrud  you  in  this  greateft 
of  all  knowledge. 

You  would  think  it  hard,  not  to  know  the 
family  into  which  you  was  born,  what  an- 
ceftors  you  were  defcended  from,  and  what 
cftate  was  to  come  to  you.  But,  my  children, 
you  may  know  all  this  with  exad:nefs,  and 
yet  be  as  ignorant  of  yourfelves,  as  he  that 
takes  himfelf  to  be  wax. 

For  though  you  were  all  of  you  born  of 
my  body,  and  bear  your  father's  name,  yet 
you  are  all  of  you  purefpirits.  I  do  not  mean 
that  you  have  not  bodies  that  want  meat  and 
drink,  and  JJeep,  and  cloathingi  but  that  all 
that  deferves  to  be  cdXXtd  you,  is  nothing  elfe 
hxMjpirit.  A  being  fpiritual  and  rational  in 
its  nature,  that  is  as  contrary  to  all  flefhly  or 
corporeal  beings,  as  life  is  contrary  to  death  ; 
that  is  made  in  the  image  of  God,  to  live  for 
ever,  never  to  ceafc  any  more,  but  to  enjoy 
lifey  and  reaforiy  and  knowledge,  and  happinefs 
in  the  prefence  of  God,  and  the  fociety  of 
Angels,  and  glorious  Spirits,  to  all  eter- 
nity. 

Every  thing  that  you  call  yours,  befides  this 
fpirir,  is  but  like  your  cloathing  ;  fomething 
that  is  only  to  be  ufed  for  a  while,  and  then  to 
end^  and  die,  and  wear  away,  and  to  fignify 
no  more  to  you,  than  the  cloathing  and  bodies 
of  other  people. 

But,  my  children,  you  are  not  only  in  this 
manner  fpir its,  but  you  Sire  fallen  fpirits,  that 
began  your  life  in  a  llate  of  corruption  and 

difor- 
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diforder,  full  of  tempers  and  pafilons,  that 
blind  and  darken  the  reafon  of  your  mind,  and 
incline  you  to  that  which  is  hurtful. 
-  Your  bodies  are  not  on\y  poor  and  periling 
like  your  cloaths,  but  they  are  like  infe6ied 
cloathsy  that  fill  you  with  ill  difeafes  and  dif- 
tempers,  which  opprefs  the  foul  with  fickly 
appetites,  and  vain  cravings. 

So  that  all  of  us  are  like  two  beings,  that 
have,  as  it  were,  two  hearts  within  us  j  with 
the  one  we  fee,  and  tafte,  and  admire  reafon, 
purity  and  holinefs  %  with*  the  other  we  incline 
to  pride,  and  vanity,  and  fenfual  delights. 

This  internal  war  we  always  feel  within  us 
more  or  lefs  -,  and  if  you  would  know  the  one 
thing  ncceflary  to  all  the  world,  it  is  this  ; 
to  preferve  and  perfedt  all  that  is  rationaU  holy 
and  divine  in  our  nature,  and  to  mortify,  re- 
move, and  deftroy  all  that  'vanity ^  pride y  and 
fenfualityy  which  fprings  from  the  corruption 
of  our  ftate. 

Could  you  think,  my  children,  when  you 
look  at  the  world,  and  fee  what  cujlomsy  and 
faJhions^T\6  pleafureSy  and  troubles,  Sind  proje^s, 
and  tempers,  employ  the  hearts  and  time  of 
mankind,  that  things  were  thus,  as  1  have 
told  you  ? 

But  do  not  you  be  affedled  at  thefe  things, 
the  world  is  in  a  great  dream,  and  but  few 
people  are  awake  in  it. 

We  fancy  that  we  fall  into  darknefs,  when 
we  die;  but  alas,  we  are  moft  of  us  in  the 
dark  till  then  -,  and  the  eyes  of  our  fouls  on- 

)y 
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ly  then  begin  to  fee,  when  our  bodily  eyes 
are  clofing. 

You  fee  then  your  ftate,  my  children  ;  you 
are  to  honour,  improve,  and  perfect  the  fpirit 
that  is  within  you,  you  are  to  prepare  it  for 
the  kingdom  of  Heaven,  to  nourifti  it  with 
the  love  of  God,  and  of  virtue,  to  adorn  it 
with  good  works,  and  to  mak^  it  as  holy  and 
heavenly  as  you  can.  You  are  to  prefervc  it 
from  the  errors  and  vanities  of  the  world ;  to 
fave  it  from  the  corruptions  of  the  body,  from 
thofe  falfe  delights,  and  fenfual  tempers,  which 
the  body  tempts  it  with. 

You  are  to  nourifli  your  fpirits  with  pious 
readings,  and  holy  meditations,  with  watch- 
ings,  faftings,  and  prayers,  that  you  may 
tafte,  and  relifli,  and  defire  that  eternal  ftate, 
which  is  to  begin  when  this  life  ends. 

As  to  your  bodies,  you  are  to  confider  them 
as  poor,  perijhing  things,  that  are  fickly  and 
corrupt  at  prefent,  and  will  foon  drop  into 
common  duft.  You  are  to  watch  over  them 
as  enemiesy  that  are  always  trying  to  tempt  and 
betray  you,  and  fo  never  follow  their  advice 
and  counfel ;  you  are  to  confider  them  as  the 
place  and  habitation  of  your  fouls,  and  fo  keep 
them  pure  and  clean,  and  decent ;  you  are  to 
confider  them  as  the  fervants  and  inftruments 
of  adtion,  and  fo  give  themy^^?^,  and  rejl,  and 
raiment,  that  they  may  be  ftrong  and  health- 
ful to  do  the  duties  of  a  charitable,  ufeful, 
pious  life. 

Whilfl: 
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Whilft  you  live  thus,  you  live  like  your-' 
felves ;  and  whenever  you  have  lefs  regard  to 
your  fouls,  or  more  regard  to  your  bodies, 
than  this  comes  to;  whenever  you  are  more 
intent  upon  adorning  your  perfons,  than  up- 
on the  perfecting  your  fouls,  your  are  much 
more  befide  yourfelves,  than  he,  that  had  ra- 
ther have  a  laced  coat ^  than  an  heahhfui  body. 

For  this  reafon,  my  children,  I  have  taught 
you  nothing  that  was  dangerous  for  you  to 
learn  ;.  I  have  kept  you  from  every  thing  that 
might  betray  you  \mo  we ahiefs  2i\-\i\  folly  ;  or 
make  you  think  any  thing  fine,  but  2ijine  mmd; 
any  thing  happy  but  the  favour  of  God  j  or 
any  thing  defirable,  but  to  do  all  the  good 
you  poffibly  can. 

Inflead  of  the  vain,  immodeft  entertain-? 
ment  oi  Plays t  and  Operas^  I  have  taught  you 
to  delight  in  vifiting  \.ht.fick  and  poor.  What 
mujick,  and  dancings  and  diverjions  are  to  ma- 
ny in  the  world,  that  prayers  and  devotions, 
and  Pfalms  are  to  you.  Your  hands  have  not 
been  employed  in  plaiting  the  hair,  and  a- 
dorning  your  perfons ;  but  in  making  cloaths 
for  the  naked.  You  have  not  wafted  your 
fortunes  upon  yourfelves,  but  have  added  your 
labour  to  them,  for  to  do  more  good  to  other 
f)eople. 

Inftead  of  iorctA  Jhapes,  patched  faces ,  gett' 
teel  airs,  and  affeBed  motions,  I  have  taught 
you  to  co?2ceal your  bodies  with  modeji garments, 
and  let  the  world  have  nothing  to  view  of 

you. 
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you,  but  the  plainnefs,  the  fmcerity,  and  hu- 
mility of  all  your  behaviour. 

You  know,  my  children,  the  high  perfeBt- 
OHy  and  the  great  rewards  of  virginity  j  you 
know  how  it  frees  from  worldly  cares  and 
troubles,  and  furnifhes  means  and  opportuni- 
ties of  higher  advancements  in  a  divine  life; 
therefore  love,  and  efteem,  and  honour  virgi- 
nity :  blefs  God  for  all  that  glorious  company 
of  holy  virgins,  that  from  the  beginning  of 
Chriftianity  have,  in  the  feveral  ages  of  the 
Church,  renounced  the  cares  and  pleafures  of 
matrimony,  to  be  perpetual  examples  of  foli- 
tude,  contemplation,  and  prayer. 

But  as  every  one  has  their  proper  gift  from 
God,  as  1  look  upon  you  all  to  be  fo  many 
great  bleffings  of  a  married  ftatc;  fo  I  leave  it 
to  your  choice,  either  to  do  as  I  have  done,  or 
to  afpire  after  higher  degrees  of  perfed:ion  in 
a  virgin  ftate  of  life. 

I  deiire  nothing,  I  prefs  nothing  upon  you, 
but  to  make  the  moft  of  human  life,  and  to 
afpire  after  perfedion  in  whatever  ilate  of  life 
you  chufe. 

Never  therefore  confider  yourfelves  as  per- 
fons  that  are  to  be  feen,  ad??iiredy  and  courtea 
by  men  ;  but  as  poor  Jinners,  that  are  to  fave 
yourfelves  from  the  vanities  and  follies  of  a 
miferable  world,  by  humility,  devotion^  and 
f elf -denial.  Learn  to  live  for  your  own  fakes, 
and  the  fervice  of  God  ;  and  let  nothing  in 
the  world  be  of  any  value  with  you,  but  that 

which 
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which  you  can  turn  into  a  fervice  to  God,  and 
a  means  of  your  future  happinefs. 

ConfideF  often  how  powerfully  you  are  call- 
ed to  a  virtuous  life,  and  what  great  and  glo- 
rious things  God  has  done  for  you,  to  make 
you  in  love  with  every  thing  that  can  promote 
his  glory. 

Think  upon  the  vanity  and  (hortnefs  of  hu- 
man life,  and  let  death  and  eternity  be  often  in 
your  minds ;  for  thefe  thoughts  will  ftrength- 
en  and  exalt  your  minds,  make  you  wife  and 
judicious,  and  truly  fenfible  of  the  iittlenefs  of 
all  human  things. 

Think  of  the  happinefs  of  prophets  and 
apoftles,  faints  and  martyrs,  who  are  now  re- 
joicing in  the  prefence  of  God,  and  fee  them- 
felves  pofleiTors  of  eternal  glory.  And  then 
think  how  defirable  a  thing  it  is,  to  watch 
and  pray,  and  do  good  as  they  did,  that  when 
you  dye  you  may  have  your  lot  amongft 
them. 

Whether  married  therefore,  or  unmarried, 
confider  yourfelves  as  mothers  and  fifters,  as 
friends  and  relations  to  all  that  want  your  af- 
fiftancci  and  never  allow  yourfelves  to  be  idle, 
whiKt  others  are  in  want  of  any  thing  that 
your  hands  can  make  for  them. 

This  ufeful,  charitable,  humble  employ- 
ment of  yourfelves,  is  what  I  recommend  to 
you  with  great  earneflnefs,  as  being  a  fubftan- 
tiai  part  of  a  wife  and  pious  life.  And  bc- 
fides  tbs  good  you  will  thereby  do  to  other 
I  people. 
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people,  every  virtue  of  your  own  heart  will  ' 
be  very  much  improved  by  it. 

For  next  to  readings  meditation^  and  prayer^ 
there  is  nothing  that  fo  fecures  our  hearts  from 
foolifh  paffions,  nothing  that  preferves  fo  ho- 
ly and  wife  a  frame  of  mind,  as  fome  ufeful, 
humble  tm^Xoymtni  of  ourfelves. 

Never  therefore  confider  your  labour  as  an 
amufementy  that  is  to  get  rid  of  your  time, 
and  fo  may  be  as  trifling  as  you  pleafe  ;  but 
confider  it  as  fomething  that  is  to  be  fervice- 
able  to  yourfelves  and  others,  that  is  to  ferve 
fome  fober  ends  of  life,  to  fave  and  redeem 
youj-  time,  and  make  it  turn  to  your  account 
when  the  works  of  all  people  {hall  be  tried  by 
fire. 

When  you  was  little,  I  left  you  to  little  a- 
mufements,  to  pleafe  yourfelves  in  any  things 
that  were  free  from  harm  ;  but  as  you  are  now 
grown  up  to  a  knowledge  of  God,  and  your- 
felves ;  as  your  minds  are  now  acquainted  with 
the  worth  and  value  of  virtue,  and  exalted 
with  the  great  do6lrines  of  Religion,  you  are 
now  to  do  nothing  as  children,  but  dcfpife 
every  thing  that  is  poor,  or  vain,  and  imper- 
tinent ;  you  are  now  to  make  the  labours  of 
your  hands  fuitable  to  the  piety  of  your 
hearts,  and  employ  themfelves  for  the  fame 
ends,  and  with  the  fame  fpirit,  as  you  watch 
and  pray. 

For  if  there  is  any  good  to  be  done  by  your 
labour,  if  you  can  poffibly  employ  yourfelves 
ufefully  to  other  people,  how  filly  is  it,  how 

con- 
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contrary  to  the  wifdom  of  Religion,  to  make 
that  a  mere  amufementt  which  might  as  eafily 
be  made  an  exercife  of  the  greateft  charity  ? 

What  would  you  think  of  the  wifdom  of 
him,  that  fhould  employ  his  time  in  diftilling 
of  waters,  and  making  liquors  which  nobody 
could  ufe,  merely  to  amufe  himfelf  with  the 
variety  of  their  colour  and  clearnefs,  when 
with  lefs  labour  and  expence  he  might  fatisfy 
the  wants  of  ihofe,  who  have  nothing  to 
drink  ? 

Yet  he  woald  be  as  wifely  employed,  as 
thofe  that  are  amufmg  themfclves  with  fuch 
tedious  works,  as  they  neither  need,  nor  hard- 
ly know  how  to  ufe  when  they  are  finiflied  ; 
when  with  lefs  labour  and  expence  they  might 
be  doing  as  much  good,  as  he  that  is  doathing 
the  naked,  or  vifiting  the  fick. 

Be  glad  therefore  to  know  the  wants  of  the 
pooreft  people,  and  let  your  hands  be  employed 
in  making  fuch  mean  and  ordinary  things  for 
them,  as  their  neceffities  require.  By  thus 
making  your  labour  a  gift  and  fervice  to  the 
poor,  your  ordinary  work  will  be  changed  in- 
to a  holy  fervic:,  and  made  as  acceptable  to 
God,  as  your  devotions. 

And  charity  is  the  greateft  of  all  virtues, 
as  it  always  was  the  chief  temper  of  the  great- 
eft faints;  fo  nothing  can^make  your  own 
charity  more  amiable  in  the  fight  of  God,  than 
this  method  of  adding  your  labour  to  it. 

The  humility  alfo  of  this  employment  will 
be  as  beneficial  to  you,  as  the  charity  of  it. 

It 
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it  will  keep  you  frorti  all  vain  and  proud 
thoughts  of  your  own  ftatc  and  diftincflion  in 
life,  and  from  treating  the  poor  as  creatures  of 
a  different  fpecies.  By  accuftoming  yourfelves 
to  this  labour  and  fervice  for  the  poor,  as  the 
reprefentatives  of  Jefus  Chrift,  you  will  foon 
find  your  heart  foftened  into  thegreateft  meek- 
nefs,  and  loivlinefs  towards  them.  You  will 
reverence-  their  eftate  and  condition,  think  it 
an  honour  to  ferve  them,  and  never  be  fo 
pleafed  with  yourfelf,  as  when  you  are  tnoji 
humbly  employed  in  their  fervice. 

This  will  make  you  true  difciples  of  your 
meek  Lord  and  Mafter,  who  came  into  the 
^voridy  not  to  be  minijiered  unto^  but  to  minijier ; 
and  though  he  was  Lord  of  all,  and  amongfl: 
the  creatures  of  his  own  making,  yet  was 
amongft  them,  as  one  thatferveth, 

Chriftianity  has  then  had  its  mofl  glorious 
effedls  upon  your  hearts,  when  it  has  thus 
changed  your  fpirit,  removed  all  the  pride  of 
life  from  you,  and  made  you  delight  in  hum- 
bling yourfelves,  beneath  the  loweft  of  all 
your  fellow-creatures 

Live  therefore,  my  children,  as  you  have 
begun  your  lives,  in  humble  labour  for  the 
good  of  others  -,  and  let  ceremonious  vifits, 
and  vain  acquaintances,  have  as  little  of  your 
time  as  you  pofBbly  can.  Contract  no  foolifh 
friendfliips,  or  vain  fondnefTes  for  particular 
perfons ;  but  love  them  moft,  that  moil  turn 
your  love  towards  God,  and  your  compaflion 
towards  all  the  world. 

B  b  But 
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But  above  all,  avoid  the  converfation  of 
fine- bred  fops  and  beaux^  and  hate  nothing 
more  than  the  idle  difcourfe,  the  flattery,  and 
compliments  of  that  fort  of  men  ;  for  they  are 
the  yZv?;;;^  of  their  own  y<?A-,  and  ought  to  be 
the  abhorrence  of  ycurs. 

When  you  go  abroad,  let  humility,  mo- 
defty,  and  a  decent  carriage,  be  all  ihc Jiate 
that  you  take  upon  you  j  and  let  tendernefs, 
compaffion,  and  good-nature,  be  all  i\iQ  Jine 
breeding  that  you  ihew  in  any  place. 

If  evil  fpeaklngy  fc  an  duly  or  backbit'mgy  be 
the  converfation  where  you  happen '  to  be, 
keep  your  heart  and  your  tongue  to  yourfelf  i 
be  as  much  grieved,  as  if  you  was  amongft 
curling  and  fwearing,  and  retire  as  foon  as  you 
can. 

Though  you  intend  to  marry,  yet  let  the 
time  never  come,  till  you  find  a  man  that  has 
thofe  perfections,  which  you  have  been  labour- 
ing after  yourfelves;  who  is  likely  to  be  a 
friend  to  all  your  virtues,  and  with  whom  it 
is  better  to  live,  than  to  want  the  benefit  of 
his  example. 

l^ovi:  poverty,  and  itvtv^nc&  pcor  people  j  as 
for  many  realons,  fo  particularly  lor  this,  be- 
taufe  our  blefTed  Saviour  was  one  of  the  num- 
ber, and  becaufe  you  may  make  them  all  fo 
mTiny  friends  and  advocates  with  God  for  you. 

Vifir  and  converfe  with  them  frequently  ; 
you  will  often  find  fimpHcityy  innocence ,  pati- 
ence ^  fortitude  y  and  g;eut   piety  an^ong  them  ; 

and 
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and  where  they  are  not  io,  your  good  exam- 
ple may  amend  them. 

Rejoice  at  every  opportunity  of  doing  an 
humble  adlion,  and  exercifing  the  meeknefs 
of  your  minds,  whether  it  be,  as  the  Scrip- 
ture exprefles  it,  in  wafiing  the  faints  feet, 
that  is,  in  wailing  upon,  and  ferving  thofe 
that  are  below  you  ;  or  in  bearing  with  the 
haughtinefs  and  ill-manners  of  thofe  that  are 
your  equals,  or  above  you.  For  there  is  no- 
thing better  than  humihiyi  it  is  the  fruitful 
foil  of  all  virtues;  and  every  thing  that  is 
kind  and  good,  naturally  grows  from  it. 

Therefore,  my  children,  pray  for,  and  prac- 
tife  humility,  and  rcjed  every  thing  in  drefs, 
or  carriage^  or  converfalion,  that  has  any  ap- 
pearance of  pride. 

Strive  to  do  every  thing  that  is  praife-wor- 
thy,  but  do  nothing  in  order  to  be  praifed  ; 
nor  think  of  any  reward,  for  all  your  labours 
of  love  and  virtues,  till  Chrift  cometh  v^ith  all 
liis  holy  angels. 

And  above  all,  my  children,  have  a  care  of 
vain  and  proud  thoughts  of  your  own  virtues. 
For  as  foon  as  ever  people  live  different  from 
the  common  way  of  the  world,  and  defpife 
its  vanities,  the  devil  reprefents  to  their  minds 
the  height  of  their  own  perfcdions ;  and  is 
content  they  fliould  excel  in  good  works,  pro- 
vided that  he  can  but  make  them  proud  of 
them. 

Therefore  watch  over  your  virtues  with  a 

jealous  eye,  and  rejed;  every  vain  thought,  as 
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you  would  rejed  the  men:  wicked  imagina- 
tions ;  and  think  what  a  lofs  it  would  be  to  you 
to  have  the  fruit  of  all  your  good  works  de- 
voured by  the  vanity  of  your  own  minds. 

Never  therefore  allow  yourfelves  to  defpife 
thofe,  who  do  not  follow  your  rules  of  life  ; 
but  force  your  hearts  to  love  them,  and  pray 
to  God  for  them  ;  and  let  humility  be  always 
whifpc-ring  it  into  your  ears,  that  you  your- 
felves will  fall  from  thofe  rules  to-morrow,  if 
God  (liould  leave  you  to  your  own  ftrength 
and  wifdom. 

When,  therefore,  you  have  fpent  days  and 
weeks  well,  do  not  fuffcr  your  hearts  to  con- 
template any  thing  as  your  own,  but  give  all 
the  glory  to  the  goodnefs  of  God,  who  has 
carried  you  through  fuch  rules  of  holy  living, 
as  you  were  not  able  to  obferve  by  your  own 
ftrength  j  and  take  care  to  begin  the  next  day, 
not  as  proficients  in  virtue,  that  can  do  great 
matters,  but  as  poor  beginners ^  that  want  the 
daily  affiftance  of  God,  to  fave  you  from  the 
grojfeji  Jins. 

Your  dear  father  was  an  humble,  watchful, 
pious,  wife  man.  Whilft  his  ficknefs  would 
fuffer  him  to  talk  with  me,  his  difcourfc  was 
chiefly  about  your  education.  He  knew  the 
benefits  of  humility,  he  faw  the  ruins  which 
pride  made  in  our  fex  ;  and  therefore  he  con- 
jured me  witli^the  tendereft  expreffions,  to 
renounce  the  fajhionable  'ways  of  educating 
daughters  in  pride  ^indj'oftnefsy  in  the  care  of 
their  beauty  and  drcj's  ;  and  to  bring  you  all  up 

in 
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in  the  plaineji,  fimplejl  inftances  of  an  hum 
holy,  and  induftrious  life. 

He  taught  me  an  admirable  rule  of  \\\\ 
lity,  which  he  pradlifed  all  the  days  of  his  1 
which  was  this  to  let  no  morning  pafs,  vv 
out  thinking  upon  (omt  frailty  and  injir. 
of  our  own,  that  may  put  us  to  co?ifu 
make  us  bluJJj  inwardly,  and  entertain  a  n' 
opinion  of  ourfelves. 

Think  therefore,  my  children,  that 
foul  of  your  good  father,  who  is  now^.i 
God,  fpeaks  to  you  through  my  mouth  V 
let  the  double  defire  of  your  father,  wh 
gone,  and  of  me,  who  am  with  you,  prt 
upon  you  to  love  God,  to  ftudy  your  own  ] 
fedion,  to  pradlife  humility,  and  with  ir 
cent  labour  and  charity,  to  do  all  the  g 
that  you  can  to  all  your  fellow-creatures, 
God  calls  you  to  another  liie. 

Thus    did   the   pious   widow   educate 
daughters. 

The  fpirit  of  this  education  fpeaks  fo  pi 
ly  for  itfelf,  that,  I  hope,  I  need  fay  notl 
in  its  juftification.      If  we  could  fee  it  in 
as  well  as    read   of  it   in    books,   the   wi 
would  foon  find  the  happy  effects  of  it. 

A  daughter  thus  educated,  would  be  a  b 
fing  to  any  family  that  (he  came  into ;   a 
companion  for  a  wife  man,   and  make  1 
happy  in   the  government  of  his  family, 
the  education  ot  his  children. 

And  fhe   that  either   was    not  inclined, 

could  not  difpofe  of  herfelf  well  in  marri 
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would  know  how  to'liv6   to  great  and  excel- 
lent ends  in  an  ftate  of  virginity. 

A  very  ordinary  knowledgeof  the^/>//  of 
Chriftianity,  feems  to"  be  enough  to  convince 
us,  that  no  education  can  he  of  true  advan- 
tage to  youn,^  women,  but  that  which  trains 
them  up  in  humble  inhjiry.  In  great  plat nn^fs 
of  life,  in  exa5l  modef.y  o\  drefs,  manners,  and 
carriage y  and  in  flritt  devotion.  For  what 
fhould  a  Chriftian  woman  be,  h\i\.^ plain,  un- 
affecledy  modefi,  humble  creature,  averle  to 
every  thing  in  her  drefi  and  carriage,  that  can 
draw  the  eyes  of  beholders,  or  gratify  the  paf- 
iions  of  lewd  and  amorous  perfons  ? 

How  great  a  flranger  muft  he  be  to  the 
Gofpel  who  does  not  know,  that  it  reauires 
this  to  be  the  fpirit  of  a  pious  woman  ? 

Our  blefled  Saviour  faith,  Whofoever  hoketh 

upon  a  woman  to  lufi  after  her,  hath 

St.  Matth.  V.    already  co7nmitted  adultery  with  her 

tn  his  heart. 
/  Need  an  education,  which  turns  women's 
minds. to  the  arts  and  ornaments  of  drefs  and 
beauty,  be  more  flrongly  condemned,  than  by 
thefe  words  ?  For  furely,  if  the  eye  is  fo  eafily 
and  dangeroufly  betrayed,  eveiy  art  and  orna- 
ment  is  fufficiently  condemned,  that  naturally 
tends  to  betray  it. 

And  how  can  a  woman  of  piety  morejufl- 
ly' abhor  and  avoid  any  thing,  than  that  whi.H 
makes  her  perfon  more  zfnare  snd  ti?nptatidn 
to  other  people  ?  U  lift,  and  wanton  eyes  are 
t)^e  death  of  the  foul,  can   anyvvomen  think 

them- 
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themfelves  innocent,  who  with  naked  breafts, 
patched  faces,  and  every  ornament  of  drefs,. 
invite  the  eye  to  offend. 

And  as  there  is  no  pretence  for  innocence  in 
fuch  a  behaviour,  fo  neither  can  they  tell  how 
to  fet  any  honnds  to  their  guiir.  For  as  they 
can  never  know  how  much,  or  how  often 
they  have  occafioned  fin  in  other  people,  fo. 
they  can  never  know  how  much  guih  will  be 
placed  to  their  own  account. 

This,  one  would  think,  fliould  fufficiently 
deter  every  pious  woman  from  every  thing, 
that  might  render  her  the  occafion  of  loofe 
pafiions  in  other  people. 

St.  FauU  fpeaking  of  a  thing  entirely  innO' 
cent\  reaDns  after  this  manner  :  But  take  heed, 
left  by  any  means  this  liberty  of  yours,  become  a 

J  tumbling-block  to  thofethat  are  weak.- And 

through^ thy  knowledge  thy  weak  brother perip, 
for  whom  Chrift  died.  But  when  ye  fn  Jo  a-, 
gainjt  the  brethren,  and  wound  their  weak  con^ 
Science, ye  fin  againjt  Chrift.  Wherefore  fjneai^ 
make  my  brother  to  offend,  I  will 
eat  noflep  while  the  world  ft  andeth,  '  Cor.  vlii. 
left  I  make  my  brother  to  offend. 

Now  if  this  is  the  fpirit  of  Chriftianity  ;  if 
it  requires  us  toabftain  from  things  thus  law- 
ful, innocent,  and  ufeful,  when  there  is  any 
danger  of  betraying  our  weak  brethren  into 
any  error  thereby  :  Surely  it  cannot  be  reck- 
oned too  nice  or  needlefs  a  point  of  confcience, 
for  women  to  avoid  fuch  things,  as  are  neither 
innocent  nor  ufeful,  but  naturally  tend  to 
B  b  4  corrupt 
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corrupt  their  own  hearts,  and  raife  ill  pafTions 
in  other  people. 

Surely  every  woman  of  Chriftian  piety 
ought  to  fay,  in  the  fpirit  of  the  ApoRle,  if 
patching  2ind  pamt^  or  any  vain  adorning  of  my 
perfon,  be  a  natural  means  of  making  weak, 
unwary  eyes  to  ofTend,  I  will  renounce  all 
thefe  arts  as  long  as  I  live,  left  I  Ihould  make 
my  fellow-creatures  to  offend. 

I  fl:iall  now  leave  this  fubjecfl  of //z^;;7/7;/y  j 
having  faid  enough,  as  I  hope,  to  recommend 
the  neceffity  of  making  it  the  conflant,  chief 
fubjed:  of  your  devotion,  at  this  hour  of 
prayer. 

I  have  confidered  the  nature  and  necefiity  of 
humility,  and  its  great  importance  to  a  reli- 
gious life.  I  have  {liewn  you  htfw  many  dif- 
ficulties are  formed  againft  it  from  our  natural 
tempers,  the  fpirit  of  the  world,  and  the  com- 
mon education  of  both  fexes. 

Thefe  confiderations  will,  I  hope,  inftrud: 
you  how  to  form  your  prayers  for  it  to  the 
beft  advantage  ;  and  teach  you  the  neceffity 
of  letting  no  day  pafs,  without  a  ferious,  ear- 
ned application  to  God,  for  the  whole  fpirit  of 
humility.  Fervently  befeeching  him  to  fill 
every  part  of  your  foul  with  it,  to  make  it 
the  ruling,  conftant  habit  of  your  mind,  that 
you  may  not  only  feel  it,  but  feel  all  your 
other  tempers  ariiing  from  it;  that  you  may 
have  no  thoughts,  no  deiires,  no  defigns,  but 
fuch  as  are  the  true  fruits  of  an  humble, 
meek,  and  lowly  heart. 

That 
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That  you  may  always  appear  poor,  and 
little,  and  mean  in  your  own  eyes,  and  fully 
content,  that  others  ihould  have  the  fame  opi- 
nion of  you. 

That  the  whole  coiirfe  of  your  life,  your 
expence,  your  houfi,  your  drefs,  your  manner 
of  eatings  drinking,  converftng,  and  doing  eve- 
ry things  may  he  fo  many  continual  proofs. of 
the  true,  unfeigned  humility  of  your  heart; 

That  you  may  look  for  nothing,  claim  no- 
thing, refcnt  nothing;  that  you  may  go 
through  all  the  adtions  and  accidents  of  life, 
calmly  and  quietly,  as  in  the  prefence  of  God, 
looking  wholly  unto  him,  a<5ting  wholly  for 
him  'y  neither  feeking  vain  applaufe,  nor  re- 
fenting  negleds,  or  affronts,  but  doing  and 
receiving  every  thing,  in  the  meek  and  lowly 
fpirit  of  pur  Lqrd  and  Saviour  Jefus  Chrift. 


CHAP. 
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C  II  A  P.     XX. 

Recommending  Devotion  at  twehe  o'clock,  called- 
in  Scripture  the  fixth  hour  of  the  day.  T^liis- 
frequency  of  Devotion  equally  defirahk'hy  all 
orders    of  people.      Univerfal    love    is   here 

■  recommended  to  be  the  fuhjeB  of  prayer .  at 
this  hour.  Of  inter cefjiony  as  an  aB  of  tini- 
V  erf al  love. 

IT  will  perhaps  be  thought  by  fome  people, 
that  thefe  hours  of  prayer  come  too  thick  ,• 
that  they  can  only  be  obferved  by  people  of 
great  leiibre,  and  ought  not  to  ht  prejj'ed  \i^-- 
on  the  generality  of  men,  wh-o-have  the  cares 
of  families,  trades,  and  employments -^  nor  upon 
\\\Q  gentry,  vjhok  fate  2ind  figure  \u  the  world 
cannot  admit  of  this  frequency  of  Devotion. 
And  that  it  is  only  fit  for  Monafteries  and  Nim- 
neriesy  or  fuch  people  as  have  no  mere  lo  do 
in  the  world  than  they  have. 
To  this  it  is  anfwered, 

Firfy  that  this  method  of  Devotion  Is  not 
prclTed  upon  any  fort  of  people,  as  abfolutely 
7i€ceffary,  but  recommended  to  all  people,  as 
the  hefy  the  happieft,  and  vs\o^  perfeB  way  of 
life. 

-And  if  a  great  and  exemplary  Devotion,  is 
as  much  the  grea'eft  happinefs  and  perfedtion 

of 
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of  a  Merchant,  a  Soldiery  or  a  man  of  ^lality, 
?s  it  is  the  greateft  happinefs  and  perfedion 
cf  the  mofl;  retired  contemplative  life,  then  it  is 
as  proper  to  recommend  it  without  any  abate^ 
ments  to  one  order  of  men,  as  to  another. 
Becaufe  hpppinefs  and  perfedion  are  of  the 
fame  worth  and  value  to  all  people. 

The  Gentleman  and  Tradefman  may,  and 
mufl  fpend  much  of  their  time  diiFerentl/ 
from  the  pious  Monk  in  the  cioyfter,  or  the 
contemplative  Hermit  in  the  defarf :  But  then, 
as  the  Monk  and  Hermit  lofe  the  ends  of  re- 
tirement, unlefs  they  make  it  all  ferviceable 
to  Devotion  ;  fo  the  Gentleman  and  Merchant 
fail  of  the  greateft  ends  of  a  focial  life,  anci 
live  to  their  lofs  in  the  world,  unlefs  Devo- 
tion be  their  chief  dnd  ^g;o'uerni?2g  temper. 

It  is  certainly  very  honeji  and  creditable  for 
people  to  engage  in  trades  and  employments ;  it 
is  reafonable  for  Gentlemen  to  manage  well  their 
ejlates  T^nd  families,  and  take  fuch  recreations 
as, are  proper  to  their  (late.  But  then  every 
Gentleman  and  Tradefman  lofes  the  greateft 
happinefs  of  his  creation,  is  robbed  of  fome- 
thing  that  is  greater  than  all  employments, 
diftinftions  and  pleafures  of  the  world,  if  he 
does  not  live  more  to  Fiety  and  Devotion^  than 
to  any  thing  t\{Q  in  the  world. 

Here  are  therefore  no  excufes  made  for  msn 
of  bufmefs  z'i\i^  figure  in  the  world.  Firji,  Be- 
caufe it  would  be  to  excufe  them  from  that 
which  is  the  greateft  end  of  living ;  and  be 

only 
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only  finding  {o  many  reafons  for  making  them 
lefs  beneficial  X.0  themfelves,  and  lefs  Jerviceable 
to  God  and  the  world. 

Secondly,  Becaufe  moil:  men  of  hufinefs  and 
figure  engage  too  far  in  worldly  matters  j  much 
farther  than  the  reafons  of  human  life,  or  the 
neceffities  of  the  world  require. 

Merchants  and  Trade/men,  for  in  fiance,  are 
generally  ten  times  farther  engaged  in  hufinefs 
then  they  need  j  which  is  fo  far  from  being  a 
reafonable  excufe  for  their  want  of  time  for 
Devotion,  that  it  is  their  crime,  and  mud  be 
cenfured  as  a  blaii^eable  inftance  of  covetouf- 
nefs  and  ambition. 

The  Genfryt  and  people  of  Figure,  either 
give  themfelves  up  to  State-employments,  or  to 
the  gratifications  of  their  pajjions,  in  a  life  of 
gaiety  and  debauchery-,  and  if  thefe  things 
"might  be  admitted  as  allowable  avocations  from 
Devotion,  Devotion  muft  be  reckoned  a  poor 
circumftance  of  life. 

Unlcfs  Gentletnen  can  (liev/  that  they  have 
another  God  than  the  Father  of  our  Lord  Je- 
fusChrifl;;  another  Nature  than  that  which 
is  derived  from  Adam  -,  another  Religion  than 
the  Chriftian,  it  is  in  vain  to  plead  their  ftate, 
and  dignity,  and  pleafures,  as  reafons  for  not 
preparing  their  fouls  for  God,  by  a  f^riB  and 
regular  Devotion. 

For  fince  Piety  and  Devotion  are  the  comr 
man  unchangeable  means,  of  faving  all  the  fouls 
in  the  world  that  fliali  be,  faved,  there  is  no- 
thing 
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thing  left  for  the  Gentleman,  the  Soldier^  and 
the  Trade/man,  but  to  take  care  that  their  fe- 
vcral  ftates  be,  by  care  and  watchfulnefs,  by 
meditation  and  prayer,  made  flates  of  an  exa5l 
^n^folid  piety. 

If  a  Merchant,  having  forborn  from  too 
great  bulinefs,  that  he  might  quietly  attend 
on  the  fervice  of  God,  fhould  therefore  dye 
worth  twenty^  inftead  o'tjifty  thoufand  pounds, 
could  any  one  fay  that  he  had  miftaken  his 
calling,  or  gone  a  lofer  out  of  the  world  ? 

If  a  Gentleman  (hould  have  killed  fewer 
foxesy  been  leis  frequent  at  balls,  gaming,  and 
merry-meetings,  becaufe  flated  parts  of  his 
time  had  been  given  to  retirement,  and  medita- 
tion and  devotion,  could  it  be  thought,  that 
when  he  left  the  world,  he  would  regret  the 
lofs  of  thofe  hours,  that  he  had  given  to  the 
care  and  improvement  of  his  foul  ? 

If  a  Tradefman  by  afpiring  after  Chriftian 
perfection,  and  retiring  himfelf  often  from 
his  bufinefs,  fliould  inflead  of  leaving  his  chil- 
dren fortunes  to  fpend  in  luxury  and  idlenefs, 
leave  them  to  live  by  their  own  honeft  labour ; 
could  it  be  faid,  that  he  had  made  a  wrong 
ufe  of  the  world,  becaufe  he  had  (hewn  his 
children,  that  he  had  more  regard  to  that  which 
is  eternal,  than  to  this  which  is  fo  foon  to  be 
at  an  end  ? 

Since  therefore  devotion  Is  not  only  the  befl 
and  moft  defirable  practice  in  a  Cloyjler,  but 
the  beft  and  moft  definable  pradice  of  men,  as 
men,  and  in  every  Jl ate  of  life,  they  that  de- 

fire 
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fire  to  be  excufcd  frotii  ir,  becaufe  they  are 
men  o^ figure y  and  eftates^  and  bifinefs,  are  no 
wifer  than  thofe,  that  fhould  delire  to  be  ex- 
cufed  from  health  and  happinefsy  becaufe  they 
were  men  o^fi^giire  and  efiatesi 

I  cannot  fee  why  every  Gentleman,  Merchant , 
or  Soldier^  fliould  not  put  thefe  queftlons  fc- 
rioully  to  himfelf  : 

What  is  the  befi  thing  for  me  to  intend  and 
drive  at  in  all  my  adlions  f  How  Jk  a  II I  do  to  make 
the  mofi  of  human  life  '^  What  ways  fi?all  1  wifi 
that  1  had  taken,  when  I  am  leaving  the  worlds 

Now  to  be  thus  wife,  and  to  make  thus 
much  ufe  of  our  reafon,  feems  to  be  but  a 
fmall  and  necejfary  piece  of  wifdom.  For 
how  can  we  pretend  to  fenfe  and  judgment,  if 
we  dare  not  ferioufly  confider,  and  anfwer, 
and  govern  our  lives  by  that  which  fuch  quef- 
tions  require  of  us  ? 

Shall  a  Nobleman  think  his  birth  too  high  a 
dignity  to  condefcend  to  fuch  queftions  as 
thefe?  Or  a  Tradefman  think  his  bufinefi)  too 
great,  to  take  any  care  about  himfelr  ? 

Now  here  is  defircd  no  more  devotion  in  any 
one's  life,  than  the  anfwering  thefey^'z^'  qiief- 
tioiiSy  requires. 

Any  devotion  that  is  not  to  the  greater  ' 
advantage  of  him  that  ufes  it,  than  any  thing 
than  he  can  do  in  the  room  of  it;  any  devo- 
tion that  does  not  procure  an  infinitely  greater 
good,  than  can  be  got  by  negieding  it,  is 
freely  yielded  up;  here  is  no  demand  of  it. 

But 
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But  if  people  will  live  in  fo  much  ig?iorance, 
as  never  to  put  thefe  queftions  to  themfelves, 
but  pufli  on  a  blind  life  at  all  chances,  in  queffc 
of  they  know  not  what,  nor  why  ;  without 
ever  confidering  the  worth,  or  value,  or  ten- 
dency of  their  aflions,  without  confidering 
what  God,  reafoiz,  eternity^  and  their  own 
happinefs  require  of  them  j  it  is  for  the  ho- 
nour Qii  devotion,  that  none  can  negledt  it,  hut 
thofe  wlio  are. thus  inconfiderate,  who  dare 
not  enquire  after  that  which  is  the  beft,  and 
moft  worth  of  their  choice. 

It  is  true,  Claudius,  you  are  a  man  q^ figure 
and  ejlate,  and  are  to  adt  the  part  of  fuch  a 
Nation  of  human  life;  you  are  not  called,  as 
Elijah  was,  to  be  a  Prophet,  or  as  St.  Faul,  to 
be  an  Apoftle. 

But  will  you  therefore  not  love  yourfelf  ? 
Will  you  not  feck  and  ftudy  your  own  happi- 
nefs, becaufe  you  are  not  called  to  preach  up 
the  fame  things  to  other  people  ? 

You  would  think  it  very  abfurd,  for  a  man 
not  to  value  his  own  health,  becaufe  he  was 
not  a  Phyfician ;  or  the  prefervation  of  his 
limbs y  becaufe  he  was  not  a  Bone-fetter.  Yet 
it  is  more  abfurd  for  you,  Claudius,  to  negledt 
the  improvement  of  your  foul  in  piety,  be- 
caufe you  are  not  an  Apoftle,  or  a  Bifhop. 

Confider  this  text  of  Scripture, 
If  ye  live  after   the  flefo,  ye  JJjall  ^_^°'"' ^"** '3- 
dye  ;    but    if  through    the  fpirit, 
ye  do  mortify  the  deeds  of  the  body,  ye  Jhall 
live.    For  as  ma?jy  as  are  led  by  the  Spirit  of 

God, 
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God^  they  are  the  Sons  of  God.  Do  you  think 
that  this  Scripture  does  not  equally  relate  to 
all  mankind  ?  Can  you  find  any  exception  here 
for  men  o^  figure  and  efiates?  is  tiot  2.  Jpirt^ 
trial  and  devout  life  here  made  the  commori 
condition,  on  which  all  men  are  to  become 
fo7is  of  God  ?  Will  you  leave  hours  of  prayer ^ 
and  rules  of  devotion,  to  particular  flates  of 
life,  when  nothing  but  the  fame  fpirit'of  de- 
votion can  fave  you,  or  any  man,  from  eter- 
nal death  ? 

Confider  again  this  text :  For  %ve  muft  alt 
appear  before  the  judgment -feat  of 
Chriji,  that  every  one  may  receive 
the  things  done  in  his  body,  according  to  that  he 
hath  done,  ivhether  it  be  good  or  bad.  Now  if 
your  eftate  would  excufe  you  from  appearing 
before  this  judgment-feat;  if  your  figure  could 
proted:  you  from  receiving  according  to  your 
works,  there  would  be  fome  pretence  for  your 
leaving  devotion  to  other  people.  But  if  you 
who  are  now  thus  diftinguifhed,  mufl  then  ap- 
pear naked  2.n\ong(\.  common  fouls  y  without  any 
other  diftind:icn  from  others,  but  fuch  as  your 
virtues  or  fins  give  you  ;  does  it  not  as  much 
concern  you,  as  any  Prophet  or  Apofile,  to 
make  the  beft  provifion  for  the  beft  rewards  at 
that  great  day  ? 

Again,  confider  this  dodrine  of  the  Apoflle : 

For  none  of  us^  that  is,  of  us  Chrif- 

Rom.  XIV.  7,    (ians,  liveth  to  himfclf  and  no  man 

dieth  to  himfclf:  For  ivhether  "d'C 

live,  we  live  unto  the  Lord  j  and  ivhether  loe 

4  y^ 
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He,  we  die  unto  the  Lord.  For  to  this  end 
Chr'tji  both  died,  and  rofe^  and  revived y  that  he 
might  be  Lord  both  of  the  dead  and  the 
living. 

Now  are  you,  Claudius,  excepted  out  of  the 
docflrine  of  this  text  ?  Will  you,  becaufe  of 
your  condition,  leave  it  to  any  particular  fort 
of  people,  to  live  and  die  unto  Chrifl  ?  If  fo, 
you  muft  leave  it  to  them,  to  be  redeemed  by 
the  death  and  refurredion  of  Chrift.  For  it 
is  the  exprefs  dodlrlne  of  the  text,  that  for 
this  end  Chrift  died  and  rofe  again,  that  none 
of  us  fhould  live  to  himfelf.  Jt  is  not  that 
Priefts,  or  Apofties,  or  Monks,  or  Hermits^ 
fhould  live  no  longer  to  themfelves ;  but  that 
none  ofiis^  that  is,  no  Chriftian  of  what  ftate 
foever,   (hould  live  unto  himfelf. 

If  therefore  there  be  any  inftances  of  piety, 
any  rules  of  devotion,  which  you  can  negledt, 
and  yet  live  as  truly  unto  Chrift,  as  if  you 
obferved  them,  this  text  calls  you  to  no  fuch 
devotion.  But  if  you  forfake  fuch  devotion, 
as  you  yourfelf  know  is  expeded  from  fome 
particular  forts  of  people ;  fuch  devotion  as 
you  know  becomes  people  that  live  wholly 
unto  Chrift,  that  afpire  after  great  piety,  if 
you  neglect  fuch  devotion  for  any  worldly  con-' 
fideration,  that  you  may  live  more  to  youif 
own  temper  and  tafle,  more  to  xh^fajhions  and 
ways  of  the  world,  you  forfake  the  terms  on 
which  all  Chriftians  are  to  receive  the  benefit 
of  Chrift's  death  and  refurredion. 

C  c  Obferve 
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Obferve  farther  how  the  fame  do6lrlne  is 
taught  by  St.  Peter-,  As  he  ivhich 
^5-    j^^ff^  called  y oil  is  holy^  fo  be  ye  holy 
in  all  manner  of  converfation. 

If  therefore,  Claudius t  you  are  one  of  thofe 
that  are  here  called,  you  fee  what  it  is  that  you 
are  called  to.  It  is  not  to  have  fo  much  reli- 
gion as  fuits  with  your  temper,  your  bufinefs, 
or  your  pleafures,  it  is  not  to  a  particular  fort 
of  piety,  that  may  be  fufficient  for  Gentle- 
men of  figure  and  eftates ;  but  it  isjirji,  to  be 
holy,  as  he  which  hath  called  you  is  holy  j  Je- 
cofidly,  it  is  to  be  thus  holy  in  all  manner  of 
converfation  j  that  is,  to  carry  this  fpirit  and 
degree  of  holinefs  into  every  part,  and  through 
the  whole  form  of  your  life. 

And  the  reafon  the  Apoftle  immediately 
gives,  why  this  fpirit  of  holinefs  muft  be  the 
common  fpirit  of  Chriftians,  as  fuch,  is  very 
aifecfling,  and  fuch  as  equally  calls  upon  alt 
forts  of  Chriflians.  Forafmuch  as  ye  know, 
fays  he,  that  ye  were  not  redeemed  with  corrup- 
tible things t  asjilver  and  gold,  from  your  vain 

converfation i but  with  the  precious  blood  of 

Chriji,  &c. 

As  if  he  had  faid,  Forafmuch  as  ye  know 
ye  were  made  capable  of  this  flate  of  holinefs, 
entered  into  a  fociety  with  Chrifl,  and  made 
heirs  of  his  glory,  not  by  any  human  means, 
but  by  fuch  a  myfterious  inftance  of  love,  as 
infinitely  exceeds  every  thing  that  can  be 
thought  of  in  this  world ;  fincc  God  has  re- 
deemed you  to  himfelf,  and  your  own  happi- 

oefs. 
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nefs,  at  fo  great  a  price,  how  bafe  and  lliame- 
ful  muft  it  be,  if  you  do  not  henceforth  devote 
yourfelves  wholly  to  the  glory  of  God,  and 
become  holy,  as  he  who  hath  called  you  is 
holy? 

If  therefore,  Claudius,  you  confider  your 
figure  and  ejiate  -,  or  if,  in  the  words  of  the 
text,  you  conlider  your  gold  2indfiher,  and 
the  corruptible  things  of  this  life,  as  any  rea- 
fon  why  you  may  live  to  your  own  humour 
and  fancy,  why  you  may  negledt  a  life  of  ftridt 
piety  and  great  devotion;  if  you  think  any 
thing  in  the  world  can  be  an  excufe  for  you, 
not  imitating  the  holinefs  of  Chrift  in  the 
whole  courfe  zndform  of  your  life,  you  make 
yourfelf  as  guilty,  as  if  you  fhould  negledl  the 
holinefs  of  Chriftianity,  for  the  fake  oi picking 
firaws. 

For  the  greatnefs  of  this  new  ftate  of  life, 
to  which  we  are  called  in  Chrifl  Jefus,  to  be 
for  ever  as  the  Angels  of  God  in  heaven,  and 
the  greatnefs  of  the  price  by  which  we  are 
made  capable  of  this  ftate  of  glory,  has  turn- 
ed every  thing  that  is  worldly,  temporal,  and 
corruptible,  into  an  equal  littlenefs  -,  and  made 
St  as  great  bafencfs  and  folly,  as  great  a  con- 
tempt of  the  blood  of  Chrift,  to  negled  any 
degrees  of  holinefs,  becaufe  you  are  a  man  of 
fornc  eflate  2,ViA  quality,  as  it  would  be  to  neg- 
ledt  it,  becaufe  you  l>Qd  a  fancy  to  pick  firaws^ 

Again  ;  the  fame  Apoftle  faith. 
Know  ye  not,  that  your  body  is  the    ^  ^^^'  ^^*  ^9* 
temple  of  the  Holy  Ghoji  which  is  in 

C  c  2  yout 
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you,  and  ye  are  not  your  own  ?  For  ye  are  bought 
with  a  price ',  therefore  glorify  God  in  your  bo-" 
dy,  and  in  your  fpirit,  which  are  Gods, 

How  poorly  therefore,  Claudius,  have  you 
read  the  Scripture,  how  little  do  you  know  of 
Chriftianity,  if  you  can  yet  talk  of  your  ejiate 
and  condition,  as  a  pretence  for  a  freer  kind 
of  life  ? 

Are  you  any  more  your  own,  than  he  thai 
has  no  eftate  or  dignity  in  the  world  ?  Muil 
mean  and  litt/e  people  preferve  their  bodies  as 
temples  of  the  Holy  Ghoft,  by  watching,  faji^ 
ing,  and  prayer-,  but  may  you  indulge  yours 
in  idlenefs,  in  lujls^  2,nd  fenfuality ,  becaufe  you 
have  fo  much  rent,  or  fuch  a  title  of  diftinc-^ 
tion?  How  poor  and  ignorant  are  fuch  thoughts 
as  thefe  ? 

And  yet  you  muft  either  think  thus,  or  elfe 
acknowledge,  that  the  holinefs  o^  Saints,  Pro- 
phets, and  Apojiles,  is  the  holinefs  that  you 
are  to  labour  after,  with  all  the  diligence  and 
care  that  you  can. 

And  if  you  leave  it  to  others,  to  live  in 
fuch  piety  and  devotion,  in  fuch  felf-denial, 
h-umility,  and  temperance,  as  may  render  them 
able  to  glorify  God  in  their  body,  and  in  their, 
fpirit  5  you  maft  leave  it  to  them  alfo,  to  have 
the  benefit  of  the  blood  of  Chrift. 

Again  j  the  Apollle  faith,  Tou  know  how 
I  ThefT.  ii.  we  exhorted,  comforted,  and  charge 
>*>'-•  ed  every  one  of  you,   that  you  would 

walk\worthy  of  God,  who  hath  called  you  to  his 
ki?igdo?n  and  glory. 

You 
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You  perLaps,  Claudius,  have  often  heard 
thefe  words,  without  ever  thinking  how  much 
they  required  of  you.  And  yet  you  cannot 
confider  them,  without  perceiving  to  what  an 
eminent  ftate  of  holinefs  they  call  you. 

For  how  can  the  holinefs  of  the  Chriftiap 
life  be  fet  before  you  in  higher  terms,  than 
when  it  is  reprefented  to  you,  as  walking  wor- 
thy  of  God?  Can  you  think  of  any  abatements 
of  virtue,  any  negledts  of  I>evotion,  that  are 
well  confiftent  with  a  life,  that  is  to  be  made 
worthy  of  God  ?  Can  you  fuppofe  that  any 
man  walks  in  this  manner,  but  he  that  watches 
over  all  his  'il:eps ;  and  confiders  how  every 
thing  he  does,  may  be  done  in  the  fpirit  of 
holinefs  ?  and  yet  as  high  as  thefe  exprefli- 
ons  carry  this  holinefs,  it  is  here  plainly  made 
the  necefiary  holinefs  of  all  Chriftians.  For 
the  Apoftle  does  not  here  exhort  his  fellow 
Apojiles  and  faints  -to  this  holinefs,  but  he 
•commands  all  Chriftians  to  endeavour  after  it. 
We  charged,  fays  he,  every  one  of  you,  that  you 
would  walk  worthy  of  God,  who  hath  called  you 
to  his  kingdom  and  glory. 

Again,  St.  Feter  faith.  If  any  man  fpeak, 

let  him  fpeak  as  tlie  oracles  of  God ; 
•r         -^^         •  -a        ./  ^  ,/•       ]     •'     I  Pet.  iv.  II. 
if  any  man  minijter^  let  iiim  do  tt 

.•as  of  the  ability  that  God  giveth  -,  that  God  in 

ell  things  may  be  glorified  in  fefus  Chriji. 

Do  you  not  here,  Claudius,  plainly  perceive 

your  high  calling?    Is  he  that  fpeaketh,    to 

have  fuch  regard  to  his  words,  that  he  appear 

to  fpeak  as   by  the  diredion  of  God  ?  Is  he 

C  c  3  that 
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that  giveth,  to  take  care  that  he  io  giveth, 
that  what  he  difpofeth  of  may  appear  to  be  a 
gift  that  he  hath  of  God  ?  And  is  all  this  to 
be  done,  that  God  may  be  glorified  in  all 
things? 

Muft  it  not  then  be  faid,   Has  any  man  TSlo- 
biHty'i  dignity  of  State,  or  figure  in  the  world  ? 
Let  him  fo  ufe  his  Nobility,  or  figure  of  life, 
that  it  may  appear  he  ufes  thefe  as  the  gifts  of 
God,  for  the  greater  fetting  forth  of  his  Glo- 
ry.    Is  there  now,  Claudius,  any  thing  forced 
or  far-fetched  in  this  conclufion  ?  Is  it  not  the 
plain  fenfe  of  the  words,  that  every  thing  in 
life  is  to  be  made  a  matter  of  holinefs  unto 
God  ?  If  fo,  then  your  ejicite  and  dignity  is  fo 
far  from  excufmg  you  from  great  piety  and 
holinefs  of  life,  that  it  lays  you  under  a  greater 
neccffity  of  living  more  to  the  glory  of  God, 
becAufe  you  have  more  of  his  gifts  that  may 
be  made  ferviceable  to  it. 

For  people  therefore,  o^ figure,  or  bufmefs, 
or  dignity  in  the  world,  to  leave  great  piety 
and  eminent  devotion  to  any  particular  orders  of 
men,  or  fuch  as  they  think  have  little  elfe  to 
60  in  the  world,  is  to  leave  the  kingdom  of 
God  to  them. 

For  it  is  the  very  end  of  Chriftianity,  to  re- 
deem all  orders  of  n^en  into  one  holy  fociety, 
that  rich  and  poor,  high  and  low,  mafters 
and  fervants,  may  in  one  and  the  fame  fpirit 
of  piety,  become  a  chofen  generation,  a  royal 
Friejilwod,  an  holy  Nation,  a  peculiar  people, 

that 
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that  are  to  fiew  forth  the  praifes  of  him,  10 ho 
hath  called  them  out  of  darknefs-y    ^  Ytx..Kx.  9. 
into  his  marvellous  light. 

Thus  much  being  faid  to  fl^ew,  that  great 
Devotion  and  Holinefs  is  not  to  be  left  to  any 
particular  fort  of  people,  but  to  be  the  com- 
mon  fpirit  of  all  that  defire  to  live  up  to  the 
terms  of  common  Chriftianity  ;  I  now  pro- 
ceed to  confider  the  nature  and  neceffity  of 
wiiverfal  love,  which  is  here  recommended  to 
be  the  fubje^t  of  your  Devotion  at  this  hour. 
You  are  here  alfo  called  to  Intercejjion,  as  the 
moll:  proper  exercife  to  raifc  and  preferve  that 
love. 

By  interceffion,  is  meant  a  praying  to  God, 
and  interceding  with  him  for  our  fellow- 
creatures. 

Our  blefTed  Lord  hath  recommended  his 
love  to  us,  as  the  pattern  and  example  of  our 
love  to  one  another.  As  therefore  he  is  con- 
tinually making  interceffion  for  us  all,  fo 
ought  we  to  intercede  and  pray  for  one  an- 
other. 

A  new  commandment^  faith  he,  /  give  unto 
you,  that  ye  love  one  another,  as  I  have  loved 
you.  By  this  Jh all  all  men  know  that  ye  are  my 
Difciples^  if  ye  love  one  another. 

The  newnefs  of  this  precept  did  not  confifl 
in  this,  that  men  were  commanded  to  love 
one  another  j  for  this  was  an  old  precept, 
both  of  the  law  of  Mofes,  and  of  nature. 
But  it  was  new  in  this  refped,  that  it  was  to 
imitate  a  new,  and  till  then  unheard-of  ex- 
C  c  4  ample 
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ample  of  love  j  it  was  to  love  one  another,  as 
Chrift  had  loved  us. 

And  if  men  are  to  know  that  we  arc  Difci^ 
pies  of  Chrifl:,  by  thus  loving  one  another, 
according  to  his  new  example  of  love,  then  it 
is  certain,  that  if  we  are  void  of  this  love,  we 
make  it  as  plainly  known  unto  men,  that  we 
are  none  of  his  Difciples. 

There  is  no  principle  of  the  heart  that  is 
more  acceptable  to  God,  than  an  tmiverfal  iti^ 
vent  love  to  all  mankind,  wijinng  2r\d  praying 
for  their  happinefs  5  becaufe  there  is  no  prin- 
ciple of  the  heart  that  makes  us  more  like 
God,  who  is  love  and  goodnefs  itfelf,  and 
created  all  beings  for  their  enjoyment  of  hap- 
pinefs. 

The  greateft  Idea  that  we  can  frame  of  God 
is,  when  we  conceive  him  to  be  a  Being  of  in- 
finite love  and  goodnefs;  ufing  an  infinite  wif- 
dom  and  power,  for  the  common  good  and 
happinefs  of  all  his  creatures. 

The  higheft  notion  therefore,  that  we  can 
form  of  man  is,  when  we  conceive  him  as  like 
to  God  in  this  refpeft  as  he  can  be  ;  uftng  all 
his  finite  faculties,  whether  of  wifdom,  pow- 
er, or  prayers,  for  the  common  good  of  all 
his  iellow- creatures  :  Heartily  defiring  they 
may  have  all  the  happinefs  they  are  capable  of, 
and  as  many  benefits  and  ailiftances  from  him, 
as  his  ftale  and  condition  in  the  world  will 
permit  him  to  give  them. 

And  on  the  other  hand,  what  a  bafenefs  and 
iniquity  is  there  in  all  inflances  of  hatred,  en- 
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vy,  fpite,  and  ill-will;  if  we  conlider  that 
every  inftance  of  them  is  fo  far  ading  in  oppo^ 
Jition  to  God,  and  intending  jnifchief  2iVid  harm 
to  thofe  creatures,  which  God  favours,  and 
proteBs  and  prefervesy  in  order  to  their  hap- 
pinefs  ?  An  ill-natured  man  amongfl  God's 
creatures,  is  the  moll  perverfe  creature  in  the 
world,  adling  contrary  to  that  love^  by  \vhich 
bimfelfyz/^^/^j,  and  which  alone  gives  fubnfl- 
ence  to  all  that  variety  of  beings,  that  enjo}' 
life  in  any  part  of  the  creation. 

Whatfoever  ye  would  that  men  fiould  do  unto 
yoUi  evenfo  do  unto  them. 

Now  though  this  is  a  doflrine  q{ jlr'icl  juf- 
tice,  yet  it  is  only  an  univerfal  love  that  can 
comply  with  it.  For  as  love  is  the  meafure  of 
our  adting  towards  ourfelves,  fo  we  can  never 
a6t  in  the  fame  manner  towards  other  people, 
till  we  look  upon  them  with  that  love,  with 
which  we  look  upon  ourfelves. 

As  we  have  no  degrees  of  fplte,  or  envy, 
or  ill-will  to  ourfelves,  fo  we  cannot  be  dif- 
poled  towards  others  as  we  are  towards  our- 
felves, till  we  univerfally  renounce  all  inftan- 
ces  of  fpite,  and  envy,  and  ill-will,  even  in 
th^Jmalleft  degrees.  , 

If  we  had  any  imperfed:ion  in  our  eyes, 
that  made  usye"^  any  one  thing  wrong,  for  the 
fame  reafon  they  would  (hew  us  an  hundred 
things  wrong. 

So  if  we  have  any  temper  of  our  hearts, 
that  makes  us  envious,  or  fpiteful  or  ilU 
n^turcd  towards  any  one  man,  the  fame  tem- 
per 
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per  will  make  us  envious,  and  ipiteful,  and 
ill-natured  towards  a  great  many  more. 

If  therefore  we  defire  this  divine  virtue  of 
love,  we  muft  exercife  and  pradife  our  hearts 
in  the  love  of  ally  becaufe  it  is  not  Chrijlian 
love,  till  it  is  the  love  of  all. 

If  a  man  could  keep  this-whole  law  of  love, 
and  yet  offend  in  one  pointy  he  would  be  guil- 
ty, of  all.  For  as  one  ^//^li^Winftance  of  injuf- 
tice,  deftroys  the  juflice  of  all  our  other  adi- 
ons,  fo  one  allowed  inflance  of  envy,  fpight, 
and  ill-will,  renders  all  our  other  ads  of  be- 
nevolence and  affedion  nothing  worth. 

Ads  of  love,  that  proceed  not  from  a  prin-. 
cjple  Q^ imrcerjhl love,  are  but  like  ads  of  juf- 
tice,  that  proceed  from  a  heart  not  difpofed  ta 
21  n  iverjaljiijlice . 

A  love  which  is  not  univerfal,  may  indeed 
have  tendernefs  and  affe^ioiiy  but  it  hath  no- 
thing o{  rjghteousiicjsy  ov  piety  in  it :  It  is  but 
humour,  and  temper,  or  interefl,  or  fucli  a 
love  as  Pulnicans  and  Heathens  pradife. 

All  particular  envies  2LndJpig/itj  are  as  plain 
departures  from  the  fpirit  of  Chriflianity,  as 
any  particular  ads  of  injuftice.  For  it  is  as 
much  a  law  of  Chrifl:,  to  treat  every  body  as 
your  neighbGiiry  and  to  love  your  neighbour  as 
yourfelf,  as  it  is  a  law  of  Chriflianity,  to  ab- 
flain  from  theft. 

Now  the  noblefl  motive  to  this  univerfal 
tendernefs  and  afledion,  is  founded  in  this 
Dodrine,  God  is  kve^  and  he  that  dwellcth  in 
kvey  d^velkth  in  God. 

Who 
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Who  therefore,  whofe  heart  has  any  ten- 
dency towards  God,  would  not  afpire  after 
this  divine  temper,  which  fo  changes  and  ex- 
alts our  nature  into  an  union  with  him  ? 

How  fhould  we  rejoice  in  the  exercife  and 
practice  of  this  love,  which  fo  often  as  we  feel 
it,  is  fo  often  an  affurance  to  us,  that  God  is 
in  us,  that  we  a(5t  according  to  his  fpirit,  and 
is  love  itfelf  ?  But  we  mull  obferve,  that  love 
has  then  only  this  mighty  power  of  uniting  us 
to  God,  when  it  is  fo  pm-e  and  unherfal,  as 
to  imitate  that  love,  which  God  beareth  to  all 
his  creatures. 

God  willeth  the  happinefs  of  all  beings, 
though  it  is  no  happinefs  to  himfelf.  There- 
fore we  muft  defire  the  happinefs  of  all  beings, 
though  no  happinefs  cometh  to  us  from  it. 

God  equally  delighteth  in  the  perfedions  of 
all  his  creatures,  therefore  we  fliould  rejoice  in 
thofe  perfedlions,  wherever  we  fee  them,  and 
be  as  glad  to  have  other  people  perfed  as  our- 
felves. 

As  God  forgiveth  all,  and  giveth  grace  to 
all,  fo  we  (liould  forgive  all  thofe  injuries  and 
affronts  which  we  receive  from  others,  and  do 
all  the  good  that  we  can  to  them. 

God  almighty,  befides  his  own  great  exam- 
ple of  love,  which  ought  to  draw  all  his  crea- 
tures after  it,  has  fo  provided  for  us,  and 
made  our  happinefs  fo  common  to  us  all,  that 
we  have  no  occaiion  to  envy,  or  hate  one  an- 
other. 

8  For 
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For  we  cannot  fland  in  one  another's  way,  or 
by  enjoying  any  particular  good  keep,  another 
from  his  full  fhare  of  it. 

h^  we  cannot  be  happy,  but  in  the  enjoy- 
ment of  God,  fo  we  cannot  rival,  or  rob  one 
another  of  this  happinefs. 

And  as  to  other  things,  the  enjoymei2ts  and 
profperities  of  this  hfe,  they  are  fo  little  in 
ihemlelveSj  fo  foreign  to  our  happinefs,  and 
generally  fpeaking,  fo  contrary  to  that  which 
xhey  appear  to  be,  that  they  are  no  foundati- 
on for  envy,  or  fpite,  or  hatred. 

How  fiJly  would  it  be  to  envy  a  man,  that 
was  drinking  poifon  out  q^ 2.  golden  cup  ?  And 
yet  who  can  fay,  that  he  is  acting  wifer  than 
thu?,  when  he  is  envying  any  inftance  of 
worldly  greatnefs  ? 

How  n\2ny  faints  has  advei-fity  fent  to  Hea- 
yen  f  And  how  many  poor  finners  has  prof- 
perity  plunged  into  everlafting  mifery  ?  A  man 
feems  then  to  be  in  the  moft  glorious  ftate, 
when  he  has  conquered,  difgraced,  and  hum- 
bled his  enemy  ;  though  it  may  be,  that  fame 
conquell;  has  faved  his  adverfary,  and  undone 
himfelf. 

'77//j-man  had  perhaps  never  been  debfluchedj 
but  for  \\\^  fortune  and  ad'tancanent ;  that  had 
never  been  pious,  but  through  his/?ci;iT/y  and 
dfgrace. 

She  that  is  envied  for  her  beauty,  may  per- 
chance owe  all  her  mfery  to  it ;  and  a?iother 
maj  be  for  ever  happy,  [or  having  had  no  ad- 
.mirers  of  her  pcrfon, 
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0?ie  man  fueceeds  in  every  thing,  and  (o 
lofes  all:  Another  meets  with  nothing  but 
crofTes  and  difappointments,  and  thereby  gains 
more  than  all  the  world  is  worth. 

This  Clergyman  may  be  undone  by  his  being 
made  a  Bifiop  ;  and  that  may  fave  both  him- 
felf  and  others,  by  being  fixed  to  his  firfl:  poor 
vicarage. 

How  envied  was  Alexander  when,  conquer- 
ing the  world,  he  built  towns,  fet  up  hisy?^- 
tues,  and  left  marks  of  his  glory  in  fo  many 
kingdoms  ! 

And  how  defpifed  was  the  poor  preacher 
St.  PauU  when  hewas  beaten  with  rods  !  And 
yet  how  ftrangely  was  the  world  miftaken  \n 
their  judgment  1  How  much  to  be  envied  was 
St.  Paul!  How  much  to  be  pitied  was  Alex- 
ander  / 

Thefe  i^v  refle(5tions  fufficiently  {hew  us, 
that  the  different  conditions  of  this  life  have 
nothing  in  them  to  excite  our  uneafy  paffions, 
nothing  that  can  reafonably  interrupt  our 
love  and.  affed:ion  to  one  another. 

To  proceed  now  to  another  motive  to  this 
iiniverfal  love. 

Our  power  of  doing  external  a£fs  of  love 
and  goodnefs,  is  often  very  narrow  and  re- 
trained. There  are,  it  may  be,  but  few  peo- 
ple to  whom  we  can  contribute  any  worldly 
relief. 

But  though  our  outward  means  of  doing 
good  are  often  thus  limited,  yet  if  our  hearts 
are  but  full  of  love  and  goodnefs,  we  get,  as 

it 
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it  were,  an  infinite  power ;  becaufe  God  will 
'attribute  to  us  thofe  good  works,  thofe  afts  of 
love,  and  tender  charities,  which  we  fincerely 
defired,  and  would  gladly  have  performed,  had 
it  been  in  our  power. 

You  cannot  heal  all  they^r/^,  relieve  all  the 
poor ;  you  cannot  comfort  all  in  diftrefs,  nor 
be  a  father  to  all  the  fatherlefs.  You  cannot,  it 
may  be,  deliver  many  from  their  misfortiines, 
or  teach  them  to  find  comfort  in  God. 

But  if  there  is  a  love  and  tendernefs  In  your 
heart,  that  delight  in  thefe  good  Vv'orks,  and  ex- 
cites you  to  do  a//  that  you  can  :  If  your  love 
has  no  bounds^  but  continually  w'ljhes  znd prays 
for  the  relief  and  happinefs  of  all  that  are  in 
diftrefs,  you  will  be  received  by  God  as  a  be- 
nefactor to  thofe,  who  have  had  nothing  from 
you  but  your  good  ivill,  and  tender  affedtions. 

You  cannot  build  hofpitah  for  the  mcurable ; 
you  cannot  ertdt  monajicries  for  the  education 
of  perfons  in  ho]y  Jolitudey  continual  prayer, 
and  mortijication  y  but  if  you  join  in  your 
heart  with  thofe  that  do,  and  thank  God  for 
their  pious  defigns ;  if  you  are  a  friend  to  thefe 
great  friends  to  mankind,  and  rejoice  in  their 
eminent  virtues,  you  will  be  received  by  God 
as  ^  {barer  of  fuch  good  works  as,  though 
they  had  none  of  your  hands ,  yet  bad  all  youv 
heart. 

This  confideration  furely  is  fufficient  to 
iflake  us  look  to,  and  watch  over  our  hearts, 
with  all  diligence;  to  ftudy  the  improvement 
of  our  inward  te?npers,  and  afpire  after  every 

height 
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height  and  perfedion  of  a  loving,  charitable 
and  benevolent  mind. 

And  on  the  other  band,  we  may  hence 
learn  the  great  evil  and  mifchief  of  all  wrong 
turns  of  mind,  of  envy,  fpitet  hatred^  and 
ill-will.  For  if  the  goodnefs  of  our  hearts 
will  entitle  us  to  the  reward  of  good  adtions, 
which  we  never  performed  ;  it  is  certain  that 
the  badnefs  of  our  hearts,  our  envy,  ill-na- 
ture, and  hatred,  will  bring  us  under  the 
guilt  of  a(5tions  that  we  have  never  commit- 
ted. 

As  he  that  lufleth  after  a  woman  fliail  be 
reckoned  an  adulterer,  though  he  has  only 
committed  the  crime  in  his  heart ;  fo  the  ma- 
licious, fpiteful,  ill-natured  man,  that  only 
fecretly  rejoices  at  evil,  (hall  be  reckoned  a 
murderer,  though  he  has  flied  no  blood. 

Since  therefore  our  hearts,  which  are  always 
naked  and  open  to  the  eyes  of  God,  give  fuch 
an  exceeding  extent  and  encreafe,  either  to  our 
virtues  and  vices,  it  is  our  bejl  2LnA  greatejl  bu-* 
iinefs  to  govern  the  motions  of  our  hearts,  to 
watch,  corredt,  and  improve  the  inward  fcate 
and  temper  of  fouls, 

•  Now  there  is  nothing  that  (o  much  exalts 
our  fouls,  as  this  heavenly  love:  it  c!ean(es 
^nd  purifies  like  a  holy  fire,  and  all  ill  tem- 
pers fall  away  before  it.  It  makes  room  for 
all  virtues,  and  carries  them  to  their  greateft 
height.  Every  thing  that  is  good  and  h^^ly 
grow«  out  of  it*  and  it  becomes  a  continual 
fource  of  all  holy  defires,  and  pious  pradires. 

By 
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By  love,  i  do  not  mean  any  natural  tendernejs, 
•which  is  more  or  lefs  in  people,  according  to 
their  conftitutions ;  but  I  mean  a  larger  prin- 
ciple of  the  foul,  founded  in  reafon  and  piety, 
which  makes  us  tender,  kind,  and  benevolent 
to  all  our  fellovz-creatures,  as  creatures  of  God^ 
and  for  his  fake. 

It  is  this  love,  that  loves  all  things  in  God, 
as  his  creatures,  as  the  images  of  his  power,  as 
the  creatures  of  his  goodnefs,  as  parts  of  his 
family,  as  members  of  his  fociety,  that  be- 
comes a  holy  prin(Jiple  of  all  great  and  good 
adlions. 

The  love  therefore  of  our  neighbour,  is  only 
a  branch  of  our  love  to  God.  For  when  we 
love  God  with  all  our  hearts,  and  with  all  our 
fouls,  and  with  all  our  ftrength,  we  (hall  ne- 
ceflarily  love  thofe  beings  that  are  fo  nearly 
related  to  God,  that  have  every  thing  from 
him,  and  are  created  by  him,  to  be  obied:3  of 
his  own  eternal  love.  If  I  hate  or  defpife  any 
one  man  in  the  world,  I  hate  fomething  that 
God  cannot  hate,  and  defpife  that  which  he 
loves. 

And  can  I  think  that  I  love  God  with  all 
my  heart,  whilft  I  hate  that  which  belongs 
only  to  God,  which  has  no  other  mafter  but 
him,  which  bears  his  image,  is  part  of  his 
family,  and  exifls  only  by  the  continuance  of 
his  love  towards  it  ? 

It  was  the  impoffibility  of  this,  that  made 
St.  'John  fay,  nat  if  any  inan  faith,  he  lovetfi 
Godf  and  hateth  his  brother,  he  is  a  liar, 

Thefe. 
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Thefe  reafons  fufficiently  fhew  us,  that  no 
love  is  holy^  or  7'eligmis,  till  it  becomes 
univerfaL 

For  if  Religion  requires  me  to  love  all  per- 
fons,  as  God's  creatures,  that  belong  to  him, 
that  bear  his  image,  enjoy  his  proted:ion,  and 
make  parts  of  his  family  and  houdiold  ;  if 
thefe  are  the  great  and  necelTary  reafons,  why 
1  fhould  live  in  love  and  friendfhip  with  any 
one  man  in  the  world,  they  are  the  fame 
great  and  neceflary  reafons,  why  I  (liould  live 
in  love  and  friendfhip  with  every  man  in  the 
world  ;  and,  confequently,  I  offend  agalnft  all 
thefe  reafonSi  and  break  through  all  thefe  ties, 
and  obligations,  whenever  I  want  love  towards 
any  one  man.  The  fin  therefore  of  hating,  or 
defpifing  any  one  man,  is  like  the  fin  of  hat- 
ing all  God's  creation  ;  and  the  neceflity  of 
loving  any  one  man,  is  the  fame  neceflity  of 
loving  every  man  in  the  world.  And  though 
many  people  may  appear  to  us  ever  fo  finful, 
odious,  or  extravagant  in  their  conducfi,  we 
mufl  never  look  upon  thatj  as  the  leaft  motive 
for  any  contempt  or  difregard  of  them  -,  but 
look  upon  them  with  the  greater  compailion, 
as  being  in  the  mofl  pitiable  condition  that 
can  be. 

As  it  was  the  Sins  of  the  world,  that  made 
the  Son  of  God  become  a  compaffionate  fuf- 
fering  Advocate  for  all  mankind,  fo  no  one  is 
of  the  Spirit  of  Chrifl,  but  he  that  has  the 
utmojl  compajjion  for  finners.  Nor  is  there  any 
greater  fign  of  your  own  perfection,  than  when 
D  d  you 
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you  find  yourfelf  all  love  and  compaffion  to- 
wards them^that  are  very  weak  and  defective. 
And  on  the  other  hand,  you  have  never  lefs 
reafon  to  be  pleafed  with  yourfelf,  than  when 
you  find  yourfelf  mofl:  angry  and  offended  at 
the  behaviour  of  others.  All  fin  is  certainly 
to  be  hated  and  abhorred,  wherever  it  is ;  but 
then  we  mull:  fet  ourfelves  againft  fin,  as  we 
do  2ig'^\n9i  Jicknefs  2ind  t^ifeafes,  by  fhewing 
ourfelves  tender  and  compaflionate  to  the Jic^ 
and  difeafed. 

All  other  hatred  of  fin,  which  does  not  fill 
the  heart  with  xki^Joftefiy  tendereji  affedions 
towards  perfons  miferable  in  it,  is  the  fervant 
of  fin,  at  the  fame  time  that  it  feems  to  be 
hating  it. 

Atid  there  is  no  temper,  which  even  good 
men  ought  more  carefully  to  watch  and  guard 
againfi,  than  this.  For  it  is  a  temper  that 
lurks  and  hides  itfelf  under  the  cover  of  many 
virtues,  and  by  being  unfufpefted,  does  the 
more  mifchief, 

A  man  naturally  fancies,  that  it  is  his  own 
exceeding  love  of  virtue,  that  makes  him  not 
able  to  bear  with  thofe  that  want  it.  And 
when  he  abhors  one  m^n^defpijes  another,  and 
cannot  bear,  the  7iame  of  a  third,  he  fuppofes  it 
all  to  be  a  proof  of  his  own  highje7ije  of  virtue, 
andyV//?  hatred  of  fin. 

And  yet.  one  would  think,  that  a  man 
needed  no  other  cure  for  this  temper,  than 
this  one  reflecSion : 

7  Tha^ 


to  a  Devout  a7td  Holy  Life,     403 

That  if  this  had  been  the  Spirit  of  the  Son 
of  God,  if  he  had  hated  fin  in  this  ?na?iner, 
there  had  been  no  redemption  of  the  World  : 
That  if  God.  had  hated  finners  in  this  manner, 
day  and  nighf,  the  world  itfelf  had  ceafed 
long  ago. 

This  therefore  we  may  take  for  a  certain 
rule,  that  the  more  we  partake  of  the  divine 
nature,  the  more  improved  we  are  ourfelves, 
and  the  higher  our  fenfe  of  virtue  is,  the 
more  we  ftiall  pity  and  compaffionate  thofe 
that  want  it.  The  fight  of  fuch  people  will 
then  inftead  of  raifing  in  us  a  haughty  con- 
tempt, or  peevifh  indignation  towards  them, 
fill  us  with  fuch  bowels  of  compaffion,  as 
when  we  fee  the  miferies  of  an  hofpital. 

That  the  follies  therefore,  crimes,  and  ill- 
behaviour  of  our  fellow-creatures,  may  not 
lefien  that  love  and  tendernefs  which  we  are 
to  have  for  all  mankind,  we  (hould  often  con- 
fider  the  reafons,  on  which  the  duty  of  love  is 
founded. 

Now  we  are  to  love  our  neighbour,  that  is, 
all  mankind,  not  becaufe  they  are  wife,  holy, 
virtuous,  or  well-behaved  ;  for  a!l  mankind 
neither  ever  Was,  nor  ever  will  be  fo;  there- 
fore it  is  certain,  that  the  reafon  of  our  being 
obliged  to  love  them,  cannot  be  founded  in 
their  virtue. 

Again  ;  if  their  virtue  or  goodnefs  were  the 

reafon  of  our  being  obliged  to  love  people,  we 

fliould   have  no   rule  to  proceed  by  ;   becaufe 

though  fome  people's  virtues  or  vices  are  very 

D  d  2  notorious. 
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notorious,  yet,  generally  fpeaking,  we  are  but 
very  ill  judges  of  the  virtU'C  and  merit  of  other 

people. 

Thirdly^  We  are  fure  that  the  virtue  or  me- 
rit of  perfons,  is  not  the  reafon  of  our  being 
obliged  to  love  them,  becaufe  we  are  com- 
manded to  pay  the  higheft  inftances  of  love 
to  our  worft  enemies ;  we  are  to  love,  and 
blefs,  and  pray  for  thofe  that  mcft  injurioufly 
treat  us.  This  therefore  Is  demonftration,  that 
the  merits  of  perfons  is  not  the  reafon,  on  which 
our  obligation  to  love  them  is  founded. 

Let  us  farther  confider,  what  that  love  is, 
which  we  owe  to  our  neighbour.  It  is  to  love 
film  as  ourfelves,  that  is,  to  have  all  thofe 
fentiments  towards  him,  which  we  have  to- 
"warcls  ourfelves  i  to  wifh  him  every  thing  that 
we  may  lawfully  wifh  to  ourfelves;  to  be  glad 
of  every  good,  and  forry  for  every  evil,  that 
happens  to  him  -,  and  to  be  ready  to  do  him 
all  fuch  ads  of  kindnefs,  as  we  are  always 
ready  to  do  to  ourfelves. 

This  love  therefore,    you   fee.    Is  nothing 
elfe  but  a  love  of  benevolence  ;  it  requires  no- 
thing of  us  but  fuch  good  wifies^  tender  cif^ 
feSlions,  and  fuch  ads  oi  kindnefs^  as  we  fhew 
to  ourfelves. 

This  is  all  the  love  that  we  owe  to  the  heft 
of  men  ;  and  we  are  never  to  want  any  degree 
of  this  love  to  the  worft,  or  moft  unreafonable 
man  in  the  world. 

Now 
S 
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Now  what  is  the  reafon  why  we  are  to  love 
€very  man  in  this  manner?  It  is  anfwered, 
that  our  obligation  to  love  all  men  in  this 
manner,  is  founded  upon  many  reafons. 

'Pirjl,  Upon  a  reafon  of  equity  ;  for  if  it  is 
iuft,  to  love  ourfelves  in  thi?  manner,  it  mufl 
be  unjujl  to  deny  any  degree  of  this  love  t© 
others,  becaufe  every  man  is  fo  exadly  of  the 
fame  nature,  and  in  the  fame  condition  as 
ourfelves. 

If  therefore  your  own  crimes  and  follies,  do 
not  leffen  your  obligation  to  feek  your  o%on 
goody  and  wifh  welllo  yourfelf ;  neither  do  the 
follies  and  crimes  of  your  neighbour,  leffen 
your  obligation  to  wifli  and  feek  the  good  of 
your  neighbour. 

Another  reafon  for  this  love,  is  founded  la 
the  authority  of  God,  who  has  cominanded  us 
to  love  every  man  as  ourfe-lf. 

Thirdly^  We  are  obliged  to  this  love,  m 
imitation  of  God's  goodnefs,  that  we  may  be 
children  of  our  Father  which  is  in  Heaven, 
who  wiileth  the  happinefs  of  all  his  creatures, 
and  maketh  his  Sun  to  rife  on  the  evil,  and  oa 
the  good. 

Fourthly^  Gur  redemption  by  Jefus  Chrin-, 
calleth  us  to  the  exercife  of  this  love,  who 
came  from  Heaven,  and  laid  down  his  life^ 
,out  of  love  to  the  whole  finful  world. 

D  d  3  Fifthly, 
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Fifthly^  By  the  command  of  our  Lord  and 
Saviour,  who  has  required  us  to  love  one  an^ 
other,  as  he  has  loved  us. 

Thefe  are  the  great,  perpetual  reafons,  on 
which  our  obligation  to  love  all  mankind  as 
ourfelves,  is  founded. 

Thefe  reafons  never  vary  or  change,  they 
alu'ays  continue  in  the  full  force;  and  there- 
fore equally  oblige  at  all  times,  and  in  regard 
to  all  perfons. 

God  loves  us  not  becaufe  we  are  wife,  and 
good,  and  holy,  but  in  pity  to  us,  becaufe 
we  want  this  happinefs :  He  loves  us,  in  or- 
der to  make  us  good.  Our  love  therefore 
muft  take  this  courfe  ;  not  looking  for,  or  re- 
quiring the  merit  of  our  brethren,  but  pity- 
ing their  diforders,  and  wifliing  them  all  the 
good  that  they  want,  and  are  capable  of  re- 
ceiving. 

It  appears  now  plainly,  from  what  has  been 
faid,  that  the  love  which  we  owe  to  bre- 
thren, is  only  a  love  of  benevolence.  Secondly , 
That  this  duty  of  benevolence,  is  founded  up- 
on fuch  reafons  as  never  vary  or  change,  fuck 
as  have  no  dependence  upon  the  qualities  of 
perfons.  From  whence  it  follows,  that  it  is 
the  i^\xit  great  fin,  to  want  this  love  to  a  bad 
man,  as  to  want  it  to  a  good  man.  Becaufe 
he  that  denies  any  of  his  benevolence  to  a 
bad  man,  offends  againft  all  \}c\t  fame  reafons 
of  love,  as  he  does  that  denies  any  benevo- 
lence to  a  good  man  :  And  confequently  it  i» 
the  fame  fm. 

When 
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When  therefore,  you  let  loofe  any  ill-na- 
tured paffion,  either  of  hatred,  or  contempt 
towards  (as  you  fuppofe)  an  ill  man,  confi- 
der  what  you  would  think  of  another,  that 
was  doing  the  fame  towards  a  good  man,  and- 
be  aflured  that  you  are  committing  the  fame 
fin. 

You  will  perhaps  fay,  How  is  it  poflible  to 
love  a  good  and  a  bad  man,  in  the  fame 
degree  ? 

Juft  as  it  is  polllble  to  be  as /z^  znA  faith- 
ful to  a  good  man,  as  to  an  evil  man.  Now 
are  you  in  any  difficulty  about  performing 
jujiice  zu^  fakhfuhiefs  to  a  bad  man  ?  Are  you 
in  any  doubts,  whether  you  need  be  (o  jiif 
^Ti^  faithful  to  him,  as  you  need  be  to  a  good 
man  ?  Now  why  is  it,  that  you  are  in  no 
doubt  about  it  ?  It  is  bt^caufe  you  know, 
that  juftice. and  faithfulnefs  are  founded  upon 
reafons  that  never  vary  or  change,  that  have 
no  dependence  upon  the  ??ierifs  of  men,  but 
are  founded  in  the  nature  of  things  in  the 
laws  of  God,  and  therefore  are  to  be  obferved 
with  an  equal  exadnefs  towards  good  and  bad 
men. 

Now  CO  but  think  thus  juftlv  of  charity 
or  love  to  your  neighbour,  that  it  is  founded 
upon  reafons,  that  vary  not,  that  have  no 
dependence  upon  the  merits  of  men,  and, then 
you  will  find  it  as  poflible  to  perform  the  fame 
exaB  charity^  as  the  fame  exadt  jujiice,  to  all 
men,  whether  good  or  bad. 

D  d  4  You 
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You  will  perhaps  farther  afk,  if  you  are 
not  to  have  a  particular  ejleem^  veneration^  and 
reverence  for  good  men  ?  It  is  anfwered  ;  Yes. 
But  then  this  high  efiee^n  and  veneration  is  a 
thing  very  different  from  that  love  of  benevo-p 
knee  which  we  owe  to  our  neighbour. 

The  high  elleern  and  veneration  which  you 
have  for  a  man  of  eminent  piety,  is  no  adl  of 
charity  to  him^  it  is  not  out  of  pity  and 
compaffion,  that  you  fo  reverence  him,  but  it 
is  rather  an  adl  of  charity  to  yourfelf,  that 
fuch  efleem  and  veneration  may  excite  you  to 
follow  his  example. 

You  may,  and  ought  to  love,  like,  and  ap-; 
prove  the  life  which  the  good  m^n  leads;  but 
then  this  is  only  the  loving  of  virtue,  where- 
ever  we  fee  it.  And  we  do  not  love  virtue 
with  the  love  of  benevolence,  as  aqy  thing 
that  Wants  ouv good  ivifkesy  but  as  fomething 
that  is  our  proper  good. 

The  whole  of  the  matter  is  this.  The 
aBions  which  you  are  to  love,  ejieem,  and  ad- 
mire, are  the  adions  of  good  and  pious  men  ; 
but  the  perfons  to  whom  you  are  to  do  all  the 
good  you  can,  in  all  forts  of  kindnefs  and 
compaifion,  are  all  perfons,  whether  good  or 
bad. 

This  diflindion  betwixt  love  of  benevo? 
lence,  and  efteem  or  veneration,  is  very  plain 
and  obvious.  And  you  may  perhaps  ftill  bet- 
ter fee  the  plainnefs  and  neceffity  of  it,    by 


this  following  inftance. 


No 
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No  man  is  to  have  a  high  ejieem  or  honour, 
for  his  own  accomplifhments,  or  behaviour; 
yet  every  man  is  to  love  himfelf,  that  is,  to 
wifli  well  to  himfelf;  therefore  this  diftindion 
betwixt  love  and  efteem,  is  not  only  plain, 
but  very  neceffary  to  be  obferved. 

Again,  if  you  think  it  hardly  poflible  to 
diflike  the  anions  of  unreafonable  men,  and 
yet  have  a  true  love  for  them :  Confider  this 
with  relation  to  yourfelf. 

It  is  very  poffible,  I  hope,  for  you  not  only 
to  diflike,  but  to  deteft  and  abhor  a  great  ma- 
ny of  your  own  paft  actions,  and  to  accufe 
yourfelf  of  ^r^^^/i//y  for  them.  But  do  you 
then  lofe  any  of  thofe  tender  fentiments 
towards  yourfelf,  which  you  ufed  to  have  ? 
Do  you  then  ceafe  to  wifh  well  to  yourfelf? 
Is  not  the  love  of  yourfelf  as  ftrong  then,  as  ' 
at  any  other  time  ? 

Now  what  is  thus  poffible  with  relation  to 
ourfelves,  is  in  the  fame  manner  poffible 
with  relation  to  others.  We  may  have  the 
higheft  good  wiffies  towards  them,  deliring 
for  them,  every  good  that  we  defire  for  our- 
felves, and  yet  at  the  fame  time,  diflike  their 
way  of  life. 

To  proceed ;  all  that  love  which  we  may 
juflly  have  for  ourfelves,  we  are  m  JlriB  juf- 
tice  obliged  to  exercife  towards  all  other  men ; 
and  we  offend  againfl  the  great  law  of  our 
nature,  and  the  greatefl  laws  of  God,  wheri 
pur  tempers  towards  others,  are  different  from 
$hofe  which  we  have  towards  ourfelves. 

Now 
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Now  \h2XfeIf-love  which  h  juji  and  reafon- 
able,  keeps  us  conftantly  tender,  compajjionatey 
and  well-affeBed  towards  ourfelves  ;  it  there- 
fore you  do  not  feel  thefe  kind  difpofitions  to- 
wards all  other  people,  you  may  be  affured, 
that  you  are  not  in  that  ftate  of  charity,  which 
is  the  very  Irfe  and  foul  of  chriflian  piety. 

You  know  how  it  hurts  you,  to  be  made  the 
jejl  and  ridicule  of  other  people  -,  how  it  grieves 
you  to  be  robbed  of  your  reputation,  and  ^^- 
^r/T'£'i:/of  the  favourable  opinion  of  your  neigh- 
bours :  If  therefore  you  expofe  others  lofcorn 
and  contempt  in  any  degree  ;  if  it  pleafes  you 
to  fee  or  hear  of  xhtiv  frailties  and  ijijirmities  \ 
or  if  you  are  only  loth  to  conceal  their  faults, 
you  are  fo  far  from  loving  fuch  people  as  your- 
felf,  that  you  maybejuftly  fuppofed  to  have 
as  much  hatred  for  them,  as  you  have  love 
for  yourfelf.  For  fuch  tempers  are  as  truly 
the  proper  fruits  of  hatred,  as  the  contrary 
tempers  are  the  proper  fruits  of  love. 

And  as  it  is  a  certain  fign  that  you  love  your- 
felf, becaufe  you  are  tender  of  every  thing 
that  concerns  you  ^  fo  it  is  as  certain  a  fign 
that  you  hate  your  neighbour,  when  you  are 
pleafed  with  any  thing  that  hurts  him. 

But  now,  if  the  want  of  a  true  and  exacl 
charity,  be  fo  great  a  want,  that,  as  St.  Faul 
faith,  it  renders  our  greateft  virtues  but  emp- 
ty founds,  and  tinkling  cimbals,  how  highly 
does  it  concern  us  to  ftudy  every  art,  and 
pradlife  every  method  of  raifing  our  fouls  to 

this 
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ihls  flate  of  charity  ?  It  is  for  this  reafpn,  that 
you  are  here  defired,  not  to  let  this  hour  of 
prayer  p^fs,  without  a  full  and  folemn  fup- 
plication  to  God,  for  all  the  inftances  of  aa 
univerfal  love  and  benevolence  to  all  mankind. 
Such  daily  conftant  devotion,  being  the  on- 
ly likely  means  of  prcferving  you  in  fuch  a 
{late  of  love,  as  is  neceffary  to  prove  you  to  be 
a  true  follower  of  Jefus  Chrift. 


CHAP.       XXI. 

Of  the  necejjity  and  benefit  ^Interceffion,  con^ 
Jidered  as  an  exercife  of  iiniverfal  love.  How 
all  orders  of  men  are  to  pray  and  intercede 
with  God  for  one  another.  How  naturally 
fuch  intercefjion  amends  and  reforms  the  hearts 
of  thofe  that  ufe  it. 

/  I   ^  HAT  interccflion   is  a  great  and  ne- 
J[      ceffary  part  of  chriflian  Devotion,  is 
very  evident  from  Scripture. 

The  firft  followers  of  Chrid  feem  to  fup- 
port  all  their  love,  and  to  maintain  all  their 
intercourfe  and  correfpondence,  by  mutual 
prayers  for  one  another. 

St.  Faul,  whether  he  writes  to  churches, 
or  particular  perfons,  (hews  his  intercefjion  to 
be  perpetual  for  them,  that  they  are  the  con-^ 
ftant  fubject  of  his  prayers. 

Thus 
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Thus  to  the  Philippians,  I  thank  my  God 
.  upon    every    remembrance   of  you. 

Always  in  every  prayer  of  mine  for 
you  alii  making  requefi  with  joy.  Here  we  fee, 
not  only  a  continual  interceflion-,  but  per- 
formed with  fo  much  gladnefs,  as  (hews  that 
it  was  an  exercife  of  love,  in  which  he  highly 
rejoiced. 

His  Devotion  had  alfo  the  fame  care  for 
particular  perfons  5  as  appears  by  the  follow- 
ing paffage.  /  thank  my  God,  whom  I  ferve 
.  from  my  forefather Sy  with  a  pure 
confcience^  that  without  ceajing  I 
have  remembrance  of  thee  in  my  prayers  night 
and  day.  How  holy  an  acquaintance  and 
frietidlhip  was  this,  how  worthy  of  perfons 
that  were  raifed  above  the  world,  and  related 
to  one  another,  as  new  members  of  a  king- 
dom of  Heaven  ! 

Apoftles  and  great  Saints  did  not  only  thus 
benefit,  and  blefs  particular  Churches^  and 
private  perfons ;  but  they  themfelves  alfo^ie- 
ceived  graces  frjom  God  by  the  prayers  of  o- 
thers.  Thus  faith  St.  Paul  to  the  Corinthians, 
Tou  alfo  helping  together  by  prayer 
■  '  '  ^'  for  us,  that  for  the  gift  bejiowed 
upon  us  by  the  means  of  many  perfons,  thanks  may 
be  given  by  many  on  our  behalf. 

This  was  the  ancient  friend fiip  of  Chriftians, 
uniting  and  cementing  their  hearts,  not  by 
worldly  confiderations,  or  human  paffions,  but 
by  the   mutual   communication  of  fpiritual 

blef^ 
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blefTings,  by  prayers  and  thankfgivings  to  God 
for  one  another. 

It  was  this  holy  intercefTion,  that  raifed 
Chriftians  to  fuch  a  ftate  of  mutual  love,  as 
far  exceeded  all  that  had  been  praifed  and  ad- 
mired in  human  friendfhip.  And  when  the 
fame  fpirit  of  inter cejjion  is  again  in  the  world, 
when  Chriftianity  has  the  fame  power  over  thcs 
hearts  of  people,  that  it  then  had,  this  holy 
friendfliip  will  be  again  in  fafhion,  and  Chrif- 
tians  will  be  again  the  wonder  of  the  world,, 
for  that  exceeding  love  which  they  bear  to  one 
another. 

For  2. frequent  interceffion  with  God,  earnefl- 
ly  befeeching  him  to  forgive  the  fins  of  all 
mankind,  to  blefs  them  with  his  providence, 
enlighten  them  with  his  Spirit,  and  bring 
them  to  everlafting  happinefs,  is  the  divineft 
exercife  that  the  heart  of  man  can  be  engaged 
in. 

Be  daily  therefore  on  your  knees,  in  a  folemn, 
deliberate  performance  of  this  devotion,  pray- 
ing for  others  in  iuchformsy  with  fuch  lengthy 
importunity,  and  earnejinefs,  as  .you  ufe  for 
yourfelf  J  and  you  will  find  all  little,  ill-natured 
paffions  die  away,  your  heart  grow  great  and 
gmerous,  delighting  in  the  common  happinefs 
of  others,  as  yoju  ufed  only  to  delight  in  your 
own. 

For  he  that  daily  prays  to  God,  that  all 
men  may  be  happy  in  heaven,  takes  the  like- 
lieft  way  to  make  him  wifh  for,  and  delight 
in  their  happinefs  on  earth.     And  it  is  hardly 

pofiiblc 
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poffible  for  you,  to  befeech  and  intreat  God  td 
make  any  one  happy  in  the  higheft  enjoyments 
of  his  glory  to  all  eternity,  and  yet  be  troubled 
to  fee  him  enjoy  the  much  fmaller  gifts  of  God 
in  this  {hort  and  low  ftate  of  human  life. 

For  how  ftrange  and  unnatural  would  it  be, 
to  pray  to  God  to  grant  health  and  a  longer  life 
to  2,fick  ?nan^  and  at  the  fame  time  to  envy 
him  the  poor  pleafure  of  agreeable  medicines  ? 

Yet  this  would  be  no  more  ftrange,  or  un- 
natural, than  to  pray  to  God  that  your  neigh- 
bour may  enjoy  th&higheji  degrees  of  his  mer- 
cy and  favour,  and  yet  at  the  fame  time  envy 
him  the  little  credit  2i^^ figure  he  hath  amongfl 
his  fellow-creatures. 

When  therefore  you  have  once  habituated 
your  heart  to  a  ferious  performance  of  this  ho- 
ly interceffion,  you  have  done  a  great  deal,  to 
render  it  incapable  o^fpite  and  efivy,.  and  to 
make  it  naturally  delight  in  the  happinefs  of 
all  mankind. 

This  is  the  natural  efFeft  of  2.  general  inter- 
cejjion  for  all  mankind.  But  the  greateft  be- 
nefits of  it  are  then  received,  when  it  defcends 
to  fuch  particular  inftances,  as  ouv  Jlate  and 
condition  in  life  more  particularly  require  of 
us. 

Though  we  are  to  treat  all  mankind  as 
neighbours  and  brethren,  as  any  occafion  offers ; 
yet  as  we  can  only  live  in  the  adual  fociety  of 
a  itWy  and  are  by  our  ftate  and  condition  more 
particularly  related  to  fome  than  others ;  fo 

when 
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when  our  interceffion  is  mads  an  exercife  of 
love  and  care,  for  thofe  amongft  v/hom  our  lot 
is  fallen,  or  who  belong  to  us  in  a  nearer  re-- 
lation,  it  then  becomes  the  greateft  benefit  to 
ourfelves,  and  produces  its  bed  effects  in  our 
own  hearts. 

If  therefore  you  fliould  always  change  and 
alter  your  interceffions,  according  as  the  needs 
and  nec&jjities  of  your  neighbours  or  acquain- 
tance feem  to  require;  beleeching  God  to  de- 
liver them  from  fuch  and  fuch  particular  evils, 
or  to  grant  them  this  or  that  particular  gift, 
or  bleffing  j  fuch  interceffions,  befides  the 
great  charity  of  them,  would  have  a  mighty 
eife(ft  upon  your  own  heart,  as  difpoling  you 
to  every  other  good  office,  and  to  the  exercife 
of  every  other  virtue  towards  fuch  perfons,  as 
have  fo  often  a  place  in  your  prayers. 

This  would  make  it  pleafant  to  you,  to  b6 
courteoiiSy  civiU  and  condefcending  to  all  about 
you-;  and  make  you  unable  to  fay,  or  do  a 
rude,  or, hard  thing  to  thofe,  for  whom  you 
had  ufed  yourfelf  10  be  fo  kind  and  compaf- 
iionate  in  your  prayers. 

For  there  is  nothing  that  makes  us  love  a 
man  fo  much,  as  praying  for  him;  and  when 
you  can  once  do  this  fincerely  for  any  man, 
you  have  fitted  your  foul  for  the  performance 
of  every  thing  that  is  kind  and  civil  towards 
him.  This  will  fill  your  heart  with  a  gene- 
rofity  and  tendernefs,  that  will  give  you  a  bet- 
ter and  fweeter  behaviour,  than  any  thing 
that  is  called^w^  breeding,  and  goad  manners. 

By 
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By  confidering  yourfelf  as  an  advocate  with 
God,  for  your  neighbours  and  acquaintance, 
you  would  never  find  it  hard  to  be  at  peace 
with  them  yourfelf.  It  would  be  eafy  to  you 
to  bear  with,  and  forgive  thofe,  for  whom  you 
particularly  implored  the  divine  mercy  and 
forgiven  efs. 

Such  prayers  as  thefe,  amongfl:  neighbours 
and  acquaintance y  would  unite  them  to  one 
another  in  the  ftrongeft  bonds  of  love  and 
tendernefs.  It  would  exalt  and  ennoble  their 
fouls,  and  teach  them  to  confider  one  another 
in  a  higher  flate,  as  members  of  a  fpiritiial 
fociety,  that  are  created  for  the  enjoyment  of 
the  common  bleffings  of  God,  and  fellow 
heirs  of  the  fame  future  glory. 

And  by  being  thus  defirous,  that  every  one 
fhould  have  their  full  (hare  of  the  favours  of 
God,  they'  would  not  only  be  content,  but 
glad  to  fee  one  another  happy,  in  the  little  en- 
joyments of  this  tranfitory  life. 

Thefe  would  be  the  natural  effeds  of  fuch 
an  interceffion,  amongfl  people  of  the  fame 
town  or  neighbourhood^  or  that  were  acquainted 
with  one  another's ^^z/^  and  condition. 

Ouranius  is  a  holy  Prieft,  full  of  the  fpirit 
of  the  Gofpel,  watching,  labouring,  and  pray- 
ing for  a  poor  country  'village.  Every  foul  in 
it,  is  as  dear  to  him  as  himfclf;  and  he  loves 
them  all,  as  he  loves  himfelf ;  becaufe  \it  prays 
for  them  all,  as  often  as  he  prays  for  him- 
felf. 

If 
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If  his  whole  life  is  one  continual  exercife  of 
great  zeal  and  labour,  hardly  ever  fatisfied 
with  any  degrees  of  care  and  watchful nefs, 
it  is  becaufe  he  has  learned  the  great  value  of 
.fouls,  by  fo  often  appearing  before  God,  as  an 
intercejjor  for  them. 

He  never  thinks  he  can  love,  or  do  enough 
for  his  flock  ;  becaufe  he  never  confiiders  them 
in  any  other  view  than  as  fo  many  perfons, 
that  by  receiving  the  gifts  and  graces  of  God, 
are  to  become  his  hope,  his^'^jr,  and  his  crown 
of  rejoicing. 

He  goes  about  his  Parifh,  and  vifits  every 
body  in  it ;  but  vifits  in  the  fame  fpirit  of 
piety  that  he  preaches  to  ;hemj  he  vifits  them, 
to  encourage  their  virtues,  to  affift  them  with 
his  advice  and  counfel,  to  difcover  their  man- 
ner of  life,  and  to  know  the  fi:ate  of  their 
foiils,  that  he  may  intercede  with  God  for 
them,  according  to  their  particular  necejji" 
ties. 

When  OiiraniusfLvH  entered  into  holy  orders, 
he  had  a  haughtinefs  in  his  temper,  a  great 
contempt  and  difregard  for  all  foolifli  and  un- 
reafonable  people  ;  but  he  has  prayed  away 
this  fpirit,  and  has  now  the  greateft  tender- 
nefs  for  the  mofl:  obflinate  linners ;  becaufe  he 
is  always  hoping,  that  God  will  fooner  or 
later  hear  thofe  prayers  that  he  makes  for  their 
repentance. 

The  rudenefs,  ill-nature,  or  perverfe  hehz- 
viour  of  any  of  his  flock,  ufed  at  firfl:  to  be- 
tray him  into  impatience ;  but  now  it  raifes 
E  e  no 


4 1 8  A  ferious  Call 

no  other  pafTion  in  him,  than  a  defire  of  being 
upon  his  knees  in  prayer  to  God  for  them. 

Thus  have  his  prayers  for  others,  altered  and 
amended  ihc  ftate  of  his  own  heart. 

It  would  flrangely  delight  you  to  fee  with 
'w\\2Xfpirit  he  converfes,  with  what  tendernefs 
he  reproves,  with  what  ajj'ed'ion  he  exhorts, 
and  with  what  vigour  he  preaches  ;  and  it  is 
all  owing  to  this,  becaufe  he  reproves,  exhorts, 
and  preaches  to  ihofe  f.r  whom  he  ^iH  prays 
to  God. 

This  devotion  foftens  his  heart,  enlightens 
his  mind,  fweetens  his  temper,  and  makes 
every  thing  that  comes  from  him  inftrudtive, 
amiable,   and  affecting. 

At  his  firfl:  coming  to  his  little  Village,  it 
was  as  difagreeable  to  him  as  a  prifon,  and 
every  day  feemed  too  tedious  to  be  endured  in 
fo  retired  a  place.  He  thought  his  Parifli  was 
too  full  of  foor  and  mean  people,  that  were 
none  of  them  fit  for  the  converfation  of  a 
Gentleman, 

This  put  him  upon  a  clofe  application  to 
his  ftudies.  He  kept  much  at  home,  writ 
notes  upon  Homer  and  Plautus,  and  fometimes 
thought  it  hard  to  be  called  to  pray  by  any- 
poor  body,  when  he  was  juft  in  the  midft  of 
one  of  Homer  s  battles. 

This  was  his  politey  or  I  may  rather  fay, 
poor,  ignorant  turn  of  mind,  before  devotion 
had  got  the  government  of  his  heart. 

But  now  his  days  are  fo  far  from  being  te- 
dious, or  his  Parifli  too  great  a  retirement, 

that 
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t'nat  he  now  only  wants  more  time  to  do  that 
variety  of  good,  which  his  foul  thirfts  after. 
The  foHtude  c^i  his  little  Parifh  is  become 
matter  of  great  comfort  to  him,  hecaufe  he 
hopes  that  God  has  placed  him  and  his  flock 
there,  to  make  it  their  way  to  Heaven. 

He  can  now  not  only  converfe  with,  but 
gladly  attend  and  wait  upon  the  pooreft  kind 
of  people.  He  is  now  daily  watching  over 
the  weak  and  infirm^  humbling  himfelf  to 
perverfe,  rude,  ignorant  people,  wherever 
he  can  find  them  j  and  is  {o  far  from  defiring 
to  be  confidered  as  a  Gentleman^  that  he  de- 
fires  to  be  ufed  as  the  Jervant  of  all;  and  in 
the  fpirit  of  his  Lord  and  Mafter  girJs  himfelf, 
and  is  glad  to  kneel  dowM  and  wajh  any  of  their 
feet. 

He  now  thinks  the  pooreft  creature  in  his 
Parifh  good  enough,  and  great  enough,  to 
deferve  the  humbleft  attendances,  the  kindeO: 
-friendfhips,  the  tendereft  offices,  he  can  pof- 
•fibly  (hew  them. 

He  is  fo  far  now  from  wanting  agreeable 
company,  that  he  thinJcs  there  is  no  better 
converfation  in  the  world.,  than  io  be  talking 
with  povr  and  mean  people  about  the  kingdom 
of  Heaven. 

All  thefe  noble  thoughts,  and  divine  fenti- 
tuents,  are  the  effects  of  his  great  devotion.; 
he  prefents  every  one  fo  often  before  God,  in 
his  prayers,  that  he  never  thinks  he  can  efeein, 
reverence,  or  ferve  thofe  enough,  for  whom 
hs,  implores  fo  many  mercies  from  God. 

E  e  2  Oura- 
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Oitranlus  \%  mightily  afreifled  with  this  paf- 
fage  of  holy  Scripture,   The  efec- 
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tualy  jer'vent  prayer  oj  a  righteous 
man  availeth  ?mich. 

This  makes  him  pracflife  all  the  arts  of  holy 
living,  and  afpire  after  every  inftance  of  piety 
and  righteoufnefs,  that  his  prayers  for  his  flock 
may  have  their  full  force,  and  avail  much  with 
God. 

For  this  reafon,  he  has  fold  a  fmall  eftate 
that  he  had,  and  has  eredied  a  charitable  re- 
tirement for  ancient,  poor  people,  to  live  in 
prayer  and  piety,  that  his  prayers  being  affift- 
ed  by  fuch  good  works,  may  pierce  the  clouds^ 
and  bring  down  bleflings  upon  thofe  fouls 
committed  to  his  care. 

Quranius  reads  how  God  himfelf  faid  unto 
Abimelech,     concerning    Abj-aham, 
'  ''      He  is  a  Prophet  y  he  fiall  pray  for 
thccy  ajid  thou  frjalt  live. 

And  again,  how  he  faid  of  Job,  And  my 
fervant  Jobfiallprayforyou ;  for 
him  ivill  I  accept. 

From  thefe  pafiages  Oiiraniiis  juftly  con- 
cludes, that  the  prayers  of  men  eminent  for 
holinefs  of  life,  have  an  extraordinary  powej 
with  God  ;  that  he  grants  to  other  people  fuch 
pardons,  reliefs,  and  blcffings,  through  their 
prayers,  as  v/ould  not  be  granted  to  men  of 
lefs  piety  and  perfe(5tion.  This  makes  Qura- 
nius exceeding  fludious  of  chriftian  perfe(ftion, 
I'earching  after  every  grace  and  holy  temper, 
purifying  his  heart  all  manner  of  ways,  jear- 

ful 
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ful  of  every  error  and  defedl  in  his  life,  left 
his  prayers  for  his  flock  fhould  be  lefs  availing 
with  God,  through  his  own  defeds  in  holi- 
nefs. 

This  makes  him  careful  of  every  temper  of 
his  heart,  give  ^/;^7J- of  all  that  he  hath,  watch, 
and  faji,  and  mortify,  and  live  according  ^o 
the  ftri<5te/l  rules  of  te?nperance,  meeknefsy  and 
humility^  that  he  may  be  in  fome  degree  like 
an  Abraham,  or  a  fob  in  hlsParidi,  and  make 
fuch  prayers  for  them,  as  God  will  hear  and 
accept. 

Thefe  are  the  happy  effeds,  which  a  devout 
inter cejjion  hath  produced  in  the  life  of  Oura- 
Jiitis. 

And  If  other  people,  in  their  feveral  Na- 
tions, were  to  imitate  this  example,  in  fuch  a 
manner  as  fuited  their  particular  ftate  of  life, 
they  would  certainly  find  the  fame  happy  ef- 
fects from  it. 

If  Majiersy  for  inftance,  were  thus  to  re- 
member their  fervants  in  their  prayers,  be- 
feeching  God  to  blefs  them,  and  fuiting  their 
petitions  to  the  particular  wants  and  neceffi- 
ties  of  their  fervants  ;  letting  no  day  pafs, 
without  2ifull  performance  of  this  part  of  De- 
votion, the  benefit  would  be  as  great  to 
themfelves,  as  to  their  fervants. 

No  way  fo  likely  as  this,  to  infpire  them 
with  a  true  fenfe  of  that  power  which  they 
have  in  their  hands,  to  make  them  delight  in 
doing  good,  and  becoming  exemplary  in  all 
the  parts  of  a  wife  and  good  mailer. 
'  E  e  3  The 
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The  prefenting  theirs  fervants  fo  often  be- 
fore God,  as  equally  related  to  God,  and  en- 
titled to  the  fame  expectations  of  Heaven  as 
themfelves,  would  naturally  incline  them  to 
treat  them,  not  only  with  fuch  humanity  as 
htc^imz  fellow-creatures y  but  with  fuch  tender- 
nefsy  carCy  and  generofityy  as  became  fellow- 
heirs  of  the  fame  glory.  This  Devotion  would 
make  mailers  inclined  to  every  thing  that  was 
good  towards  their  fervants  ;  be  watchful  of 
their  behaviour,  and  as  ready  to  require  of 
them  an  cxadt  obfervance  of  the  duties  of 
Chriftianity,  as  of  the  duties  of  their  fer- 
vice. 

This  would  teach  them  to  confider  their 
fervants  as  God's  fervants,  to  defire  their  per- 
fection, to  do  nothing  before  them  that  might 
corrupt  their  minds,  to  impofe  no  buiinefs 
upon  them  that  ihould  leiTen  their  fenfe  of 
Religion,  or  hinder  them  from  their  full  fhare 
of  Devotion,  both  publick  and  private.  This 
praying  for  them,  would  make  them  as  glad 
to  fee  their  fervants  eminent  in'  piety  as  them- 
felves, and  contrive  that  they  ftiould  have  all 
the  opportunities  and  encouragements,  both 
to  know,  and  perform  all  the  duties  of  the 
chriftian  life. 

How  natural  would  it  be  for  fuch  a  Mafter, 
to  perform  every  part  of  Family  Devotion ; 
to  have  conftant  prayers,  to  excufe  no  one*s 
abfence  from  them  ;  to  have  the  Scriptures, 
and  books  of  piety  often  read  amongft  his 
fervants  -,  to  take  all  opportunities  of  in- 
truding 
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flrudling  them,  of  raiiing  their  minds  to  God, 
and  teaching  them  to  do  all  their  bufincfs  as 
a  fervice  to  God,  and  upon  the  hopes  and  ex- 
ped:ations  of  another  life  ? 

How  natural  would  it  be  for  fuch  a  one  to 
pity  their  weaknefs  and  ignorance,  to  bear 
with  the  dulnefs  of  their  underftandings,  or 
the  pervcrfenefs  of  their  tempers ;  to  reprove 
them  with  tendernefs,  exhort  them  with  affec- 
tion, as  hoping  that  God  would  hear  his 
prayers  for  them. 

How  impoffible  would  it  be  for  a  Mafter, 
that  thus  interceded  with  God  for  his  fer- 
vants,  to  ufe  any  unkind  threatnings  towards 
them,  to  damn  and  curfe  them  as  dogs  and 
fcoundrels,  and  treat  them  only  as  the  dregs 
of  the  creation. 

This  Devotion  would  give  them  another 
fpirit,  and  make  them  confider  how  to  make 
proper  returns  of  care,  kindnefs,  and  protec- 
tion to  thofe,  who  had  fpent  their  flrength 
and  time  in  fervice  and  attendance  upon 
them. 

Now  if  Gentlemen  think  it  too  low  an  em- 
ployment for  their  ftate  and  dignity,  to  exer- 
cife  fuch  a  Devotion  as  this  for  their /ervanfs, 
let  them  confider  how  far  they  are  from  the 
fpirit  of  Chrift,  who  made  himfelf  not  only 
an  interceffor,  but  a  facrifice  for  the  whole 
raceof  finful  mankind. 

Let    them    confider    how    miferable   their 

greatnefs  would  be,  if  the  Son  of  God  {hould 

think  it  as  much  below  him  to  pray  for  them, 

E  e  4  as 
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as    they   do   to   pray   for   their    fellow-crea- 
tures. 

Let  them  confider  how  far  they  are  from 
that  fpirit,  which  prays  for  its  moft  unjuft 
enemies,  if  they  have  not  kindnefs  enough  to 
pray  for  thofe,  by  whofe  labours  and  fervice 
they  live  in  eafe  themfelves. 

Again,  If  Pjr^7Z/'j' (l^iould  thus  make  them- 
felves  advocates  and  inter ceffors  with  God  for 
their  children,  conftantly  applying  to  Heaven 
in  behalf  of  them,  nothing  would  be  more 
likely,  not  only  to  blefs  their  children,  but 
alfo  to  form  and  difpofe  their  own  minds,  to 
the  performance  of  every  thing  that  was  excel- 
lent and  praife-wortby. 

I  do  not  fuppofe,  but  that  the  generality  of 
parents  remember  their  children  in  their  pray- 
ers, and  call  upon  God  10  blefs  them.  But 
the  thing  here  intended,  is  not  a  general  re- 
membrance of  them,  but  a  regular  jnethod  of 
recommending  all  their  particular  needs  and 
necefjities  unto  God  ;  and  of  praying  for  every 
fuch  particular  grace  and  virtue  for  them,  as 
their y?^/^  and  condition  of  life  fliall  feem  to  re- 
quire. 

The  ftate  of  parents  is  a  holy  ftate,  in  fomc 
degree  like  that  of  the  Priefthood,  and  calls 
upon  them  to  blefs  their  children  with  their 
prayers  and  facrifices  to  God.  Thus  it  was 
that  holy  ^job  watched  over,  and  blelfed  his 

children,  he  fantlijied  them,  he  rofe  ' 
■'^    ^*  ^*    hip   early   in  the   morning,    ajid  of- 
fered 
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fercd  burnt '.offer ingSi  according  to  the  number  of 
them  ail. 

If  parents  therefore,  confjdering  tljenifelvcs 
in  this  light,  fliould  be  daily  calling  upon  God, 
in  a  fokmn  deliberate  manner,  altenng  and 
extending  their  interceffions,  as  xhcjiate  and 
growth  of  their  children  required,  fuch  Devo- 
tion would  have  a  mighty  influence  upon  the 
reft  of  their  lives  ;  it  would  make  them  very 
circumfped:  in  the  government  of  themfelves; 
prudent  and  careful  of  every  thing  they  faid 
or  did,  left  their  example  fhould  hinder  that, 
which  they  fo  conftantly  defired  in  their 
prayers. 

If  a  father  was  daily  making  particular 
prayers  to  God,  that  he  would  plcafe  to  infpire 
his  children  with  true  piety^  great  humilityy 
2indjiri£t  temperance,  what  could  be  more  like- 
ly to  make  the  father  himfelf  become  ex- 
emplary in  thefe  virtues  ?  How  naturally 
would  he  grow  afliamed  of  wanting  fuch  vir- 
tues, as  he  thought  necelTary  for  his  children  ? 
So  that  his  prayers  for  their  piety  would  be  a 
certain  means  of  e-xalting  his  own,  to  its  great- 
eft  height. 

If  a  father  thus  coniidered  himfelf  as  an  in- 
terccftbr  with  God  for  his  children  to  blefs 
them  with  his  prayers,  what  more  likely 
means  to  make  him  afpire  after  every  degree 
of  holinefs,  that  he  might  thereby  be  fitter 
to  obtain  bleffings  from  Heaven  for  them  ? 
How  would  fuch  thoughts  make  him  avoid 
every  thing  that  was  linful  and  difpleaiing  to 

God, 
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God,  left  when  he  prayed  for  his  children, 
God  fliould  rejed:  his  prayers  ? 

How  tenderly,  how  religioufly  would  fuch 
a  father  converfe  with  his  children,  whom  he 
confidered  as  his  little  fpiritual  flock,  whofe 
virtues  he  was  to  form  by  his  example,  encou- 
rage by  his  authority,  nourifh  by  his  counfel, 
and  profper  by  his  prayers  to  God  for  them  ? 

How  fearful  would  he  be  of  all  greedy  and 
unjuft  ways  of  railing  their  fortune,  of  bring- 
ing them  up  in  pride  and  indulgence,  or  of 
making  them  too  fond  of  the  world,  left  he 
ihould  thereby  render  them  incapable  of  thofe 
graces,  which  he  was  fo  often  befeeching  God 
to  grant  them  ? 

Thefe  being  the  plain,  natural,  happy  ef- 
feds  of  this  interceflion,  all  parents,  I  hope, 
who  have  the  real  welfare  of  their  children  at 
heart,  who  defire  to  be  their  true  friends  and 
benefa(flors,  and  to  live  amongft  them  in  the 
fpirit  of  v\ifdom  and  piety,  will  not  negled: 
fo  great  a  means,  both  of  railing  their  own 
virtue,  and  doing  an  eternal  good  to  thofe, 
who  are  fo  near  and  dear  to  them,  by  the 
ftrongeft  ties  of  nature. 

Laftlyy  If  all  people,  when  they  feel  the 
firft  approaches  of  refentmenty  eiivyy  or  con- 
tempt  J  towards  others ;  or  if  in  all  little  dif* 
agreements,  and  mifunderftandings  whatever, 
they  fliould,  inftead  of  indulging  their  minds 
with  little  low  refledlions,  have  recourfe,  at 
fuch  times,  to  a  more  particular  and  extraor- 
dinary 
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dinary  interceffion  with  God,  for  fuch  perfons 
as  had  raifed  their  envy,  refentment,  or  dif- 
content  ;  this  would  be  a  certain  way  to  pre- 
vent the  growth  of  all  uncharitable  tem- 
pers. 

If  you  was  alfo  to  form  your  prayer,  or  in- 
terceffion  at  that  time,  to  the  greateft  degree 
of  contrariety  to  that  temper  which  you  wass 
then  in,  it  would  be  an  excellent  means  of 
failing  your  heart  to  the  greateft  ftate  of  per- 
fedtion. 

As  for  inftance,  when  at  any  time  you  find 
in  your  heart  motions  of  envy  towards  any 
perfon,  whether  on  account  of  his  riches, 
■power t  reputatioriy  leanmig,  or  advancement,  if 
you  ihould  immediately  betake  yourfelf  at 
that  time  to  your  prayers,  and  pray  to  God 
to  blefs  and  profper  him  in  -that  very  things 
which  raifed  your  envy  ;  if  you  fhould  exprefs 
and  repeat  your  petitions  in  the  ftrongefl 
terms,  befeeching  God  to  grant  him  all  the 
happinefs  from  the  enjoyment  of  it,  that  can 
poffibly  be  received,  you  would  foon  find  it  to 
be  the  beft  antidote  in  the  world,  to  expel 
the  venom  of  that  poifonous  paffion. 

This  would  be  fuch  a  triumph  over  your- 
felf, would  fo  humble  and  reduce  your  heart 
into  obedience  and  order,  that  the  Devil  would 
even  be  afraid  of  tempting  you  again  in  the 
fame  manner,  when  he  faw  the  temptation 
turned  into  fo  great  a  means  of  amending  and 
reforming  the  ftate  of  your  heart- 

Again, 
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Again,  If  in  any  litrle  difference,  or  mifun- 
derftandings  that  you  happened  to  have  at 
any  time,  with  a  relation,  2.  neighbour,  or  any 
one  t\k,  you  fhould  then  pray  for  them  in  a 
more  extraordinary  manner  than  you  ever  did 
before  i  befeeching  God  to  give  them  every 
grace,  and  bleffing,  and  happinefs  you  can 
think  of,  you  would  have  taken  the  fpeediefl 
method  that  can  be,  of  reconciling  all  differ- 
ences, and  clearing  up  all  mifunderftandings. 
You  would  then  think  nothing  too  great  to 
be  forgiven;  flay  for  no  condefcenfions,  need 
no  meditation  of  a  third  perfon,  but  be  glad 
to  teflify  your  love  and  good -will  to  him,  who 
had  fo  high  a  place  in  your  fecret  prayers. 

This  would  be  the  mighty  power  of  fuch 
Chriflian  devotion  ;  it  would  remove  all  pee- 
vifh  pafiions,  foften  your  heart  into  the  mofl 
tender  condefcenfions,  and  be  the  befl  arbitra- 
tor of  all  differences  that  happened  betwixt  you 
and  any  of  your  acquaintance. 

The  greateft  refentments  amongft  friends 
and  neighbours,  mod:  often  arife  from  poor 
punBilios,  and  little  m'lftakes  in  condud:.  A 
certain  lign  that  their  triendihip  is  merely  hu- 
man, not  founded  upon  religious  confidera- 
lions,  or  fupported  by  fuch  a  courfe  of  mutual 
prayer  for  one  another,  as  the  firft  Chriflians 
ufed. 

For  fuch  devotion  muft  neceffarily  either 
deftroy  fuch  tempers  or  be  itfelf  deftroyed  by 
them. 

You 
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You  cannot  poflibly  have  any  ill-temper,  or 
(hew  any  unkind  behaviour  to  a  man,  for 
whofe  welfare  you  are  fo  much  concerned,  as 
to  be  his  advocate  with  God  in  private. 

Hence  we  may  alfo  learn  the  odious  nature 
and  exceeding  guilt  of  all  fpite,  hatred,  con- 
tempt, and  angry  pajjions  \  they  are  not  to  be 
confidered  as  defeats  m  good  nature y  2indfweet^ 
nefs  of  temper,  not  as  failings  in  civility  of  . 
manners,  or  good-breeding,  but  as  fuch  bafe 
tempers  as  are  entirely  inconfiflent  with  the 
charity  of  interceffion. 

You  think  it  a  fmali  matter  to  be  peevifi  or 
ill-natured  to  fuch  or  fuch  a  man  ;  but  you 
fliould  confider  whether  it  be  a  fmall  matter 
to  do  that,  which  you  could  not  do,  if  you 
had  but  fo  much  charity  as  to  be  able  to  re- 
commend him  to  God  in  your  prayers. 

You  think  it  a  fmall  matter  to  ridicule  one 
man,  and  defpife  another;  but  you  fliould  con- 
fider, whether  it  be  a  fmall  matter  to  want 
that  charity  towards  thefe  people,  which  Chrif- 
tains  are  not  allowed  to  want  towards  their 
moft  inveterate  enemies. 

For  be  but  as  charitable  to  thefe  men,  do 
but  blefs  and  pray  for  them,  as  you  are  obliged 
to  blefs  and  pray  for  your  enemies,  and  then 
you  will  find  that  you  have  charity  .enough, 
to  make  it  impoffible  for  you  to  treat  them 
with  any  degree  of  fcorn  or  contempt. 

For  you  cannot  poffibly  defpife  and  ridicule 
that  man,  whom  yoMr  private  prayers  recom* 
mend  to  the  love  and  iavour  of  God. 

When 
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When  you  defpife  and  ridicule  a  man,  it  Is 
with  no  other  end  but  to  make  him  ridicu- 
lous and  contemptible  in  the  eyes  of  other  men, 
and  in  order  to  prevent  their  efteem  of  him. 
How  therefore  can  it  be  pcffible  for  you,  fin- 
cerely  to  befeech  God  to  blefs  that  man  with 
the  honour  of  his  love  and  favour,  whom  you 
defire  men  to  treat  as  worthy  of  their  con- 
tempt  f 

Could  you,  out  of  love  to  a  neighbour,  de- 
fire  your  Prince  to  honour  him  with  every 
mark  of  his  efteem  and  favour,  and  yet  at  the 
fame  time  expofe  him  to  the  fcorn  and  deri- 
iion  of  your  own  fervants? 

Yet  this  is  as  poffible  as  to  expofe  that  man 
to  the  fcorn  and  contempt  of  your  fellow- 
creatures,  whom  you  recommend  to  the  fa- 
vour of  God  in  your  fecret  prayers. 

From  thefe  colifiderations,  we  may  plainly 
difcover  the  reafonablefs  and  juftice  of  this 
dc<Srine  of  the  Gofpel,  Whofoever 
jhalljay  unto  his  brother^  Rachay 
jhall  be  in  danger  of  the  council;  but  whofoever 
fmllfay^  Hhou  Fool,  fiall  be  in  danger  of  hell- 
fre. 

We  are  not,  I  fuppofe,  to  believe  that  every 
hafty  word,  or  unreafonable  expreffion,  that 
flips  from  us  by  chance  or  furprize,  and  is 
contrary  to  our  intention  and  tempers,  is  the 
great  fin  here  fignified. 

But  he  that  fays,  Racha,  or  thou  Fool,  mud 
chiefly  mean  him  that  allows  himfelf  in  deli- 
berate, defgncd  ads  q^  from  and  contempt  to- 
wards 
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towards  his  brother,  and  in  that  temper  fpeak 
to  him,  and  of  him,  in  reproachful  language. 

Now  fince  it  appears,  that  thefe  tempers  are 
atthe  bottom  themoft;  rank  uncharitablenefs, 
fince  no  one  can  be  guilty  of  them,  but  be- 
caufe  he  has  not  charity  enough  to  pray  to 
God  for  his  brother;  it  cannot  be  thought  hard 
or  rigorous  juftice,  that  fuch  tempers  fliould 
endanger  the  falvation  of  Chriftians.  For 
who  would  think  it  hard,  that  a  Chriftian 
cannot  obtain  the  favour  of  God  for  himfelf, 
unlcfs  he  reverence  and  efteem  his  brother 
Chriftian,  as  one  that  bears  the  image  of  God, 
as  one  for  whom  Chrifl  died,  as  a  member  of 
Chrift's  body,  as  a  member  of  that  holy  focie- 
ty  on  earth,  which  is  in  union  with  that  tri- 
umphant Church  in  Heaven  ? 

Yet  all  thefe  confiderations  muft  be  forgot, 
all  thefe  glorious  privileges  difregarded,  before 
a  man  can  treat  him  that  has  them,  as  an  ob- 
je(fl  of  fcorn  and  contempt. 

So  that  to  fcorn,  or  defpife  a  brother,  or, 
as  our  bleffed  Lord  fays,  to  call  him  Racha^  or 
Fool,  muft  be  looked  upon,  as  amongft  the 
moft  odious,  unjuft,  and  guilty  tempers,  that 
can  be  fupported  in  the  heart  of  a  Chriftian, 
and  juftly  excluding  him  from  all  his  hopes  in 
the  falvation  of  Jefus  Chrift. 

For  to  defpife  one  for  whom  Chrift  died,  is 
to  be  as  contrary  to  Chrift,  as  he  that  defpifes 
any  thing  that  Chrift  has  faid  or  done. 

Jf  a  Chriftian  that  had  lived  with  the  holy 
Virgin  Mary,  fhould,  after  the  death  of  our 

Lord, 
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Lord,  have  taken  any  occafion  to  treat  he? 
with  contempt,  you  would  certainly  fay,  that 
he  had  loft  his  piety  towards  our  bleffed  Lord. 
For  a  true  reverence  for  Chrifl:  muft  have 
forced  him  to  treat  her  with  refpe^t,  who  was 
io  nearly  related  to  him. 

I  dare  appeal  to  any  man's  mind,  whether 
jt  does  not  tell  him,  that  this  relation  of  the 
Virgin  Mary  to  our  bleiTed  Lord,  muft  have 
obliged  all  ihofe  that  lived  and  converfed  with 
her,  to  treat  her  with  great  refpeifl  and  efteem. 
Might  not  a  man  have  juftly  dreaded  the  ven- 
geance of  God  upon  him,  for  any  fcorn  or 
contempt  that  he  had  fhewn  to  her  ? 

Now  if  this  be  plain  and  obvious  reafoning, 
if  a  contempt  offered  to  the  Virgin  Mary,  muft 
have  been  interpreted  a  contempt  of  Chrift, 
becaufe  of  her  near  relation  lo  him,  then  let 
the  i^me  reafoning  ftiew  you  the  great  impiety 
K^i  defpifmg  any  brother. 

You  cannot  defpife  a  brother,  without  de- 
fpifmg him  that  ftands  in  a  high  relatmi  to 
God,  to  his  Son  Jefus  Chrift,  and  to  the  holy 
Trinity. 

You  would  certainly  think  it  a  mighty  im- 
piety to  treat  a  Toriting  with  great  contempt, 
that  had  been  written  by  the  finger  of  God ; 
and  can  you  think  it  a  lefs  impiety  to  contemn 
and  vilify  a  brother,  who  is  not  only  the 
workma?-iJhipy  but  the  image  of  God  ? 

You  would  juftly  think  it  great  prophane- 
nefs,  to  contemn  and  trample  upon  an  Altar, 
becaufe  it  was  appropriated  to  holy  ufes,  and 

had 
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had  had  the  body  of  Chrill  fb  often  placed 
upon  it  ;  and  can  you  fuppofe  it  to  be  lefs 
prophanenefs  to  fcorn  and  trample  upon  a  bro- 
ther, who  fo  belongs  to  God,  that  his  stx^ 
boiiy  is  to  be  confidcred  as  the 
temple  of  the  Holy  Ghoft  ?  '  ^°'-  ''''  '''' 

Had  you  defpifed  and  ill-treated  the  Virgin 
Mary,  you  had  been  chargeable  With  the  im- 
piety of  defpifing  her,  of  whom  Chriil  was 
born.  And  if  you  fcorn  and  defpife  a  brother, 
you  are  chargeable  with  the  impiety  of  defpif- 
ing him,  for  whom  Chrill  laid  down  his  life. 

And  now  if  this  fcornfal  temper  is  founded 
upon  a  difregard  of  all  thefe  relations,  which 
every  Chriftian  bears  to  God,  and  Chrifl:,  and 
the  Holy  Trinity,  can  you  wonder,  or  think 
it  hard,  that  a  Chridian  who  thus  allows  him- 
felf  to  defpife  a  brother,  fiiould  be  in  danger 
of  hell-iire  ? 

Secondly,  It  mufl  here  be  obferved,  that 
though  in  thefe  words,  'whofoever  JJoallfay ,  Thou 
Fooli  &c.  the  great  fm  there  condemned  is  an 
allowed  temper  of  defpifing  a  brother;  yet  we 
are  alfo  to  believe,  that  all  hajiy  exprej/ions, 
and  words  of  contempt,  though  fpoken  hy  fur- 
prize  or  accident,  are  by  this  text  condemned 
as  great  fins,  and  notorious  breaches  of  Chrif- 
tian  charity. 

They  proceed  from  great  want  of  Chriftian 
love  and  meeknefs,  and  call  for  great  repen- 
tance. They  are  only  little  fins,  when  com- 
pared with  habits  2^v\d  fettled  tempers  of  treat- 
F  f  ing 
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ing  a  brother  defpitefully,  and  fall  as  di!e(ft- 
ly  under  the  condemnation  of  this  text  as 
the  groffeft  habits  of  uncharitablenefs. 

And  the  reafon  v/hy  we  are  always  to  ap- 
prehend great  gnilt,  and  call  ourfelves  to  a 
llridt  repentance  for  thefe  hally  expreflions  of 
anger  and  contempt,  is  this ;  becaufe  ihev  f  I- 
dom  are  what  they  feem  to  be,  that  is,  mere 
jiarts  of  temper,  thit  were  occafioned  purely 
hy  furprize  or  accident^  but  are  much  more 
our  own  proper  a6ts  than  we  generally  ima- 
gine. 

A  man  fays  a  great  many  bitter  things  ;  he 
prefently  forgives  himfelf,  becaufe  he  fup- 
pofes  it  was  only  ih^  fuddennefs  of  the  occafion, 
or  fomeihing  accident al,  that  carried  him  fo 
far  beyond  himielf. 

But  he  fljould  confider,  that  perhaps  the 
accident^  ov  furprize,  was  not  the  occalion  of 
his  angry  expreflions,  but  might  only  be  the 
occafion  of  his  angry  temper  {hewing  itfelf. 

Now  as  this  is,  generally  fpeaking,  the  cafe, 
as  all  haughty^  angry  language  generally  pro- 
ceeds from  fome  J'ccret  habits  of  pride  in  the 
heart ;  fo  people  that  are  fubjed:  to  it,  though 
only  now  and  then  as  accidents  happen,  have 
great  reafon  to  repent  of  more  than  their  pre- 
fent  behaviour,  to  charge  themfelves  with 
greater  guilt  than  accidental  paffion,  and  to 
bring  themfelves  to  fuch  penance  and  morti- 
fication, as  is  proper  to  deflroy  habits  of  a 
haughty  fpirit. 

And 
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And  this  may  be  the  reafon,  why  the  text 
looks  no  farther  than  the  outward  language; 
why  it  only  fays,  Whofoever  fiall  fay,  'Thou 
Fool;  hecaufe  few  can  proceed  lo  tar,  as  to  the 
accidental  ufe  o^  haughty,  difdaijiful  V^iiguige, 
but  they  whofe  hearts  are  more  or  lefs  pofTefled 
with  habits  and  fettled  te7npers  of  pride  and 
haughtinefs. 

But  to  return  :  Intefcefjion  Is  net  only  the 
befl  arbitrator  of  all  differences,  the  beft  pro- 
moter of  true  friendflilp,  the  bell  cure  and 
prefervative  againft  all  unkind  tempers,  all  an- 
gry and  haughty  pafiions,  but  is  alfo  of  great 
ufe  to  difcover  to  us  the  true  flate  of  our  own 
hearts. 

There  are  many  tempers  which  w^e  think 
lawful  2ind.  Innocent,  which  we  never  fufpedl  of 
any  harm;  which  if  they  were  to  be  tried 
by  this  devotion,  would  foon  (hew  us  how  we 
have  deceived  ourfelves. 

Sufurrus  is  a  pious,  temperate,  good  man, 
remarkable  for  abundance  of  excellent  quali- 
ties. No  one  more  conftant  at  the  fervice  of 
the  Church,  or  whofe  heart  is  mor-e  affedted 
with  it.  His  charity  is  fo  great,  that  he  al- 
moft  ftarves  himfelf,  to  be  able  to  give  greater 
alms  to  the  poor. 

Yet  Sufurrus  had  a  prodigious  failing  along 
with  thefe  great  virtues. 

He  had  a   mighty  inch'natlon  to  hear  and 

difcover  all  the  defed:s  and  infirmities  of  all 

about  him.     You  was  welcome  to  tell  him 

any  thing  of  any  body,  provided  that  you  did 

F  f  2  not 
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not  do  it  In  the  ftyle  of  an  enemy.  He  never 
diiliked  an  ev'il-fpeaker,  but  when  his  lan- 
guage was  rough  2.v\dx  paffionate.  If  you  would 
but  whifper  any  thing  gently,  though  it  was 
ever  io  bad  in  itfelf,  Sufurrus  was  ready  to 
receive  it. 

When  he  vlfits,  you  generally  hear  him  re- 
lating, how  forry  he  is  for  the  defecfts  and 
failings  of  fuch  a  neighbour.  He  is  always 
letting  you  know,  how  tender  he  is  of  the  re- 
putation of  his  neighbour  ;  how  loth  to  fay 
that  which  he  is  forced  to  fay;  and  how  glad- 
ly he  would  conceal  it,  if  it  could  be  con- 
cealed. 

Sufurrus  had  fuch  a  tender,  compaffionate 
manner  of  relating  things  the  mofl  prejudicial 
to  his  neighbour,  that  he  even  feemed,  both 
to  himkif  and  others,  to  be  exercifing  a  chrif- 
tian  charity,  at  the  fame  time  that  he  was 
indulging  a  w4:iirperiiig,  evil-fpeaking  tem- 
per. 

Sufurrus  once  wiiiipe:  .:d  to  a  particular  friend 
in  great  fecrecy,  fcmething  too  bad  to  be  fpoke 
of  publickiy.  He  ended  with  faying,  how 
glad  he  was,  that  it  had  not  yet  took  wind, 
and  that  he  had  fome  hopes  it  might  not  be 
true,  though  the  fufpicions  were  very  (Irong. 
His  friend  made  him  this  reply  : 

You  fay,  Sufurrus,  that  you  are  glad  it 
has  not  yet  taken  wind  j  and  that  you  have 
fome  hopes  it  may  not  prove  true.  Go  home 
therefore  to  your  chfet,  and  pray  to  God  for 
this  man,  in  fuch  a  manner,  and  with  fuch 

earnefl- 
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earneftnefs,  as  you  would  pray  for  yourfelf  on 
the  like  occafion. 

Befeech  God  to  interpofe  in  his  favour,  to 
fave  him  from  falfe  accufers,  and  bring  all 
thofe  to  (liame,  who  by  uncharitable  whifpers^ 
2iX\dfecretJlories,  wound  him,  like  rhofe  that 
ilab  in  the  dark.  And  when  you  have  made 
this  prayer,  then  you  may,  if  you  pleafe,  go 
tell  the  fame  fecret  to  fome  other  friend,  that 
you  have  told  to  me. 

Sufurriis  was  exceedingly  affecfted  with  this 
rebuke,  and  felt  the  force  of  it  upon  his  con- 
fcience,  in  as  lively  a  manner,  as  if  he  had 
feen  the  books  opened  at  the  day  of  Judg- 
ment. 

All  other  arguments  might  have  been  re- 
fifted  ;  but  it  was  impoifible  for  Sufiwrus, 
either  to  rejedt,  or  to  follow  this  advice,  with- 
out being  equally  felf-condemned  in  the  high- 
eft  degree. 

From  that  time  to  this,  he  has  conftantly 
ufed  himfelf  to  this  method  cf  intercelilon  ; 
and  his  heart  is  fo  entirely  changed  by  it,  that 
he  can  now  no  more  privately  vvhifper  any 
thing  to  the  prejudice  of  another,  than  he 
can  openly  pray  to  God  to  do  people  hurt. 

Whifperings  and  evil-fpeakings  now  hurt 
his  ears',  like  oaths  and  curfes  j  and  he  has 
appointed  one  day  in  the  week,  to  be  a  day  of 
penance  as  long  as  he  lives,  to  humble  him- 
felf before  God,  in  the  forrowful  confeffion  of 
his  former  guilt. 

F  f  3  It 
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It  may  well  be  wondered,  how  a  man  of  io 
much  piety  as  Sufurrusy  could  be  (o  long  de-s* 
ceived  in  himfelr,  as  to  live  in  fuch  a  ftate  of 
fcandal  and  evil /peaking,  without  fufpeding 
himfelf  to  be  guilty  of  it.  But  it  was  the 
iendernefs  and  ieeming  compajfiofi  with  which 
he  heard  and  related  every  thing  that  deceived 
both  himfelf  and  others. 

This  was  a  falfenefs  of  heart,  which  was 
only  to  be  fully  difcovered,  by  the  true  charity 
of  intercejion. 

And  if  people  of  virtue,  who  think  as 
little  harm  of  themfclves,  as  Sufurrtis  did,  were 
often  to  try  their  fpirit  by  fuch  an  inter cejjioriy 
they  would  often  find  themlelves  to  be  luch, 
as  they  leaft  of  all  fufped:ed. 

I  have  laid  before  you,  the  many  and  great 
advantages  of  inter cejjion.  You  have  iz^ii 
what  a  divine  friend&ip  it  muft  needs  beget 
amongH:  Chriflians,  how  dear  it  would  render 
all  relations  and  neighbours  to  one  another ; 
how  it  tends  to  make  Clergymen^  Majiers,  and 
Parents,  exemplary  and  perfed;  in  all  the  du- 
ties of  their  ftation  j  how  certainly  it  deflroys 
all  envy,  fpight,  and  ill-natured  paffions ;  how 
fpeedily  it  reconciles  all  differences,  and  with 
what  a  piercing  light  it  difcovers  to  a  man  the 
true  flate  of  his  heart. 

Thefe  confidcrations  will,  I  hope,  perfuade 
you  to  make  fuch  interceffion  as  is  proper  for 
your  (late,  the  conjiant,  chief  matter  of  your 
devotion,  at  this  hour  of  prayer. 

CHAP. 
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CHAP.      XXII. 

Recommending  Devotion  at  three  d clocks  called 
in  Scripture  the  ninth  hour  of  the  day.  The 
fiibjeB  of  prayer  at  this  hoiiry  is  refignation 
to  the  divine  pleafure.  The  nature  and  duty 
of  conformity  to  the  will  of  God,  in  all  our 
^^ions  and  defigns. 

I  Have  recommended  certain  fubjeds,  to  be 
made  the  fixed  and  chief  matter  of  your 
Devotions,  at  sU  the  hours  of  prayer  that 
have  been  already  confidercd. 

As  thankf giving y  and  oblation  of  yourfclf 
to  God,  at  your  firft  prayers  in  the  morning. 
At  nine,  the  great  virtue  of  Chriftian  humi- 
lity is  to  be  the  chief  part  of  your  petitions. 
At  twelve i  you  are  called  upon  to  pray  for  all 
the  graces  of  univerfal  love,  and  to  raife  it  in 
your  heart  by  fuch  general  and  particular  in- 
tercefjionsy  as  your  own  ftate,  and  relation  to 
other  people,  feem  more  particularly  to  re- 
quire of  you. 

At  this  hour  of  the  afternoon,  you  are  de- 
fired  to  confider  the  neceffity  of  refignation  and 
conformity  to  the  will  of  God,  and  to  make 
this  great  virtue  the  principle  matter  of  your 
prayers. 

There  is  nothing  wife,  or  holy,  ov  juji,  but 

the  great  will  of  God.     This  is  as  ftridtly  true 
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in  the  mofl  rigid  fenfe,  as  to  fay,  that  nothing 
is  infinite  and  eternal  bjt  God. 

No  beings  therefore,  whether  in  heaven, 
or  on  earth,  can  be  wife,  or  holy,  or  jufl,  but 
fo  far  as  they  contorm  to  this  will  of  God.  It 
is  conformity  to  this  will,  that  gives  virtue 
and  perfe(!^ion  to  the  higheft  fervices  of  angels 
in  heaven;  and  it  is  conformity  to  the  fame 
will,  that  makes  the  ordinary  actions  of  men 
on  earth  become  an  acceptable  fervice  untoi 
God. 

The  whole  nature  of  virtue  confifis  in  con- 
fof^ming  to,  and  the  whole  nature  of  vice  in 
declining  from,  the  will  of  God.  All  God's 
creatures  are  created  to  fulfil  his  will ;  the 
^un  and  Moon  obey  his  will,  by  the  neceffity 
of  their  nature  ;  Angels  conform  to  his  will, 
by  the  perfedion  oi  their  nature  :  If  there- 
fore you  would  {hew  yourfelf  not  to  be  a 
rebel  and  apojlate  from  the  order  (j'i  the  crea- 
tion, you  muft  adt  like  beings  both  above  and 
below  you  ;  it  muft  be  the  great  defire  of 
your  foul,  that  God's  will  may  be  done  by 
you  on  earth,  as  it  is  none  in  heaven.  It 
muft  be  the  fettled  purpofe  and  intention  of 
your  heart,  to  will  nothing,  defign  nothing, 
do  nothing,  but  fo  far  as  you  have  reafon  to 
believe,  that  it  is  the  will  of  God,  that  you 
lliould  fo  defire,  d.tii^Vi,  and  do. 

'Tis  as  juft  and  necelTary  to  live  in  this  ftate 
of  heart,  to  think  thus  of  God  and  your- 
felf, as  to  think  that  you  have  any  depen- 
dence upon  him.  And  it  is  as  great  a  rebel- 
2  lion 
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Kon  againft:  God,  to  think  that  your  will  may 
ever  differ  from  his,  as  to  think  that  you  have 
not  received  the  power  of  willing  for  him. 

You  are  therefore  to  coniidcr  yourfelf  as  a 
being,  that  has  no  other  bufinefs  in  the  world, 
but  to  be  that  which  God  requires  you  to  be; 
Xo  have  no  tempers,  no  rules  of  your  own, 
to  feek  no  felf-deligns,  or  felf-ends,  but  to  fill 
fome  place,  and  zOi  fome  parf^  in  ftrid:  confor- 
ailty,  and  thankful  refignation  to  the  divine 
pleafure. 

To  think  that  you  are  your  own,  or  at  your 
own  difpofal,  is  as  abfurd  as  to  think  that  you 
created,  and  can  preferve  yourfelf.  It  is  as 
plain  and  neceffary  a  firft  principle,  to  believe 
you  are  thus  God's,  that  you  thus  belong  to 
him,  and  are  to  adt  and  fufFer  all  in  a  thankful 
refignation  to  his  pleafure,  as  to  believe  tha^ 
in  him  you  live,  and  move,  and  have  your 
being. 

Refignation  to  the  divine  will,  fignifies  a 
chcarful  approbation,  and  thankful  acceptance 
of  every  thing  that  comes  from  God.  It  is 
not  enough  patiently  to  fubmit,  but  we  muft 
thankfully  receive,  and  fully  approve  of  every 
thing,  that  by  the  order  of  God's  providence 
happens  to  us. 

For  there  is  no  reafon  why  we  fbould  be 
patient,  but  what  is  as  good  and  ftrong  a  rea- 
fon why  we  fhould  be  thankful.  If  we  were 
under  the  hands  of  a  wife  and  good  Phyjician, 
that  could  not  mifiake,  or  do  any  thing  to 
us,  but  what  certainly  tended  to  our  benefit ; 

it 


44^  ^  ferious  Call 

it  would  not  be  enough  to  be  patient,  and 
abi\ain  from  murmurings  againft  fuch  a  Phyii- 
eian  ;  but  it  would  be  as  great  a  breach  of 
duty  and  gratitude  to  him,  not  to  be  pleafed 
and  thanktul  for  what  he  did,  as  it  Vv^ould  be 
to  murmur  at  him. 

Now  this  is  our  true  ftate  with  relation  to 
God  J  v/e  cannot  be  faid  fo  much  as  to  beiie've 
in  him,  unlefs  we  beheve  him  to  be  o^  ir/faite 
laijdom.  .  Every  argument  therefore  for  pati- 
ence under  his  diipofal  to  us,  is  as  ftrong  an 
argument  for  approbation  and  thankfulnefs, 
for  every  thing  that  he  does  to  us.  And 
there  needs  no  more  to  difpofe  us  to  this  gra- 
titude towards  God,  than  a  full  belief  in 
him,  that  he  is  this  being  of  infinite  wifdom, 
love,  and  goodnefs. 

Do  but  aiTent  to  this  truth,  in  the  fame 
manner  as  you  affent  to  things  of  which  you 
have  no  doubt,  and  then  you  will  chearfully 
approve  of  every  thing  that  God  has  already 
approved  for  you. 

For  as  you  cannot  poffibly  be  pleafed  with 
the  behaviour  of  any  perfon  towards  you,  but 
becaufe  it  is  for  your  good,  is  wife  in  itfelf, 
and  the  effcd  of  his  love  and  goodnefs  to- 
wards you  ;  fo  when  you  are  fatisfied  that 
God  does  not  only  do  that  which  is  wife,  and 
good,  and  kind,  but  that  which  is  the  efFcd: 
of  an  infinite  wifdom  and  love  in  the  care  of 
you  ',  it  will  be,  as  necefTary,  whilrt  you  have 
this  faith,  to  be  thankful  and  pleafcd  with 

every 
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every  thing  which  God  chufes  for  you,  as  to 
wifli  your  own  happinefs. 

Whenever  therefore  you  find  yourfelf  dif- 
pofed  to  uneafmefs,  or  murmurings,  at  any  thing 
that  is  the  effed:  of  God's  providence  over  you, 
you  mufl  look  upon  yourfelf  as  denying^  either 
the  wifdom,  or  goodnefs  of  God.  For  every 
complaint  neceflarily  fuppofes  this.  You 
would  never  complain  of  your  neighbour,  but 
that  you  fuppofe  you  can  ihew  either  his 
iinwij'e  unjtifl,  or  unkind  behaviour  towards 
you. 

Now  every  murmuring,  impatient  reflec- 
tion, under  the  providence  of  God,  is  the  fame 
accufation  of  God.  A  complaint  always  fup- 
pofes ///  ufage. 

Hence  alfo  you  may  fee  the  great  neceffity 
and  piety  of  this  thankful  ftate  of  heart,  be- 
caufe  the  want  of  it  implies  an  accufation  of 
God's  want,  either  of  wifdom,  or  goodnefs,  in 
his  difpofal  of  us.  It  is  not  therefore  any 
high  degree  of  perfedion,  founded  in  any 
uncommon  nicety  oi  thinking,  or  refitted  no- 
tions^  bat  a  plain  principle,  founded  in  this 
plain  belief,  that  God  is  a  being  of  infinite 
wifdom  and  goodnefs. 

Now  this  refignation  to  the  divine  will, 
may  be  confidered  in  two  refpeds  \  Firjl,  As 
it  fignifies  a  thankful  approbation  of  God's 
general  providence  over  the  world  :  Secondly, 
As  it  fignifies  a  thankful  acceptance  of  his 
f  articular  providence  over  us. 

Firji, 
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Firfii  Every  man  is  by  the  law  of  his  crea- 
tion, by  the  firfl  article  of  his  creed,  obliged 
to  confent  to,  and  acknowkdge  the  wirdom 
and  goodnefs  of  God  in  his  ge?iercil  provi- 
dence over  the  whole  world.  He  is  to  believe, 
that  it  is  the  t^l^d  of  God's  great  wifdom  and 
goodnefs,  that  the  world  itlelf  was  formed  at 
iuch  a  particular  time,  and  in  fuch  a  manner  : 
That  the  general  order  of  nature,  the  whole 
frame  of  things,  is  contrived  and  formed  in  the 
beft  manner.  He  is  to  believe  that  God's 
providence  over  flates  and  kingdoms,  times 
and  feafons,  is  all  for  the  bed  :  That  the  re- 
volutions of  flate,  and  changes  of  empire, 
the  rife  and  fall  of  monarchies,  pen'ecutions, 
wars,  famines,  and  plagues,  are  all  permitted, 
and  conducted  by  God's  providence,  to  the 
general  good  of  man  in  this  ftate  of  trial. 

A  good  man  is  to  believe  all  this,  with 
the  fame  fulnefs  of  ailent  as  lie  believes  that 
God  is  in  every  place,  though  he  neither  fees, 
nor  can  comprehend  the  manner  of  his  pre- 
sence. 

This  is  a  noble  raagniiicence  of  thought,  a 
true  rel'gious  greatnefs  of  mind,  to  be  thus 
affed:ed  with  God's  general  providence,  admir- 
ing and  magnifying  his  wifdom  in  all  things  j 
never  murmuring  at  the  courfe  ci  the  world, 
or  the  ikte  of  things,  but  looking  upon  all 
around,  at  heaven  and  earth,  as  a  pleafed 
fped:ator  and  adoring  that  invifible  hand, 
which  gives  laws  to  all  motions,  and  over- 
rules 
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rules  all  events,  to  ends  fuitable  to  the  higheft 
wifdom  and  goodnefs. 

It  is  vt:y  common  for  people,  to  allow  them- 
felves  great  liberty  in  finding  fault  with  fuch 
things,  as  have  only  God  for  their  caufe. 

Every  one  thinks  he  may  juftly  fay,  what 
a  li,' retched  J  ahominable  climate  he  lives  in. 
This  man  is  frequently  telling  you,  what  a 
difmal,  curfcd  day  it  is,  and  what  intolerable 
Jcafons  we  have.  Another  thinks  he  has  very 
little  to  thank  God  for,  that  it  is  hardly  worth 
his  while  to  live  in  a  world,  fo  full  of  changes 
and  revolutions.  Bat  thefe  are  tempers  of 
great  impiety,  and  fliew  that  religion  has  not 
yet  its  feat  in  the  heart  of  thofe  that  have 
them. 

\t  founds  indeed  much  better  to  murmur 
at  the  courfe  of  the  world,  or  the  ftate  of 
things,  than  to  murmur  at  Providence  ;  to 
complain  of  the  feafons  and  weather,  than  to 
complain  of  God  ;  but  if  thefe  have  no  other 
caufe  but  God  and  his  providence,  it  is  a  poor 
dirtindion  to  fay,  that  you  are  only  angry  at 
the  things,  but  not  at  the  caufe  and  direcStor 
of  them. 

How  facred  the  whole  frame  of  the  world 
is,  how  all  things  are  to  be  confidered  as 
God's,  and  referred  to  him,  is  fully  taught 
by  our  blelled  Lord  in  the  cafe  o^  oaths :  But 
1  fay  unto  you,  Sicear  not  at  all  % 
neither  by  heaven,  for  it  is  Gods  •^•3.* 
throne  'y  nor  by  the  earth,  for  it  is  his  footfiool  -, 
neither  by  Jerufakmi  for  it  is  the  city  of  the 

great 
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great  king ;  neither  jJ^^alt  thoufwear  by  the  head, 
becauje  thou  canjl  net  make  one  hair  white  or 
black',  that  is,  becaufe  the  vvhitcnefs  or  black- 
nefs  ofthy  hair  is  not  thine,  but  God's. 

Here  you  fee  all  things  in  the  whole  ordef 
of  nature,  from  the  higheft  heavens  to  the 
fmallefl:  hair,  are  always  to  be  ccnfidered,  not 
feparately  as  they  are  in  themfeives,  but  as  in 
fome  relation  to  God.  And  if  this  be  good 
reafoning,  thou  fh.ilt  not  fwear  by  the  earth, 
a  city,  or  thy  hair^  becaufe  thefe  things  are 
God's,  and  in  a  certain  manner  belong  to  him  ; 
is  it  not  exadly  the  fame  reafoning  to  fay^ 
Thou  fhalt  not  murmur  at  ihQfeaJhns  o^  the 
earth,  the  Jiates  of  cities,  and  the  change  of 
timesy  becaufe  all  thefe  things  are  in  the  hands 
of  God,  have  him  for  their  Author,  are  di- 
rected and  governed  by  him  to  fuch  ends  as 
are  mofl:  fuitable  to  his  wife  Providence  ? 

If  you  think  you  can  murmur  at  the  flate 
of  things  without  murmuring  at  Providence, 
or  complain  of  feafons  without  complaining 
of  God  i  hear  what  our  blefled  Lord  fays  farther 
...  _  upon  oaths:  Whofofiallfwear  hy 
the  altar,  fweareth  by  it,  and  by  ail 
things  thereon  :  And  whofo  fiallfwear  by  tlie 
temple,  fweareth  by  him  that  dwelleth  therein  : 
Jind  he  that  p^all Jhvear  by  heaven ^Jweareth  by 
the  throne  of  God,  and  by  him  that  fitteth 
thereon. 

Now  does  not  ;his  Scripture  plainly  oblige 
us  to  reafon  after  this  manner,  Whofo  mur- 
murs at  the  courfe  of  the  world,  murmurs  at 

God 
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God  that  governs  the  coiirfe  of  the  world, 
Whofo  repines  at  Jeafons  and  weather ^  and 
fpeaks  impatiently  of  times  and  events,  re- 
pines and  fpeakcih  impatiently  of  God,  who 
is  the  fole  Lord  and  Governor  of  Z'/;;;^/,  y?<^- 
fonsy  and  events. 

As  therefore  when  we  think  of  God  himfelf 
we  are  to  have  no  fentiments  but  of  praife  and 
thankfgiving  ;  fo  when  we  look  at  thofe 
things  which  are  under  the  diredion  of  God, 
and  governed  by  his  Providence,  we  are  to  re- 
ceive them  v/ith  the  fame  tempers  of  praife 
and  gratitude. 

And  though  we  <ire  not  to  think  all  things 
right,  and  jull,  ard  lawful,  which  the  Provi- 
dence of  God  permits ;  for  then  nothifjg  could 
be  unjuft,  becaufe  nothing  is  without  his  per- 
miffion  ;  yet  we  muPc  adore  God  in  the  greateft 
publick  calamities,  the  mod  grievous  perfe- 
cutions,  as  things  that  are  fuffsred  by  God, 
like  plagues  znA  famines,  for  ends  fuitable  to 
his  vvifdom  and  glory  in  the  government  of 
the  world. 

There  is  nothing  more  fuitable  to  the  piety 
of  a  reafonable  creature,  or  the  fpirit  of  a 
Chriftian,  than  thus  to  approve,  admire,  and 
glorify  God  in  all  the  ads  of  his  general  Pro- 
vidence ;  confidering  the  whole  world  as  his 
particular  family,  and  all  events  as  direded  by 
his  wifdorn. 

Every  one  feems  to  confent  to  this,  as  an 
undeniable  truth,  ^hat  all  things  tnujl  be  as 
God  pleafes  j  and  is  not  this  enough  to  make 


44-^  ^  y^W(?^j  Call 

every  man  pleafed  with  them  himfelf  ?  hnii 
how  can  a  man  be  a  peevifli  complainer  of  any 
thing  that  is  the  effedl  of  Providence,  but  by 
Hie  wing  that  his  qsn^  Jelf-unll  2iUi^  felf-wifdo??!^ 
is  of  more  weight  with  him,  than  the  will 
and  wifdom  of  God  ?  And  what  can  Religion 
be  faid  to  have  done  for  a  man,  whofe  heart 
is  In  this  flate. 

For  if  he  cannot  thank  and  praife  God,  as 
well  in  calamities  and  fufterings  as  in  profpe- 
rity  and  happinefs,  he  is  as  far  from  the  piety 
of  a  Chridian  as  he  that  only  loves  them  that 
love  him,  is  from  the  charity  of  a  Chrifiian. 
For  to  thank  God  only  for  fuch  things  as  you 
like,  is  no  more  a  proper  ad:  of  piety,  than 
to  believe  only  what  you  ke^  is  an  adt  of 
faith. 

Relignation  and  thankfgiving  to  God  are 
only  avSs  of  piety,  when  they  are  ads  oi faith, 
triiji,  and  confidence  in  the  divine  Goodnefs. 

The  faith  oi  Abraham  was  an  ad  of  true 
piety,  becaufe  it  flopped  at  no  difficulties,  was 
not  altered  or  lelTened  by  any  human  appear- 
ances. It  firft  of  all  carried  him,  againft  all 
Ihew  of  happinefs,  from  his  own  kindred  and 
country,  into  a  ftrange  land,  not  knowing  whi- 
ther he  went.  It  afterwards  made  him,  againft 
all  appearances  of  nature,  when  his  body  was 
dead,  when  he  was  about  an  hundred  years  old, 
depend  upon  the  promife  of  God,  being  fully 
ferfuaded,  that  what  God  had  promifed,  he  was 
able  to  perform.  It  was  this  fame  faith,  that, 
againft   fo   many  pleas   of  nature,  fo  many 

appear- 
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appearances  of  reafon,  prevailed  upon  him  to 

offer  up  Jfaac accounting  that  ,^  ,     . 
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ijod  *ivas  able  t(y  raije  mm  upjrom  '    ^ 

the  dead. 

Now  this  faith  is  the  true  pattern  of  Chrif- 
tian  relignation  to  the  divine  pleafare;  you 
are  to  thank  and  praifc  God,  not  only  for 
things  agreeable  to  you,  that  have  the  appear- 
ance of  happinefs  and  comfort ;  but  when  you 
are  like  Abraham^  called  from  all  appearances 
of  comfort,  to  be  z  pilgrim  in  a  ftrange  land, 
to  part  with  an  only  Jon ;  being  as  fully  perfuad- 
ed  of  the  divine  Goodnefs  in  all  things  that 
happen  to  you,  as  Abraham  was  of  the  divine 
promife,  when  there  was  the  leaft  appearance 
of  its  being  performed. 

This  is  true  Chriftian  refignation  to  God, 
which  requires  no  more  to  the  fupport  of  it, 
than  fuch  a  plain  affurance  of.  the  goodnefs  of 
God,  as  Abraham  had  of  his  veracity.  And 
if  you  afk  yourfelf,  what  greater  reafon  Abra- 
ham had  to  depend  upon  the  divine  Veracity, 
than  you  have  to  depend  upon  the  divine 
Goodnefs,  you  will  find  that  none  can  be. 
given. 

Vou  cannot  therefore  look  upon  this  as  an 
unneceflary,  high  pitch  of  perfedion,  fince 
the  want  of  it  implies  the  want,  not  of  any 
high  notions,  but  if  a  plain  and  ordinary  faith 
in  the  moft  certain  do(5trines,  both  of  natural 
and  revealed  religion. 

Thus  much  concerning  refignation  to  the 

divine  Will,  as  it  fignifies  a  thankful  appro- 
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batlon  of  God's  general  providence :  It  Is  now 
to  be  confidered,  as  it  fignifies  a  thankful  ac- 
ceptance oiGo^^  particular  providence  over  us. 

Every  man  is  to  confider  bimfelf  as  a  par- 
ticular objedl  of  God's  providence  ;  under  the 
lame  care  and  protection  of  God,  as  if  the 
world  had  been  made  for  him  alone.  It  is 
not  by  chance  that  any  man  is  born  at  fuch  a 
time,  of  fuch  parents,  and  in  fuch  a  place  and 
condition.  It  is  as  certain,  that  every  foul 
comes  into  the  body  at  fuch  a  time,  and  in 
fuch  circumfhances,  by  the  exprefs  defig7iment 
of  God,  according  lofonie  purpofes  of  his  will, 
and  for  fome  particular  ends;  this  is  as  certain 
as  that  it  is  by  the  exprefs  defignment  of  God, 
that  fome  beings  are  Angels,  and  others  are 
men,  . 

It  is  as  much  by  the  counfel  and  eternal 
purpofe  of  God,  -  that  you  fhould  be  born  in 
your  particular  ftate,  and  that  Ifaac  fhould  be 
the  fon  of  Abraham,  as  that  Gabriel  fhould  be 
an  Angel,   and  Ifaac  a  man. 

The  Scriptures  affure  us,  that  it  was  by  di- 
vine appoinment,  that  our  bleffed  Saviour  was 
born  at  Bethlehem,  and  at  fuch  a  time.  Now 
although  it  was  owing  to  the  dignity  of  his 
perfon,  and  the  great  importance  of  his  birth, 
that  thus  much  of  the  divine  counfel  was  de- 
clared to  the  world,  concerning  the  time  and 
manner  of  it  j  yet  we  are  as  fure  from  the 
fame  Scriptures,  that  the  time  and  manner  of 
every  man's  coming  into  the  world,  is  accord- 
ing to  fome  eternal  purpofes  and  direBion  of 

Divine 
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Divine  Providence,  and  infiich  time,  zn^place^ 
and  circiimftanccsy  as  are  diredted  and  go- 
verned by  God,  for  particular  ends  of  his  wif- 
dom  and  goodnefs. 

This  we  are  as  certain  of  from  plain  reve- 
lation, as  we  can  be  of  any  thing.  For  if  we 
are  told,  that  not  a  f par  row  falleth  to  the 
.ground  without  our  heavenly  Father-,  can  any 
thin^  more  ftrongly  teach  us,  that  much  great- 
er beings,  fuch  as  human  fouls,  come  not  in- 
to the  world  without  the  care  and  direcSlion  of 
our  heavenly  Father?  If  it  is  faid,  the  -very 
hairs  of  your  head  are  all  numbered-,  is  it  not  to 
teach  us,  that  nothing,  not  xhQfmalleJi  things 
imaginable,  happen  to  us  by  chance  f  But  if 
the  fmalleft  things  we  can  conceive,  are  de^ 
clared  to  be  under  the  divine  diredion,  need 
We,  or  can  we,  be  more  plainly  taught,  that 
the  greateft  things  of  life,  fuch  as  the  manner 
of  our  coming  into  the  world,  our  parents,  the 
time^  and  other  circumjlances  of  our  birth  and 
condition,  are  all  according  to  the  eternal 
purpofes,  direBion,  and  appointment  of  Divine 
Providence  ? 

When  the  difciples  put  this  queftion  to  our 
bleffed  Lord,  concerning  the  blind  m-^n,  faying, 
Mafter,  who  did  fm,  this  man,  or  his  parents, 
that  he  was  horn  blind?  He  that  was  the  eter- 
nal wifdom  of  God,  made  this  anfwer,  Neither 
hath  this  man  finned,  not  his  pa- 
rents  -,  but  that  the  works  of  God  •'°  '  '  '  / 
Jhouldbe  made  manifeft  in  him.  Plainly  declar- 
ing, that  the  particular  circumftances  of  every 
G  2  2  man's 
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man's  birth,  the  body  that  he  receives,  and 
the  condition  and  flate  of  life  into  which  he  is 
born,  are  appointed  by  a  fecret  Providence, 
which  diredls  all  things  to  their  particular 
times  ^ndfeafonsy  and  manner  of  exiftence,  that 
the  wifdom  and  v^^orks  of  God  may  be  made 
manifeft  in  them  all. 

As  therefore  it  is  thus  certain,  that  we  are 
what  we  arc,  as  to  birth,  time,  and  condition 
of  entering  into  the  world  ;  fince  all  that  is 
particular  in  our  (late,  is  the  effcdl  of  God's 
particular  providence  over  us,  and  intended  for 
fome  particular  ends  both  of  his  glory  and  qur 
own  happinefs,  we  are  by  the  greateft  obliga- 
tions of  gratitude,  called  upon  to  conform,  and 
refign  our  will  to  the  v/ill  of  God  in  all  thefe 
refpeds ;  thankfully  approving  and  accepting 
every  thing  that  is  particular  in  our  ftate  -, 
praifing  and  glorifying  his  name  for  our  birth 
of  fuch  parents t  and  in  fuch  cirniimfiances  of 
flate  and  condition  ;  being  fully  afTured,  that 
it  was  for  fome  reafons  of  infinite  wifdom  and 
goodnefs,  that  we  were  fo  born  into  fuch  par- 
ticular ftates  of  life. 

If  the  man  above-mentioned,  was  born 
blind,  that  the  works  of  God  might  be  mani- 
fejied  in  him^  had  he  not  great  reafon  to  praife 
God,  for  appointing  him  in  fuch  a  particular 
manner,  to  be  the  inflrument  of  his  Glory  ? 
And  if  one  perfon  is  born  here,  and  another 
there ;  if  one  falls  amongft  riches,  and  an- 
other into  poverty;  if  one  receives  his  flefli 
a«d  blood  from  thefe  parents,    and  another 
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from  thofe,  for  as  particular  ends,  as  the  man 
was  born  blind  ;  have  not  all  people  the  great- 
eft  reafon  to  blefs  God,  and  to  be  thankful  for 
their  particular  Ji ate  and  condition^  becaufe  all 
that  is  particular  in  it,  is  as  diredly  intended 
for  the  glory  of  God,  and  their  own  good,  as 
the  particular  blindnefs  of  that  man,  who  was 
fo  born,  that  the  works  of  God  might  be  mani- 
fejied  in  him  ? 

How  noble  an  idea  does  this  give  us  of  the 
divine  Omnifcience  prefiding  over  the  whole 
world,  and  governing  fuch  a  long  chain  and 
combination  of  feeming  accidents  and  chances, 
to  the  common  and  particular  advantage  of 
all  beings  ?  So  that  all  perfons,  in  fuch  a 
wonderful  variety  of  caufes,  accidents,  and 
events,  fhould  all  fall  into  fuch  particular 
ftates,  as  were  forefeen,  and  fore-ordained  to 
their  beft  advantage,  and  fo  as  to  be  moft  fer- 
viceable  to  the  wife  and  glorious  ends  of  God's 
government  of  all  the  world. 

Had  you  been  any  thing  elfe  than  what 
you  are,  you  had,  all  things  confidered,  been 
lefs  wifely  provided  for  than  you  are  now; 
you  had  wanted  fome  circumftances  and  con- 
ditions, that  are  beft  fitted  to  make  you  hap- 
py yourfelf,  and  ferviceable  to  the  glory  of 
God. 

Could  you  fee  all  that  which  God  (qqs,  all 

that  happy  chain  of  caufes  and  motives,  which 

are  to  move  and  invite  you  to  a  right  courfe 

pf  life,   you   would  fee  fomething  to  make 
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you  like  that  ftate  you  are  in,  as  fitter  for  you 
than  any  other. 

But  as  you  cannot  fee  this,  fo  it  is  here 
that  your  Chriftiany^///;  and  trvji  in  God,  is 
to  exercife  itfelf,  and  render  you  as  grateful 
and  thankful  for  the  happinefs  of  your  flate 
as  if  you  faw  every  thing  that  contributes  to 
it  with    our  own  eyes. 

But  now  if  this  is  the  cafe  of  every  man  in 
the  world,  thus  bleffed  with  fome  particular 
ftate  that  is  moft  convenient  for  him,  how 
reafonable  is  it  for  every  man,  to  will  that 
which  God  has  already  willed  for  him  ;  and 
by  a  pious  faith  and  truft  in  the  divine  good- 
nefs,  thankfully  adore  and  magnify  that  wife 
providence,  which  he  is  fure  has  made  the 
bell:  choice  for  him  of  thofe  things,  which  he 
could  not  chufe  for  himfelf. 

Every  uneafinefs  at  our  own  flate,  is  found-, 
ed  upon  comparing  it  with  that  of  other  peo- 
ple. Which  is  full  as  unreafonable,  as  if  a 
irian  in  a  droffy  fhould  be  angry  at  thofe  that 
prefcribe  different  things  to  him,  from  thofe 
which  are  prefcribed  to  people  in  health.  For 
all  the  different  Ifates  o^ life,  are  like  the  differ- 
ent ftates  of  difeajes  \  what  is  a  remedy  to 
one  man  in  his  ftate,  may  he  poifon  to  an-^ 
other. 

So  that  to  murmur  becaufe  you  are  not  as 
fome  others  are,  is  as  if  a  man  in  one  difeafe, 
fhould  murmur  that  he  is  not  treated  like 
jiim  that  is  in  another.    Whereas  if  he  was  to 
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have  his  will,  he  would  be  killed  by  that* 
which  will  prove  the  cure  of  another. 

It  is  juft  thus  in  the  various  conditions  of 
life;  if  you  give  yourfelf  up  to  unealinefs, 
or  complain  at  any  thing  in  your  ftate,  you 
may,  for  ought  you  know,  be  fo  ungrateful 
to  God,  as  to  murmur  at  that  very  thing, 
which  is  to  prove  the  caufe  of  your.falva- 


tion 


Had  you  it  in  your  power  to  get  that 
which  you  think  is  fo  grievous  to  want,  it 
might  perhaps  be  that  very  thing,  which  of 
all  others,  would  mofi  expofe  you  to  eternal 
damnation. 

So  that  whether  we  coniider  the  infinite 
goodnefs  of  God,  that  cannot  chufe  amifs  for 
us,  or  our  own  great  ignorance  of  what  is 
moft  advantageous  to  us,  there  cap  be  no- 
thing fo  reafonable  and  pious,  as  to  have  no 
will  but  that  of  God's,  and  defire  nothing  for 
ourfelves,  in  our  fer/o?2Si  our  Ji ale y  ^nd  con- 
dition, but  that  which  the  good  providence  of 
Gods  appoints  us. 

Farther,  as  the  good  providence  of  God 
thus  introduces  us  into  the  world,  into  fuch 
flates  and  conditions  of  life,  as  are  moft  con- 
venient for  us,  fo  the  fame  unerring  wifdom, 
orders  all  events  and  changes  in  the  whole 
courfe  of  our  lives,  in  fuch  a  manner,  as  to 
render  them^the  fittefl  means  to  exercife  and 
improve  our  virtue. 

G  g  4  Nothing 
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Nothing  hurts  us,  nothing  deflroys  us,  but 
the  ill  ufe  of  that  liberty,  with  which  God 
has  entrufted  us. 

We  are  as  fure  that  nothing  h.aopens  to  u$ 
by  chance,  as  that  the  world  itfejf '  was  not 
made  by  chance  -,  we  are  as  certain  that  all 
things  happen,  and  work  together  for  opr 
^ood,  as  that  God  is  goodnefs  itfelf.  So  that 
a  man  has  as  much  reafon  to  will  every  thing 
that  happens  to  him,  becaufe  God  %vills  it,  as 
to  think  that  is  wifeft,  which  is  direaed  by 
infinite  wifdom. 

This  is  not  cheating,  or  Toothing  ourfelve§ 
into  any  falfe  content,  or  imaginary  happi- 
nefsj  but  is  a  fatisfadion  grounded  upon  a? 
great  a  certainty,  as  the  being  and  attributes 
of  God. 

For  if  we  are  right  in  believing  God  to  acfj: 
over  us  with  infinite  wifdom  and  goodnefs, 
we  cannot  carry  our  notions  of  conformity 
and  refignation  to  the  divine  will  too  high  ^ 
nor  can  we  ever  be  deceived,  by  thinking  that 
to  be  beft  for  us,  which  God  has  brought  up^ 
on  us. 

For  the  providence  of  God  is  not  more  con^ 
cerned  in  the  government  of  night  and  day^ 
and  the  variety  oi  feafonsy  than  in  the  com- 
mon courfe  of  events,  that  feem  moll  to  de- 
pend upon  the  mere  wjUs  of  men.  So  that  i^ 
is  as  ftriaiy  right,  to  look  upon  all  worldly 
accidents  and  changes,  all  the  various  turns 
and  alterations  in  your  own  life,  to  be  as  truly 
the  efFeds  of  DivinQ^Provjdence,  as  the  rifing 

and 
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gnd  fetting  of  the  Sun,  or  the  aheratlons  of 
the  feafons  of  the  year.  As  you  are  therefore 
always  to  adore  the  wifdom  of  God  in  the  di- 
re(flion  of  thefe  things  ;  fo  it  is  the  fame  rea- 
fonable  duty,  always  to  magnify  God,  as  an 
jsqual  Diredor  of  every  thing  that  happens  tQ 
you  in  the  courfe  of  your  own  hfe. 

This  holy  reiignation  and  conformity  of 
your  will  to  the  will  of  God,  being  fo  much 
the  true  ftate  of  piety,  1  hope  you  will  think 
it  proper  to  make  this  hour  of  prayer,  a  con- 
stant fe:iron  of  applying  to  Qod  for  fo  great  a 
gift  :  That  by  thus  conftantly  praying  for  it, 
your  heart  may  be  habitually  difpofed  to- 
wards it,  and  always  in  a  flate  of  readinefs  to 
Took  at  every  thing  as  God's,  and  to  confider 
him  in  every  thing;  that  fo  every  thing  that 
t)efals  you,  may  be  received  in  the  fpirit  of 
piety,  and  made  a  means  of  exercifing  fomc 
virtue. 

There  is  nothing  that  fo  powerfully  governs 
the  heart,  that  fo  ftrongiy  excites  us  to  wife 
and  reafonable  adtions,  as  a  true  fenfe  of 
God's  prefence.  But  as  we  cannot  fee,  or  ap- 
prehend the  eflence  of  God,  fo  nothing  will 
fo  conftantly  keep  us  under  a  lively  fenfe  of 
the  prefence  of  God,  as  this  holy  refignation, 
which  attributes  every  thing  to  him,  and  re- 
ceives every  thing  as  from  him. 

Could  we  fee  a  miracle  from  God,  how 
would  our  thoughts  be  affedted  with  an  holy 
awe  and  veneration  of  his  prefence  !  But  if 
^e  tonfider  every  thing  as  God's  doing,  either 

by 
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by  order  or  permifiion,  we  (hall  then  be  af- 
fed:ed  with  commoii  things^  as  they  would  be 
who  fa w  a  miracle. 

For  as  there  is  nothing  to  effe<fl  you  in  a 
miracle,  but  as  it  is  the  adiion  of  God,  and 
befpeaks  his  prefence  ;  fo  when  you  confider 
God  as  aSiing  in  all  things  and  all  events, 
then  ail  things  will  become  venerable  to  you, 
like  miracles,  and  fill  you  with  the  fanae  aw- 
fjl  fentiments  of  the  divine  prefence. 

Now  you  mufl:  not  referve  the  exercife  of 
this  pious  temper  to  any  particular  times  or 
occalions,  or  fancy  how  refigned  you  will  be 
to  God,  if  fuch  or  fuch  trials  fhould  happen. 
'For  this  is  amuling  yourfelf  with  the  notion 
or  idea  of  relignation,  inftead  of  the  virtue 
itfelf. 

Do  not  therefore  pleafe  yourfelf  with  think- 
ing, how  piouily  you  would  adt  and  fubmit 
to  God  in  a  plague  y  2i  famine,  or  perf cent  ion, 
but  be  intent  upon  the  perfedion  of  the  pre- 
fent  day  ;  and  be  afiured,  that  the  beft  way 
of  (hewing  a  true  zeal,  is  to  make  little  things 
the  occalions  oi great  piety. 

Begin  therefore  in  the  fmalleft  matters,  and 
moft  ordinary  occafions,  and  accuftom  your 
mind  to  the  daily  exercife  of  this  pious  temper, 
in  the  loweft  occurrences  of  hfe.  And  when 
d._  contempt,  an  affront,  a  little  injury ^  lojs,  or 
(lifappointment,  or  the  fmalleft  events  of  every 
day,  continually  raife  your  mind  to  God  in 
proper  ads  of  refignation,  then  you  mayjuftly 
hope,  that  you  fiiall  be  numbered  amongft 
8  thofe 
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thofe  that  are  refigned  and  thankful  to  God  in 
the  greateft  trials  and  afflidlions. 


CHAP.      XXIIL 

OfEveni?7g  prayer.  Of  the  nature  andnecejjity 
of  examination.  How  we  are  to  be  particular 
in  the  confeffion  of  all  our  fins.  How  we  are 
to  fill  our  minds  with  ajufi  horror  and  dread 
of  all  fin, 

TT  Am  now  come  to  fix  o'clock  in  the  even- 
\  ing,  which,  according  to  the  Scripture  ac- 
count, is  called  the  twelfth,  or  lafi  hour  of 
the  day.  This  is  a  time  fo  proper  for  Devo- 
tion, that  I  fuppofe  nothing  need  be  faid  to  re^ 
commend  it,  as  a  feafon  of  prayer  to  all  people 
that  profefs  any  regard  to  piety. 

As  the  labour  and  adion  of  every  {late  of 
life,  is  generally  over  at  this  hour,  fo  this  is  the 
proper  time  for  every  one  to  call  himfelf  to  ac- 
count, and  review  all  his  behaviour,  from  the 
firft  ad:ion  of  the  day.  The  neceffity  of  this 
examination  is  founded  upon  the  neceffity  of 
repentance.  For  if  it  be  neceffary  to  repent 
of  all  our  fins,  if  the  guilt  of  unrepented  lins 
ftill  continue  upon  us,  then  it  is  neceffary, 
not  only  that  all  our  fins,  but  the  particular 
jpircumflances  and  aggravations  of  them,  be 

knowa 
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known  and  recolleded,  and  brought  to  re* 
pentance. 

The  Scripture  faith.  If  we  confefs  our  fms, 
„  ..  .  he  is  faithful  and  ju/i  to  forgive  us 
■  ^'  our  fmsy  and  to  cleanfe  lis  from  all 
nnrighteoufnefs.  Which  is  as  much  as  to  fay, 
that  then  only  our  fins  are  forgiven,  and  we 
cleanfed  from  the  guilt  and  unrighteoufnefs  of 
them,  when  they  are  thus  confelTed,  and  re- 
pented of. 

'  There  feems  therefore  to  be  the  greateft  ne- 
eeffity,  that  all  our  daily  adions  be  conftant- 
]y  dbferved,  and  brought  to  account,  left  by 
a  negligence  we  load  ourfeives  with  the  guilt, 
of  uhrepented  fins. 

This  examination  therefore  of  ourfeives 
every  evening,  is  not  only  to  be  confidered  as 
a  commendable  ruky  and  fit  for  a  wife  man  to 
obferve,  but  as  fomething  that  is  as  neceffary, 
as  a  daily  confeflion  and  repentance  of  our 
fins;  becaufe  this  daily  repentance  is  of  very 
little  fi^nificancy,  and  lofes  all  its  chief  bene- 
fit, unlefs  it  be  a  particular  confefion  and  re- 
pentance of  the  fins  of  that  day.  This  exami- 
nation is  neceflary  to  repentance,  in  the  fame 
manner  as  time  is  neceflary  ;  you  cannot  r'e- 
pent  or  exprefs  your  forrow,  unlefs  you  allow 
feme  time  for  it  ;  nor  can  you  repent,  but  fo 
far  as  you  kjzoiv  what  it  is  that  you, are  repent- 
ing of.  So  that  when  it  is  faid,  that  it  is  ne- 
celfary  to  examine  and  call  your  adtions  to  ac- 
count s  it  is  only  faying,  that  it  is  neceflary 
2  to 
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to  know  wliat^  and  how  many  things  you  are 
to  repent  of. 

You  perhaps  have  hitherto  only  ufed  your- 
felf  to  confefs  yourfelf  a  finner  in  generaly  and 
afk  forgivenefs  in  \k\t  grofs,  without  2^^^  par- 
ticular reinembrance,  or  contrition  for  the  par- 
ticular fins  of  that  day.  And  by  this  practice 
you  are  brought  to  believe, ,  that  the  fame 
fliort,  general  form  of  confeffion  of  fin  in  ge- 
neral, is  a  fufficient  repentance  for  every  day. 

Suppofe  another  perfon  (hculd  hold,  that  a 
confeffion  of  our  fins  in  general  once  at  the  end 
of  every  week  was  fufficient ;  and  that  it  was 
as  well  to  confefs  the  fins  oifeven  days  all  to- 
gether, as  to  have  a  particular  repentance  at 
the  end  of  every  day. 

I  know  you  fufficiently  fee  the  unreafonable- 
nefs  and  impiety  of  this  opinion,  and  that  you 
think  it  is  ealy  enough  to  fhew  the  danger  and 
folly  of  it. 

Yet  you  cannot  bring  one  argument  againft 
fuch  an  opinion,  but  what  will  be  as  good  an 
argument  again  ft  fuch  a  daily  repentance  y  as 
does  not  call  the  particular  Jins  of  that  day  to 
a  fi:rid:  account. 

For  as  you  can  bring  no  exprefs  text  of  Scrip- 
ture againft  fuch  an  opinion,  but  muft  take 
all  your  arguments,  from  the  nature  of  repen^ 
tance,  and  the  neceffity  of  a  particular  repen^ 
tance  for  particular  fins,  fo  every  argument  of 
that  kind,  muft  as  fully  prove  the  neceffity  of 
being  very  particular  in  our  repentance  of  the 
fins  of  every  day.     Since  nothing  can  be  juftly 

faid 
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faid  again fl:  leaving  the  fins  of  the  whole  week 
to  be  repented  for  in  the  grofsy  but  what  may 
as  juftly  be  faid  againft  a  daily  repentance, 
which  confiders  the  fins  of  that  day  only  in  the 

Would  you  tell  fuch  a  man,  that  a  daily 
confeffion  was  neceflary  to  keep  up  an  abhor- 
rence of  fin,  that  the  mind  would  grow  har- 
dened and  fenfelefs  of  the  guilt  of  fin  without 
it  ?  And  is  not  this  as  good  a  reafon  for  requir-» 
ing,  that  your  daily  repentance  be  'very  exprefs 
^nd particular  for  your  daily  fins  ?  For  if  con- 
feflion  is  to  raife  an  abhorrence  of  fin,  furely 
that  confeffion  which  confiders  and  lays  open 
your  particular  fins,  that  brings  them  to  light 
with  all  their  circumftances  and  aggravations, 
that  requires  a  particular  forrowful  acknow-^ 
ledgment  of  every  fin,  mufl:  in  a  much  greater 
degree  fill  the  mind  with  an  abhorrence  of  fin, 
than  that  which  only,  in  one  and  ih^fameform 
of  words,  confefies  you  only  to  be  a  finner  in 
general.  For  as  this  is  nothing  but  what  the 
greatejl  Saint  may  juftly  fay  of  himfelf,  fo  the 
daily  .repeating  of  only  fuch  a  confeflion,  has 
nothing  in  it  to  make  you  truly  afhamed  of 
your  own  way  of  life. 

Again ;  muft  you  not  tell  fuch  a  man,  that 
by  leaving  himfelf  to  fuch  a  weekly,  general 
confefiion  he  would  be  in  great  danger  of  for- 
getting a  great  many  of  his  fins  ?  But  is  there 
any  fenfe  or  force  in  this  argument,  unlefs  you 
fuppofe  that  our  fins  are  all  to  be  remembered, 
and  brought  to  a  particular  repentance  ?  And 
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is  it  not  necelTary,  that  our  particular  fins  be 
not  forgotten,  but  particularly  remembered  in 
our  daily,  as  in  a  repentance  at  any  other 
time  ? 

So  that  every  argument  for  a  daily  confef- 
fion  and  repentance,  is  the  fame  argument  for 
the  confefl^on  and  repentance  of  \.\\c particular 
fms  of  every  day. 

Becaufe  daily  confeffion  has  no  other  reafon 
or  neceffity  but  our  daily  fins  ,  and  therefore 
is  nothing  of  what  it  fhouid  be,  but  fo  far  as 
it  is  a  repentance  and  forrowful  acknowledg- 
ment of  the  fins  of  the  day. 

You  would,  I  fuppofe,  think  yourfelf  charge- 
able with  great  impiety,  if  you  was  to  go  to 
bed  without  confeffing  yourfelf  to  be  a  finner 
and  alking  pardon  of  God;  you  would  not 
think  it  fuffieient  that  you  did  fo  yefterday. 
And  yet  if  without  any  regard  to  the  prefent 
day,  you  only  repeat  the  fame  form  of  words 
that  you  ufed  yefterday,  the  fins  of  the  pre- 
fent day  mayjuftly  be  looked  upon  to  have 
had  no  repentance.  For  if  the  fins  of  the  pre- 
fent day  require  a  new  confefilon,  it  muft  be 
fuch  a  new  confeflion  as  is  proper  to  itfelf.  For 
it  is  ih^Jlate  and  condition  of  every  day,  that 
is  to  determine  the^?^/^  and  manner  oi  your: 
repentance  in  the  evening  ;  otherwife  the  fame 
general  form  of  words  is  rather  an  empty  for- 
mality, that  has  the  appearance  of  a  duty, 
than  fuch  a  true  performance  of  it,  as  is  ne- 
ceflary  to  make  it  truly  ufeful  to  you. 

Let 
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Let  it  be  fuppofed,  that  on  a  certain  day 
you  have  been  guilty  of  thefe  lins  ;  that  yoii 
have  told  a  ijain  lye  upon  yourfelf,  afcribing 
fomething  falfely  to  yourfelf  through  pride  ; 
that  you  have  been  guilty  of  detraSiion,  and 
indulged  yo\xv(^W\nfome  degree  oi  intemper- 
ance. Let  it  be  fuppofed,  that  on  the  next 
day  you  have  lived  in  a  contrary  manner;  that 
you  have  ncgled;ed  no  duty  of  devotion,  and 
been  the  reft  of  the  day  innocently  employed^ 
in  your  proper  bulinefs.  Let  it  be  fuppofed, 
that  on  the  evening  of  both  thefe  days  you 
only  ufe  the  fame  confeffion  in  general,  confi- 
dering  it  rather  as  a  duty  that  is  to  be  per- 
formed every  night,  than  as  a  repentance  that 
is  to  be  fuited  to  the  particular  Jiate  of  the 
day. 

Can  It  with  any  reafon,  be  faid,  that  each 
day  has  had  its  proper  repentance  ?  Is  it  not 
as  good  fenfe  to  fay,  there  is  no  difference  in 
the  guilt  of  thefe  days,  as  to  fay  that  there 
need  be  no  different  repentance  at  the  end  of 
them  ?  Or  how  can  each  of  them  have  its  pro- 
per repentance,  but  by  its  having  a  repentance 
as  large  and  extenfive,  and  particular  as  the 
guilt  of  each  day. 

Again,  let  it  be  fuppofed,  that  in  that  day, 
when  you  had  been  guilty  of  the  three  noto- 
rious fins  above-mentioned,  that  in  your  even- 
ing repentance,  you  had  only  called  one  of 
them  to  mind.  Is  it  not  plain,  that  the  other 
two  are  unrepented  of,  and  that  therefore 
their   guilt   ftill    abides   upon   you  ?  So  that 

you 
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you  are  then  in  the  ftate  of  him,  who  com- 
mits himfelf  to  the  night  without  the  repen- 
tance for  fuch  a  day,  as  had  betrayed  him  in- 
to two  fuch  great  fins. 

Now  thefe  are  not  needlefs  particulars,  or 
fuch  fcrupulous  niceties,  as  a  man  need  not 
trouble  himfelf  about ;  but  are  fuch  plain 
truths,  as  eflentially  concern  the  very  life  of 
piety.  For  if  repentance  is  neceflary,  it  is  full 
as  neceflary  that  it  be  rightly  performed,  and 
in  due  manner. 

And  I  have  entered  into  all  thefe  particulars, 
only  to  (hew  you  in  the  plaineft  manner,  that 
examination^  and  a  careful  review  of  all  the 
actions  of  the  Day,  is  not  only  to  be  looked 
upon  as  a  good  rule,  but  as  fomething  as  ne- 
cefTary  as  repentance  itfelf. 

If  a  man  is  to  account  for  his  expences  at 
night,  can  it  be  thought  a  needlefs  exadinefs 
in  him,  to  take  notice  of  every  particular  ex- 
pence  in  the  Day  ? 

And  if  a  man  is  to  repent  of  his  fins  at 
night,  can  it  be  thought  too  great  a  piece  of 
fcrupulofity  in  him,  to  know  and  call  to  mind 
what  fins  he  is  to  repent  of? 

Farther,  though  it  fhould  be  granted,  that  a 
confeffion  in  general  may  be  a  iufficicnt  repen- 
tance for  the  end  of  fuch  days,  as  have  only 
the  unavoidable  frailties  of  our  nature  to  la- 
ment; yet  even  this  fully  proves  the  abfolute 
neceffity  of  this  lelf- examination  :  for  without 
this  examination,  who  can  know  that  he  has 
gone  through  any  day  in  this  manner  ? 

H  h  Again  : 
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Again  :  An  evening  repentance,  which  thus 
brings  all  the  a<flions  of  the  day  to  account,  is 
not  only  neceflary  to  wipe  off  the  guilt  of  fin, 
but  is  alfo  the  moft  certain  way  to  amend  and 
perfedt  our  lives. 

For  it  is  only  fuch  a  repentance  as  this,  that 
touches  the  heart,  awakens  the  confcience, 
and  leaves  an  horror  and  deteftation  of  fm  up- 
on the  mind. 

For  inftance.  If  it  {hould  happen,  that  up- 
on any  particular  evening,  all  that  you  could 
charge  yourfelf  with  fhould  be  this,  viz.  a 
hafiyj  negligent  performance  of  your  devotions, 
or  too  much  time  fpent  in  an  impertinent  con- 
verfation ',  if  the  unreafonablenefs  of  thvfe 
things  were  fully  refleded  upon,  and  acknow- 
ledged -J  if  you  was  then  to  condemn  yourfelf 
before  God  for  them,  and  implore  his  pardon 
and  affifting  grace,  what  could  be  fo  likely  a 
means  to  prevent  your  falling  into  the  fame 
faults  the  next  day  ? 

Or  if  you  fhould  fall  into  them  again  the 
next  day  ;  yet  if  they  were  again  brought  to 
the  fame  examination,  and  condemnation  in 
the  prefence  of  God,  their  happening  again, 
would  be  fuch  a  proof  to  you  of  your  own 
folly  2lv\A  iveaknefs,  would  caufe  fuch  ^  pain  and 
reinorfe  in  your  mind,  and  fill  you  with  fuch 
Jhame  and  confufion  at  yourfelf,  as  would,  in  all 
probability,  make  you  exceedingly  deiirous  of 
greater  perfedion. 

Now  in  the  cafe  of  repeated  fins,  this 
would  be  the  certain  benefit,  that  we  fliould 
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receive  from  this  examination  and  confeflion  ; 
the  mind  would  thereby  be  made  humble, 
full  of  fcrrow  and  deep  compundion,  and,  by 
degrees,  forced  into  amendment. 

Whereas  2i  form  ah  general  confeffion,  that 
is  only  confidered  as  an  evening  duty,  that 
overlooks  the  particular  miftakes  of  the  day, 
and  is  the  fame,  whether  the  day  be  fpent  ill 
or  well,  has  little  or  no  effed;  upon  the  mind ; 
a  man  may  ufe  fuch  a  daily  confeffion,  and 
yet  go  on  finning  and  confeffing  all  his  life, 
without  any  remorfe  of  mind,  or  true  defire 
of  amendment. 

For  if  your  own  particular  fins  are  left  out 
of  your  confeffion,  your  confeffing  of  (m^  in 
General,  has  no  more  effed  upon  your  mind 
than  if  you  had  only  confeffed  that  all  men  m 
general  art  fmiiers.  And  there  is  nothing  in 
any  confeffion  to  (hew  that  it  is  yours,  but  io 
far  as  it  is  zfelf-accufation,  not  of  fin  in  ge- 
neral, or  fuch  as  is  common  to  ail  others,  but 
of  fuch  particular  fms,  as  are  your  own  proper 
Jloame  and  reproach. 

No  other  confeffion,  but  fuch  as  thus  difco- 
vers  and  accufes  your  own  particular  guilt, 
can  be  an  ad  of  true  forrow,  or  real  concern 
at  your  own  condition.  And  a  confeffion  that 
is  without  this  forrow  and  compundion  of 
heart,  has  nothing  in  it,  either  to  atone  for 
pail  fins,  or  to  produce  in  us  any  true  refor- 
mation and  amendment  of  life. 

To  proceed :  In  order  to  make  this  exami- 
nation ftill  farther  beneficial,  every  man  ffiould 
H  h  2  oblige 
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oblige  hlmfelf  to  a  certain  method  in  it.  As 
every  man  has  fomething  particular  in  his  na- 
ture, flronger  inclinations  to  feme  vices  than 
others,  fome  infirmities  that  Jiick  clofer  to 
him,  and  are  harder  to  be  conquered  than 
others  ;  and  as  it  is  as  eafy  for  every  man  to 
know  this  of  himfelf,  as  to  know  whom  he 
likes  or  diflikes ;  fo  it  is  highly  necefiary, 
that  thefe  particularities  of  our  natures  and 
tempers,  fhould  never  efcapc  a  fevere  trial  at 
our  evening  repentance  :  I  fay,  2  fevere  trial, 
becaufe  nothing  but  a  rigorous  feverity  againft 
thefe  natural  tempers,  is  fufficient  to  conquer 
them. 

They  are  the  right  eyesy  that  are  not  to  be 
fpared  ;  but  to  be  plucked  out  and  caft  from 
us.  For  as  they  are  the  infirmities  of  nature, 
fo  they  have  the  ftrength  of  nature,  and 
muft  be  treated  with  great  oppofition,  or  thev 
will  foon  be  too  ftrong  for  us. 

He  therefore  who  knows  himfelf  mod  of 
all  fubjed:  to  anger  2ind  pajjiony  mufl:  be  very 
exa5l  and  confiant  in  his  examination  of  this 
temper  every  evening.  He  mufl  find  out 
every  flip  that  he  has  made  of  that  kind, 
whether  in  thought,  or  word,  or  adion  ;  he 
mud  Jhamey  and  reproach,  and  accufe  himfelf 
before  God,  for  every  thing  that  he  has  faid 
or  done  in  obedience  to  his  paflion,  He 
muft  no  more  allow  himfelf  to  forget  the 
examination  of  this  temper,  than  to  forget 
his  whole  prayers, 

Again. : 
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Again  :  If  you  find  that  vanity  Is  your  pre- 
vailing temper,  that  is  always  putting  you 
upon  the  adornment  of  your  perfon,  and  catch- 
ing after  every  thing  that  compliments  or  flat- 
ters your  abilities,  never  fpare  or  forget  this 
temper  in  your  evening  examination  ;  but  con- 
fefs  to  God  every  vanity  of  thought,  or  word, 
or  adion,  that  you  have  been  guilty  of,  and 
put  yourfelf  to  all  the  fliame  and  confufion  for 
it  that  you  can. 

In  this  manner  fhould  all  people  adt  with 
regard  to  their  chief  frailty,  to  which  their  na- 
ture mofl  incHnes  them.  And  though  it 
fhould  not  immediately  do  all  that  they  would 
wi{h,  yet  by  a  conftant  pradice,  it  would  cer- 
tainly in  a  fliort  time  produce  its  defired  ef- 
fe6l. 

Farther:  As  all  ftates  and  employments  of 
life  have  their  particular  dangers  and  tempta^ 
tions,  and  expofe  people  more  to  Ibme  fins 
than  others,  fo  every  man  that  wifties  his 
own  improvement,  fliould  make  it  a  neceffary 
part  of  his  evening  examination,  to  confider 
how  he  has  avoided,  or  fallen  into  fuch  fins,  as 
are  moft  common  to  his  ftate  of  life. 

For  as  our  bufinefs  and  condition  of  life 
has  great  power  over  us,  fo  nothing  but  fuch 
watchfulnefs  at  this,  can  fecure  us  from  thofe 
temptations  to  which  it  daily  expofes  us. 

The  poor  man,  from  his  condition  of  life, 

is  always  in  danger  oi  repining  and  uneafinefs  \ 

the  rich  man  is  moft  expofed  io  fenftiality  and 

indulgence-,  the  tradefnan  to  lying  and  unreafon- 

H  h  3  abk 
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able  gains;  iht  fcholar  io  pride  and  vanity* 
fo  that  in  every  ftate  of  life,  a  man  fhould  al- 
ways, in  his  examination  of  himfelf,  have  a 
ilrid:  eye  upon  thofe  faults  to  which  his  ftate 
of  life  moft  of  all  expofes  him. 

Again  :  As  it  is  reafonablc  to  fuppofe  that 
every  good  man  has  entered  into,  or  at  leaft 
propofed  to  h\a-\k\^ fome  method  o^  holy  living, 
and  fet  himfelf  (omcfuch  rides  to  obferve,  as 
are  not  common  to  other  people,  and  only 
known  to  himfelf?  So  it  fhould  be  a  conftant 
part  of  his  night  recolledion,  to  examine 
how,  and  in  what  degree,  he  has  obferved 
them,  and  to  reproach  h i id felf  before  God  for 
every  negled:  of  them. 

By  rules,  I  here  mean  fuch  rules  as  relate 
to  the  well-ordering  of  our  time^  and  the  bifji- 
nefs  of  our  common  life  ;  fuch  rules  as  pre- 
fcribe  a  certain  order  to  ail  that  we  are  to  do, 
our  bufmcfs,  deijotion,  mortifications i  readings y 
retirements^  convcrjation,  meals^  refrefiments, 
fieepy   and  the  like. 

Now  as  good  rules  relating  to  all  thefe 
things,  are  certain  means  of  great  improve- 
ment, and  fuch  as  all  ferious  Chriftians  muft 
needs  propofe  to  themfelves,  fo  they  will 
hardly  ever  be  obferved  to  any  purpofe,  unleis 
they  are  made  the  confiant  fubjedi  of  our  even- 
ing examination. 

Lafily,  You  are  not  to  content  yourfelf 
with  a  Iiafiy  general  review  of  the  day,  but 
you   muft   enter  upon   it  with  deliberation  ; 
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begin  with  xht  frji  aciion  of  the  day,  and 
proceed  ftep  by  ftep  through  every  particular 
matter  that  you  have  been  concerned  in,  and 
To  let  no  time,  place,  or  aSiion  be  over- 
looked. 

An  examination  thus  managed,  will  in  a 
little  time  make  you  as  different  from  your- 
felf,  as  a  wife  man  is  different  from  an  idiot. 
It  will  give  you  fuch  a  newnefs  of  mind,  fuch 
a  fpirit  of  wifdom,  and  defire  of  perfec- 
tion, as  you  was  an  entire  ftranger  to  be- 
fore. 

Thus  much  concerning  the  evening  exami^ 
nation. 

I  proceed  now  to  lay  before  you  fuch  con- 
liderations,  as  may  fill  your  mind  with  a  jufl 
dread  and  horror  of  all  fin,  and  help  you  to 
ccnfefs  your  own,  in  the  mod:  paffionate  con- 
dition and  forrow  of  heart. 

Confider  firfl,  how  odious  all  fin  is  to  God, 
what  a  mighty  bafenefs  it  is,  and  how  abo- 
minable it  renders  finncrs  in  the  fight  of  God. 
That  it  is  fin  alone  that  makes  the  great  dif- 
ference betwixt  an  angel,  and  the  devil  ;  and 
that  every  finner  is,  fo  far  as  he  fins,  a  friend 
of  the  devil's,  and  carrying  on  his  work  a- 
gainft  God»  That  fin  is  a  greater  blemiOi  and 
defilement  of  the  foul,  than  any  filth  or  dif- 
eafe  is  a  defilement  of  the  body.  And  to  be 
content  to  live  in  fin,  is  a  much  greater  bafe- 
nefs, than  to  defire  to  wallow  in  the  mire,  or 
love  any  bodily  impurity. 

H  h  4  Con- 
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Confider  how  you  muft  abhor  a  creature 
that  deh'ghted  in  nothing  but  filth  and  nafti- 
ncfs,  that  hated  every  thing  that  was  decent 
and  clean  ;  and  let  this  teach  you  to  appre- 
hend, how  odious  that  foul  that  delights  in 
nothing  but  the  impurity  of  fin,  muft  appear 
unto  God. 

For  all  fins,  whether  of  fenfuality,  fride, 
ovfalfenefsy  or  any  other  irregu/ar  paiiion,  are 
nothing  elfe  but  the  filth  and  impure  difeafes 
of  the  rational  foul.  And  all  righteoufnefs  is 
nothing  elfe  but  the  purity^  the  decency,  the 
beauty  and  perfeBion  of  that  fpirit,  which  is 
made  in  the  image  of  God. 

Again:  Learn  what  horror  you  ought  to 
have  for  the  guilt  of  fin,  from  the  greatnefs 
of  that  atonement  which  has  been  made  for 
it. 

God  made  the  world  by  the  breath  of  his 
mouth,  by  a  word  fpeaking,  but  the  redemp- 
tion of  the  world  has  been  a  work  of  longer 
labour. 

How  eafily  God  can  create  beings,  we  learn 
from  the  firft  chapter  of  Genejis-y  but  how  dif- 
ficult it  is  for  infinite  mercy  to  forgive  fins, 
we  learn  from  that  cojily  atonement ,  thofe 
bloody  facrifices,  thofe  pains  and  penances,  thofe 
ficknejfes  and  deaths,  which  all  muft  be  under- 
gone, before  the  guilty  finner  is  fit  to  appear 
In  the  prefence  of  God. 

Ponder  thefe  great  truths  :  That  the  Son  of 
God  was  forced  to  become  man,  to  be  parta- 
Jicj^  of  all  our  infirmities,  to  undergo  a  poor, 

pain- 
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painful,  miferable,  and  contemptible  life,  to 
be  perfecuied,  hated,  and  at  laft  nailed  to  a 
Crofs,  that  by  fuch  fufferings,  he  might 
render  God  propitious  to  that  nature  in  which 
he  fuffered. 

That  all  the  bloody  facrifices  and  atone- 
ments of  the  Jewijh  Law,  were  to  reprefent 
the  neceffity  of  this  great  facrifices  and  the 
great  Difpleafure  God  bore  to  linners. 

That  the  world  is  ftill  under  the  curfe  of 
fin,  and  certain  marks  of  God's  difpleafure  at 
it ;  fuch  as  famines y  plagues,  tempejis^ficknefs, 
difeafesy  and  death. 

Confider  that  all  the  fons  of  Adam  are  to 
go  through  a  painful,  fickly  life,  denying  and 
mortifying  their  natural  appetites,  and  cru- 
cifying the  lufts  of  the  flelli,  in  order  to  have 
a  lliare  in  the  atonement  of  our  Saviour's 
death. 

That  all  their  penances  and  felf-denials,  all 
their  tears  and  repentance,  are  only  made 
available  by  that  great  Interceffion,  which  is 
ftill  making  for  them  at  the  right  hand  of 
God. 

Confider  thefe  great  truths ;  that  this  myfle- 
rious  redemption,  all  iht(t  facrifices  zn^fuffer" 
ings,  both  of  God  and  man,  are  only  to  re^ 
move  the  guilt  of  fin  ;  and  then  let  this  teach 
you,  with  what  tears  and  contrition,  you 
ought  to  purge  yourfelf  from  it. 

After  this  general  confideration  of  the  guilt 

of  fin,  which  has  done  fo  much  mifchief  to 

your  nature,   and  expofed  it  to  fo  great  pu- 
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nifhment,  and  made  it  fo  odious  to  God,  that 
nothing  Ids  than  fo  great  an  atonement  of 
the  Son  of  God,  and  fo  great  repentance  of 
our  own,  can  reftore  us  to  the  divine  fa- 
vour : 

Confider  next  your  own  particular  fiare  in 
the  guilt  of  fin.  And  if  you  wouJd  know 
u-ith  what  zeal  you  ought  to  repent  yourfelf,' 
confider  how  you  would  exhort  another  finner 
to  repentance ;  and  what  repentance  and 
amendment  you  would  exped:  from  him, 
whom  you  judged  to  be  the  gr eat ejl  finner  in 
the  world. 

Now  this  cafe,  every  man  may  jaflly  reckon 
to  be  his  own.  And  you  may  fairly  look  up- 
on yourfelf  to  be  the  greateft  finner  that  you 
know  in  the  world. 

For  though  you  may  know  abundance  of 
people  to  be  guilty  of  fome  grofs  fins,  with 
which  you  cannot  charge  yourfelf,  yet  you 
mayjuftly  condemn  yourfelf,  as  the  greateft 
finner  that  you  know.  And  that  for  thefe 
following -reafons  : 

Tirfiy  Becaufe  you  know  ?nore  of  the  folly 
of  your  own  heart,  than  you  do  of  ether  peo- 
ples j  and  can  charge  yourfelf  with  various 
jinsy  that  you  only  know  of  yourfelf,  and 
cannot  h^  Jure  that  other  finners  are  guilty  of 
them.  So  that  as  you  know  more  of  the  fo/- 
//,  the  hafenejsy  the  pride,  the  dcceitfulnejs 
and  negligence  oi  your  own  heart,  than  you 
do  of   any  one's  tUt^  fo  you  have  juft  reafon 

to 
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to  confider  yourfelf  as  the  greateft  finner  that 
you  know  ;  Becaufe  you  know  more  of  the 
greatnefs  of  your  own  fins,  than  you  do  of 
other  peoples. 

Secondly,  The  greatnefs  of  our  guilt  arifes 
chiefly,  from  the  greatnefs  of  God's  goodnefs 
towards    us,   from  the   particular  graces   and. 
hleffingSy  the  favoursy   the  lights,   and  injiruc- 
tions,  that  we  have  received  from  him. 

Now  as  thefe  graces  and  bleffings,  and  the 
muhitude  of  God's  favours  towards  us,  arc 
the  great  aggravations  of  our  fms  againft  God, 
fo  they  are  only  known  to  ourfelves.  And 
therefore  every  finner  kno'ws  more  of  the  aggra^ 
vations  of  his  own  guilt,  than  he  does  of  o- 
ther  peoples;  and  confequently  may  juftly 
look  upon  himfelf  to  be  the  greateft  finner 
that  he  knows. 

How  good  God  has  been' to  other  finners, 
what  light  and  tnfiruBion  he  has  vouchfafed  to 
them  ;  what  bleffings  and  graces  they  have  re- 
ceived from  him  ;  how  often  He  has  touched 
their  hearts  with  holy  infpirations,  you  can- 
not tell.  But  all  this  you  know  of  yourfelf, 
therefore  you  know  greater  aggravations  of 
your  own  guilt,  and  are  able  to  charge  yourfelf 
with  greater  ingratitude,  than  you  can  charge 
upon  other  people. 

And  this  is  the  reafon,  why  \kiz  great efi 
faints  have  in  all  ages  condemned  themfelves 
as   the   greateft   finners,   becaufe   they  knew 

feme 
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fome  aggravations  of  their  own   fins,   which 
they  could  not  know  of  other  peoples. 

The  right  way  therefore  to  fill  your  heart 
with  true  contrition,  and  a  deep  fenfe  of  your 
own  fins,  is  this  :  You  are  not  to  confider,  or 
compare  the  outward  form  y  or  courfe  of  your 
life,  with  that  of  other  peoples,  and  then 
think  yourfelf  to  be  lefs  fipful  than  they,  be- 
caufe  the  outward  courfe  of  your  life  is  lefs 
fjnful  than  theirs. 

But  in  order  to  know  your  own  guilt,  you 
muft  confider  your  own  particular  circumftan- 
ces,  your  healthy  yonv  fcknefsy  yonv  youth  or 
agCy  your  particular  calling,  the  happinefs  of 
your  education 3  the  degrees  of  light  and  in- 
JlruSlion  that  you  have  received,  the  good  men 
that  you  have  converfed  with,  the  admoni- 
tions that  you  have  had,  the  good  hooks  that 
you  have  read,  the  numberlefs  multitude  of 
divine  hlejjings^  graces,  2iV\d  favours  that  you 
have  received,  the  good  motions  of  grace  that 
you  have  relifted,  the  refohitions  of  amend- 
ment that  you  have  often  broken,  and  the 
checks  of  confcience  that  you  have  difre- 
garded. 

For  it  is  from  thefe  circumftances,  that 
every  one  is  to  flate  the  meafure  and  greatnefs 
of  his  own  guilt.  And  as  you  know  only 
the  circumftances  of  your  own  fins,  fo  you 
roufl  necefTarily  know  how  to  charge  your- 
felf with  higher  degrees  of  guilt,  than  you 
can  charge  upoa  other  people. 

God 
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God  Almighty  knows  greater  finners,  it 
may  be,  than  you  are  }  beeaufs  he  fees  and 
knows  the  circumftances  of  all  mens  fins :  But 
your  own  heart,  if  it  is  faithful  to  you,  can 
difcover  no  guilt  fo  great  as  your  own  ^  be- 
caufe  it  can  only  fee  in  you  thofe  circumftan- 
ces,  on  which  great  part  of  the  guilt  of  fin  is 
founded. 

You  may  fee  fins  in  other  people,  that  you 
cannot  charge  upon  yourfelf ;  but  then  you 
know  a  number  of  circumftances  of  your  own 
guilt,  that  yoQ  cannot  lay  to  their  Charge. 

And  perhaps  that  perfon  that  appears  at  fucli 
a  diflance  from  your  virtue,  and  fo  odious  in 
your  eyes,  would  have  been  much  better  than 
you  are,  had  he  been  altogether  in  your  cir- 
cumftances, and  received  all  the  fame  favours 
and  graces  from  God  that  you  have. 

This  is  a  very  humbling  reJieSfion,  and  very 
proper  for  thofe  people  to  make,  who  meafure 
their  virtue,  by  comparing  the  outward  courfe 
of  their  lives  with  that  of  other  peoples. 

For  look  at  whom  you  will,  however  dif- 
ferent from  you  in  his  way  of  life,  yet  you  can 
never  know,  that  he  has  refiftedy3  much  divine 
grace  as  you  have,  or  that  in  all  your  circum- 
fiances,  he  would  not  have  been  much  truer  to 
his  duty  than  you  are. 

Now  this  is  the  reafon  why  I  defined  you 
to  confider,  how  you  would  exhqrt  that  man 
to  confefs  and  bewail  his  fins,  whom  you 
looked  upon  to  be  one  of  the  greatejijinners. 

Becaufe 
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Becaufe  if  you  will  deal  juflly,  you  mud: 
fix  the  charge  at  hofne,  and  look  no  farther 
lh2iV\  yourfelf.  For  God  has  given  no  one  any 
power  ot  knowing  the  true  grcatncfs  of  any 
iins,  but  his  own  :  and  therefore  the  greatcll 
iinner  that  every  one  knows ^  is  himfelf. 

You  may  eafily  fee,  how  fuch  a  one  in  the 
outward  courfe  of  his  life  breaks  the  laws  of 
God  ;  but  then  you  can  never  fay,  that  had 
you  been  exadly  in  all  his  circumftances,  that 
you  {hould  not  have  broken  them  more  than 
he  has  done. 

A  ferious  and  frequent  reflection  upon  thefe 
things,  will  mightily  tend  to  humble  us  in 
our  own  eyes,  make  us  very  apprehenfive  of 
the  greatnefs  of  our  own  guilt,  and  very  ten- 
der in  cenfuring  and  condemning  other  peo- 
ple. 

For  who  would  dare  to  be  fevere  againfl 
other  people,  when,  for  ought  he  can  tell,  the 
feverity  of  God  may  be  more  due  to  him, 
than  to  them  ?  Who  would  exclaim  againd 
the  guilt  of  others,  when  he  confiders  that 
he  knows  more  of  the  greatnefs  of  his  own 
guilt,  than  he  does  of  theirs  ? 

How  often  you  have  refifted  God's  holy  Spi- 
rit 'y  how  many  motives  to  goodnefs  you  have 
difregarded ;  how  many  particular  bleffings 
you  have  finned  againfl ;  how  many  good  re- 
folutions  you  have  broken  ;  how  many  checks 
and  admonitions  of  confcience  you  have  flifled, 
you  very  well  know  :  But  how  often  this  has 
been  the  cafe  of  other  fmners,  you  know  not. 

And 
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And  therefore   the   greaieft  finner  that  you 
know,  muft  be  yourfelf. 

Whenever  therefor*^  you  are  migry  at  fin  or 
linners,  whenever  you  read  or  t/iijik  of  God's 
indignation  and  wrath  at  wicked  men,  let 
this  teach  you  to  be  the  mofb  fevere  in  your 
cenfure,  and  moft  humble  and  contrite  in  the 
acknowledgnent  and  confeffion  of  your  own 
(ins,  becauie  you  know  of  no  finner  equal  to 
yourfelf. 

Lajlly,  to  conclude  this  chapter:  Having 
thus  examined  and  confefled  your  fins  at  this 
hour  of  the  evening,  you  muft  afterwards 
look  upon  yourfelf,  ap  ftill  obliged  to  betake 
yourfelf  to  prayer  again,  jufl:  before  you  go  to 
bvd. 

The  fubjcd:  that  is  moft  proper  for  your 
prayers  at  that  time,  is  death.  Let  your 
prayer^,  therefore,  then  be  wholly  upon  it,  rec- 
koning up  all  the  dangers,  uncertainties,  and 
terrors  of  death  ;  let  them  contain  every  thing 
that  can  afFedt  and  awaken  your  mind  into  juft 
apprehenfions  of  it.  Let  your  petitions  be  all 
for  right  fentiments  of  the  approach  and  impor- 
tance of  death ;  and  beg  of  God,  that  your 
mind  may  be  pofTeffed  with  fuch  a  (tnio.  of  its 
nearnefs^  that  you  may  have  it  always  in  your 
thoughts,  do  every  thing  as  in  fight  of  it, 
and  make  every  day  a  day  of  preparation  for 
it. 

Reprefent  to  your  imagination,  that  your 

bed  is  your  grave ;  that  all  things  are  ready  for 

8  your 
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your  interment;  that  you  are  to  have  no  more 
to  do  with  this  world  ;  and  that  it  will  be  ow^ 
ing  to  God's  great  Mercy,  if  you  ever  fee  the 
light  of  the  Sun  again,  or  have  another  day 
to  add  to  your  works  of  piety. 

And  then  commit  yourfclf  to  fleep,  as  into 
the  hands  of  God  ;  as  one  that  is  to  have  no 
more  opportunities  of  doing  good;  but  is  to 
awake  amongft  fpirits  that  are  feparate  from 
the  body,  and  waiting  for  the  judgment  of  the 
laft  great  day. 

Such  a  folemn  refignation  of  yourfelf  into 
the  hands  of  God  every  evening,  and  parting 
with  all  the  world,  as  if  you  was  never  to  fee 
it  any  more,  and  all  this  in  the  filence  and 
darknefs  of  the  night,  is  a  practice  that  will 
foon  have  excellent  efFeds  upon  your  fpirit. 

For  this  time  of  the  night  is  exceeding  pro- 
per for  fuch  prayers  and  meditations  ;  and  the 
likenefs  which^^^^  and  darknefs  have  to  deaths 
■will  contribute  very  much,  to  make  your 
thoughts  about  it  the  more  deep  and  affedling. 
So  that  I  hope,  you  will  not  let  a  time,  fo  pro- 
per for  fuch  prayers,  be  ever  pafled  over  with- 
out them. 


CHAP, 
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CHAP.      XXIV. 

^he  Conchifion.     Of  the  Excellency  and  Great^ 
nefs  of  a  devout  Spirit. 

I  Have  now  finlfhed  what  I  Intended  m 
this  Treatife.  I  have  explained  the  nature 
of  Devotion,  both  as  it  fignifies  a  life  devoted 
to  God,  and  as  it  fignifies  a  regular  method  of 
daily  prayer.  I  have  now  only  to  add  a  word 
or  two,  in  recommendation  of  a  life  governed 
by  this  fpirit  of  devotion. 

For  though  it  is  as  reafonable  to  fuppofe  it 
the  defire  of  all  Chriftians  to  arrive  at  Chrif- 
tian  Perfedlion,  as  to  fuppofe,  that  all  fick  men 
defire  to  be  reftored  to  perfect  health  ;  yet  ex- 
perience fhews  us,  that  nothing  wants  more 
to  be  prefled,  repeated,  and  forced  upon  our 
minds,  than  the  plainefl  rules  of  Chriftianity. 

Voluntary  poverty i  virginity,  and  devout  ;y- 
tirement,  have  been  here  recommended  as 
things  not  necefl!ary,  yet  highly  beneficial  to 
thofe  that  would  make  the  way  to  perfedtion 
the  moft  eafy  and  certain.  But  Chriftian  per- 
fedlion itfelf  is  tied  to  no  particular  form  of 
Jife  i  but  is  to  be  attained,  though  not  with  the 
fame  eafe  in,  every  ftate  of  life. 

This  has  been  fully  aflerted  in  another  place, 
where  it  has  been  (hewn,  that  Chriflian  pcr- 
fedtion  calls  no  one  (neceflarily)  to  a  Cloyfer, 
but  to  the  full  performance  of  thofe  Chrift.  Perfeft. 
duties,  which  are  neceffary  for  all  P-  ^• 
Chrijlians,  and  common  to  all  Jlates  of  life, 

I  i  So 
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So  that  the  whole  of  the  matter  is  plainly 
this  :  Virginity,  voluntary  poverty,  and  fuch 
other  rejlraints  o{  lawful  things,  are  not  ne- 
cefiary  to  Chriftian  perfecSlion  ;  but  are  much 
to  be  commended  in  thofe  who  chufe  them 
as  helps  and  7neans  of  a  tnox tfafe  zxi^fpeedy  ar- 
rival at  it. 

It  is  only  in  this  manner,  and  in  this  fenfe, 
that  I  would  recommend  any  particularity  o'f 
life  3  not  as  if  perfection  conlifted  in  it,  but 
becaufe  of  its  great  tendency  to  produce  and 
fupport  the  true  fpirit  of  Chriflian  perfedion. 

But  the  thing  which  is  here  preflcd  upon  all, 
is  a  life  of  a  great  2.ndJiriB  devotion  ;  which, 
I  think,  has  been  fufBciently  fhewn  to  be 
equally  the  duty  and  happinefs  of  all  orders  of 
men.  Neither  is  there  any  thing  in  any  par- 
ticular flate  of  life,  that  can  be  juftly  pleaded 
as  a  reafon  for  any  abatements  of  a  devout 
fpirit. 

But  becaufe  in  this  polite  age  of  ours,  we 
have  {o  lived  away  the  fpirit  of  devotion,  that 
many  feem  afraid  even  to  be  fufpe(fled  of  it, 
imagining  great  devotion  to  be  great  bigotry  ; 
that  it  is  founded  in  ignorance  and  poornefs  of 
fpirit,  and  that  littky  weak,  and  dejeiled  minds, 
are  generally  the  greateft  proficients  in  it : 

It  ihall  here  be  fully  fliewn,  that  gjrat  de- 
votion is  the  7ioblefi  temper  of  the  grcateji  and 
noblejl  fouls ;  and  that  they  who  think  it  re- 
ceives any  advantage  from  ignorance  and  poor- 
nefs of  fpirjt,  are  them.felves  not  a  little,  but 
entirely  ignorant  of  the  nature  of  devotion, 
I  the 
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the  nature  of  God,  and  the  nature  of  them- 
felves. 

Vto^\t  o^ Jine  parts  and  learning,  or  of  great 
knov/ledge  in  worldly  matters^  may  perhaps 
think  it  hard  to  have  their  want  of  devotion 
charged  upon  their  ignorance.  But  if  they 
will  be  content  to  be  tried  by  Reafon  and  Scrip- 
ture, it  may  foon  be  made  appear,  that  a 
want  of  devotion,  wherever  it  is,  either  a- 
mongft  the  learned  or  unlearned,  is  founded 
in  grofs  ignorance ,  and  the  great eji  blindnefs  and 
infenjibility  that  can  happen  to  a  rational  crea- 
ture. 

And  that  devotion  is  io  far  from  being  the 
effe(ft  of  a  little  and  deje^ed  mmd,  that  it  mufl: 
and  will  be  alv>rays  highejl  in  the  moft  perfect 
natures. 

Km^JirJit  Who  reckons  it  a  fign  of  z  poor, 
little  mind,  for  a  man  to  be  full  of  reverence 
and  duty  to  his  parents,  to  have  the  truefl  love 
and  honour  for  his  friend,  or  to  excel  in  the 
highejl  injiances  of  gratitude  to  his  benefaBor? 

Are  not  thefe  tempers  in  the  highejl  degree, 
in  the  moft  exalted  and  perfed:  minds  ? 

And  yet  what  is  high  devotion,  but  the 
higheft  exercife  of  thefe  tempers,  of  duty,  re~ 
verence,  love,  honour,  and  gratitude  to  the 
amiable,  glorious  parent,  friend,  and  bene- 
factor  of  all  mankind  ? 

Is  it  a  true  greatnefs  of  mind,  to  reverence 

the  authority  of  your  parents,  to  fear  the  dif- 

pleafure  of  your  friend,  to  dread  the  reproaches 

of  your  benefador?  and  murt:  not  this  y^^r, 

I  i   2  and 
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and  dready  and  reverence^  be  much  more  julT, 
and  reafonable,  and  honourable,  when  ihey 
are  in  the  hlgheft  degree  towards  God  ? 

Now  as  the  higher  thefe  tempers  are,  the 
more  are  they  efleemed  amongfl:  men,  and  are 
allowed  to  be  fo  much  the  greater  proofs  of  a 
true  greatnefs  of  mind  ;  fo  the  higher  and 
greater  thefe  fame  tempers  are  towards  God,  fo 
much  the  more  do  they  prove  the  nobility,  ex- 
cellence, and  greatnefs  of  the  mind. 

So  that  fo  long  as  duty  to  parents,  love  to 
friends,and^r^^//2^^^tobenefadlors, are  thought 
great  and  honourable  tempers  j  devotion,  which 
is  nothing  elfe  but  duty,  love,  and  gratitude 
to  God,  muft  have  the  highefl  place  amongft 
our  highefl:  virtues. 

If  a  Prince,  out  of  his  mere  goodnefs^  (hould 
fend  you  a  pardon  by  one  of  his /Zji;^'/,  would 
you  think  it  a  part  of  your  duty  to  receive  the 
Jlave  with  marks  of  love,  ejleem.,  and  gratitude 
for  his  great  kindnefs,  in  bringing  you  fo  great 
a  gift  ;  and  at  the  fame  time  think  it  a  ?nean- 
ne/'s  and  poornefs  of  fpirit,  to  fhew  love^  ejleem, 
and  gratitude  to  the  Prince,  who  of  his  own 
goodnefs  freely  fent  you  the  pardon  ? 

And  yet  this  would  be  as  reafonable  as  to 
fuppofe  that  love,  efteem,  honour,  and  gra- 
titude, are  noble  tempers,  and  inftances  of  a 
great  foul,  when  they  are  paid  to  our  fellow- 
creatures  J  but  the  effeds  of  2i  poor,  igjiorant, 
dejeBed  mind,   when  they  are  paid  to  God. 

Farther  J  that  part  of  devotion  which  ex- 
prefTes  itfelf  iny^rrci^////confeflions,  and  peni- 
tential 


to  a  DevGiit  and  Holy  Life,      485 

tential  tears  of  a  broken  and  a  contrite  heart, 
is  very  far  from  being  any  fign  of  a  little  and 
ignorant^m'm^. 

For  who  does  not  acknowledge  in  an  in- 
flance  of  an  ingenuous,  gi?ierousy  and  brave 
mind,  to  acknowledge  a  fault,  and  afk  par- 
don for  any  offence?  And  are  not  xh^  Jinejl 
and  moji  improved  minds,  the  moft  remarkable 
for  this  excellent  temper  ? 

Is  it  not  alfo  allowed,  that  the  ingenuity  and 
excellence  of  a  man's  fpirit  is  much  fiiewn, 
when  his  forrow  and  indignation  at  himfelf 
rifes  in  proportion  to  the  folly  of  his  crime, 
and  the  goodnefs  and  greatnefs  of  the  perfon  he 
has  offended  ? 

Now  if  things  are  thus,  then  the  greater 
any  man's  mind  is,  the  more  he  knows  of  God 
and  himfelf,  the  more  will  he  be  difpofed  to 
proftrate  himfelf  before  God,  in  all  the  humblefi 
aBs  and  expreffions  of  repentance. 

And  the  greater  the  ingenuity ^  the  generoji^ 
tyt  judgment,  and  penetration  of  his  mind  is, 
the  more  will  he  exercife  and  indulge  2ipaJJio- 
7iate,  tender  fenfe  of  God's  jull:  difpleafure  : 
and  the  more  he  knows  of  the  greatnefs,  the 
goodnefs,  and  pcrfedion  of  the  divine  nature, 
the  fuller  of  (hame  and  confufion  will  he  be 
at  his  own  fins  and  ingratitude.. 

And  on  the  other  hand,  the  more  dull  and 
ignorant  any  foul  is,  the  more  bafe  and  unge- 
nerous it  naturally  is,  the  more  feiifelefs  it  is 
of  the  goodnefs  and  purity  of  God  j  fo  much 
I  i  -5  the 
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the  more  averfe  will  It  be  to  all  ads  of  humbh 
confejjion  and  repentance. 

Devotion  therefore  is  fo  far  from  being  beil 
fuited  to  little  ignorant  minds,  that  a  true  ele- 
'uation  of  foul,  a  Ihely  fenfe  of  honour,  and 
gaeat  knowledge  of  God  and  ourfelves,  are 
the  greateft  natural  helps  that  our  devotion 
hath. 

And  on  the  other  hand.  It  (hall  here  be 
made  appear  by  variety  of  arguments,  that 
indevotion  is  founded  in  the  moft  exceffive  ig- 
iiorance. 

And,  Ti7'Jl,  Our  bleffed  Lord,  and  his 
Apoftles,  were  eminent  inftances  of  great  and 
frequent  devotion.  Now  if  we  will  grant, 
(as  all  Chriflians  muil:  grant)  that  their  great 
devotion  was  founded  in  a  true  knowledge  of 
the  nature  of  devotion,  the  nature  of  God, 
and  the  nature  of  man  ;  then  it  is  plain,  that 
all  thofe  that  are  infenfible  of  the  duty  of  de- 
votion, are  in  this  exceffive  ftate  of  ignorance, 
they  neither  know  God,  nor  thenifclves,  nor 
devotion. 

For  if  a  right  knowledge  in  thefe  three  re- 
fpecfts,  produces  great  devotion,  as  in  the  cafe 
of  our  Saviour  and  his  Apoftles,  then  a  neg- 
ledt  of  devotion  muft  be  chargeable  upon  ig- 
norance. 

Again  ;  how  comes  it  that  moft  people 
have  recourfe  to  devotion,  when  they  are  in 
ficknefs,  diftrefs,  or  fear  of  death  ?  Is  it  not 
becaufe  this  (late  fhews  them  more  of  the  want 

of 
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oFCod,  and  their  own  weaknefs,  than  they 
perceive  at  other  times?  Is  it  not  becaufe  their 
infirmities,  their  approaching  end,  convince ^ 
them  of  fomething,  which  they  did  not  half 
perceive  before  ? 

Now  if  devotion  at  thefe  feafons,  is  the  ef- 
fedl  of  a  better  knowledge  of  God,  and  our- 
felves,  then  the  ncgled  of  devotion  at  other 
times,  is  always  owing  to  great  ignorance  of 
God,  and  ourfelves. 

Farther;  as  indevotion  is  ignorance,  fo  it  is 
the  n-\o{\i  Jloamcful  ignorance,  and  fuch  as  is  to 
be  charged  with  the  greatejl  folly. 

This  will  fully  appear  to  any  one  that  con- 
fiders  by  what  rules  we  are  to  judge  of  the 
excellency  of  any  knowledge,  or  the  {hame- 
fulnefs  of  any  ignorance. 

Now  hio-wledge  itfelf  would  be  no  excels 
lencey  nor  ignorance  any  reproach  to  us,  but 
that  we  are  rational  creatures. 

But  if  this  be  true,  then  it  follows  plainly, 
that  that  knowledge  which  is  mo^fuitable  to 
our  rational  nature,  and  which  "J^^  ^^^"^f  "^ 
us,  as  fuch,  to  know,  is  our  htgheft,  fineji 
knowledge;  and  that  ignorance  which  relates 
to  things  that  are  moft  cffential  to  us,  as  ra- 
tional  creatures,  and  which  we  are  mofl  con- 
cerned to  know,  is,  of  all  others,  the  moft 
ffrofs  2in^fiameful  ignorance.      ^ 

If  therefore  there  be  any  things  that  con- 
cern us  more  than   others,    if  there   be  any 
truths  that  are  more  to  us  than  all  ethers,  ne 
that  has  the  fulleft  knowledge  of  theie  thmgs 
I  i  4  ^^^^ 
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that  fees  thefe  truths  in  the  dear  eft,  ftromef^ 
light,  has,  of  all  others,  as  a  rational  cPet 
ture,  the  cleared  underflandmg,  and  the 
Itrongeft  parts. 

\i  therefore  our  relation  to  God  be  our 
greateft  relation,  \^  our  advancement  in  his 
tavour  be  our  higheft  advancement,  he  that  has 
the  Inghejt  notions  of  the  excellence  of  this  re- 
lation he  that  moft  frongly  perceives  the 
highejt  worth,  and  great  value  of  holinefs  and 
virtue,  that  judges  every  thing  little,  when 
compared  with  it,  proves  himfelf  to  be  mafte? 

Tf     -        ^"^  ^-^^  excellent  knowledge. 

If  a  Judge  has  fine  fkill  in  painting,  archi- 
teBiire,  and  mufick,  but  at  the  fame  time  had 
grofs  and  conjufed  notions  of  equity,  and  a 
poor,  dull  apprehenfion  of  the  value  of  juftice, 
who  would  fcruple  to  reckon  him  a  poor  i^no- 
r^«/ Judge?  ^        ^ 

Y^BiJhop  fliould  be  a  man  of  great  addrefs 
and  fkili  m  the  arts  of  preferment,  and  un- 
derftanding  how  to  raife  and  enrich  his  family 
in  the  world,  but  fliould  have  no  tafte  ovfen/h. 
of  the  maxims  and  principles  of  iht  faints  and 
fathers  of  the  Church  ;  if  he  did  not  conceive 
the  holy  nature,  and  great  obligations  of  his 
calling,  and  judge  it  better  to  be  crucified  to 
the  world,  than  to  live  idly  m  pomp  ^ndfplen- 
dor,  who  would  fcruple  to  charge  fuch  a  Bi- 
ihop  with  want  of  under/landing  ? 

If  we  do  not  judge,  and  pronounce  aftef 
this  manner,  our  rcafon  and  judgment  are  but 
empty  founds. 
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But  now,  if  a  'Judge  is  to  be  reckoned  igno" 
ranti  if  he  does  not  feel  and  perceive  the  va- 
lue, and  worth  of  juftice;  if  a  B^fiop  is  to  be 
looked  upon  as  void  of  underftanding,  if  he  is 
more  experienced  in  other  things,  than  in  the 
exalted  virtues  of  his  Apoftoltcal  calling  j  then 
all  common  Chrijiians  are  to  be  looked  upon  as 
more  or  lefs  kno^ving,  accordingly  as  they 
know  more  or  lefs  of  thofe  great  things,  which 
are  the  comnicn  and  greateji  concern  of  all 
Chridians. 

If  a  Gentleman  fhould  fancy  that  the  Moon 
is  no  bigger  than  it  appears  to  the  eye,  that  it 
fliines  with  its  o'wn  light,  that  all  the  Stars  arc 
only  fo  many  fpots  of  light ;  if  after  reading 
books  of  AJlronomy,  he  (hould  ftill  continue 
in  the  fame  opinion,  moft  people  would  think 
he  had  but  a  poor  apprehenfion. 

But  if  the  fame  perfon  (hould  think  it  bet- 
ter to  provide  for  2iJJjort  life  here,  than  to  pre- 
pare for  2i  glorious  eternity  hereafter,  that  it  was 
better  to  be  rich,  than  to  be  eminent  in  piety, 
his  tgfiorance  and  dulnefs  would  be  too  great  to 
be  compared  to  any  thing  elfe. 

There  is  no  knowledge  that  deferves  fo 
much  as  the  name  of  it,  but  that  which  we 
call  judgment. 

'  And  that  is  the  moft  clear  and  improved 
underftanding,  ^\\\c\\  judges  be/l  of  the  value 
and  worth  of  things.  All  the  reft  is  but  the 
capacity  of  an  animal,  it  is  but  va^QX  feeing  and 
hearing* 

And 
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And  there  is  no  excellence  of  any  know- 
ledge in  us,  till  we  exercife  omx  judgment,  and 
judge  well  of  the  value  and  worth  of  things. 

If  a  man  had  eyes  that  could  fee  bevond  the 
Stars,  or  pierce  into  the  heart  of  the  earth, 
but  could  not  fee  the  things  that  were  before 
him,  or  difcern  any  thing  that  was  fervice- 
able  to  him,  we  (liould  reckon  that  he  had 
but  a  njery  bad  fight. 

If  another  had  ears  th^t  received  founds  from 
the  world  in  the  Mooji,  but  could  hear  nothing 
that  was  faid  or  done  upon  earth,  we  fliould 
look  upon  him  to  be  es  bad  as  deaf. 

In  like  manner,  if  a  man  has  a  memory  that 
can  retain  a  great  many  things  ;  if  he  has  a 
ivit  that  hfiarp  and  acute  in  arts  and  fciences, 
or  an  imagination  that  can  wander  agreeably 
\nf  Nitons,  but  has  a  dull,  poor  apprehenfion  of 
his  duty  and  relation  to  God,  of  the  value  of 
piety,  or  the  ivorth  of  moral  virtue,  he  may 
very  juftly  be  reckoned  to  have  a  bad  under- 
fanding.  He  is  but  like  the  man,  that  can 
onlyyif^  and  hear  fuch  things  as  are  of  no  be- 
nefit to  him. 

As  certain  therefore  as  piety,  virtue,  and 
eternal  happinefs  are  of  the  moft  concern  to 
man,  as  certain  as  the  immortality  of  our  na- 
ture, and  relation  to  God,  are  the  moft  glo- 
rious circumftances  of  our  nature,  fo  certain 
is  it,  that  he  who  dwells  mof  in  contemplation 
of  them,  whofc  heart  is  ?nofi  affeBed  with 
them,  who  (qqs  fartheji  into  them,  who  beil: 
comprehends  the  value  and  excellency  of  them, 

who 
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who  judges  all  worldly  attainments  to  be 
mere  bubbles  and  fiadowSf  in  comparifon  of 
them,  proves  himfelf  to  have  of  all  others, 
xhtjinejl  under ftanding^  and  i\\Q  Jirongeji  judg-^ 
merit. 

And  if  we  do  not  reafon  after  this  manner, 
or  allow  this  method  of  reafoning,  we  have 
no  arguments  to  prove,  that  there  is  any  fuch 
thing  as  a  'wife  man,  or  2^  fool. 

For  a  man  is  proved  to  be  a  natural^  not 
becaufe  he  wants  any  of  \\\s  fenfes,  or  is  inca- 
pable of  every  thing,  but  becaufe  he  has  no 
judgment,  and  is  entirely  ignorant  of  the  worth 
and  value  of  things.  He  will  perhaps  chufe  a 
fine  coat  rather  than  a  large  eftate. 

And  as  the  effence  o^  fupidity  confills  in 
the  entire  want  q^ judgment,  in  an  ignorance 
of  the  value  of  things,  fo  on  the  other  hand, 
the  effence  of  wifdom  and  knowledge  muft 
confift  in  the  excellency  of  our  judgment  or  in 
the  knowledge  of  the  worth  and  value  of 
things. 

This  therefore  is  an  undeniable  proof,  that 
he  who  knows  ?nop  of  the  value  of  the  heft 
things,  who  judges  mofl  rightly  of  the  things 
which  are  of  moil:  concern  to  him,  who  had 
rather  have  his  foul  in  a  flate  of  chriflian  per- 
fedion,  than  the  greatefl:  fhare  of  worldly  hap- 
pinefs,  has  the  highejl  wifdom,  and  is  at  the 
fartheft  diftance  from  men  that  are  naturals, 
that  any  knowledge  can  place  him. 

On  the  other  hand,  he  that  can  talk  the 
learned  languages,  and  repeat  a  great  deal  of 

Hijlorj, 


492  A  ferious  Call 

Hijiory^  but  prefers  the  indulgence  of  his  bo^ 
dy  to  the  purity  and  perfetlion  of  his  foul, 
who  is  more  concerned  to  get  a  namCy  or  an 
eftafe  here,  than  to  live  in  eternal  glory  here- 
after, is  in  the  nearefl  flate  to  that  natural^ 
who  chufes  z  painted  coat ^  rather  than  a  large 
ejtate. 

He  is  not  called  a  7iatural  by  men,  but  he 
mufc  appear  to  God,  and  heavenly  Beings,  as 
in  a  more  exceflive  flate  of  ftupidity,  and  will 
fooner  or  later  certainly  appear  To  to  himfelf. 

But  now  if  this  be  undeniably  plain,  that 
we  cannot  prove  a  man  to  be  zfool,  but  by 
(hewing  that  he  has  no  knowledge  of  things 
that  are  good  and  evil  to  himfelf,  then  it  is 
undeniably  plain,  that  we  cannot  prove  a  man 
to  be  wife,  but  by  firiewing  that  he  has  the 
fulleft  knowledge  of  things,  that  are  \i\^  great ~ 
eft  good,  and  his  greateft  evil. 

If  therefore  God  be  our  greateO:  good  ;  if 
there  can  be  no  good  but  in  his  favour,  nor 
any  evil  but  in  departing  from  him,  then  it  is 
plain,  that  he  who  judges  it  the  beft  thing 
he  can  do  to  pleafe  God  to  the  utmofl  of  his 
power,  who  wordiips  and  adores  him  with  all 
his  heart  and  foul,  who  had  rather  have  a 
pious  jnindj  than  all  the  dignities  and  honour*' 
in  the  world,  fhews  himfelf  to  be  in  the  high- 
eft  ft  ate  of  human  wifdom. 

To  proceed  3  we  know  how  our  bleffed  Lord 
acSed  in  an  human  body;  it  was  his  meat  and 
drinky  to  do  the  will  of  his  Father  which  is  in 
heaven. 

And 
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And  if  any  number  of  heavenly  fpirits,  were 
to  leave  their  habitations  in  the  light  of  God, 
and  be  for  a  while  united  to  human  bodies, 
they  would  certainly  tend  towards  God  in  all 
their  acftions,  and  be  as  heavenly  as  they  could, 
in  a  ftate  of  fielh  and  blood. 

They  would  certainly  adt  in  this  manner,  be- 
caufe  they  would  know  that  God  was  the  only 
good  o^  2\\  fpirits ;  and  that  whether  they  were 
ifz  the  body,  or  out  of  the  body,  in  heaven,  or 
on  earthy  they  mu(l  have  every  degree  of  their 
greatnefs  and  happinefs  from  God  alone. 

AUhuman  fpirits  therefore,  the  more  exalt- 
ed they  are,  the  more  they  know  their  divine 
Original,  the  nearer  they  come  to  heavenly 
fpirits  i  by  fo  much  the  more  will  they  live  to 
God  in  all  their  adlions,  and  make  their  whole 
life  zjiate  of  devotion. 

Devotion  therefore,  is  the  greateft  fign  of  a 
great  and  noble  genius,  it  fuppofes  a  foul  in 
its  highejl  Jiate  of  knovyhdgQ  ',  and  none  but 
/itt/e  and  himded  minds,  that  are  funk  into  ig- 
norance and  vanity,  are  deftitute  of  it. 

If  an  human  fpirit,  fhould  imagine  fome 
mighty  Prince  to  be  greater  than  God,  we 
Ihould  take  it  for  a  poor,  ignorant  creature ; 
all  people  would  acknowledg  fuch  an  imagi- 
nation to  be  the  height  of  ftupidity. 

But  if  this  fame  human  fpirit  fhould  think 
it  better  to  be  devoted  to  fome  mighty  Prince, 
than  to  be  devoted  to  God,  would  not  this 
ftill  be  a  greater  proof  of  a  poor,  ignorant, 
and  blinded  nature  ? 

Yet 
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Yet  this  is  what  all  people  do,  who  think 
any  thing  better ^  greater ^  or  wifer,  than  a  de- 
vout life. 

So  that  which  way  foever  we  confider  this 
matter,  it  plainly  appears,  that  devotion  is  an 
in^zuct  o^  great  judgment,  of  an  elevated  na^ 
ture  ',  and  the  want  of  devotion  is  a  certain  proof 
of  the  wznt  of  underji  an  ding. 

The  greateft  fpirits  of  the  heathen  world, 
fuch  as  Pyt/iagoras,  Socrates,  Plato,  EpiSletus, 
Marcus  Antoninus,  &c.  owed  all  their  greatnefs 
to  the  fpirit  of  devotion. 

They  were  full  of  God  ;  their  wifdom  and 
deep  contemplations  tended  only  to  deliver 
men  from  the  vanity  of  the  world,  the  flavery 
of  bodily  paffions,  that  they  might  adt  as  y^/- 
rits  that  came  from  God,  and  were  foon  to  re- 
turn to  him. 

Again  -,  To  fee  the  dignity  and  greatnefs  of 
a  devout  fpirit,  we  need  only  compare  it  with 
other  tempers,  that  are  chofen  in  the  room 
of  it. 

St.  "John  tells  us,  that  all  in  the  world,  (that 
is,  all  the  tempers  of  a  worldly  life)  is  the 
luft  of  the  Jlefi,  the  luft  of  the  eyes,  and  the 
pride  of  life. 

Let  us  therefore  confider,  what  wifdom  or 
excellency  of  mind  there  is  required,  to  qualify 
a  man  for  thefe  delights. 

Let  us  fuppofe  a  man  given  up  to  the  plea- 
fures  of  the  body  ;  furely  this  can  be  no  fign 
of  a j/?/2^  mind,   or  an  excellent  fpirit :  For    if 

he 
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be  has  hut  the  temper  of  an  animal,  he  is 
great  enough  for  thefe  enjoyments. 

Let  us  fuppofe  him  to  be  devoted  to  ho- 
fioiirs  2indifplendors,  to  be  fond  o^  glitter  and 
equipage  ;  now  if  this  temper  required  any  great 
parts  Qxjine  underftanding,  to  make  a  man  ca- 
pable of  it,  it  would  prove  the  world  to  abound 
with  great  wits. 

Let  us  fuppofe  him  to  be  in  love  with 
riches,  and  to  be  fo  eager  in  the  purfuit  of 
them,  as  never  to  think  he  has  enough  -,  now 
this  paffion  is  fo  far  from  fuppofing  any  excel- 
lent fenfe,  or  great  underftanding,  that  bHnd- 
nefs  and  folly  are  the  beft  fupports  that  it 
haih. 

Let  us  laftly  fuppofe  him  in  another  light, 
not  fingly  devoted  to  any  of  thefe  palllons, 
but,  as  it  moftly  happens,  governed  by  all  of 
them  in  their  turns  j  does  this  (hew  a  more 
exalted  nature,  than  to  fpend  his  days  in  the 
fervice  of  any  of  one  them  ? 

For  to  have  a  tafte  for  thefe  things,  and  to 
be  devoted  to  them,  is  fo  far  from  arguing 
any  tolerable  parts  or  underftanding,  that  they 
are  fuited  to  the  dulleft,  weakeft  minds,  and 
require  only  a  great  deal  of  pride  and  folly  to 
be  greatly  admired. 

But  now  let  Liberthies  bring  any  fuch  charge 
as  this,  if  they  can,  againft  devotion.  They 
may  as  well  endeavour  to  charge  light  with 
every  thing  that  belongs  to  darknefs. 

Let  them  but  grant  that  there  is  a  God, 
and   Providence,  and  then  they  have  granted 

enough 
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enough  to  juftify  the  wifdomi  and  fupport 
the  honour  of  devotion. 

For  if  there  is  an  infinitely  wife  and  good 
Creator,  in  whom  we  live,  move,  and  have 
our  being,  whofe  Povidence  governs  all  things 
in  all  places,  furely  it  muft  be  the  highed  adt 
of  our  ufiderftanding  to  conceive  rightly  of 
him;  it  muft  be  the  nobleft  inftance  oi judg^ 
ment,  the  moft  exalted  temper  of  our  nature, 
to  worfhip  and  adore  this  univerfal  Providence, 
to  conform  to  its  laws,  to  ftudy  its  wifdom, 
and  to  live  and  ad:  every  where,  as  in  the 
prefence  of  this  infinitely  good  and  wife  Crea- 
tor. 

Now  he  that  lives  thus,  lives  in  the  fpirit  of 
devotion. 

And  what  can  fhew  fuch  great  parts,  and 
fo  fine  an  underftanding,  as  to  live. in  this 
temper  ? 

For  if  God  is  wifdom,  furely  muft  he  be  the 
wifeft  man  in  the  world,  who  77Joft  conforms  to 
the  wifdom  of  God,  who  befl  obeys  his  Pro- 
vidence, who  tniQ:s  far  theft  into  his  defigns, 
and  does  all  he  can,  that  God's  will  may  be 
done  on  earth,  as  it  is  done  in  heaven. 

A  devout  man  makes  a  true  ufe  of  his  rea- 
fon  3  he  fees  through  the  "oafiity  of  the  world, 
difcovers  the  corruption  of  his  nature,  and  the 
blindmfs  of  his  paffions.  He  lives  by  a  law 
which  is  not  vifible  to  vulgar  eyes  ^  he  enters 
into  the  world  oi  fpirit s -,  he  compares  the 
greateft  things,  fets  eternity  again  ft  time  j  and 
chufes  rather  to  be  for  ever  great  in  the  pre- 
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fence  of  God  when  he  dies,  than  to  have  the 
greateft  (hare  of  worldly  pleafure  whilft  he 
lives. 

He  that  is  devout,  is  full  of  thefe  great 
thoughts  ;  he  lives  upon  thefe  noble  reflecftions, 
and  condudts  himfelf  by  rules  and  principles^ 
which  can  only  be  apprehended,  admired, 
and  loved  by  reafon. 

There  is  nothing  therefore  that  fhews  fo 
great  a  genius^  nothing  that  fo  raifes  us  above 
vulgar  fpir  it  St  nothing  that  fo  plainly  declares 
an  /i^ro/c-^  greatnefs  of  mind,  as  great  devotion. 
When  you  fuppofe  a  man  to  be  2.fainty  or 
all  devotion,  you  have  raifed  him  as  much  a- 
bove  all  other  conditions  of  life,  as  a  Philofo" 
pher  is  above  an  animaU 

Laftly,  courage  and  bravery  are  words  of  a 
great  found  and  feem  to  fignify  an  heroick 
fpirit  J  but  yet  humility,  which  feems  to  be  the 
lowefi^  meanefi  part  of  devotion,  is  a  more  cer- 
tain argument  of  a  noble  and  courageous  mind. 
For  humility  contends  with  greater  enemies, 
is  more  conftantly  engaged,  more  violently 
aflaulted,  bears  more,  fuffers  more,  and  re- 
quires greater  courage  to  fupport  itfelf,  than 
any  inftances  of  worldly  bravery. 

A  man  that  dares  be  poor  and  contemptible 
in  the  eyes  of  the  world,  to  approve  himfelf 
to  God;  that  refifts  and  rejeds  all  human 
glory,  that  oppofes  the  clamour  of  his  paffions, 
that  meekly  puts  up  all  injuries  and  wrongs, 
and  dares  flay  for  his  reward  till  the  invifible 
hand  of  God  gives  to  every  one  their  prop^^r 
K  k  Peaces, 
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places,  endures  a  much  greater  trial,  and  ex- 
erts a  nobler  for  tit  iidcy  than  he  that  is  bold  and 
daring  in  the  fire  of  battle. 

For  the  boldnefs  of  a  foldier,  if  he  is  a 
ftranger  to  the  fpirit  of  devotion,  is  rather 
weaknefs  than  fortitude  -,  it  is  at  beft  but  mad 
fajjion,  and  heated  fpirits,  and  has  no  more 
true  valour  in  it  than  the  fury  of  a  tyger. 

For  as  we  cannot  lift  up  a  hand,  or  flir  a 
foot,  but  by  a  pov^^er  that  is  lent  us  from  God  ; 
fo  bold  adions  that  are  not  direded  by  the 
laws  of  God,  as  fo  many  executions  of  his  . 
will,  are  no  more  true  bravery,  than  fedate 
malice  is  Chriftian  patience. 

Kt^(on\s  our  univerjal law,  that  obliges  us    ' 
in  all  places,  and  at  all  times  j  and  no  adions 
have  any  honour,  but  fo  far  as  they  are  ia- 
fiances  of  our  obedience  to  reafon. 

And  it  is  as  bafe  and  cowardly ^  to  be  bold 
and  daring  agalnft  the  principle  of  reafon  and 
juftice,  as  to  be  bold  and  daring  in  lying  and 
ferjury. 

Would  we  therefore  txtrc\k2i  true  fortitude, 
we  mufl:  do  all  in  the  fpirit  of  devotion,  'be  va- 
liant  againft  the  corruptions  of  the  world,  and 
the  lulls  of  ihtfejh,  *and  the  temptations  of 
the  devil :  For  to  be  daring  and  courageous 
againft  thefe  enemies,  is  the  nobleft  bravery 
that  an  human  mind  is  capable  of. 

I  have  made  this  digreffion,  for  the  fake  of" 
thofe,  who  think  a  great  devotion  to  be  bigot- 
try  and  poornefs  o^ fpirit-,  that  by  thefe  confi- 
derations  they  may  fee,  how  poqr  and  mean 

all 
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all  other  tempers  are,  if  compared  to  it  j  that 
they  may  fee,  that  all  worjdly  attainments, 
whether  of  greatnefs,  wifdom,  or  bravery, 
are  but  empty  founds ;  and  there  is  nothing  wifi, 
or  great,  or  nplfie  in  an  human  fpirit,  but 
rightly  to  know,  and  heartily  worjhip  and  adore 
the  great  God,  that  is  the  fupport  and  life  of 
all  fpirits,  whether  in  heaven  or  on  eartL 
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